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COMMENTATIONES

Histories and Historians of the Ancient
Near East: The Hittites*

Harry A. HOFFNER, ]Jr.

Part A

1.1 This investigation focusses upon the Hittites. It should therefore
be clearly stated how this term is to be understood . We choose to re-
strict it here to the immediate 2 subjects of that sequence of kings beginning
with Anitta of KusSar (reigned c. 1750 B.c.) and concluding with Suppi-
luliuma II (reigned c. 1200 B.c.). We thus exclude from consideration
the subjects of the Neo-Hittite kingdoms of Syria from the twelfth through
the eighth centuries B.C.

1.2 The documentary evidence which we shall take into account
derives principally from the remains of the ancient city of Hattusa, which
at the end of the 1973 season had yielded nearly 27,000 inscribed clay
tablets or fragments thereof3. Tablets from other sites include a few
from Egypt (El Amarna)¢ and Alalakh?®, and a larger number from Uga-
rit 8. The majority of these documents exist in versions composed in
the Hittite language. But some were originally drafted in Hittite and
then translated into Akkadian, the diplomatic lingua franca of the day.
One important text, the Hittite version of the treaty between Hattusili II1
of Hatti and Ramesses II of Egypt, was composed in Hittite, drafted in
Akkadian, transported to Egypt, translated into Egyptian, and inscribed
in hicroglyphs on the walls of the temple of the god Amon at Karnak and

* See Or 49 (1980) 137.

1 See H. G. Giiterbock, *Toward a Definition of the term ’Hittite” ”,
Oriens 10 (1959) 233fl.

2 That is, not to the indirect subjects, citizens of vassal states.

3 As of 1953 H. Otten estimated 15,000 (MDOG 85 [1953] 28). From
1953 through 1973 approximately 12,000 fragments have been assigned inven-
tory numbers.

4 The so-called ’‘Arzawa letters”, numbers 31 and 32 in the published
corpus of El Amarna letters.

5 D. J. Wiseman, The Alalakh Tablets (1953) 11641

8 Published in J. Nougayrol, PRU III (1955), PRU IV (1956), and
Ugaritica V (1968).
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284 H. A. Hoffner

of the Ramesseum?. The other version, which represents the Egyptian
point of view, was translated from the original Egyptian language version
into Akkadian and transported to the Hittite capital, where it was found
in several copies by Hugo Winckler in 1905/06 s.

1.3 One fourth of the total of 833 entries in K. Laroche’s Catalogue
des textes hittites (*1971) is historical in nature, but this proportion is some-
what misleading, since the number of component tablets and duplicates
in a historical composition is much smaller than in other genres such as
rituals and festivals. Probably far less than a tenth of the total number
of recovered tablets contain historical narrative. The literary effort of
the scribes was clearly expended principally on texts other than what we
would call “historical””,

1.4 In this connection, however, one must keep in mind that historical
narrative is found in texts not classified by Laroche under ‘“textes histo-
riques” (nos. 1-220). As in the treaties, so also in the instructions one
occasionally finds admonitory stories, such as the Zuliya incident told in
CTH 265. The so-called “Gerichtsprotokolle” (records of testimony given
in trials) contain many examples of personal histories of important as well
as minor civil servants®. The royal prayers often offer lengthy sections
of historical review. For this reason the royal prayer of Arnuwanda and
ASmunikal is a not-insignificant historical source for the century preceding
Suppiluliuma I. No one can properly reconstruct the historical events
of the reigns of Suppiluliuma, if he ignores the historical retrospect found
in Murdili IT’s plague prayers. Mursili II's personal life is brilliantly il-
luminated by his royal prayers which relate the troubles he experienced
with his father’s last wife (CTH 70 and 71, classified in CTH under “textes
historiques”, ‘although in form they are clearly royal prayers), and by the
historical introduction to the ritual designed to heal the king from hyé-
terical aphasia (CTH 486). Some of the texts which record oracular in-
quiry (CTH 561ff.) deal with historical matters, although they are clearly
not mnarrative,

1.5 In each literate society of the ancient Near Fast those historical
texts which focussed upon the activities of the king tended to devote most
of their attention to certain preferred occupations: war-making, hunting,
worshipping, presiding at festivals, or the commissiom'ﬁg of building
projects. We shall seek to determine the range of royal activities which

" J. B. Pritchard, Ancient Near Eastern Texts Relating to ¢

(41069) "I98, with bibiionvenin exts Relating to the Old Testament
¢ Ibid. 201ff. (translation by A. Goetze).

(1967; Virtually all examples of such texts edited by R. Werner, StBoT 4
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the Hittite historiographers saw fit to include in their literary record (cf.
{3.8f.,] {4.1-3], {5.1], [6.2], {12.8], {12.6-7]).

1.6 The pictorial record of the king’s activities (i.e., monumental art)
supplements the written record 1°, It seems that in the pictorial presen-
tation the emphasis is slightly different from that in the literary. In the
literary record we see the king making war, worshiping, presiding at
festivals, adjudicating, and making proclamations. On rock reliefs and
on seal impressions the king is occasionally shown in battle dress, albeit
not in the act of striking a foe (cf. for example Tudhaliya on the rock relief
in Kemal Paga). More often he is depicted in the dress and pose of wor-
ship, standing before an altar (Hattusili ITT at Fraktin, Muwatalli at Sirkeli,
unnamed king on relief from city walls of Hilyiik in Alaga), or standing
upon two deified mountains (Tudhaliya on wall relief at Yazilikaya), or
standing in the embrace of his patron deity (Muwatalli on his seal, Tudha-
liya IV on his seal and at Yazilikaya). Never in the pictorial record is
the king shown as judge, either issuing the law or enforcing it.

1.7 The documentation informs us that written records were kept by
the Hittites both on clay tablets and on wax-covered wooden tablets 11,
It appears that there existed a degree of occupational specialization such
that one who was a scribe of the wood tablets would not normally also
be a scribe of the clay tablets. The existence of the wood-tablet literature,
unfortunately lost to us insofar as it was not subsequently transferred to
clay tablets, raises the question of the function of these tablets. What
kind of material would be recorded by the wood-tablet scribes, as opposed
to the clay-tablet scribes? Does the answer to the preceding question
inform us what kind of records in the estimation of the Hittites were more
important for preservation than others? Was raw data for subsequent
historiographic usage originally inscribed on the wood tablets?

1.8 Of course, many questions about the hieroglyphic wood-tablet
texts cannot now be answered. I give here but the briefest of summaries
of what is known. From the texts, in which such tablets are known
by the syllabically written gulzaf(f)ar (ablat. gulzat(f)anaz), the Sumero-
gram GIS.HUR(TE) (complement implies Akkad. usurtu) and Akkadogram
¢8I [-U;, it is reasonably clear that they served as the ordinary records
for ever-changing statistics (inventories of items in stock in the royal ma-
gazines, etc.). But in addition they were used, and especially in Kizzu-

10 See E. Akurgal, The Art of the Hittites (New York, no date); K. Bittel,
Die Hethiter: die Kunst Anatoliens vom Ende des 3. bis zum Anfang des 1. Jahr-
tausends vor Christus (Miinchen 1976).

11 See H. Otten, ‘‘Bibliotheken im Alten Orient’”’, Das Altertum 1 (1955)
791f.
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watna, to record the traditional rites accorded to the gods in festivals and
rituals. There are a few passages which might indicate also that these
were used to record sales. But to date I know of no evidence that they
were employed to record historical narrative.

1.9 Rarely the Hittites wrote on stone. The longest Hieroglyphic
Luwian inscription from the Empire Period is the Nisantas inscription
of Suppiluliyama II, Because of its badly weathered condition this
inscription is intelligible only in its opening words, which identify its royal
author. Formerly it was ascribed to Suppiluliuma I and dated almost
two centuries earlier. Now it must be regarded as one of the very latest
inscriptions which fall within the chronological limits of our definition of
Hittites (i.e., c. 1200 B.c.) 4. Giiterbock has pointed out that KBo XII
38 i 1 through ii 10 contain a Hittite version on a clay tablet of a hiero-
glyphic Luwian inscription on a statue of Tudhaliya IV, which his suc-
cessor Suppiluliyama made and had inscribed for his Everlasting Peak .
Since Suppiluliuma’s inscription recorded his predecessor’s “manly deeds”
and is clearly historical, it furnishes us with the only clear example of a
historical inscription on stone in hieroglyphic Luwian during the empire
period. Giiterbock also suggested that the continuation of KBo XII 38
(ii 22f1.), contains a translation of another hieroglyphic Luwian inscription
of Suppiluliyama which is comparable to the Nisantas inscription and
which deals with a building on a mountain peak comparable to Nisantepe.
The second hieroglyphic inscription, translated in KBo XII 38 ii 22ff.,
was also dealing with historical matters, principally a Hittite invasion
of the island of Cyprus. Thus both examples would prove that, at least
toward the end of the Empire Period Hittite kings wrote historical in-
scriptions on stone in hieroglyphs. See also [17.9] and [17.10].

1.10 Certain texts of the utmost historical import (state treaties)
were conserved in the magazine rooms of the Great Temple of the Storm
God in the Lower City . From the wording of the texts themselves we
learn that their place of conservation was chosen to allow the deity to
exercise close supervision over them '”. But other texts which were not
treaties were recovered by the excavators in the Great Temple. By what

13 K. Bittel and H. G. Giiterbock, Bofazkdy (1935) plate 25; see H. Bos-
sert, AfO 9 (1935) 172ff.

13 S0 A. Kammenhuber, Saeculum 9 (1958) 146, note 46.

14 H. G. Giiterbock, JNES 26 (1967) 81 with note 18; H. Otten, Die he-
thitischen histovischem Quellen (1968) 7; H. G. Giiterbock, JNES 29 (1970) 74.

15 JNES 26 (1967) 81.

16 The selection of texts numbered 35 through 97 in Keilschrifttexte aus
Boghazkdi (henceforth KBo) XIX, all from the Big Temple, will serve to il-
lustrate this point.

17 V. KoroSec, Hethitische Staatsvertrige (1931) 100ff.
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criterion was it decided to store them there? Could the find spot of each
tablet or fragment be important, not only for seeking to reconstruct in-
dividual tablets from fragments or series from individual tablets, but also
in order to understand how the Hittite scribes regarded the content of
these tablets? See [17.8].

