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SUNUS

Medeniyet insanlik tarihinin {irettigi birikimdir. ik insanlardan, ilk kavimlerden bu
yana yasayan tiim insanlarin tecriibeleri ile olugan kiiltiirel birikim, bugiin yasadigimiz
diinyanin bilgi sermayesini olusturmaktadir. Olumlu ya da olumsuz anlamda yasanan her

deneyim bizim hanemize yazilmis bir kazang ya da kayiptir.

Tarihin bilinen ilk zamanlarindan bu yana bir ¢cok kadim uygarliga ev sahipligi yapan
Anadolu cografyasi zengin tarihi birikimi ile g6z doldurmaktadir. Insan yasamima uygun
dogast ve zengin dogal kaynaklari insanligin her déneminde Anadolu’yu onemli bir
merkez haline getirmistir. Corum ve gevresi ise tiim bu Anadolu cografyasmnin adeta
kalbini olusturmaktadir. Birgok uygarliga besiklik eden limiz tarihin 5nemli evrelerinden
birini olusturan Hititler déneminde bu uygarligin merkezi olarak konumlanmistir. Yaklagik

alt1 asir hiikiim stiren koklii Hitit Devleti bolgemizde dnemli sehirler kurmustur.

Zaman i¢inde tarihten silinen ve her fani gibi toprak icinde kaybolup giden Hitit Uygarlig1
da bu giin sadece geride biraktig1 izleri ile anilmaktadir. Bizim i¢in ¢ok eski bir zaman
diliminin yansimasi olan Hitit Uygarlig1, insanlik tarthinin uzunca bir donemine 151k

tutmast bakimindan 6nemlidir.

Hititlerin kurdugu sehirler, toplum hayati, siyasi iliskileri ve giinlik yasama dair
geligtirdikleri pratikler bu giin degerli bilim adamlarimizin dzverili gayretleri ile giin
yiiziine ¢ikiyor. Insanlik adma yapilan bu calismalar tarihin bir donemine 151k tutuyor.
On yargilardan uzak bilimsel galismalar tarihin tiim gergekligini gdzler dniine seriyor.
Alaninda uzman onlarca bilim adaminin uzun yillar harcayarak ulastiklari bilgiler ve bu
bilgilerin harmanlandig1 bilimsel etkinliklerle olgunlagan veriler bizleri dogruya, daha
dogruya gotiiren yollarin isaretlerini veriyor. Bu anlamda VII. Uluslararast Hititoloji
Kongresi’nde sunulan bildirilerin kitap haline getirilmesini ve Valiligimiz tarafindan
bastirilmasini 6nemsiyoruz. Corum Valiligi olarak ge¢mis uygarliklarin biraktig1 eserlerin
ortaya ¢ikartilmasini, bunlarm ilkemizin ve tiim insanligin hizmetine sunulmasini
destekliyoruz. Anadolu’da yasayan bizden onceki tiim uygarliklarin biraktiklarina hig
bir 6n yargi tasimadan sahip ¢ikmanin ve deger vermenin bir medeniyet 6l¢iisii olduguna

inantyoruz.
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2008 Agustosunda Ilimizde yapilan VII. Uluslararas: Hititoloji Kongresi bildirileri
kitabinin iki y1l aradan sonra da olsa Valiliimiz tarafindan yaymlanmasindan mutluluk
duyuyoruz. Gergekten bir emek iriinii olan bu eserin Ulkemiz ve [limiz icin bir kazang

oldugunu diistiniiyoruz.

Bu vesile ile kongreye ev sahipligi yapan Hitit Universitesi'ne ve Rektor Prof. Dr. Serdar
Kiligkaplan’a, kongre bagkani Prof. Dr. Aygiil Siiel Hanim’a bu degerli eseri bizlere
kazandirdiklart igin tesekkiir ediyorum. Ulkemizin kiiltiirel degerlerini ortaya koyan yeni
yeni kogreler ve yaynlarla tekrar bulusmak dilegi ile emegi gegen tiim bilim adamlarimni

ve akademisyenleri kutluyorum.

Nurullah CAKIR

Corum Valisi
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Degerli bilim adamlari;
VII. Uluslararas: Hititoloji Kongresi’ne ve sehrimize hos geldiniz.

Hitit uygarliginin temellerinin atildig1 ve bu uygarligin merkezi olan sehrimizde 18 yil
once baslayan ve Uluslararast bir boyut kazanarak yurtdiginda da devam eden kongreye

sehrimiz dordiincii kez ev sahipligi yapmaktadir.

Bu kongrenin Hitit tarihi ve kiiltiirii ile ilgili yapilan kazi, arastirma ve incelemelerin
bilimsel olarak ortaya konulacag, tartigilacagl ve diinya kamuoyuna sunulacagi bir

kongre olacagini {imit ediyorum.

Saygideger konuklar, Ulkemiz topraklari iizerinde yapilan arkeolojik kazilar, bu
topraklarin kiiltiirel agidan ne kadar zengin oldugunu; cesitli uluslari, dilleri ve dinleri
bagrinda nasil da besleyip cogaltifini ortaya koymaktadir. Anadolu topraklarinda
yasamis uygarliklarin izlerini ortaya ¢ikarmak ve gelecek nesillere aktarmak kadar bu
uygarliklarla ilgili siz degerli bilim adamlari tarafindan yapilan bilimsel ¢alismalara ve
arastirmalara sahip ¢ikilmasi ve bu caligmalarin genis kitlelere ulastiriimast hepimizin

gorevidir.

Degerli katilimeilar, tarihin belirli bir zamanim, kiiltirel mekanini, mimari veya
teknolojinin gelisimini, amitsal yapilari, sehir mimarisinin insani degerler arasindaki
etkilesimini gostermesi nedeniyle UNESCO Diinya Kiiltir Mirast listesine alian
Hititlerin bagkenti Hattusa, gerek cok ¢nemli tarihi bir yerlesim alani olarak, gerekse
giiniimiize ulasan tarihsel varliklari ile hem ilimiz hem de {ilkemizin kiiltiir ve sanat tarihi,

ayn1 zamanda turizmi agisindan biiyiik deger tagimaktadir.

Yine istisnai diizeyde evrensel bir anlam tagiyan olaylar veya sanatsal ve edebi eserlerle
dogrudan baglantili olmasi nedeniyle Hattusa kazilarinda bulunan Hitit ¢ivi yazili
tabletlerinin UNESCO tarafindan “ Diinya Bellegi Listesine” alinmast iilkemizin oldugu
gibi ilimizin de kiiltiir varliklarinin tanitimi ve belgelenmesi acisindan ¢ok 6nemli bir

adimdir,
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Degerli bilim adamlari, {limiz smirlart igerisinde Hitit tarihinin arastirlmasina yonelik
Bogazkale-Hattusa kazilar yaninda, Ortakdy-Sapinuva ve Alacahdyiik kazilari devam
etmektedir. Bu kazilar ve elde edilen buluntular Arkeoloji ve Hititoloji bilimi ile ugrasan
akademisyenler tarafindan devamli olarak ilgi ile takip edilmektedir. Bu kazilarla
birlikte limiz, Sungurlu ilgesi Yoriikli-Hiiseyindede kazilarinda bulunan kabartmali
iki vazo, Hitit tarih ve kiiltiiriine ait eserleri ¢cagdas miizecilik anlayisiyla sergileyen
Corum Miizesi’nde teshir edilmektedir. 2003 yilinda hizmete giren Miize, biinyesinde
barindirdig1 iinik Hitit eserleri ile Gilkemizin dnemli miizelerinden birisidir. Egsiz Hitit

eserleri ile Corum Miizesi, Tiirk konukseverligi ile agirlamak igin sizleri beklemektedir.

Saygideger katilimeilar; bu kongrede sunulacak olan bildiriler, ortaya atilacak yeni
bilgiler ve onerilerin; Hitit Tarihi ile birlikte Anadolu Tarihi’nin aydinlanmasina 151k

tutacagina inancim sonsuzdur.

Bu dileklerimle VII. Uluslararast Hititoloji Kongresi’nin basarili gegmesini temenni eder,
her diizeyde kongrenin hazirlanmasi i¢in emegi gegenleri kutlar, tiim bilim adamlarin

saygl ile selamlarim.

Mustafa TOPRAK

Corum Valisi
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Sevgili Bilim Insanlari,

VII. Uluslararast Hititoloji Kongresi nedeniyle sizleri Corum’da gérmekten ve

agirlamaktan dolay1 bir Belediye Bagkani olarak onur duymaktayim.

Béyle bir kongreye Corum’un ev sahipligi yapmasi ve bu kongrelere onderlik etmesi
Anadolu’da kurulmus olan Hitit Uygarligi’nin diinya bilim platformunda layik oldugu
yeri bulmasini saglamigtir. Yapilan her kongre daha biiyiiyerek ve daha biiyiik kitlelere
ulagarak geldigi durum her seyden 6nce bir Corumlu olarak bizleri sevindirmekte ve ayni

zamanda gururlandirmaktadir.

Bu tiir kongreler, Hitit Bilim dalindaki son geligmelerin, bilgilerin sunuldugu bir odak
noktasi olmasindan bagka, diinyanin cesitli iilkelerinden gelen bilim insanlarmnin birbirini
tanima imkani da vermektedir. Hitit Bilimi diinyasina katilan genglerin kendilerini
anlatabildigi ortam olmast nedeniyle de farkli bir boyutunun daha var oldugunun

unutulmamast gerekir.

Hititoloji Kongreleri, Corum’un sahip oldugu zenginligi, kiiltiirel hazineyi bilim

diinyasina tanitan ¢cok onemli bir organizasyondur.

Su anda [limiz smirlart icerisinde 4 ayri yerde, Hattusa, Sapinuva, Yoériikli ve
Alacahdyiik'te kazi caligmalart devam etmektedir. Bu kazilarda biiyiik bir 6zveri i¢inde

calisan bilim insanlarina hemserilerim adina tesekkiir ediyorum.

Maddi olanaksizliklar nedeniyle gergekten biiyiik fedakarliklarla yaptiklari ¢aligmalar
ve ortaya koyduklari tarihsel gergekler onlarin yorgunluklarimi unutturmaktadir. Ancak

bizler ve insanlik, onlarin ¢caligma ve ¢abalarini higbir zaman unutmayacaktir.

1990 yilinda ilk kongrenin baglamasinda, kongrelerin {i¢ yilda bir diizenlenmesi ve her
altt yilda bir kongreye Corum’un ev sahipligi yapmasinda biiyiik emekleri olan Hitit
Bilim Diinyasinin duayeni rahmetli Ordinaryiis Profesor Doktor Sedat Alp’i rahmetle

anmak istiyorum.
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Anadolu tarihi ve kiiltiiriine ¢ok biiyiik 6nem veren Atatiirk’iin Tiirkiye’de baslattig1
Hititoloji caligmalar1 Sedat Alp ile birlikte kendi topraklarinda, kendi yetistirdigi bilim
insanlar1 sayesinde gelismektedir. Ulkemiz sahip oldugu zenginligi ve kiiltiirel miras1 bu

kongre ile bilim diinyasina duyurmakta ve hak ettigi onuru yasamaktadir.

VIL. Uluslararas1 Hititoloji Kongresi’nin bilim diinyasma yeni katkilar, yeni bilgiler
sunacag1 inancimla birlikte, bu kongrenin diizenlenmesinde biiyiik katkilar1 bulunan Hitit
Universitesi Rektorii Sayin Prof. Dr. Serdar Kiligkaplan ile Kongre Baskanligint yiiriiten

Sayin Prof. Dr. Aygiil Siiel’e tesekkiirlerimi sunuyorum.

Turan ATLAMAZ

Corum Belediye Bagkam
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TESEKKUR

“Uluslararas: Hititoloji Kongresi “nin VII. sini gerceklestirmek Universitemize kismet
olmugtur. Bu Kongrede sunulan bildirilerin kitaplastirilmasi da bizim agimizdan énem

arz etmektedir. Biraz gecikerek de olsak bunu da bagarmis bulunuyoruz.

Corum Valisi Saym Nurullah Cakir’in katkilartyla bu kitabi hayata gecirmis oluyoruz.

Kendisine tesekkiir ediyorum.

Kitabin basilmasinda biiyiik emegi olan Sayin Prof. Dr. Aygiil Siiel’e tesekkiir ederken,

calisma arkadaglarina da takdirlerimi sunuyorum.

Prof. Dr. Serdar KILICKAPLAN

Hitit Universitesi Rektorii
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Sayin Valim

Sayin Milletvekillerim

Protokoliin Degerli Mensuplar

Cok Degerli Yerli ve Yabanci Bilim Insanlari ve Hocalarum
Cok Degerli Konuklar

Degerli Basin Mensuplar

Hitit Universitesi olarak VIL. sini gerceklestirdigimiz Uluslararas: Hititoloji Kongresi’ne
seref verdiniz, onur verdiniz, hos geldiniz.

Degerli konuklar

Anadolu, bir ¢ok uygarligin dogdugu, yasadigi, gelistigi ve giiniimiiz bat kiiltiiriiniin
cekirdegini olugturmus bir bolgedir. Diinya lizerinde, Hitit, Urartu, Frig, Lidya, Helen,
Roma ve Bizans kiiltiirlerinin tiimiine birden sahip olan, bu kadar ¢ok kiiltiirii bagrinda
barmndirmig bagka bir iilke yoktur. Corum ili s6z konusu bu kiiltiirel yap1 icinde ayr1 bir
oneme sahiptir. Bu topraklar iizerinde Diinya’nin en eski ve yerlesik uygarligina sahip
olan Hititler ile ilgili uluslararasi bir kongreye ev sahipligi yapmanin onurunu yastyor ;
Corum ili ve O’nun {iniversitesi olan Hitit Universitesi olarak gurur duyuyoruz.

Konusmamim basinda kisaca Hitit Universitesini tanitmak istiyorum.

Daha énce Gazi Universitesine bagli olan egitim birimlerimiz 2006 yilinda ¢ikan yasa ile
Hitit Universitesi olarak hayata ge¢mistir. Hitit Universitesi 180 ¢gretim elemani ; 7000
dgrencisi ; Iktisadi ve Idari Bilimler, Miihendislik, lahiyat ve Fen Edebiyat fakiilteleri ile
dort fakiiltesi; ic meslek yiiksek okulu ve saglik yiiksek okulu ile egitim ve 6gretimine
devam etmektedir. Ayrica Sosyal Bilimler Enstitiimiizde Isletme yiiksek lisans programi
2007-2008 egitim doneminde agilmistir. Bunun yaninda Hact Bektas Veli Arastirma
Merkezi 2008 yilinda faaliyete gegmistir.

Tarihe yon veren uygarhiklarin gegis noktasinda bulunan Corum ilimiz yeni kavustugu
Giniversitesi ile gecmisle gelecegin bir kopriisii olma misyonunu yiiklenmis, geleneksel
degerler ile bulundugu cevrenin sosyal, ekonomik, kiiltiirel yapisint degerlendirerek,
modernlesmenin kaynasmasini saglayacak atilimlarla gelisimini stirdiirmeyi temel amag

olarak belirlemistir.
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Degerli Bilim Insanlari

Adim aldig1 uygarlikla ilgili bilimsel aragtirma yapan bir boliimiin kurulmasi ve hayata
gecirilmesi iiniversitemiz i¢in ¢ok biiyiik bir dnem arz etmektedir. Bu gercevede
Arkeoloji ve Hititoloji boliimlerinin kurulmasi konusunda yapilacak olan katkilara ve
dnerilere her zaman agigiz. Hitit Universitesi olarak, bulundugumuz ilin ¢ok 6nemli
bir arkeolojik oneme sahip bir bolge olmasindan yola ¢ikarak arkeoloji alaninda sz
sahibi olmak temel amaglarimizdan biridir. Bu amagla iiniversitemizde arkeoloji boliimii
kurulmustur. Corum’un bir Hitit merkezi olmasindan dolay1 Hititoloji’ye ayrica énem
vermekteyiz. Belirli bir donanima sahip olduktan sonra da bir Hitit Uygarlig1 Arastirma
Enstitlisii kurmay1 amaglamaktayiz. Fakat onemli bir sorunumuz yetismis eleman
bulamayigimizdir. Uzun yillardir Hititoloji Ana Bilim Dal1 olan birimlerin bu konuda

yeterli ¢aba gdstermemis olmalar1 da diisiindiriiciidiir.