1.11 Unfortunately it is not always possible to determine the find
spot of a given tablet or fragment. Not only were some fragments and
whole tablets unearthed by peasants or visitors to the mound and sold
on the antiquities market, but even those tablets excavated by the German
team during the years of Hugo Winckler’s directorship often cannot be
attributed to a find spot, because Winckler’s records were inadequate.
Whenever a fragment which was found in the years of the Bittel director-
ship (and whose find spots are clearly preserved) can be joined to tablets
unearthed during the Winckler years, it is possible to determine the pro-
venience of the entire piece. But this is unfortunately not a frequent
occurrence. It is not therefore possible for the present to assign all known
written records (and for the present inquiry most important, the historical
texts) to their proper find spots. Some help in reconstructing the original
locations of the tablets can be found in the Hittite scribes’ equivalent of
the modern library shelf list, what some Hittitologists call the “‘catalogues”-
E. Laroche has devoted forty pages in the second edition of his Catalogue
des fextes hittites'® to the study of the remains of these ancient shelf
lists. But at present even they are insufficient aids to a successful
reconstruction.

1.12 Furthermore the task is not completed, when omne succeeds in
identifying a fragment’s find spot. Omne must ascertain whether this locus
was itself a primary one (i.e., a library or archive) or a secondary one (a
trash heap, where tablets of no further value were discarded; a spot where
valueless tablets were used as simple fill). The temple magazine rooms
were clearly not places for discarded tablets. But just exactly what was
the status of buildings A and K on the Acropolis? Or of the House on
the Slope? Were they libraries, archives, scribal schools? Or were they
something else?

1.13 Finally before we begin the consideration of individual com-
positions (Part B) and what has been concluded about them in previous
studies of our subject (Part C), we should comsider the observations of
Mario Liverani in his article “Memorandum on the Approach to Historio-
graphic Texts” . Liverani draws the analogy between a living human

18 (Abbreviated: CTH) pp. 153-193 (chapter X1v). )
10 %n G. Buccellati (editor), Approaches to the Study of the Ancient Near
East (1973, = Or 42; fasc. 1-2) 178-194.
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informant and a non-living documentary one. The former is subject to
cross-examination; the latter is not. Thus, while the former can be a
source for the knowledge of other subjects outside himself, the latter cannot
properly be such. In the past, so observes Liverani, historians have
utilized ancient documents as sources for the knowledge of what the docu-
ments say, e.g., historical events, personages, civilizations or societies
described. This procedure entails two serious difficulties: “(1) if the tex-
tual information is wrong (or in particular internally contradictory), the
error passes inevitably into the historical reconstruction; and (2) the type
of information in the texts does not always satisfy the needs of the scholar,
who has different scopes and interests from the ones of the writers of the
documents, and who would like to obtain certain information for which
the texts, to his dismay, are uncommunicative or altogether silent’ 2o,
Thus Liverani recommends viewing the document as “‘a source for the know-
ledge of itself — i.e., as a source of knowledge on the author of the docu-
ment, whom we know from the document itself” (italics his). Thus, while
we have a legitimate interest in reconstructing Hittite history, we must
recognize that our individual sources are in fact only the best evidence
for their own understandings of the order and meaning of past events.
As such they may give us a highly distorted view of the events themselves.
The consolation is that for our immediate concerns, namely the Hittites’
own conception of their past, those same documents furnish us with the
best kind of evidence we could desire. An analogy may be found in the
visual arts. In the absence of a photograph one may study a painting
or a sculpture in order to obtain an impression of the visual appearance
of an object. Bu if either the object itself or a photograph is available
for view, it is even more interesting to study the work of art alongside the
photographic image in order to learn how the artist saw the object. This
is precisely what we should like to be able to do with Hittite historical
texts. Only — to retain the analogy — we have no photographs to tell
us about the exact nature of the events described. We have only the
artist’s impressions. Equally distressing is the fact that we possess only
a portion of the ancient historiographic endeavors which were undertaken
during the some five centuries of our period. What we may learn, there-
fore, is not a single uniform “view’’ of history writing held by the Hittites,
but many individual viewpoints held by some of the Hittites who undertook
to write down portions of their past as they conceived it.

20 Tbid. 179.
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Part B: Historical Documents

2.0 Hittitologists are fortunate in having a convenient catalogue of
historical and historiographic texts comprising entries 1 through 216 of
E. Laroche’s Catalogue des textes hittites (abbrev. CTH)®. The CTH
includes not only the grouping of all published and some unpublishefi
text witnesses under individually numbered entries entitled as to their
author and subject-matter but also an abbreviated bibliography of editions
or important studies of the texts in question. The CTH usually does
not indicate the find spot of the tablets nor the ductus (i.e., whether or
not it is in Old Hittite writing or is a late copy), but it usually does indicate
whether or not the language of the text is Old Hittite. And since the
texts whose period of composition is the earliest are grouged by Laroche
at the beginning (entries 1-39), it is possible for our discussion of the most
important of these texts to follow his sequence. - -

2.1 We will not give separate consideration here to Babylonian quasi-
historiographic literary works such as the Sargon and Naram-Sin legfen(-is,
which are extant in Hittite translations, except when discussing their in-
fluence upon native historical literature. For clearly foreign literature
in translation is not primary evidence for the native art, although some
degrees of Hittite adaptation of the Babylonian originals must be allowed.
In fact we exercise embarrassingly little control over the degree of adap-
tation in these cases, since we possess only a small portion of the Baby-
lonian version of the Sargon “King of Battle” text (exemplar from El Amar-
na) #, and somewhat more of the Naram-Sin materials (the most complf:te
exemplar is Neo-Assyrian #, but there are fragments of an 0Old Babylonian
exemplar re-copied at Hattusa) .

2.2 Composed during the Old Kingdom and preserved in-at lee'lst one
copy showing the old ductus (KBo XXII 2) is a text which its edltor, ,H.
Otten has styled “Eine althethitische Erzahlung um die Stadt Zalpa” *.
The copy in the old writing (KBo XXII 2 = Bo 70/10) was recovered
from soundings west of the great temple of the Storm God in the Lower
City during the 1970 season. Portions of the text were already known
from KBo III 38, which had been transliterated by E. Forrer in 2 BoTU 13.
The more recently recovered tablet fragment, however, allowed a recon-

21 See my review of this book in JCS 24 (1972) 183-187. .
1 EEX 353. See E. Weidner, Bogh.-Stud., Heft 6 (1922), and H. G. Giiter-
934) 86-91. ) )
bOCk,”ZIjgro‘lIﬁ (Slultalltepe: see O. R. Gurney, Anatolian Studies 5 (1955) 93ff.
and H. A. Hoffrer, JCS 23 (1970) 171
# KBo XIX 98 and 99, not edited to date.
% StBoT 17 (1973).
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struction of the highly important beginning of the narrative. Of great
interest is the fact that the text commences with a narrative containing
much legendary or mythological material, which is not without parallel
in the quasi-historical writings of the Old Kingdom. The narrative relates
how once a queen of the city of Kanesh (= Ne$a = modern site of Kiil-
tepe) * bore thirty sons in the course of a single year. She refers to her
offspring as a ‘“‘gang” (walkuwan), a term likewise used disparagingly of
an invading horde of Hurrian troops in the Old Hittite text KBo IIT 40
(= BoTU 14a) obv 15%. Deciding to rid herself of this unwanted brood,
the queen has baskets caulked with dung, sets the children therein, and
puts them into the Halys River (= Kizil Irmak) to float downstream to
the (Black) Sea. Bordering on the river not far from its opening on to
the Black Sea was the land of Zalpa/Zalpuwa (the two spellings are used
interchangeably in this text). There the gods (in what form we are not
told) rescue the infants from the river and raise them to manhood. Mean-
while the Queen of Kanesh has borne thirty daughters, again in one year.
But these she has decided to keep. When the boys have grown up, they
set out in the direction of Kanesh/Nesha. At a stop-over in Tamarmara
they learn of the thirty daughters of the Queen of Nesha and conclude
that she may be their own mother. They continue to Nesha, but when
they arrive, the gods cause their mother not to recognize them. She offers
to them her thirty daughters in marriage. The older brothers do not
detect that these are their sisters, but the youngest boy does, and warns
his siblings against incest?. Here the tablet becomes illegible and we
lose the train of the narrative for awhile. When the story resumes, it
quickly progresses from legendary pre-history to the period of Labarna,
Hattusili and Mursili.

23 H. Otten assumes that in the lost middle portion of the story
the brother—sister marriages took place, and that the Hittite historian
used this tale of incest committed by the early citizens of Zalpuwa to lay
a basis for the subsequent destruction of the city during the reign of Hat-
tusili I. Another Hittite historian used a different basis (cf. [5.4]). It
has also been suggested that the river voyage of the thirty sons from Nesha
to Zalpuwa reflects the old historical tradition of the settlement of Zal-

2 H. G. Giiterbock, Evetz-Israel 5 (1958) 46*-50*, and H. Otten, StBoT
17 (1973) 57.

¥ The Hittite word walkuwan is derived from a shorter stem *walgu—,
and is probably from a proto-IE *wolgu—. Cognate is Latin volgus (masc. and
neut.) “multitude, people”.

3% On the attitude toward incest among the Hittites see H. A. Hoffner,

Orient and Occident: Essays Presented to C. H. Gordon (AOAT 22 [1973] 81-90).
Note also R. Haase, WO 9 (1977) 72-76.
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puwa by colonists from Nesha. Such a legendary tale is, of c01.1rse, a
fruitful field for speculations, and it is impossible at present to discount
- 2(?:: 1éilfelz:le;ntral importance is the indisputable fact that the author
has used a semi-legendary account to introduce and explai'n the non-le?gend-
ary historical narrative which followed. In essence this f.ormat. is 'the
same as we find in later historiography (Telepinu Proclamatlor}, llnsto.rlcal
prologues to the state vassal treaties; cf. [5.0], [9.2]). What distinguishes
it from historiographic works of the latter half of the .16th. century a‘nd
later is the legendary cast of the prologue narrative, ?vh.lch 1?: shares with
other historiographic works attributable to the first Hittite kings (c. 1650-
1550). o .