Bu topraklarda yasamis uygarliklarin bizlere biraktiklari eserleri ortaya ¢ikarmak,
degerlendirmek ve tiim insanligin hizmetine sunmak sizlerin gorevleridir. Bu eserleri
bulduktan sonra yasal siire¢ i¢inde ve sorumluluk bilinciyle bilimsel degerlendirmelere
ve paylasmaya uygun yayin yapmamzi beklemek, basta meslektaglarimiz olmak tizere

bizlerin en dogal hakkidir.

Degerli Bilim Insanlari

Sizlerin 6zverili ¢aligmalarimiz sayesinde elde ettiginiz bilgiler, yalmz bir topluma ya da
tarihin belli bir dénemine mal edilemez; bunlar gecmis tiim insanligin ortak iiriiniidiir.
Bu bilgileri zaman yitirmeden paylasmak bilim insaninin asli gorevlerinden biridir.
Bu ¢ercevede bundan once yaptigimiz ve bundan sonra yapacagmniz dzverili ¢aligmalar
icin Sizlere tegekkiirlerimizi sunuyoruz. Bu topraklarda yillardir aragtirma yapan ve bu
konuda bilime katkida bulunan yabanci bilim insanlarinin da katkilarini takdir ediyor ve

tesekkiir ediyoruz.

Tarihi eserler bulunduklar1 yerlerde anlam ifade ederler. Bunlarin baska yerlere ya da

tilkelere gotiirilmesi tarthe yapilan biiyiik bir saygisizliktir. Hele eserlerin bagka bir
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tilkeye kacake1lik yoluyla taginmast ise bagislanamaz. Bu konuda yapilacak ¢alismalardan
biri, s6z konusu bolgelerde yasayan insanlari, 6zellikle ¢ocuklarimizi bilinglendirmeye

yonelik egitim ve kiiltiir politikalarinin gelistirilmesi olmalidir.

Degerli Konuklar

Rahmetli Prof. Dr. Sedat Alp hocamizin kiitiiphanesinin Giniversitemiz i¢in dneminin
idrak1 i¢inde yaptigim girisimler sonucunda, hocamizin esi Ferzan hanimin da izinleriyle
Sedat Alp hocamizin kitaplarinmn ¢ok bilyilk bir béliimiinii Hitit Universitesi merkez
kiitiiphanesine kazandirmig bulunuyoruz. Bu degerli kaynaklar kiitiiphanemizin 6zel bir
boliimiinde yararlanmak isteyenlere sunulacaktir. Bu vesile ile Ferzan hamimefendiye

huzurlarmizda tesekkiir ediyorum.

Sozlerimi tamamlarken bu kongrenin gerceklesmesinde emegi gegen herkese, ozellikle
ev sahibi konumundaki Corum Valiligine, Corum Belediyesine, Hititoloji Kongresi’nin
Corum’da yapilmasinda iistiin gayret gosteren kongre baskani Prof. Dr. Aygiil Siiel’e,
diizenleme kurulunda gorev yapan tiim arkadaslarima, katki ve destek veren tiim
sponsorlarimiza, uzaktan yakindan buraya kadar gelip aramiza katilan ve birikimlerini
bizimle paylasan yerli, yabanci tiim katilimcilara ve bilim insanlarina tesekkiir ediyor,

kongrenin bagarilt gegmesini diliyorum.

VIL. Uluslararas1 Hititoloji Kongresi
Prof. Dr. Serdar KILICKAPLAN
Hitit Universitesi Rektorii

25 Agustos 2008 Anitta Otel

Onemli Not :

Kongre kitabinin basiimasini saglayan Corum Valiligi’ne sonsuz tesekkiirlerimi sunarim.
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TESEKKUR

Her Hititoloji Kongresi yeni bilgiler ve buluslarla, zengin Hitit Uygarligini daha yakindan
tanimamiza yardimei oluyor, bizleri bu engin, gli¢lii ve muhtesem uygarlik hakkinda daha
da aydinlatiyor.

Her bulugsmamizda yaptigimiz arastirmalarin ve bilimsel ¢alismalarin ileri nesillere ve
insanhiga aktarilmasi ise, Hititoloji Kongresi Bildirileri Kitabinin basilmasi ile miimkiin
olmaktadur.

VIL. sini gerceklestirdigimiz ¢ok basarili bir Kongre’nin kalict olmasini saglayacak,
son derece degerli “VII. Uluslararasi Hititoloji Kongresi Bildirileri” Kitabi Corum
Valisi Saym Nurullah CAKIR’mn sayesinde ve destekleriyle basilmistir. Bu nedenle
katkilarindan dolay1 kendisine en derin siikranlarimizi sunmayi bir borg bilirim.

Prof Dr. Aygiil SUEL
Kongre Bagkani
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Sayin Vali

Hitit Universitesi’nin Sayin Rektorii

Sayin Garnizon Komutani

Sayin Belediye Bagkant

VIL Uluslararast Hititoloji Kongresi’nin Sayin Uyeleri
Sayin Meslektaglarim

Sayin Konuklar

Sayin Basin mensuplart

Oncelikle hepinize hos geldiniz diyor, sizleri saygyla selamliyorum.

Bugiin, Corum 6zel giinlerinden birini daha yastyor. Iste, son Kongre nin iizerinden bir iig
yil daha gegti. Bu topraklar {izerinde diinyanin en eski ve yerlesik uygarliklarindan birini
yaratan Hititlerle ilgili, bir bilimsel toplantty1, VII. Uluslararas1 Hititoloji Kongresi'ni

gerceklestirmek iizere burada toplandik.

Eski Anadolu uygarliklar1 iizerindeki aragtirmalarda, Hitit Bilimi’nin ¢ok 6nemli bir
yeri vardur. [lk defa Anadolu’da devlet kuran Hititlere ait eserlerin kesfedilmesi ve bilim
diinyasina kazandirilmast bilime onemli katkilarda bulunmugtur. Yerli ve yabanct bilim
insanlar1 yaklasik bir buguk asirdan bu yana Hitit uygarligindan kalan eserler iizerinde

caligmakta, incelemeler yapmaktadirlar.

Hititler ¢esitli alanlarda birgok uygarligin 6nciiliigiinii yapmuslardir. Kurduklar bu siiper
devlet, giiniimiizden yaklasik dort bin sene 6nce Anadolu’ya devlet kavramini getirmis,
idari, hukuki, kiiltiirel ve sosyal konularda oldugu gibi, teknolojide de yasadiklari ¢aga
damgasim vurmustur. Boylece Hitit Devleti, cagiin en biiyiik devletlerinden biri olarak
tarihe gegmistir. Hititlerin Anadolu’nun konumunu iktisadi siyasi ve kiiltiirel bakimdan 1yi
degerlendirmeleri, onlarm uygarliklarin kalict kilmigtir. Bu bakimdan Hitit uygarligimin

her yoniiyle incelenmesi bilime biiyiik katkilar saglamaktadir.



Hitit uygarlig1 adina gerceklestirilen en biiyiik toplantilar olan Hititoloji Kongreleri
ile Hitit diinyasina yolculugumuz, diinyada ilk defa 1990 yilinda Corum kentinin ev
sahipligi ve destegi ile baglamustir. Bu kongrelere Corum kenti alt1 yilda bir ev sahipligi
yapmaktadir. Hitit Devletinin iki baskentinin ve 6nemli merkezlerinin Corum ilinde
bulunmasi, ona bdyle bir hak ve ayni zamanda bir gorev vermektedir. Corum’da Hitit
Universitesi’nin kurulmasi, Kongrelerin Universitenin bilimsel biinyesinde devam
etmesini saglamasi bakimindan sevindirici bir geligme olmustur. Bu iniversite Hitit
uygarhigs ile ugrasan hepimiz i¢in ok énemlidir. Hitit Universitesi Tiirkiye’de Biiyiik
Atatlirk’iin bu uygarlik i¢in baglattig1 aragtirmalar yiiriitecek ve kurulacak birimleriyle
bu bilime 151k tutacaktir.

Bu vesile ile belirtmeliyim ki gecen Kongre’den bu yana bir yenilik de Corum Miizesi’nin
yeni binasinda agilmasidir. Corum Miizesi diinyada Hitit eserlerinin gériilebilecegi bir
ihtisas miizesi olma niteligini tasimaktadir ve bu nedenle de diinyada ve Tiirkiye’de ¢ok

onemlidir.