2.5 Also shared with the Old Hittite ‘‘Palace Chronicle”, which dates
from the reign of Murdili I, is the manner in which in the Zalpa text the
successive Hittite kings are designated. In the Ze}lpa tex.t thTee con-
secutive generations of anonymous Hittite kings having deahngs. 1n”Za1pa
are referred to as “grandfather of the king”, “father of the”k?ng , a:nd
“the king” * (cf. [6.1]). It is thought that the “‘grandfather” is the im-
mediate predecessor of Hattus$ili I, whom we elsewhere kno&r 'only ‘r.)y the
dynastic title Labarna®. The “father” would be Hattus$ili I th'self:
and “the king”’ Murgili I. In the Palace Chronicle the “father of the king
is Hattugili and “‘the king” is Murgili. Therefore both texts were composed

i reign of Murdili I (c. 1620-1595).
dun;itgze higstorical inscription of Anitta, son of Pithana, kir}g of Ku§§?.r,
was first edited in transliteration by E. Forrer in 192? a1, Sm.ce then its
three exemplars have been published in cuneiform copies, and it ha.s been
translated and studied many times. Both Anitta and his father Plthafla
are mentioned in documents from the Old Assyrian tr.adjng color{y at Kiil-
tepe. It is thought that Anitta’s rule coincided with T:he penod‘repre-
sented by kirum Kani§ I b, which is contemporary with the reigns of
Samsi-Adad I and ISme-Dagan of Assyria (mid(.ile‘ chronolog?rt c. 18.14-
1742) — first half of the 18th century. The Hittite composition which
concerns Anitta was long believed to be a late copy from the 13th century.
In 1951 Otten showed that the orthography and grammar of the text were
Old Hittite *, and in the 1960s and 1970s it has become <fle.3ar that thve. sign
forms of copy A are typical Old Hittite (reign of Hattusili I or Mursili I).

» H. G. Gitterbock, ZA 44 (1938) 101-104; H. Otten, StBoT 17 (1973)
8-9, 62.
’ 30'§. R. Bin-Nun, RHA 30 (1972) 54-80. . _
31 ls)z'e Boghazkoi-Texte in Umschrift (= WVDOG 41 and 42; Berlin 1922
and 1926).
» MDOG 83, 39f.
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Sinf:e Pithana and Anitta, though clearly Anatolian natives and not As-
syrians, were never mentioned as ancestors by the Old Hittite kings, it
was assumed that they were not Hittites. The text, it was supposed
must have been composed in another language and was subsequentl};
translated into Hittite. The prime candidate for this other language was
Ha"ctic, the language of many of the non-Hittite Anatolian rulers of the
period. In 1974 E. Neu produced a new edition of the text, utilizing the
1atfzst insights inte the Old Hittite language. Neu pointed out that trans-
lations into Hittite from Hattic are always marked by a certain awkward-
ness (Holprigkeit), which betrays them as translations. The Anitta text
on the other hand, shows none of this translational syntax, but appears’
to be a fresh composition in Old Hittite 8. If Neu is right, there is no
cogent reason to exclude this text from the corpus of Hittite historical
texts. What remains to be investigated is whether in its historiographic
characteristics it resembles other known Hittite examples from the Old
Kingdom 34,

' 2.7 A. Goetze long ago pointed out that the royal activities described
in the Anitta text, in particular the building activities and the royal hunt

ar'e somewhat atypical (cf. [17.12]) %, The inclusion of events from the;
reign of the author’s immediate predecessor (§§ 1-2) fits well into the prac-
tice of retrospect in Hittite historiography. The use of curses pronounced
on those who would resettle a sacked enemy city (§ 6, § 12), or on one who
élters. the king’s inscription (§ 9) cannot be documented in the same form
in Hittite historical texts. But while we cannot cite curse wording for
ab.andoned cities, we can show that in the annals of Hattusili I (§ 6) the
K1r.1g sowed the ruins of the city of Ullama with zahheli-weeds just as
Anitta did to HattuSa (Anitta text, § 11). The curse upon him Wh(; changes
(Hittite Aulli-/pulla— seems to be a near synonym of wahnu— “change

alter”) ® the wording of Anitta’s inscription can be paralléled from his-’
to'rical fragments and treaties, both in general # and in the specific wording
.vvlth the verb pulli~/hulla—*%. Neu pointed out that Anitta’s subjects
in Kanesh/Nesa, for whom the gate inscription was prepared, would have

:: i} N?, 1:S,!,'E)BOT 18 (1974) 132f.
modest beginning was made by Otten, MDOG 83 (1951
A, Kammenhuber, Saeculum 9 (1958) 148. See also H. (Cancigzs%il‘l?};'a%zd
und historische Wahvheit (1970) 47-48. s
:: gleinasien (21957) 92.
or Hitt. pulla/i— I favor the basic meaning
1 - : g ‘“‘turn, reverse, ch .
’g‘rheg gg;)ﬁiges:;l‘t;es é:;lr-lmnf ‘;);ck_, relpulsmg or defeating an enemy, ccfnfg;%ieng
ot e, textjgr ent (Hittite law no. 29), and changing or altering the
:; /I;Jx;n;%le?l _cit[e;d by E. Neu, StBoT 18, 76.
ursat hullizz[i tuppiyal) INIM.MES na$ ANA DINGIR.MES IG.KUR—
fl.i[ttrilu% nan parhiSkandu “Wh??ver alters them, the words [of %hé gi)lgtz:{]\{g
€ an enemy of the gods!” KUB XI, 54 rev. 2-5; compare IBoT III 131:5.
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spoken Nesite (= Hittite), so that there is no linguistic or historical reason
to doubt that the text was originally composed in Hittite.

2.8 The manner of designating years in the Anitta text is quite dif-
ferent from Hittite annals. In Anitta the word ‘‘year” occurs twice:
in § 3 in the expression “after my father Pithana (died), in the same year”
($aniya witti); and in § 17 in the expression “in the following year”’ (weftan-
danwie$éima). ‘The latter might be compared with MU.IM.MA—-annima of
the annals of Hattudili I and the MU(.KAM)-annima of the annals of Mur-
&l II, but the correspondence is incomplete (cf. [3.4]).

2.9 Otten (1951) and Cancik (1976) % have claimed that the Anitta
text was organized around the theme of the rise of the dynasty of Kussar.
Cancik admits @ that this theme is only implicit in the text and must be
deduced. But if, as he earlier states, works organized about a theme
must be integrated by every literary means at the disposal of the author,
why do we see so little evidence of the employment of literary devices to
subordinate each component of the inscription to the single theme?

2.10 Certainly Old Hittite possessed sufficient syntactic means to
order the presentation in the same degree that Cancik has shown was done
by Murdili II. Was this in fact even attempted in the Anitta text? To
a limited degree it was. Historical retrospect was supplied in the course
of the narrative by using the adverbs karu ... [applezziyana . .. “previous-
ly ... but later ...” (lines 39-42, § 11)*. But there is no trace of the
techniques developed later for portraying simultaneous action in different
locations, or for showing contemplated strategy which was never actually
carried out through the use of the grammatical irrealis mode. Indeed
it appears that the employment of the linguistic and literary devices for
purposes of historiographic technique which Cancik has demonstrated for
Murgili IT and later was not developed until after the Old Kingdom. And,
given the capacities of Old Hittite syntax for subtle distinctions, it is un-
likely that this undeveloped historiographic style may be attributed to
linguistic inadequacy. Rather the historiographic technique required cen-
turies of practice before it could become the articulated science which

flourished under MurSili.
3.0 After the Anitta text the oldest Hittite text in annalistic style
(cf. [18.1], T) is the text known as ‘‘the manly deeds of Hattusili” «®. The

8 H. Otten, MDOG 83 (1951) 44, cited by H. Cancik, Grundziige der he-
thitischen und alttestamentlichen Geschichtsschreibung (1976) 36, 81, note 110.

40 Grundziige 36.

4 Use in the Murdili annals is discussed by H. Cancik, Grundzige 21f.

@ I Otten, MDOG 91 (1958) 73ff.; A. Goetze, JCS 16 (1962) 24ff.; H. G.
Giiterbock, JCS 18 (1964) 14i.; edition by F. Imparati and Cl. Saporetti, Studi
Classici e Ovientali 14 (1965) 40-85.
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principal exemplars of this text® were found in 1957 in the remains of
Building K on the acropolis. Although, like several other historical works
of the Old Kingdom (cf. [5.0], [9.0]) this composition was passed on in both
Akkadian and Hittite versions, its two versions are not contained on the
same tablet in parallel columns, as one finds in the Political Testament
of Hattusili (cf. [5.0)).

3.1 No known copy of Hattudili’s annals in the old handwriting has
been found. Omne cannot prove therefore whether or not both versions
existed already in the Old Kingdom.

3.2 Priority has been claimed for the Akkadian version by Otten
and Kammenhuber, and for the Hittite by Goetze #. Whereas parts of
at least four exemplars of the Hittite version exist, only one copy of the
Akkadian has been identified. This might suggest that, while the Hit-
tite version had a long history of transmission, the Akkadian translation
was recently made and never re-copied. But even the Akkadian version
shows signs of copyist errors, which proves that it too had a history of
transmission, even if a shorter one. And since Akkadian was not the
native language in Hatti, one expects more copies in Hittite.

3.3 In their present copies both versions are characterized by gram-
mar and vocabulary which appear in Akkadian and Hittite texts composed
in the late (Empire) period. But it should be noted that both contain
linguistic features which can only be regarded as survivals from Old Hit-
tite prototypes ®. It is therefore probably the wisest course to give up
any attempt to show absolute priority of either version. Even if the text
was first drawn up in Akkadian, unless the composer was a native speaker
of that language, it was thought out in Hittite and translated mentally
into Akkadian. The text is clearly a Hittite composition in the funda-
mental sense.

3.4 Of what does the Hittite annalistic style consist? The developed
style of Mursili IT will be considered later under [12.0] and following. The
embryonic style evident already in the Hattu&ili I text (c. 1650) may be
described as follows.