Hititoloji olduk¢a geng bir bilim dalidir. Bu caligmalari baglatanlara ve devam ettirenlere

ne kadar tesekkiir etsek azdir.
Bu ii¢ yil igerisinde kaybettigimiz ¢cok degerli meslektaglarimiz oldu.

Hocamiz, L., I11. ve V. Hititoloji Kongrelerin baskan1 Ord.Prof.Dr. Sedat Alp’i saygiyla ve
rahmetle antyoruz ve meslektaglarimiz Prof.Dr. Carol Justus, Prof. Dr. Gregor Giorgadze,
Prof.Dr. Giorgi Rikov, Prof. Dr. Ruggiero Stefanini, Prof.Dr. Julia Orlamiinde, Prof.Dr.
Rudolf Werner, Prof.Dr. Jin Jee’yi saygilarimizla antyoruz. Kendilerinin bilime yaptiklari

katkilar1 ve caligmalarini hi¢ unutmayacagiz.

Hititoloji Kongreleri diinyadaki her Hititologun heyecanla, merakla bekledigi degerli
toplantilar haline gelmistir. Gecen kongreden bu yana, bu {i¢ yil boyunca Hititoloji
sahasinda yepyeni caligmalar yapilmistir ve bizlere yepyeni bilgiler verecek merkezler
ac1ga cikarllmistir. Yogun bir sekilde siiren ve bilgi birikimimize daha biiyiik katkilar
saglayacak olan bu yeni ¢alismalar bu kongrede siz bilim insanlari tarafindan sunulacak

ve tartigilacaktir. Bugiline kadar gerceklestirilen biitiin kongrelerin bildiri kitaplari
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bastimistir. Bu degerli kitaplar biitiin Hititoloji Kiitiiphanelerinin vazgecilmez basvuru

kitaplari arasinda yer almaktadir.

Simdi sevinerek goriiyoruz ki ¢ok geng bilim adamlari yetismekte ve kongrelerde
yer almaktadir. Bu husus Hititoloji kongrelerin gelecegi bakimindan fevkalade énem
tasimaktadir. Cok bilinmeyenli bir bilim dali olan Hititoloji i¢in de bu ¢ok memnuniyet

verici bir gelismedir.

Her kongre kendinden onceki kongreden aldigi bilim kiiltir mirasini daha fazla
katkilarda bulunarak bir sonraki kongreye iletme vazifesini iistlenmistir. Diinya tarihi
icin ¢cok 6nemli olan bu uygarlik iizerinde yapilan aragtirmalar da boyle artan bir ivme
ile olmalidir. Ayni topraklarda yerlesme ve yasama sansina sahip oldugumuz bu uygarlik

lizerinde bilinmeyen birgok soruya ancak bu sekilde cevap bulabiliriz.

Kongre’ye katilamayan bazi degerli meslektaglarimiz Kongre’nin basarist i¢in en iyi
dileklerini bildirdiler. Burada Hititolojinin duayenlerinden sayin Prof.Dr.Muhibbe
Darga’y1, Prof.Dr.Onofrio Carruba’yi, ve Prof.Dr.Gernot Wilhelm’i saymak ve onlarin

iyi dileklerini size ulagtirmak istiyorum.

Corum Kenti her tiirlii destegini yine esirgememistir. Bagta Sayin Corum Valisi Mustafa
Toprak ve Belediye Baskani Turan Atlamaz olmak iizere Corum kenti’ne tesekkiir ve

siikranlarimi sunarim.

Kongrenin hazirlanmasinda ve bu ¢alismalarin yiriitilmesinde biiyiik katkilari olan
basta Hitit Universitesi Rektorii Prof.Dr.Serdar Kilickaplan’a ve emegi gecen herkese

huzurlarmizda tesekkiir ediyorum.

Hepinize tekrar hog geldiniz diyor, Hitit uygarliginin bilinmeyen yénlerinin daha agik
ve berrak bir bicimde bilim diinyasma ve kamuoyuna sunulmasinin saglamasini ve

Kongrenin bagarilt gegmesini diliyor, saygilarimi sunuyorum.

Prof. Dr. Aygiil SUEL
Kongre Bagkani
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METHODOLOGICAL ISSUES AND PROBLEMS IN
RECONSTRUCTING “HITTITE RELIGION(S)”

Manfred HUTTER*

Since the early days of Hittitological research at the beginning of the 20" century,
studies related to cultic practices described in the Cuneiform texts from Bogazkoy
or systematic approaches to the study of “Hittite” religion are well known. The first
systematic treatment of the topic was written by Albrecht G6tze' in 1933 and the most
recent contribution to this field has been published by Piotr Taracha.> According to the
various length these studies generally present materials related to deities, mythology
and cultic practices mainly based on textual sources from Anatolia and arranged along
phenomenological aspects.* Some recent publications pay more attention to historical
developments* or outline the beliefs of Luwians or Hurrians in the Hittite Empire.

Though these different studies are very helpful, they are widely missing a theoretical
framework that is used for presenting or reconstructing Hittite religion.® While V. Haas

*  Prof.Dr. Manfred HUTTER. Insitute For Oriental and Asian Studies, University of Bonn.
1 Gotze 1933; Furlani 1936 is the first book covering Hittite religion.
2 Taracha 2009: 3f. with fn. 4 has given references for the most important monographs or encyclopedic

entries on “Hittite religion” starting in the 1950s; one can add Tati§vili 2004: 5-172 (Georgian text), 173-
195 (German summary) and most recently Schwemer 2008.

3 This is e.g. the case in Haas 1994 or Collins 2008: 157-195.

4  E.g. Popko and Taracha, who both present the material in separate sections for the Old Hittite period (Popko
1995: 67-83; Taracha 2009: 36-79) and the Empire period (Popko 1995: 109-159; Taracha 2009: 80-167).
Also Tatisvili organizes the material treated by her along historical development for the early (2004: 102-
139, 175-189) and the Empire period (2004: 140-172,189-195). Due to his concept of paying more attention
to the diachronic development of religion, Popko (1995: 163-193) also describes the main traditions of
religons in Asia Minor during the first millenium BCE.

5 Detailed studies of the different “cultic strata” in the Hittite religion or special studies of the different beliefs
of the ethnic groups in recent years have been presented by Klinger (1996), Trémouille (1999; 2000) and
Hutter (2003).

6  Cf. Haas 1994: xiii-xiv; Popko 1995: 19, 25; Hutter 2003: 279f. Taracha 2009: 1-3.
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Manfred HUTTER

explicitly mentions that he avoids to arrange his material according to theories of cultural
anthropology or comparative religion, M. Popko bases his work on an evolutionary
approach with consequences in his interpretation of so-called “magical” rituals. For
reconstructing Luwian religion, M. Hutter adopts a fragmentizing approach instead of
a harmonizing approach because of the limited sources for the reconstruction of Luwian
beliefs, which means Hutter restricts himself to analyze religious practices only in
relation to historical and / or sociological contexts and avoids to present a “philosophical
/ theological” essence of Luwian religion. Recently P. Taracha puts the do ut des principle
at the root of negotiations between man and gods and from an evolutionary point of view
he also differentiates between cult and magic, although he is aware that both topics are
not exactly distinguishable in every case. Considering the written sources available to us,
B.-J. Collins mentions that Hittite “religious compositions are official in nature, ... and
certainly were not written to aid in private devotion.”” Although B.-J. Collins’ position is
correct in general terms, the goal of this article is to raise some methodological questions
and proposals to increase our knowledge of Hittite religion which can help us in the future
to define more precisely what we may mean when we speak about Hittite religion. Among
the questions that arise for comparative religion from the Hittite sources, at least a few
should be mentioned:®* What do we know about local cults and their independence or
dependence from the religion in the capital Hattusa? How are foreign traditions and cults
incorporated in Hittite religion? Are there cases of religious communities and priests who
have a common organization all aover the country? Is there any control of the indivuals’
religious practice?

Along such questions we may — in the future — work out more precisely the term
“Hittite religion” which is closely associated with the political system and the interest
to uphold political power. The present contribution will limit itself chronologically to
the Empire period and raise two other minor questions: What can we deduce — despite
Collins’ sceptical view — from Hittite texts about the commoners’ religious practice? This
question will be addressed in the first four sections. And: How can we best reconstruct
“Hittite Religion” and describe the religious pluralism during the Empire period from the
end of the 15" century until the end of 13" century, based on local cults, foreign cults or
individual religious practices. This question will be answered in a shorter way in the fifth
section of this article.