H. Cancik %= has classified the text as a ‘“Tatenbericht”. He notes
that it lacks causal clauses, hypothetical and concessive constructions v,
which characterize the historical compositions of Mursili IT and his suc-
cessors. Nevertheless he believes that it does contain many elements

:: g Otteg, MDOG 91 (1958) 73fi.
tten, ibid.; Kammenhuber, Saeculum 9 (1958) 154 t ;
JCS 16 0565 D4 ( ) note 101; Goetze,
% H. C, Melchert, JNES 37 (1978) 1-22.
::: 11-31 tCiil.rllmk, ng?l/thische und historische Wahrheit 49f.
u e irrealis is employed in Hattusili’s Political Test :
17 and 21; cf. [5.1-3], [16.25].p Y ° estament: $5 16,
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of the later historiography in germ form: political and historical excurses
in which the author seeks to defend his claim to be the first king to cross
the Euphrates River e, and the scheme of military action in which the
opponent is not just a passive object of the king’s action, but an equal
participant with his own initiative. The deeds of the king are organized
according to the king’s regnal years, of which only the first five are included
on this tablet. Because the colophon is broken where the notation “com-
plete” or “incomplete’” once stood, we do not know if originally there
was a second tablet containing events from later years. To be sure, the
years are not actually numbered in the text. No new section commences
with the words “in my ..-th year”. But then neither is this practice
attested for the much more developed annals texts of MurSili II. The
introductory formula for each new year in the Hittite version is MU.IM.MA—
an—ni—ma, “in the following year” ¢. In his Ten-Year Annals Mursili II
(c. 1830) employs MU-an—ni—ma and MU.KAM-an—ni—ma regularly to mark
the transition to the narration of a new year’s events. In the Detailed
Annals of Mur&ili II, on the other hand, the formula is quite different:
mabhan—ma hameShanza kiat “but when it became spring, LLLes

3.5 The narration of the king’s exploits is carried out in the first person
in the Hittite version, the same usage as is observed in the later annals
of Tudhaliya, Arnuwanda, Mur$ili IT and Hattusili III, as well as by the
carlier Anitta text, the Ammuna text, and the Telepinu Proclamation.
In contrast to this the Akkadian version is phrased in the third person,
as is the Siege of Urdu text [4.0] composed in Akkadian.

3.6 Within the framework of the regnal years the narrative assumes
the form of a military itinerary, including in proper sequence the foreign
cities and lands visited by the king and his army during each year. “I
went on to the city of Zalpa and sacked it... The next year [I] went
to the city of Alalba and sacked it. Afterwards I went to the city of War-
Suwa (= Urdu). From WarSuwa I went to IkakaliS. From Tkakalis I
went to Taghiniya” (§§ 2-4). The Hittite vocabulary employed in the
itinerary is quite simple and prosaic (paun “I went”’; harninkun 1 sacked”)
and is shared by almost all known Hittite military narratives.

4c . Cancik, ibid. 79-80.

47 A Goetze in JCS 16 (1962) 24ff. has suggested that this may represent
a Hittite scribe’s misunderstanding of Sumerian MU.IM.MA (= Akkadian lad-
dagda “‘the previous year, last year”), thinking it to be equivalent to Akkadian
ana balat “in the following year’’, the formula employed in the Akkadian ver-
sion of Hattugili’s annals. If so, the same mistake was not made in all copies
of the Hittite version, for KBo X 3 i 15 (“D’’) has MU—an—n[i—ma], just as Mur-
ili II in his Ten-Year Annals.

48 KBo IV 4 iv 42 (A. Goetze, Die Annalen des Mursilis [MVAeG 38,
1933], henceforward A M 138-140); H. A. Hoffner, Alimenta Hethaeorum (1974) 12.
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3.7 The phraseology of the Hattusili I annals is by no means so ster-
eotyped as the greater part of the Ten-Vear Annals of Murdili, but it re-
sembles in its greater variety of phraseology the latter’s Detailed Annals
and of col. IV of KUB 26,71 (cf [8.2]). The author does not, for
instance, find it necessary in enumerating each victory to credit the
divine assistance in some stock line such as ‘“‘the gods ran before me and
I smote the enemy”. Rather, divine assistance is described in several
ways and rarely in the same way twice. The Akkadian version at § 5
speaks of the goddess placing the king on her lap*. The Hittite version
is broken at this point. The gesture is protective, as can be seen from the
Akkadian references cited by von Soden®. It is known from only one
other Hittite text, the mythological tale of the Fisherman and the Found-
ling (CTH 363) %, where its significance is also protective, if not legitimiz-
ing ®. Hattusili’s description of the deity running before him in battle
(i.e., aiding him) in § 5 is shared by virtually.all subsequent combat de-
scriptions in Hittite. In §§ 7 and 14 the Hittite version contains the phrase
“in the midst of the lands the sun god(dess) stood (and aided me) . But
in the one place where the corresponding expression in the Akkadian ver-
sion is intact it reads “(the sun god stood) for the protection of the lands” 5
or “to the rear of the mountains”’ %, However it is resolved in detail,
the expression is striking and apparently was not subsequently employed
by other writers of military annals.

3.8 Since a prime function of the Hittite royal annals was the com-
memoration of the manly exploits, wisdom, and achievements of the king
(on which see further in [12.1]), it is clearly important to note how each
of the various annalistic compositions presents the royal person.

3.9 Foremost is the titulary, which begins the inscription H gives:
“[Thus (says) the fabar]na, Hattusili, Great King, [king of the land of Hat]ti,

man of Ku$Sar ... the brother’s son of the tawananna’’, while A offers
only the strictly abbreviated: “the Great King, the fabarna ... [the bro-
ther’s son] of the fawa[nannal”. “The {abarna” is a dynastic title, prob-

ably of Hattic linguistic origin. “‘Great King” expresses the king’s claim

4® ana sunidu i$kunsu, KBo X 1 obv. 13.

8¢ AHw 1059, righthand col., near top, sub 1,c.

#1 KUB XXIV 7 1v 40; cf. H. A. Hoffner, JNES 27 (1968) 201 with note 27.
: ¥ The phrase: ““(the deity) took me/him by the hand” also occurs in
§¢ 5 and 9. Mursili II’s Detailed Annals (KBo V 8 iii 41-42) has: numu du
NIR.GAL EN-IA 3U-an harzi nasmu piran puyanza “The mighty storm god,
my lord, holds my hand and runs before me”, and the Apology of Hattusili,
I 21: numu AISTAR GASAN-IA 8U—za ISBAT “‘Ishtar, my lady, held me by
the hand”.

8 ana hi{di)nnat matati; so A. Goetze, JCS 16 (1962) 251,

8 ana qinnat 3adé; AHw 922, left col., sub 3,a.
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to hegemony over other kingdoms, important in view of the record of
military expeditions and conquests which follow, and the striking scemnes
of the submission and humiliation of opposing kings both in § 20 and at
the conclusion of the Anitta text (§ 19). ‘“Man of KusSar” identifies Hat-
tuili’s first royal center, and ‘‘brother’s son of the tawananna’ explains
his blood tie to the preceding royal couple. For the purpose of the an-
nalistic propaganda perhaps the crucial title among these is ““Great King”’,
and it is therefore no coincidence that even the shorter titulary in A con-
tains it.

3.10 Only one simile is applied to the king: the lion. This animal
is a favorite royal symbol for Hattu$ili I. He employs it both in his annals
(§ 10 = H ii 18f., A obv. 34-35, § 15 = H iii 1, A rev. 2f.) and in his political
testament (§ 7 = KUB I 16 ii 37-41; cf. [5.2]). It was also employed in
Anitta text § 6 (KBo III 224-o0bv 26), possibly also as a royal epithet.
It is not used by any other Hittite monarch, although it is clearly a part
of the Hittite royal ideology, as seen in its employment in the ceremonies
for the foundation of a new palace KUB XXIX 1 ii 42-54 (cf. ANET 358).
The lion also figures prominently in the monumental art of the Hittites.
It can be an adjunct to the representation of deities®. The famous lion
gate of Hattu$a could conceivably portray royal attributes.

3.11 In fact, not only is the lion simile peculiar to Hattusili I's annals,
but similes of any kind are virtually non-existent in other Hittite royal
annals. Only Hattu$ili III in his Apology makes use of them, and even
he employs them of the enemies of the king rather than the king him-
self %6, This general failure to employ the simile in the royal annals is
particularly striking, when one considers how extremely common simile
and metaphor are in other genres of Hittite literature, particularly myth
and ritual, and in contrast with Assyrian royal annals where such similes
also abound #.

3.12 If the lion simile emphasized the savage strength of the king
in battle, his pioneering achievements were stressed in the crossing of the
Euphrates “on foot” (i.e., over a bridge), an achievement which he boasts
(KBo X 21iii 29-31) only one previous great king was able to perform, Sargon
the Great of Akkad. Such boasting of near unique achievements, while
common enough in Assyrian annals, is by no means so in Hittite ones.
More significant, as noted by Cancik, is the king’s attempt to defend his

8 K. Bittel and others, Yaziltkaya (WVDOQ 61 [1941]) 102f., 1271., 152f1.
On representations of the lion in ceramics see Fischer, WVDOG 75, 80f. )
% Apology of Hattusili, IV 31 (of Urhitedub). Cf. too KBo VII 141 5
Old Hittite). o
( 57 A. Szhott, Die Vergleiche in den akkadischen Konigsinschviften (MVAeG
30/2).
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claim to priority against a charge of factual inaccuracy ®. The addition
“Sargon indeed crossed it, but I (also) defeated the troops of Hahha' was
intended to rescue the king’s boast. It shows that even the earliest kings
sought to affirm and defend the veracity of their statements in historical
texts.

3.13 The Hattu$ili annals portray the king not only as ferocious and
courageous, but also as the saviour of the oppressed. Thus in § 17 the
king claims: “I ... took the hands of (the enemy king’s) slave girls from
the handmills, I took the hands of his slave men from the sickles. I ex-
empted them from taxes and corvée. I unharnessed them. I bestowed
them on (the temple of) the Sun-goddess of Arinna, my lady”. Annals
of other kings may present them as showing mercy on a foe who submits
(Anitta § 2), but no other casts its protagonist in the role of deliverer of
oppressed subjects. That Hattusili I considered pity a necessary royal
capacity is seen in his Political Testament, §§ 1-2, 16; cf. [5.1].

3.14 The cities of recalcitrant foes could expect only the direst of
fates. The city would be burned (§ 19) with the smoke ascending to the
storm god, and/or the entire terrain surrounding the city, where crops
would normally be cultivated, would be sown with salt and/or cress (Akkad.
sahld), cf. § 6. In § 6 no curse is mentioned accompanying the sowing
of cress, although such sowing is combined with a curse in Anitta text
§§ 11-12 (cf. [2.7]). The wording of the Akkadian version is obscure, but
it probably indicates that the land must never again be cultivated. Later

kings burned crops, but did not sow the landscape with salt and cress."

3.15 The king as a pious servant of his gods is depicted as dedicating
the more impressive items of booty to the temples of the state deities (so
in §§ 2-8, 6-7, 12-13, 17-18), who in this text are the sun goddess of Arinna,
the storm god of heaven, and the goddess Mezzulla.

3.16 Common in later annals are the deportees (Sum. NaM.RA, Hitt.
arnmuwwala$), which the Hittite king carries back to Hattu$a. They are
conspicuously lacking in texts from this early date. Also missing from
this text, but found commonly in later ones, is the permanent subjection
of foes, the imposition of regular tribute, and troop levies.

3.17 In sum this text, entitled in its colophon “the manly deeds of
Hattusili”, attempts to glorify the Hittite king by the recitation of his
titles, the recounting of his military exploits, and the listing of his many
gifts of booty to the temples of the principal state deities. It is very
boastful in tone and more preoccupied with rhetoric than the better pre-
served examples of later annals. Credit is given to the gods for their as-

58 TI. Cancik, Mythische und historische Wahvheit 79-80.
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sistance, but in the actual wording of the description of battles much less
prominence is given to the gods than, for example, in Mur$ili IT or Hat-
tusili ITIT texts. The king is not quite so helpless a pawn in the hands
of the almighty gods; he is robust, active, and ready always to seize the
initiative. In Old Hittite ideology the king’s possession of moral integrity,
wisdom, courage, compassion, and strength are primary. In the Empire
period divine election, patronage and assistance assumed much more im-
portance. The difference in outlook is particularly marked between the
political apologies of Telepinu and Hattusili III. See [9.0 ff.] and [13.0 ff.].
On the other hand, some of the differences between Hattusili I texts and
later ones are more than likely due to the peculiar personality of Hattu-
§ili I himself, a man who left a deep impression on both his contemporaries
and subsequent generations of his countrymen.

4.0 Another text dating from the reign of Hattu$ili which stresses
vividly the overwhelming superiority of the king to his lieutenants in wis-
dom, courage and strength, is the account of the Siege of UrSu®®. This
text is classified in [18.1] under II. Preserved only in an Akkadian trans-
lation, it is narrated in the third person (cf. 3.12) and has a thoroughly
secular outlook. The storm god’s name is invoked only in a curse, In no
place do the gods influence the course of events.

4.1 In this text too it is the battle scene which serves to convey the
remarkable qualities of kingly leadership possessed by Hattu$ili. But
whereas in the Hattusili annals the chronological scheme is very prominent,
in the Ursu text time seems to stand stock still. One can almost under-
stand how the first scholars to study this text confused its obverse with
its reverse. For in terms of content alone one could almost interchange
them at will with no loss in comprehension. The geographical and his-
torical setting is genuine, and the siege itself is not fictitious. The king’s
lieutenants bear names which are known to us from other historical docu-
ments datable to the reign of Hattusili I, so that they may be the same
individuals ¢, But we cannot know if precisely these incidents and con-
versations took place during the course of the siege of UrSu. It appears
to be a fictitious narrative embellishing a real event, intended to paint
a portrait of the wise, courageous, and forceful king, impatient with his
incompetent subordinates 1.

4.2 Since this text was composed in the Akkadian language, one
cannot compare its phraseology with the language of the Hittite historical

8 Edited by H. G. Giiterbock, Z4 44 (1938) 113ff.
139 80 See H. G. Giiterbock, ibid., and A. Kammenhuber, Saeculum 9 (1958)
e One thinks of the Konigsnovelle genre, to which th i
narrative CTH 310 also belongs. 8 g ¢ Sargonic
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texts. Nevertheless, one can see that despite the different language of
composition the Urdu text is a real literary text with a style appropriate
to such a text. Here there are no itineraries, listings of booty, or the
like. Instead, as in most literary texts, there is a superabundance of
dialogue. The language is calculated to express the intense emotions of
the speakers. It is very vivid .

4.3 Attention has been drawn to the motif of ‘‘failures” or ‘“mistakes”
in this composition, a theme which it shares with other historical texts
from this early period ®. While it is undeniable that this motif is present,
one may properly ask if the focus here is upon the persons guilty of failure
or upon the king who detects and punishes the failures. Surely it is the
latter (cf. [5.1]). The culprits bear names (and they may be authentic
ones), as in the Palace Chronicle, but they serve only as living evidence
of the exacting standards of loyalty, honesty, and obedience imposed by
the king upon his servants. The same “lesson” is taught in the Political
Testament (cf. [5.1]) and the Palace Chronicle (cf. [6.2]) where however
a unified historical setting such as the Ursu siege is absent, leaving a loose
collection of anecdotes bound together only by the dating of the persons
and events to the lifetimes of Hattu$ili I and Mur$ili I. So whereas in
the Manly Deeds of Hattus$ili the historical narrative was drawn up with
the single purpose of glorifying the king, the Siege of UrSu serves both the
glorification of the king and the admonition of his servants. Neither text
shows any trace of a disinterested pursuit of knowledge about the past.

5.0 The Political Testament of Hattudili (CTH 6)* employs the
technique of recounting events of the past involving the king in order to
justify a royal decree, which will effect important changes in the govern-
ment and the society. As such it is the prototype of the so-called “his-
torical prologues” to the Hittite state treaties of the 14th and 13th cen-
turies. But in fact we have seen (cf. [3.5])) that the Hittites very early
had learned to employ not only historical but legendary narrative to in-
troduce and provide a rationale for the main subject matter of the text.
This text, however, represents the earliest known example of an edict or
decree so introduced. Later the same technique was applied with mo-

&2 An example of this vivid style from the Siege of UrSu is when the king

angrily questions his officers: “Why have you not launched the attack? Are
ou standing on chariots of water? Did you also turn into water?... You

acted very effeminately ... Last year Tudhaliya acted effeminately, and now
you too have acted effeminately!” (KBo I 11 rev! 10fi.).

63 See H. G. Giiterbock, ZA4 44 (1938) 100, 104, 113; A. Kammenhuber,
Saeculum 9 (1958) 139. . ) . .

& Edition by F. Sommer and A. Falkenstein, Die hethitisch-akkadische
Bilingue des Hattu$ili I. (1938), henceforward HAB.
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difications by Telepinu (cf. [9.2]) ¢. This composition could be classified
under IIT in the scheme of [18.1].

5.1 But like the Manly Deeds and the Siege of Ursu it too is inevitably
concerned with the royal image. It too is at pains to portray the sovereign
as wise, just, and even compassionate. In fact, the royal ideal is as much
portrayed in its rejection by the unworthy sons and daughter (§§ 1-6, 12-18)
as it is in its exemplification by Hattus$ili and his commands to Mur$ili I.
The events of the past — the conspiracies and rebellions — are not ar-
ranged chronologically. The author is thus unconcerned with recon-
structing temporal sequence. Nor does he (as a modern historian might)
seek out the causes for these revolts in external factors®. The factors
and causes are all internal, resident in the character of the individual.
The internal character traits of the individual actually resist the attempts
to foster right behaviour: “I continued to give him instructions and cared
for him continually. But he showed himself a youth not fit to be seen.
Tears he did not shed. Mercy he did not show. He was cold; he was
heartless. ...This warning of the king he did not take. The advice of
his mother — that snake — he continually took™ (§§ 1-2 = i/ii 4-10) %,
In all three cases where persons were led into misconduct by bad advice
(the young Labarna in §§ 1-2, Huzzia in §§ 12-13, the un-named daughter
in §§ 18-17, even the woman HeStiara in § 23) it was not because better
counsel was unavailable, In each case the person chose to ignore the
wisdom of the king in favor of the foolish and evil advice of others®., It
is for this reason that the king stresses to his servants that they raise the
young king Murgili in the wisdom of his royal prececessor § 10).

5.2 Thus, while it is the good and wise counsel of the old king on
which both the young crown prince and the other government officials
can grow and develop into successful individuals, there is a certain pre-
inclination either to accept or reject the king’s word, which shows itself
in the use of such terms as “‘snake’ to describe the mother of Liabarna
(§ 4) and “lion” to describe the young Mursili (§ 7; cf. [8.10]). Hence the
future behaviour of Labarna was utterly predictable (§§ 4-5). And Hattusili
could say to Mur$ili: “My son, what is in your heart — always do!” (§ 22).

5.3 The Political Testament of Hattusili also offers an articulate
philosophy of history and of state which resembles in all essentials that

6 A. Kammenhuber, Saeculum 9 (1958) 141ff.

8 Tt is true that in § 12 the people of the town of Tappas$anda intimidated
the young Huzziya and encouraged him to rebel against his father, as it is true
that in § 11 the elderly king issues a warning against allowing the town elders
of various locales to seek special favors from the young Mursili.

87 F. Sommer and A. Falkenstein, HAB 2-3.

¢8 Thus are the passages cited in note 66 to be understood.




302 H. A. Hoftner

of the Telepinu Proclamation (cf. [9.0-6]). The conditions for a flourishing
and successful Hittite state and monarchy are a thoroughly unified royal
family (‘‘let your clan be united like that of a wefnas-animall” and §§ 8-9
in general compared with Tel. Procl. §§ 1, 5, 8, 29), rejection of individual
ambitions contrary to the interests of the royal family as a whole (§§ 11-
12), conscientious following of the wise counsel of the king and unswetving
obedience to his decrees (§§ 19-21), and prompt punishment through proper
legally established instruments (such as the pankus)®® of all misdeeds,
especially bloodshed in the royal family (§ 22, with which compare Tel.
Procl. §§ 30-33).
5.4 Very similar in style and content to the Political Testament is
a fragment of another Hattusili I edict (CTH 5 = KBo III 27 = BoTU
10@) 7. Several specific sentences in this fragment echo parts of the
Political Testament: (1) the condemnation of the seditious behaviour of
the queen (the Tawananna; lines 1'-12’, to be compared with Pol. Test.
§§ 1-4), (2) the rejection of the former heir apparent, the young Labarna
(lines 13'~14’, to be compared with Pol. Test. § 3), (8) the proclamation
of Mursili as the new heir apparent and crown prince designate (lines 13'-
14’, compare Pol. Test. § 7), (4) the command to maintain unity in the
royal clan (lines 15'~16’, compare Pol. Test. § 8, where an animal other
than the wolf is employed in the simile), (5) swift punishment of those
who do not obey the royal decrees (lines 8-12’, 16'-21’, compare Pol.
Test. § 22). To be sure, however, there are certain marked differences
in phraseology. Both texts show the vivid, bold imagery so characteristic
of Hattuili I (cf. [3.24] and [4.2]) — “let them cut his throat and hang
him in his gate!” (lines 9'~12’), “let the clan of you, my servants, be one
— like that of a wolf!”’ (lines 15'~16'), ““(when) ye violate my word, then
in the fireplace ye will not fan the fire, (and) a serpent shall coil itself around
the city of Hattu$a!” (lines 24'-27"). The same linking of obedience to
the king’s wise words to the prosperity of the kingdom which one finds
in Pol. Test. § 21 is found here (lines 22’ ff.). The admonitory examples
from history, which in Pol. Test. are largely individual members of the
royal family, here include cities as well: Zalpa and Ha38u (lines 28'-31"),
on which also cf. [2.3].
6.0 At least one exemplar (KUB XXXVI 104 = D) of the so-called
“Palace Chronicle’” (CTH 8) has the old handwriting. The language of

¢ On the panku$ see A. Goetze in G. Walser (editor), Neuere Hethiter-
forschung (1964) 25ff. with citation of earlier literature.