Collins 2008: 157.

8 Some of these questions can be compared with the list of twelve “elements and characteristics” which
Cancik / Riipke 2009: 1f. mention referring to Roman religion. They also write (ib. 2): “Die vergleichende
Religionswissenschaft hat zu priifen, ob andere Reiche — die Osmanen, Perser, Assyrer, Hethiter — &hnliche
Elemente und Strukturen einer «Reichsreligion» ausgebildet haben. Die Termini «Religion des imperium
Romanum> oder «Reichsreligion» setzen die relative Einheitlichkeit der kultischen Praxis vor die Vielzahl
der Gotter, ihrer Namen, Bilder und Mythen: eine Religion und viele Gétter.” It is beyond the scope
of this article to compare Roman and Hittite religion, but the observation by H. Cancik and J. Riipke
can be inspiring for further studies about “official” Hittite religion (in German: “Reichsreligion der
Hethiterreiches”) according to the elements and characteristics mentioned by them.
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METHODOLOGICAL ISSUES AND PROBLEMS IN RECONSTRUCTING “HITTITE RELIGION(S)”

1) Theophoric Elements in Personal Names as tokens for “individual beliefs”?

Personal names can be taken as some indication for religious thoughts because name-
giving in a broader sense reflects not only a religious setting in a general way and predicts
the wishful fate for the newborn, but as H. A. Hoffner has mentioned, names were also
“simply chosen because they were conventional and popular”.’ In this way, names can
also reflect some ideas of religious practices outside the official sphere, as their theophoric
elements reflect the “conventional” religion of their bearers or their parents.'®

With this in mind, I take a look at a sample of names with theophoric elements.
Suzanne Herbordt has studied the bullae from the Nisantepe archives that present many
names which can be taken as a first sample. 11.1% of the persons named on the bullae are
priests or belong to the cultic personal.!! In total, we have 50 different names accompanied
by one of these “cultic” titles. For our purpose it does not matter at the moment if a name
is given to more than one person.'? If we look at the interpretation of these names, we find
the following names with a theophoric element: Anna, Arma-Pihami, Arma-piya, Aza-
Tarhunta, Ehli-Tesstp, Iyari-mu, (M)uzi-Runtiya, Pihami (and further names built with a
derivate from Piha- like Piha-muwa or Piha-ziti) and Taki-Sarrumma. From these eleven
names, nine have a Luwian theorophic element and two a Hurrian one.

For comparatistic reason, we look at the total number of names in the corpus studied
by S. Herbordt: the total catalogue comprises 702 entries, but there are only 322 different
names. The list of theophoric elements in these names is longer, of cause. We find the
following divine names or titles incorporated in the names: Anna (nos. 12, 13)'3, Arma
(nos. 27, 29, 52, 53, 58, 65, 68, 69), Hepat (no. 11), Innara'* (nos. 126 (?), 136, 137),
Iyarri (no. 152), Izzummi (no. 153), Kurunta (nos. 181, 186, 191, 603), Pihami and further
derivates from Piha- (nos. 297,298,299, 303, 304, 305, 308, 312, 317, 558), Runtiya (nos.
108, 224, 275, 365, 373, 421, 569, 570, 601, 604), Sarrumma (nos. 75, 97, 98, 133, 163,

9  Hoftner 1968: 203; for some general consideration on name-giving cf. Hutter 2003a.

10 A systematic study of name-giving and theophoric names as sources for the history of religions or religious
concepts in Hittite culture is still missing; short remarks about theophoric names can be found with Tischler
2002: 76-79; Popko 2008: 28-30.

11 Herbordt 2005: 103: SACERDOS2 (“priest”), DEUS:DOMUS.DOMINUS (“lord of the temple”),
PASTOR (“shepherd”), URCEUS (“cupbearer”), L 135.2 (“augur”, cf. IGLMUSEN), pa-ti-li (p.-priest),
hi-la-mi (“temple-servant”), ta-pari-ta-sa5 (“cultic personal”).

12 15 individual names are associated with the title SACERDOS2 (Herbordt 2005: 382), 14 persons bear the
title URCEUS (ib. 392), 10 others are characterized by the title L 135.2 (ib. 393f.); the other titles are less
common with different names: PASTOR is apllied to 4 names (ib. 376), DEUS:DOMUS.DOMINUS to 3
names (ib. 373); two persons bear the title hi-la-mi (ib. 375), while pa-ti-li (ib. 376) and ta-pari-ta-sa5 (ib.
392) can only be found in connection with one name.

13 All the numbers refer to the catalogue in Herbordt 2005: 114-247.

14 Hawkins 2005: 290.
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329,322,355, 391,456, 571, 633), Sauéga (nos. 365, 373), Tarhunta's (nos. 82, 305, 410,
413,414, 415, 418, 422, 648, 649, 650, 660, 662), Tarupassani'® (nos. 105, 443), Te$Sup
(nos. 104, 135, 151, 385, 404, 453, 504, 692), Tiwad'” (nos. 454, 460, 461, 462, 464, 465).
The whole corpus offers thus 15 theophoric elements, ten referring to Luwian gods and
five to Hurrian gods. The theophoric elements are distributed to 83 different names, 24 of
them bearing a Hurrian theophoric and 59 a Luwian theophoric element. That statistically
the Hurrian portion among the total of names is higher (28.9%) compared to the Hurrian
elements among the names of cultic personals (with only 18.1%) can be explained by the
fact that among the total corpus of names there are a lot of princes and members of the
royal court, favoring a “dynastic pantheon”'® inspired by Hurrian religion. This may have
also left its traces in the process of name-giving in the royal family.

The preference for Luwian gods according to the onomastic evidence is not surprising
at first glance, because recent studies of the sociolinguistic setting in the core lands of
Hatti show that since the 14" century the majority of the population has been Luwian'’
which is also reflected by the fact that Luwian names were wider spread than Hittite
names.?’ This demographic change in the Hittite core lands since the end of the 14®
century was also motivated by the devastation of the country because of the plague which
ravaged there for about 20 years as is well documented in texts from Mursili II’s reign.
As a result Mursili brought deportees from Arzawa, but also from Karkami$ and Hayasa
to Hatti to fill the gap caused by the plague.?!

This demographic change must be taken into account when we ask about the religion
of the “common” people in the Hatti core lands during the Empire period. While politically
the Empire period was dominated by Hittites, crowds of the general population were not
only speaking Luwian but they also brought Luwian culture to the Hatti core lands — with
a double effect that leads to a preliminary result for the history of religions in the Hittite
Empire: Luwian elements — as is generally known — had an impact on the pantheon of
the state. Taking up P. Taracha’s differentiation between the official pantheon of the state
and the dynastic pantheon,? it is only in the first “pantheon” into which an incorporation
of Luwian religious concepts occurred, side by side with local thoughts, with older

15 Cf. Hawkins 2005: 295.

16  Cf. Hawkins 2005: 274.

17  Hawkins 2005: 296.

18  Cf. Taracha 2009: 92ff. for the importance of the dynastic pantheon in the Empire period.
19  Yakubovich 2008: 372; van den Hout 2007: 234.

20 Yakubovich 2008: 325.

21 Bryce 2003: 61f.; van den Hout 2007: 241.

22 Taracha 2009: 91-95.
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traditions, with Hurrian and other elements. For the sake of and maybe for the use in this
offical cult, Luwian texts had also been preserved in the “libraries” of Hattusa.? But for
the question of the individual religion we have to stress — and this is my first thesis — that
the Luwian population in everyday life did not care for this official Hittite cult of the state,
but only picked up those religious practices which were of Luwian origin, because they
hold on to the Luwian gods as can be judged from the onomatic evidence. The same holds
true for the smaller number of Hurrian people dwelling in the Hittite centre, who would
stick to Hurrian traditions in everyday religious practice.