70 See H. G. Giiterbock, Z4 44 (1938) 99; F. Sommer in HAB 2114.;
H. G. Giiterbock, Journal of World History 2 (1954) 384; and M. Vieyra in
R. Labat (editor), Religions du Proche Orient (1970) 471f.
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the composition throughout is Old Hittite, so that a date for the original
writing around the end of the 17th century B.c. (using the Middle Chrono-
logy adopted for the Cambridge Ancient History) cannot be challenged.
The find spots of only the more recently excavated tablets are known.
All of them come from the dumps of earlier excavations at the House on
the Slope (quadrant 1/18). Two other pieces, which may belong to this
composition (KBo VIIT 41 and 42) were found in 1954 on the acropolis.
Found in secondary locations, both pieces undoubtedly came originally
from Building A.

6.1 The “Palace Chronicle” 7 is really not a chronicle, since it does
not seek to arrange all events related therein strictly chronologically. It
is a loosely organized collection of anecdotes concerning officials of the
Hittite king (see [18.1], III). Most of the stories take place in the reign
of the “father of the king”, probably Hattu$ili I (cf. [2.5]), which fixes
the time of composition in the reign of Mursili I. The dating is determined
by the occurrence in the text of names of officials known from other docu-
ments relating to the reigns of Hattugili I and Murgili II: Sanda, Nunnu,
Kuliait/Kulet, Zidi, and Histaiar(a).

6.2 Some of the anecdotes (grouped together toward the end of the
composition) are quite uncomplimentary to the officials involved and show
how the king punished dishonesty and incompetence among his underlings.
This is, of course, the same manner of portraying the royal person which
we saw in the narrative of the Siege of UrSu (cf. [4.3]) and less pronounced
in the Political Testament of Hattu$ili (cf. [5.1] and [5.2]). The same
kind of anecdote is employed in the New Kingdom occasionally in vassal
treaties. Preserving the feature of the royal fury seen so clearly in the
Siege of Urdu is a story found in an instructions text about a water-carrier
whose negligence resulted in a hair getting into the royal drinking water 7.
There is a certain grim humor in the coincidence that the culprit, proven
guilty by a river ordeal, bears the name of a well known Hittite river and
its god — Zuliyal

6.3 Like the Siege of UrSu the Palace Chronicle is a purely secular
document, which not once betrays a genuine religiosity or any hint that
the gods might operate as forces behind events (cf. [4.0]). The narrative
is couched in a detached language with the narrator in no way involved
(third person narrative throughout).

7.0 Certain fragments relative to Mursili’s expedition against Ba-
bylon (CTH 10), which Kammenhuber classes as “Old Hittite chronicle

o 9718)1-1.38. Giiterbock, Z4 44 (1938) 100ff.; A. Kammenhuber, Saeculum
1958) 139.

¢ KUB XIII 3 iii 211f., translated by J. Friedrich, MA0G 4 (1928) 46ff.,
and A. Goetze, ANET 207. :
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literature”, have been known for quite a while. In 1969 a duplicate to
one of these pieces (CTH 10.2) was recovered from the dumps of earlier
excavations in the Big Temple (quadrant K/19 of the Lower City) . None
of the fragments which comprise this composition is in the old writing;
each gives every indication of being a late copy.

7.1 CTH 10.1 and CTH 11 are quite similar in content. They relate
in the third person the more important military exploits of Mursili and
then proceed to tell of his assassination. They praise Mursili and consider
him the equal of his illustrious predecessor: “He too was a first-rank
[king]” . CTH 11.A (KBo III 57) may have been a Sammeliafel, con-
taining in col. III a first person narrative of the reign of Hantili, and in
the first two columns, accounts of the reigns of his predecessors . Not
to be excluded, however, is the possibility that it was one continuous new
composition which, like the Tel. Procl., used older sources. In the latter
case, the outlook throughout would have to have been uniform, a single,
coherent view of events over several kings’ reigns.

7.2 But CTH 10.2 differs from CTH 10.1 and CTH 11, in that it makes
extensive use of first person plural verb forms. One is reminded of CTH
17.1 (KBo III 60), col. ITI, where the narrative also unfolds in first person
plural verbs. It too deals with campaigns of Mursili I in Syria. Also
in first person plural narrative, but not dealing with military matters,
is the merchants’ tale ABoT 494-2007/u+1160/c from acropolis Build-
ing A (with duplicate KBo XII 42 from the House on the Slope) ™. Many
details of the interpretation of CTH 17.1 remain obscure. But its per-
tinence to CTH 10.2 should be carefully weighed, and that of CTH 10.1
to CTH 10.2 questioned.

7.3 A join piece to exemplar B of CTH 13, which deals with Mur-
§ili's wars against the Hurrians, was recovered in 1963 from the dumps
of the earlier excavation in the area of the Big Temple in the Lower City 7.
This means that at least one copy of this composition was kept in the same
tablet collection as the Zalpa Story (CTH 3.1 and 3.4), the narrative of
Mursili’s wars against Babylon (CTH 10.2), the narratives about Varimlim,

3 KBo XXII 7 was found in the ‘“Grabungsschutt’’. H. A. Hoffner
attempted to interpret this piece and the older duplicate in H. Goedicke and
J. Roberts (editors), Unity and Diversity (Baltimore-London 1975) 56ff.

" KUB XXVI 74 i 7-8; KBo III 57 ii 5. This phrase and the general
style of CTH 10 were consciously imitated many centuries later by Hattu-
§ili III in his historical review, a fragment of which is preserved in KUB XXI
24 and KBo XXII 11 (cf. CTH 84).

" So claimed by A. Kammenhuber, Saeculum 9 (1958) 143 note 37, second
paragraph.

78 See edition of two published pileces by H. Hoffner in JCS 22 (1968)

. 34ff.
PP 77 KBo XIX 90 (inventory number 662/v).
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- Atradu and Hammurapi (CTH 14.1, 14.2, 14.4A), and copies B and F of
the Telepinu Proclamation (CTH 19), all of which are historical texts
from originals in the Old Hittite period. Cf.[1.10-11]. None of the copies
of CTH 13 shows the Old Hittite writing, although the language is Old
Hittite.

7.4 CTH 13 unlike CTH 10 and 11 is narrated by Mursili himself in
the first person singular, which suggests that the text may be annals (cf.
above in [3.5] and below in [8.0]). At least the narration is put into the
mouth of the king himself. It is therefore an unlikely candidate for Kam-
menhuber’s chronicle literature .

7.5 The passage of time is indicated at several points by the notation
that someone (always third person, therefore not Mur§ili?) “passed the
winter”’ (obv. 36, rev. 26) in a certain area. There are no formulas such
as “in the next year”, which sometimes marks the annalistic style.

7.6 Once in a broken passage (rev. 2’) the “father of the king” is men-
tioned. This may have been Forrer’s reason for considering that side
of the tablet the obverse . For if the composition attempts a vaguely
chronological scheme, the activities of Hattuili I (or narrative which
involves him) should be found near the beginning.

8.0 The ““Ammuna Chronicle” (CTH 18) # is preserved in three copies,
none of which shows the old handwriting. Find spots are not known
for any of the pieces. The narrative is introduced by the phrase ‘‘thus
(says) Ammuna, the Great King”, and what follows in col. I of copy A
is narrated in the first person (cf. [8.5], [7.4]). Columns II and III of A
are broken away. Column IV has one clear example of the king’s activity
narrated in the third person (iv 14). Because of the loss of the intervening
two columns, one cannot be sure the material in col. IV is part of the same
Ammuna text which began in col. I.

8.1 The text is important for the reconstruction of Hittite history,
because it presents quite a different picture of Ammuna, whom the Te-

"3 So attributed by her (Saeculum 9 [1958] 143) as “die vermutlich alle
zur Chronikliteratur gehorigen Fragmente, die Larocke in: RHA 58, S. 35 (fi.)
ulﬁ;cer 1I(\)Trl.410—14 anfithrt”. CTH 13 = Cat. 12 and therefore is included in
(13 I.' - II.

7 Unless, of course, we have here evidence for a conflation of sources.
In composing the annals in the first person, older itineraries drawn up in the
third person could have been used. Omne would need the full context in order
}:o be sure that the king himself was the subject of these third person verb
orms. :

8¢ BoTU, p. 30.

81 See Kammenhuber, Saeculum 9 (1958) 143, end of note 37; edition of
the rev., col. iv, by von Schuler, Die Kadkder (1965) 185ff, Kammenhuber
avoids classifying it as a chronicle, preferring ‘‘Selbstbericht dieses Konigs’.
She also doubts that it can be considered a predecessor of the annals texts of
the Empire Period.
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lepinu Proclamation portrays as the ‘““bad luck king” (cf. [9.5]). Nothing
in the Ammuna Chronicle suggests any lack of piety on the king’s part;
nothing suggests that his reign was marked by failures. And if col. IV
of KUB XXVI 71 belongs to the same composition as col. I, the narrative
there even suggests that Ammuna’s lieutenants exercised control over
areas to the north and north-east of the capital which lay in the heart of
areas (such as Tibiya) which were later controlled by the troublesome
Ka8ka tribes. In fact the narrator in col. IV claims that “‘the king made
the sea (his) border” 8, an expression quite similar to one used in the Te-
lepinu Proclamation to describe the highly successful reigns of Labarna
and Hattusili I 8.