2. “If (s)he is a poor (wo)man ...” — Elements of common peoples’ religion in

Pprescriptive texts

What can we know about religious practices in everyday life as nearly all our textual
sources come from libraries and archives in Hattu$a? Studies in recent years that focussed
on Hittite literature have led to the following results: Ritual texts which make up a high
percentage among Hittite texts in general and especially among “religious” texts are
prescriptive texts and not descriptive texts of rituals.?* As prescriptive texts they can be
used as “models” for several occasions and thus they gain some general importance;
therefore most of these texts are also preserved in more than one copy. This is also the
case with other texts (mainly historiographic texts, laws, treaties, festival texts, myths
and prayers), while the corpus of omen reports, votive texts, or administrative documents
can be characterized as descriptive texts, they are generally preserved in only one copy.
Both categories of texts served practical purposes, but texts from the first category were
intended to be used for a longer period and therefore copied and stored in the “libraries”
while the second category was only archived for a short period without being copied to
keep duplicates.”® As prescriptive texts they allow to reconstruct many aspects of the
official “religion of the Hittite state”, but to some degree they can also help to shed some
light on “private” or “individual” religion.

I think it is important to observe the mentioning of the “poor man” (*“MASDA) in
many ritual texts. Some of these texts are arranged in a parallel way: if he (or she) is
rich ... if he (or she) is poor. Then differences in quantities or qualities of the materials,
which are arranged to perform the ritual, are mentioned; in the texts of the festivals for
Huwassanna we find the following examples:?

23 Cf. also Hutter 2003: 254-256.
24 Cf. Miller 2004; Christiansen 2006.
25 Cf. van den Hout 2002: 865-867, 875-877.

26  See Hutter 2004: 249f. Further references from the HuwasSanna text are given by Groddek 2004: 332 and
Giiterbock 1962, 348, e.g. KUB 17.24 ii 16-18; KUB 25.105, 5-7; KBo 9.130, 3-5.
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KUB 27.59 i 26-28: “If the ritual patron is rich, he fills the jar on that day and
he starts to celebrate the festival at that day. If he is poor, he ...” ([nu-mal-a-an
EN.SISKUR ha-ap-pi-na-an-za ... ma-a-na-as “"“MASDA-ma [...])

KBo09.139+,17-9: “When he celebrates the god (and) if he is rich, then he spreads
[...] on the [throne], if he is a poor, he spreads [...] on the throne.” ([ma]-a-an-za
DINGIR M fy-i5-[ki i-ya-zu m)a-a-an [ha-alp-pi-na-an-za A-N[A SDAG ... i]s-
pa-a-ri [ma-a-nla-as ““MASDA-ma [ ... A-NA “SIDAG i§-pa-a-ri)

Other ritual texts show a comparable situation:

KUB 54.65 iii 32-34: “When they have finished eating and drinking, the ritual
patron rises. And they drive there a donkey. But if he is poor, they make a donkey
from clay.” (ma-a-an “"“MASDA-ma nu ANSE SA IM i-ya-a[n-zi]).¥’

KBo 5.2 iii 30-35: “Then he releases a kid as a scapegoat for the gods and
goddesses. But if some great lord performs the ritual, he may release a person as
a scapegoat, if he is so minded, or he may release an ox if he is so minded.” (ma-
a-an ki-i-ma SISKUR BE-LUM GAL ku-is-ki Si-pa-an-ti nu-us-§i ma-a-an Z1-SU
na-as-ta na-ak-ku-us-sa-hi-ti pa-ra-a UN-an tar-na-i ma-<a>-an-si Z1-SU-ma

na-as-ta pa-ra-a GU -un tar-na-i)*®

Such texts in my opinion allow the following conclusion: The “poor” one (\“MASDA)
is not an absolutely poor man, who has nothing, but we can take him as a “commoner”,
who also wants these rituals performed on his behalf; but he cannot afford the same “big”
(and expensive) ritual as someone from the the upper class (cf. the “great lord” in KBo
5.2 iii 32). From this sociological setting it is easy to conclude that such rituals can also
be part of the religious and ritual practice of common people,” with only one difference:
it will be less costly and accordingly shorter. But these texts show that such prescriptive
ritual texts from Hattu$a can also serve the everyday purposes of everybody. Thus we have
to conclude that such examples also reflect religious practices of commoners, sometimes
with different ethnic backgrounds in HattuSa. The prescriptive form “if ... then” can even
lead one step further, if we keep in mind that in many rituals we find different possibilities

27 Ritual of the augur Dandanku, ed. by Bawanypeck 2005: 144f.
28 Ammihatna’s ritual, translated after Miller 2004: 500; cf. Strauf3 2006: 228, 240f.

29  That rituals can be performed both for the king and for common people also becomes clear from the
different versions of Ambazzi’s ritual (CTH 391): While the first version is performed for common persons
as ritual clients, the second version is performed for the king (compare KUB 9:25+ ii 29ff. with KBo
13.109 ii 13), as was observed by Christiansen 2006: 138f.
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of performing the ritual. Jared Miller correctly sees such a wording as a strong argument
for the prescriptive (and not descriptive) character of the ritual texts.’® But this openness
regarding the ritual patron (“if he is a man ...; if she is a woman ...””) also allows us to
take such texts as indirect source materials that show that the ritual practices prescribed
in the texts are not restricted to an exclusive use in “official” cults, but that these “if ...
then” constructions indicate a wide-ranging use, also for commoners and their religious
practice outside the offical cult.’!

Concluding this section, I put it into a second thesis: Private or individual religion was
not documented in a “prescriptive” way like documents for offical religion. Maybe there
existed some descriptive texts about private religion which were stored or “archived”
as single texts (but not as copies), so that they all got lost. But I think it more probable
that usually private religion was not documented in written form and thus we have no
independent documents in Hittite for it. So we can only to some degree draw a few
conclusions from prescriptive texts* from the field of official religion. When doing this
we also have to keep the different ethnic and cultural setting or traditional background
of the text traditions in our mind. So — also in the light of my first thesis — we use such
prescriptive texts for the religion of the common people according to their ethnic (or
sociolinguistic) background.

3. Participation in Festivals and cultic practices of individuals and social groups

In Mursili’s prayer to the Sun-goddess of Arinna (CTH 376.A) the goddess is
addressed in the following way:*

“['You, O Sun-goddess of Arinna, are an honored] goddess. .. [Only in Hatti they]
provide for [pure and holy] festivals and rituals for you, [but in no other land] do
they provide any such [for you.] ... Only in Hatti they celebrate festivals for you
— the festivals of the months, festivals throughout the course of the year, [autumn,
winter| and spring, and the festivals of the sacrificial rituals.”

30 Miller 2004: 500-505.

31 Miller’s statement (2004: 500f.) can be reconciled with this position when he writes: “Thus it is seen that
this text was composed with no specific person — male or female, elite or common — and with no specific
locale in mind. The composition does not describe a ritual that was taking or had taken place, but rather
reflects a prescriptive work created for an appropriate future occasion, and allows leeway for a number of
potential circumstances.”

32 This thesis does not contradict my thoughts about the function of Luwian religious texts in the Hittite
capital (Hutter 2003: 254-256) but attributes a further function to these texts (and indirectly also to texts in
Hurrian language).

33 Singer 2002: 51; cf. also Hutter 2008: 75f.
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This list of festivals is not exhaustive for the official cult in the Hittite state, but it
allows at least a first glance at the function of the great festivals to both reconcile the gods
and to stabilize the society for the sake of the state. The last aspect becomes evident — as
V. Haas has observed in his study of Hittite Religions* — from the position of participants
in the festivals. Their role reflects the social situation in the Hittite state, with the royal
family as the centre or as an inner circle, surrounded by the high administrative and public
officials, the governors of the various provinces and the representatives of various cities
and the “foreigners”, that means diplomats from vassal-states or neighbouring countries.
Thus the state cult and the Hittite festivals are mainly a mirror for the upper-class society
related to political terms.*

What is the position of common people during these festivals? As far as we can see,
they are only at the margins of the festival, maybe visitors at the processions and cultic
journeys of the king, maybe also active in those by-products of the festivals which are not
presenting religious thoughts, but general entertainment, fun and happiness.*® But from an
anthropological point of view, festivals are an important factor in everyday life and also
in religious life. Therefore the question arises, what — if any — kind of “festivals” we can
find as an expression of the religion of common people in the Hittite Empire. Regarding
the vast topic of “festivals™, I think we have to differentiate on various levels what kind
of “festivals” (or cultic services regularly performed for the gods) were performed in
everyday life.