8.2 The style of this text, which is quite similar to annals, is marked
not only by first person narration, but also by indication of time sequence
by “in that very same year” (i 22'), “in the second year” (iv 10}, and
“[in the thir]d [year]” (iv 14). In the preserved parts of the text there
seem to be no stereotyped phrases to describe the divine assistance or
indications of bringing booty back home to the temples in HattuSa (cf.
[8.7]). The element of bravado is definitely missing (contrast [3.12-17)).
The sense of temporal sequence, the full data on geographical points in
the king’s and his officials’ itineraries, the inclusion of personal names
and pertinent details about the activities of the king’s lieutenants combine
to give the impression of a highly competent historiographic technique.
In fact the inclusion (in column IV) of rather full descriptions of the mis-
sions of the subordinates (not the anecdotal accounts of failures or suc-
cesses with admonitory overtones) indicates that Old Hittite texts such
as this one long anticipated much of the best in the annals style of Mur-
§ili II. What seems not to appear until Mur¥ili is Cancik’s ‘“Metaschicht’ 8,

9.0 The Telepinu Proclamation (CTH 19) #, a literary product of the
late Old Kingdom (c. 1500), has been preserved in an Akkadian version
and nine exemplars of the Hittite version, of which two (B and F) were
found in the area of the Great Temple in the Lower City, and three (A,
G, H) in the area of the House on the Slope. The account of Telepinu’s
campaign against the land of Lahha (CTH 20), which is composed in the
first person, was also recovered in the area of the House on the Slope, while

8% LUGAL~%$ a—ru—na—an ar—ha—an IS-BAT (2BoTU 30 rev iv 14)

8 nu—ul a-ru-na—-a$ ir-pu—us i-e—et (2BoTU 23A i 8, etc.).

8¢ H. Cancik, Grundzige 35ff.

% Old edition of Sturtevant & Bechtel, Hittite Chrestomathy (1935) 175fI.
based upon texts assembled by Forrer in BoTU 23. An unpublished Munich
dissertation by FEiserle, which attempts a new edition, was not available to
me here in Chicago. Cf. Kammenhuber, Saeculum 9 (1958) pp. 142 and 144,
O. R. Gurney in CAH?, fasc. 44, pp. 3-10.
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one copy of that king’s treaty with I$putahsu of Kizzuwatna was recovered
in the area of the Great Temple. No records pertaining to this king’s
reign therefore have yet been determined to come from the acropolis ar-
chives.

9.1 The language of the Telepinu Proclamation is not so archaic as
that of compositions from the reigns of Hattus$ili I and Mur&ili I.  Of the
various exemplars, B seems to show a more archaic language. This copy *,
which was found in the Great Temple area, is not, however, in the old
handwriting.

9.2 The form of the document is that of a decree or edict. The in-
troductory formula “‘thus (says) the Tabarna, Telepinu, the Great King”
is not in itself evidence for the decree form. The ‘“Ammuna Chronicle”
(cf. 8.0) began “thus (says) Ammuna, the Great King”. What clearly
marks it as a decree is its final sections (§§ 27-50), which reveal that the
first 26 sections constitute in fact an unusually long historical prologue
to the decree proper. From the documents of the earlier Old Kingdom
we have seen that legendary traditions could serve as an explanatory pro-
logue to historical narrative (cf. [3.5]). We have seen that the first at-
tempt to use a rehearsal of previous events to provide a background for
a decree was in the Political Testament of Hattusili (cf. [5.0]). But the
organization of that text is such that the historical reminiscences (which
have the anecdotal flavor) are intermingled with the king’s commands
and admonitions to his subjects, thus failing to show the neat sequence
of historical prologue followed by decree which is found for the first time
in Telepinu and then becomes a regular feature of the state treaties during
the reigns of Suppiluliuma I and his successors.

9.3 I have attempted elsewhere to show that the Telepinu Procla-
mation exhibits the same broad outline in its historical section as the
Apology of Hattudili III %7. Both texts were authored by usurpers con-
cerned with justifying their accessions. Both chose to do so through a
rehearsal of events which stretch back far beyond the reign of the king
whom each overthrew. Fach seeks to show that he belongs to a line of
legitimate and successful remote predecessors, whose principles were be-
trayed by the king whom the usurper-author removed. Both texts con-
clude with decrees. To be sure there are differences between the two
compositions. Hattusili ITT rests his defense not only on the unworthiness
of his predecessor (the horizontal plane} and the dangers which this un-
worthiness posed for the kingdom, but also on his election from childhood

8 KBo XIX 964+KUB XI 1.
87 In Goedicke & Roberts (eds.), Unity and Diversity 51fi.
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by Ishtar of Samuha, who by her divine power (the key term: para pan-
dandatar) and control over the events of history brings about the downfall
of UrhiteSub and the passage of power to Hattusili (the vertical plane).
Telepinu, on the contrary, attributes his rise to power to no patron deity.
At best he sees divine disapproval 8 of the widespread bloodshed in the
royal family attending the reigns of his immediate predecessors, a factor
in their ineffectiveness and the disasters which attended their period of
tule (§§ 12-22, 27). One could say that the Telepinu Proclamation shares
with most Old Hittite historical texts a more secular outlook than most
of the analogous New Kingdom texts.

9.4 The Telepinu Proclamation represents the clearest example from
the Old Kingdom of an attempt to show a pattern in a somewhat lengthy
period of past events. The temporal sequence is evident in the succession
of reigns from ILabarna through Huzziya. But as a rule only general
statements are made about successes and failures. When occasionally
a particular datable historical event (such as Mursili’s expeditions against
Aleppo, Babylon, and the Hurrians) is included, it is thought that the
author has drawn upon a written source such as CTH 10 and 11 (cf. above
in [7.0]-[7.2]). His debt to earlier written sources is evident at many
points in phrases which he has lifted almost verbatim from earlier historical
documents. In BoTU 30, Col. IV (CTH 18; cf. [8.0][8.2]) he found the
phrase “‘he held the sea(-coast) as (his) border”.

9.5 The Telepinu Proclamation is the only example known from Hit-
tite historical literature of a text which establishes one or two criteria for
measuring the success of kings and then relates a long series of reigns to
illustrate the point. Such a text from Mesopotamia is the Weidner Chron-
icle. From ancient Israel we know of the work of the so-called ‘‘Deuter-
onomic history”. It is often the case in such works that evidence is dis-
torted or even invented in order to save the theory. For this reason Hit-
titologists have long distrusted the historical sections of the Telepinu
Proclamation. For some periods of Old Kingdom history it is our only
source of information. Then we have no alternative but to use it. But
when there are other historical sources, one avoids drawing conclusions
based exclusively on information from this text.

10.0 For the reigns of Telepinu’s immediate successors, Alluwamna,
Hantili II, Zidanza II and Huzziya II there is very little historical docu-
mentation. Under CTH 23 Laroche groups three fragments which men-

88 “Then the gods avenged the blood of ...” (§ 19, i 66ff.; § 20, i 69ﬁ2;
‘““even the men of the gods (Siunan antupiisia) are saying: Behold in HattuSa
bloodshed has become widespread!” (§ 27, ii 32ff.). Cf. H. A. Hoffner in
Goedicke & Roberts, Unity 53f. -
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tion an Alluwamna. CTH 25 is a treaty of a Hittite king named Zidanza
with Pilliya, king of Kizzuwatna. Adherents to the short chronologies
of Hittite history assign this treaty to Zidanza I, the father of Ammuna,
who killed Pideni, Hanteli’s son and heir, and became king after Hanteli I.
(c. 1565-1555) #. Adherents to the longer chronology, who tend to give
more credence to the native historical tradition of kings between Telepinu
and Suppiluliuma I, consider the chronological sequence of Kizzuwatna
treaties (and thus the sequence of Kizzuwatna rulers) to be ISputahSu,
Pilliya, Paddatissu, Sunasiura, thus assigning the Pilliya treaty to a second
Zidanza (c. 1480-1470) *. = Since none of these early Kizzuwatna treaties
contain historical prologues, there exists no historiography for the kings
between Telepinu and Tudhaliya II (c. 1460-1440).

10.1 The attribution of historical texts to the period between Tudha-
liya II and Suppiluliuma I is subject to the controversy which presently
exists over the use of certain linguistic and to a lesser extent paleographic
criteria to date texts to the 15th century. Otten, Giiterbock, Carruba,
Houwink ten Cate and others have sought to establish the linguistic charac-
teristics of this stage in the developing Hittite language, which they call
“Middle Hittite”’ ®!. Their most vocal opponent is Kammenhuber, who
views the mixture of older forms with younger in such texts as signs of
conscious archaizing which took place at the very end of the New Kingdom
(last decades of the 12th century) ®. Laroche has adopted a mediating
position in CTH, grouping the historical texts written in this language
together under the heading ‘‘texts of uncertain date” (CTH 131-147).
These texts include infer alia annals of a king Tudhaliya (CTH 142) and
of a king Arnuwanda (CTH 143), which may pertain to Tudhaliya II and
Arnuwanda I.

Since compositions in what we may surely call an annalistic style
were made during the Old Kingdom itself by Hattudili I there is only the
linguistic controversy to hinder the full acceptance of these annals as be-
longing to Tudhaliya II and Arnuwanda I. Houwink ten Cate and Gurney
have tried to show that the historical data contained in these annals and
in the Madduwatta and Mita texts fit well into the larger historical picture

8 H. Otten, JCS 5 (1951) 1291

9 H. G. Gﬁtébock, (CHM 2 (1954) 385, n. 17; B. Landsberger, JCS 8
(1954) 19, n. 49; A. Goetze, JCS 11 (1957) 72ff.; O. R. Gurney in C4 H?, fasc. 44
1966) 5, 14-15.
( 21 0. Carruba, Die Sprache 12 (1966) 79f.; H. Otten, StBoT 11 (1969);
Ph. H. J. Houwink ten Cate, Records of the3l§arly Hittite Empire (1962). My
osition is outlined in JNES 31 (1972) 29-35.
P KZ 83 (1969) 25£ﬁ.; Or 38 (1969) 548ff.; M SS.28 (1970) 51£.; 29 (1971)
75ff. And cf. now THeth 9.
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in both Anatolia and Syria of the 15th century *8. Too little of these
compositions is preserved to allow the kind of detailed stylistic analysis
that is possible for the Annals of Hattu§ili I or the two annalistic works
of Mursili II (cf. below in [12.1] and following). But it can be said that
the style is more similar to the later Mur$ili annals than to the earlier Hat-
tusili T ones.