One such kind of practice can be related with Joost Hazenbos’ study about the
organization of local cults in the thirteenth century; as a result of this organization we find
different classes of towns regarding their position in the official cult:*’ the ranges span
from upper class towns with temples for their respective gods and a number of priests and
other employed cult functionaries, serving the gods with daily and monthly offerings and
with the celebration of the spring and autumn festivals. At the bottom of this hierarchy
of cultic places we find those towns where only a small suwasi-shrine or huwasi-stele
existed as the centre for the celebrating of a (simple) festival in spring and in autumn.
Of course, between these two extremes there was a large group of cultic centres, either
closer to the upper or the lower end of this spectrum. Maybe even these results for local
cults which are integrated into and financed by political authorities to use Hittite religion

34 Haas 1994: 679f; cf. also Gorke 2008: 64-68; Hutter 2008: 79f.

35 Haas 1994: 680: ,,Betrachtet man die Festrituale unter einem gruppen-soziologischen Gesichtspunkt als
verdichtete Abbildungen und Wiederholungen des sozialen Zustandes der hethitischen Gesellschaft, so
vermitteln sie den Eindruck eines straff organisierten, umfassenden Staatswesens, das allein der Konig
repréasentiert.”

36 For entertainment during festivals see Hutter 2008: 83f.

37 Hazenbos 2003: 192-199.
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for the sake of the state,*® shed some light on common religion: We can speculate that — at
least the minor cultic centres — also served as places of religious practices for commoners,
using the suwasi shrine as a “sacred space” for giving reverence to the deity which was
thought to dwell in the Auwasi-stele and taking into account the services of the priest
as a specialist for religious service. To my knowledge, this suggestion cannot be based
on textual Hittite sources that priests who are engaged in the official cult also privately
offered religious services to common people. Maybe an analogy from the Hebrew Bible
can be used in a comparative way: A certain Michayahu privately employs a Levite as
priest in his private shrine. The Hebrew Bible slightly blames this Michayahu commenting
that at that time everybody did as he liked, because there was no king ruling in Israel and
controlling society and religion (Judges 17: 6). For our analogy I want to interpret this
Hebrew story as an example showing that while expecting the close relationship between
religion and the political power on the one hand, it cannot be avoided that (professional)
cultic specialists — like the Levite — are also employed by common people for their private
religious practice. Therefore I postulate that at least minor local Hittite shrines where the
religion of the state was not practiced every day with regular offerings, these religious
institutions were also used by common people for their own religious purposes. In this
way, common people could use the religious “infrastructure” which was necessary for
the performance of official festivals and rituals also for their own religious practice as an
alternative to the official cults. Besides this use of minor sanctuaries for “private” service
we also know that private living complexes had a room inside the house dedicated to
religious practice. As Dirk P. Mielke has shown for the excavation in Inandiktepe the
building complex where the cultic vase was excavated can not be labelled as “temple”
but as estate,** within which one room — the finding spot of the cultic vase — was used for
(private) cult. Also in such a case, local priests may be embloyed for performing religious
service for commoners apart from the public sphere of festivals and monthly offerings in
the local temples.

Other “festivals” of common people are — in my opinion — connected with the
ethnic background of these population groups. As we have seen before regarding two
textual references of the festivals for the Luwian goddess Huwassanna, also “private”
or common people (a “poor” man) could execute such a festival. But among the festival
texts from HattuSa we also have some festivals of which the connection with a local
community or an ethnic group is still easily discernable, even if these festivals have
been incorporated into the official Hittite religion of the state. Besides the festivals for
Huwas8anna, I would like to mention the I§tanuwa texts,* but also the list of festivals

38 Hazenbos 2003: 230.
39 Mielke 2006: 260.

40 For the Huwassanna festivals in general cf. Hutter 2003: 243-247; 2004: 255f.; fiir IStanuwa see Hutter
2003: 239-243.
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mentioned in the instruction for the temple personnel:*' Some of these festivals — hiyara,
pudaha, (h)isuwa and Satlassa — clearly show their connection with local population
groups; the Kizzuwatnean origin of the hisuwa-festival is well documented by ritual
texts, and also some fragmentary ritual texts referring to three other festivals show that
they are related to cultic practices of people from Aleppo. In my opinion these festivals
did not refer to the state cult — although the texts mentioning these festivals were found
in Hattusa — exclusively, but also are festivals especially for the members of these
ethnic groups or their social community. Therefore these festivals give us a glimpse into
religious practices of individual groups besides the state cult. — Both the private “use”
of minor shrines as mentioned above and such festivals can be arranged along a festival
cycle carried out throughout the year or a “individual” festival cycle throughout one’s
life. But it must be mentioned that we only have little evidence of individual “festivals”
marking special occasions of an individual’s religious life.*

This leads to a third thesis: The common people in Hattu$a only participated marginally
in the festivals of the state cult, but they either practiced minor festivals at local shrines
(by sharing these shrines where also “regular” festivals or offerings on behalf of the state
cult took place), maybe also hiring priests who were employed at the shrines. Or, besides
this, they celebrated festivals according to their ethnic or geographical origin as a way
to preserve their social identity by the means of religion. In everyday life, domestic cults
were also practiced at home, sometimes in a special room of the house designed as cultic
centre of the house.

4) Some considerations about “magic” in Hittite texts and its relation to “religion”

The bulk of ritual texts widely called “magical rituals™ were drawn form the world
of folk religon, so there can be no doubt that the study of such rituals provides important
information on religious views in everyday life. As these ritual texts are very important
for religious life, on the methodological level I give the following definition of “magic”
in Hittite culture:*

41 KUB 13.4139-45, Hutter 2008: 76 with further references; Taracha 2009: 137f.

42 Further research here might show more details; for the moment I only want to mention the possiblity of
“Initiation rites” (both celebrating birth [cf. Mouton 2008] or reaching adolescence); little is known about
“death rituals” for ordinary people; family religion may have had some importance in connection with the
reverence to gods of the father (Gorke 2004), for a broader scale of “domestic cults” cf. Haas 1994: 249-
293.

43 Cf. Taracha 2009: 149-154; Collins 2008: 180-189; Collins’ heading “ritual power” for the section of these
texts and practices is more adequate, but she also categorizes these texts as magic.

44 Hutter 2005: 224.
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“Magic is part of the religious and sacred sphere to facilitate people’s way of
living, comparable to other aspects of the religious sphere like prayers, vows or
— focusing also on the community as a whole — festivals. Thus in my point of view,
the use of ‘magical rituals’ helps people to communicate with their gods to avoid
mischief or to undo mischief (be it as a form of illness or social stigmatization
resulting from curses). Therefore magic is not a special set of practices besides
religion, but within religion.”

This definition has two advantages for our study of religion: First, when talking about
religion of the common people, their religious expression sometimes gets labelled as a
“depraved” form of religion, as some kind of superstition or just as “magic”. Regarding
the Hittite rituals texts, such a negative bias is not justified as these texts only show
practices to cope with hardship of life or illness or the like using ritual techniques,
comparable to prayers, vows or offerings. The given definition of “magic” also avoids
—secondly — a negative attitude to “magic” which is heavily influenced by the tradition of
monotheistic religions with their dichotomic set religion vs. magic, a dichtomy that does
not work for ancient cultures.

The so-called “magical rituals” from the Hittite context show sets of practices within
the religious field, and must be distinguished from “witchcraft” (a/wanzatar) which is
forbidden as we know from the Hittite laws (§ 44b, § 111): Witchcraft or sorcery has
been known to Hittites of course, and it was a field clearly outside of religion.* So it was
necessary to perform purifications on behalf of bewitched persons who are marginalized
or alieniated in the society. The corpus of texts regarding these problems thus is very
imporant not only to reconstruct religious practices in everyday life, but also to tell us
about ideas of medicine and “healing”. V. Haas has correctly combined “magic” and
“medicine” when studying the materia magica et medica showing that practitioners are
both competent and knowledgable in the field of medical and ritual techniques.*® So we
can see that these “magical rituals” must be differentiated from sacrificial rituals, because
of the incorporation of medical knowledge which was given to the practitioners by the
gods.*” The so-called magical rituals make use of the gods’ help to cure and reconcile
people in a very broad sense, either in front of other people or in front of their gods. In
this way, “magical rituals” are always directed both at the gods and at the society, while
prayers or sacrifices generally are directed only at the gods on behalf of a member of the

45 For sorcery see also Collins 2008: 189f.; Schwemer 2007: 255-276 recently has presented a succinct
discussion of witchcraft in Anatolia, also mentioning the overlapping topics in witchcraft and
counter-magic rituals or purification rituals. Theoretically every practitioner can perform sorcery and
counter-magic, purifacion and healing.

46 Haas 2003: 6-25, 65-79.

47 Cf. also Collins 2008: 181 who distinguished “magical” rituals from offering rituals or from festivals.
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society. When we approach the study of history of religion from a point of view which
acknowledges the importance of religion to society, we cannot neglect these texts as
sources for religious concepts and the function of religon on man’s behalf. But we must
not describe these texts only as sources of “magic” which was — because of its necessity
— just tolerated beside (and outside) “religion”.

This leads to my fourth thesis: “Magical rituals” (SISKUR) are a sub-set of religious
practices besides others, and they are not to be kept apart from religion. But these rituals
are to be kept apart from witchcraft (a/wanzatar). This religious expression can be found
in all levels of “religions” in the Hittite Empire. The bulk of ritual texts (usually with
more than one copy) that has been preserved in the libraries highlights the importance of
these practices for official religion, but the prescriptive character is open to modify such
rituals also for “common people” and their religious needs.

5. How to reconstruct “Hittite” religion?

In an ideal way, the description of any religion has to focus on three topics: the belief
system with its dogmatic and philosophical structure; the set of religious practices as a
result originating from the belief system performed by adherents of the religion and the
function of these practices within the society; the organization of this religion, e.g. priests
or teachers as the ones who manage to transmit the religious beliefs to the people, who
build hierarchies and networks between local communities and the centre or who use
their administrative and religious skills to interfere in individual or social interests. All
three aspects also have to be weighed against their historical development and change.*®
This ideal (and generalized) picture is not always applicable to the description of ancient
religions because the source material in most cases does not allow to refer to all aspects
in a balanced way. Refering back to some questions mentioned at the beginning of the
article, we know more about aspects of ritual practice and some organizations of priests
and — as far as we can see from festivals — about some relations between local traditions
and the incorporation into official festivals. But we can only deduce parts of the belief
system of the Hittites from prayers, mythological texts and some references mentioned
by chance in ritual texts, because systematic theological treatises are missing in Hittite
tradition. As the article has mainly focussed on the question what we know about
religious practices and ideas of common people, only some aspects of the three topics
were considerd. But it seems possible to reach some — preliminary — conclusions about
religion in Hittite culture.

48 The focus on historical developments is therefore a big advantage of Popko 1995 and Taracha 2009 against
other descriptions of Hittite religion.
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There is no doubt that we can best reconstruct and describe the Political Hittite Religion
of the state. Generally speaking this is the kind of religion that is covered by the majority
of our sources, both those prescriptive texts preserved in Hittite libraries in a number
of duplicates and parallel texts, but also some of the single copies that only document a
special administrative aspect of religion. From these sources we can e.g. reconstruct on a
systematic level aspects of beliefs about gods of the “state pantheon™ or religious values
and the concept of the relationship between gods and man and the gods’ care for the Hittite
king of the country, as is reflected in some royal prayers.*® This political Hittite religion
also regulates the communication between politics and priesthood to use religious power
and the gods’ benefits for strengthening the Hittite Empire, as can be seen in the festivals.
Therefore this religion is economically favored by the state (and the temple economy also
supports the general economic and social welfare of the state on the other hand), so that
we also gain information about religious administration. Further this religion incorporates
local traditions and “foreign” gods (making up the 1000 gods of Hatti) according to the
extension of the Hittite political influence in order to create a bond between the capital
with the Hittite central area and those provinces farther away from the political centre. In
a historical perspective, Political Hittite Religion starts with Anitta at the latest and it ends
with the last Hittite king, and we can describe its historical development with some deep-
going changes between the old Hittite period and the Empire period, but there is no total
innovation. But the religious change depends on the development of the political history
of the Hittite kingdom — incorporating new areas with local traditions adds to this kind
of religion. Characterizing this political religion one can use the term “synthetic” (and
not “syncretistic”), because it is a composite construction, based on a belief sytem that
is augmented and re-structured through religious and administrative reforms at several
occasions. To avoid terminological problems in the future, we should reserve the term
Hittite Religion only for this Political Hittite Religion of the state.”!

Hittite religion in the just mentioned way is also the basis and reference point for other
religious aspects during the Hittite empire, which must not be neglected in reconstructing

the religious life in Anatolia. At the level of the belief system — but also with consequence

49  Taracha 2009: 84-92; Schwemer 2006: 243-253.

50 Cf. Arnuwanda and ASmunikkal’s prayer to the Sun-goddess of Arinna or the so-called plague prayers of
Mursili II (Singer 2002: 40-43, 56-68).

51  For the history of religion, one can also raise further questions beyond the Hittite Empire: (a) Can we
detect a continuity of this ,,political Hittite religion “ in those kingdoms in Southeast Anatolia that present
themselves as heirs of the Hittite Empire, like Karkami§ or Malatya? (b) What kind of continuity and / or
change occurs in the first millennium, not only on the political level, but also in the religious practice of
common people?
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both for cultic practices and to the development within the adminstrative frame — we also
have to take into account the Dynastic Religion of the royal family.? Generally speaking
this kind of religion is restricted to the Hurrianized royal family in the Empire period.
In this way it is an innovation in the religious history of Anatolia, imported mainly
from the Southeast of Anatolia (Kizzuwatna). The most popular examples might be the
introduction of the pantheon of Yazilikaya or the hisuwa-festival to Hattusa. Though this
religion is originally related to the royal family and in this way also related to the religious
practices of “common folk”, it interferes with the political Hittite religion, because the
dynastic religion of the royal family serves to strengthen the king’s authority, but also the
king’s (and his family’s) well-being, which also affects the Hittite Empire. This mutual
relation between the Political Hittite Religion and the Dynastic Religion leads to the
preservation of source materials in Hittite libraries. Even though — on a theoretical level
— both religions can be distinguished easily, regarding the available sources, it sometimes
cannot be judged exclusively if they refer primarily to the one or to the other religion.

The focus of this article mainly lay on religious expression of the common people,
which were also partly based on ethnicity. The “belief system” of the common people
also refers to the political Hittite religion, but we have to take into account that “local”
religions e.g. of Luwian, of Hurrian, maybe even of Hattian, of Kaskean or Syrian origin
also have a formative importance for common people and their religious thought. As has
been mentioned before, this kind of religion is not documented in independent textual
sources, with maybe some exceptions in letters and in theophoric elements of personal
names. As everyday religion of common people it is lacking administrative organization
on the individual scale, but the ethnic or local communities had also to arrange for some
administrative structures, maybe in minor shrines that were also loosely connected with
the official religion of the Hittite state. On the level of practice, commoners could well
execute rituals and offerings, as we can reconstruct some practices from those prescriptive
texts that mention a “common man” (cf. ""MASDA). But for the historian of religion, the
reconstruction of this kind of religion is problematic due to the following reason: We are
dealing here with a plurality of religions or religious ideas because we know of different
ethnic groups in the Hittite Empire, but these groups may have been in interactive contacts
with each other, so we are never absolutely sure if ethnicity and religion can be simply
identified or if there are some “mixed” traditions also in everyday religious practices;>
especially the wide realm of rituals which help to cope with everyday life and problems

52 Taracha 2009: 92-95 (with reference to earlier research) has convincingly elaborated this idea. Cf.
also Schwemer 2006: 257-265, who also is aware of the special situation of the pantheon presented in
Yazilikaya in relation to the state pantheon.

53 Cf. also the table given by Yakubovich 2008: 355 who shows that linguistic, social and cultural (and we
may here include: religious) dominance must not necessarily correspond exactly with each other but there
are always possibilities for overlapping.
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by the help of gods and ritual specialists, seem to be interchangeable. And one also has to
keep in mind that those aspects of religious thoughts and practices of the common people
that have not been documented by chance in the written sources which focus on political
Hittite religion are gone forever.

As a result of this short systematic presentation I come to my last (fifth) thesis: If we
want to describe religion in the Hittite Empire, we have to use the pluralistic approach
that distinguishes several layers of religion as described just before. Thus we can take into
account both the ethnic religious pluralism and the social religious pluralism in a fair way.
Even though these religions can be seen as separate entities on a “pure” theoretic level, in
the historical and social situation as reflected by our sources the borderlines between them
are not closed, but we have to take into account that they influence each other. So our
reconstructions will always remain speculative (or even sophisticated) to some degree,
but they will help to gain a better picture of the different world-views in Anatolia.
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