10.2 In form the Madduwatta text® resembles a very long treaty
prologue without the body of stipulations which follow. It differs from
the treaty prologues in the absence of the introductory formula and ti-
tulary: “Thus (says) My Sun, (royal name), Great King, King of Hatti,
beloved of the Storm God, son of (royal name and titles)”.

10.3 Temporal sequence is observed but not assigned to individual
years. Since the addressee, Madduwatta, who is also the principal subject
of the narrative, is an older contemporary, the present Hittite king first
narrates Madduwatta’s dealings with the previous Hittite king (§§ 1-5,
8-15), and summarizes the treaty obligations imposed upon Madduwatta
at that time (§§ 6-7). These obligations he accuses Madduwatta of break-
ing. In 1958 Kammenhuber wrote of the Madduwatta text: “Die eigen-
artige Anklageschrift gegen Madduwatta ... gehort hingegen nicht zur
Geschichtsschreibung, sondern kann eher als Ersatz fiir einen dank der
damaligen Schwiche des Hethiterkdnigs nicht mehr méglichen Staats-
vertrag angesehen werden’ %. Such a statement rests upon chronological
and historical premises which are no longer accepted by most Hittitologists.
Excluding the question of the date of the composition, one must still ask
if the rehearsal of events in argumentation, whether they be found in an-
nals, treaty prologues, letters, or elsewhere, is not entitled to the desig-
nation Geschichtsschreibung. One may deem such a narrative tendentious,
propagandistic or limited in scope, all of which the Madduwatta text un-
deniably is. But it is also history-writing of a very utilitarian sort such
as was practised by the Hittites from the very beginnings to the end of
their kingdom.

10.4 Such historical prologues, whether they introduced decrees or
treaties, tended to employ first and second person verb forms and pronouns
to a much greater degree than other forms of historiographic literature,
In the case of the annals and chronicle literature, on the contrary, there
were no addressees, therefore no second person forms.

® Ph. H. J. Houwink ten Cate, Records 57ff.; O. R. Gurney in CAH?,
vol. II, chap. xv (fasc. 44).

* KUB XIV 14KBo XIX 38; older edition: A. Gétze, MVAeG 32 (1928);
newer study by H. Otten, StBoT 11 (1969).

9% Saeculum 9, 144.
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11.0 Historical prologues to proper state treaties exist for the reigns
of Suppiluliuma I, Mur$ili II, Muwatalli, Hattu$ili III, Tudhaliya IV,
and Suppiluliuma II. In addition decrees (or edicts) from the reign of
Hattu$ili IIT occasionally have historical prologues *, as do some of the
royal prayers from this period . As noted above, these rehearsals of
events are extremely tendentious. The treaty prologues are at pains to
portray the beneficence and wisdom of Hittite imperial foreign policy.
One must read between the lines and penetrate behind the fagade in order
to determine what may actually have happened. But our concern is not
primarily with these sources as evidence for real happenings but rather
as objects of study in their own right, as evidence for the way their authors
saw (or would like us to see) the events described. We are concerned with
what they are trying to do and how they go about doing it, regardless of
whether or not we approve.

11.1 The treaty prologues present the events of history as justifying
Hittite imperial foreign policy at every turn and condemning all parties
who seek to thwart that policy. The prologues to the decrees explain
in historical terms the need for the decree and show it to be a proper and
wise response to the situation. The prologues to the prayers maintain
the complete integrity and piety of the worshiper or his/her spouse and
the need for divine action to heal him or lengthen his life.

12.0 The reign of Mur$ili IT witnessed the production of a large number
of historical texts., Of greatest interest among these are three annalistic
compositions: a Ten-Year Annals of Mursili (CTH 61.I), a Detailed Annals
(CTH 61.I1I) which related events at least through the 21st year of the
king’s reign, and the Deeds of Suppiluliuma (CTH 40) composed by Mur-
§ilj o8,

12.1 In his two important studies of Hittite historiography °° Hubert
Cancik has made us aware of the unsuspected sophistication of literary
technique employed by Hittite author-compilers of historical texts. And
although Cancik’s insights into the older compositions are also often helpful,
his most notable contribution consists of his close examination of the Mur-
§li annals, the Deeds of Suppiluliuma, and the Hattus$ili ITI texts.

12.2 Although all Hittite historical texts exhibit to some degree the
ability to organize the raw chronological, geographical and statistical data,
and to present it in such a way as to reveal the motivations of the prin-

% F.g, KBo IV 12 (CTH 87), the decree in favor of Mittannamuwa.

" CTH 383 and 384, prayers of Hattusili and Puduhepa, to be edited
by Ms. Judith O’Rear Barissas in her Yale dissertation.
. 98 A, Gotze, AM (MVAeG 38, 1933), and H. G. Giiterbock, JCS 10 (1956)
41-68, 75-130.

9 See below in [16.0] and notes 133 and 134.
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cipal actors, the causes or at least occasions of armed conflict, the political
wisdom, military skill, justice, mercy, and cultic piety of the Hittite king,
Cancik has demonstrated by his close analysis of the historical compositions
of Mursili IT and Hattu$ili IIT that the historiographic literary technique
reached its acme during the late 14th and 13th centuries. It is impos-
sible to prove anything conclusive about the organization of either the
Deeds of Suppiluliuma or Murgili’s Detailed Annals, since both of these
compositions contain large gaps, and in the former case it is not certain
how one should order the fragments. Without a complete connected
text, and especially without a preserved beginning and end, one cannot
properly analyze a literary composition as to its structure. Realizing
this, Cancik has used the Ten-Year Annals of Mursili, which is almost
completely preserved, as his starting point. Reaching certain preliminary
conclusions about the Ten-Year Annals, he then seeks to render plausible
the same structure and technique for the others. Fundamental to the
organization of the Ten-Year Annals, according to Cancik is a prologue,
an epilogue which consciously resumes the prologue, and a symmetrical
central section bisected by a ‘“Binnenschluss” (internal conclusion). Within
the central section episodes of two types alternate: (1) terse, report-like
narratives (“‘Berichte”) of KaSka campaigns, and (2) more literary de-
scriptions (““Geschichten”) of the protracted Arzawa war and other mat-
ters. In the latter one finds extensive use of speeches, letters, speculations
about hypothetical courses of action either by the king or his opponent,
portrayal of simultaneous happenings in different locations; in the former
only stereotyped formulas. Cancik thinks that this alternation is a con-
scious literary technique, which proves that Mursili's Ten Vear Annals
were the end-product of an editorial process of selection and arrangement
of narrative material from a larger corpus of written records.

12.3 The Ten-Year Annals certainly represents a unified composition.
The epilogue was clearly already in view, as the prologue was being writ-
ten. FEach presupposes the other. One cannot avoid the conclusion that
the author has been selective, for he informs his audience in the epilogue:
“The enemy lands which the king’s sons and the lords conquered are not
included (here)” (§ 42). Furthermore, it is obvious that the corpus of
written records of Mur$ili’s campaigns included at least that extra material
which appears in the Detailed Annals. It does not seem to me that there
was an internal conclusion (“Binnenschluss”) at the end of year four
(§ 27). The end of year four is not described differently from the ends
of other years, nor does year five (§ 28) begin remarkably differently. So
far as I can see, the central section is a seamless whole. What differences
in style exist between the alternating sections are minimal and could be
outgrowths of the content. A question should be raised: What are the
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boundaries of the alternating units? Cancik’s first stereotyped section
comprises two regnal years (§§ 7-11). When only two types of narrative
are distinguished, it is a simple matter to argue that they ‘“‘alternate”,
even if the types of paragraphs are represented schematically as AABA
BBAAAABAA.

12.4 As in the Old Kingdom annals of Hattusili [3.8f.], the portrayal
of the royal person is of paramount importance. If there is any remarkable
difference between the Mursili IT annals and the predecessors in this regard,
it is probably an increased tendency on the part of the royal author to
vindicate himself. Mursili seems always to be defending himself against
real or imagined accusations. At the outset of both the Ten-Year and
the Detailed Annals he seeks to counter the charge of the enemy lands
that he is too young and too weak to fill his father’s shoes. Again in year
three MurSili takes cognizance of insults aimed at himself by Uhhaziti
of Arzawa: “You have continually called me a child and have continually
belittled me” 1%, Other texts from the reign of Mur&ili II show how his
ego at times was greatly threatened (Murdili’s Speech Loss) 1. They
also show how he sought in the sins of his father the causes for the plague
which ravaged his kingdom (Plague Prayers), thus seeking to show that
the plague did not come through any sin of his own. One should therefore
expect from such a king annals which vigorously seek to prove his man-
liness and piety.

12.5 The king’s manliness is to be proven by the accounts of his mil-
itary successes. His piety can be proven in several ways. Although
Hittite annals are primarily limited in their subject-matter to the king’s
military activities, MurSili’s include occasional allusions to the king’s ce-
lebration of festivals 1% and his pious observance of the prescribed funeral
rites for his brother Sarriku$uh/Piyadsili1®. The measure of his standing
before the gods could also be measured by the appeal to make a given
battle show by its outcome the judgment of the deity (i.e., a kind of or-
deal by battle) 1%, Later, Hattugili IIT was to appeal likewise to the gods’
granting of victory over his opponents as a sign of the essential justness
of his cause (cf. [13.0]) 1%. There is, however, no evidence for the em-

[

100 KBo III 4 obv ii 12f. (= AM 46-47).

101 See the psychological insights in the discussion of A. I, Oppenheim,
The Interpretation of Dreams im the Ancient Near East (Philadelphia 1956),
230ff. See Laroche, CTH 486.

192 KBo IIT 4121 (= AM 20), ii 48 (= AM 58-60), KUB XIX 30 iv 12-13
(= AM 104-5), etc.

108 KBo IV 4 i 6ff. (= AM 108ff.).

1% KBo I1I 4 ii 13-14 (= 4 M 45-6), KUB XIV 17 iii 18-19 (= 4 M 97-99).

108 Hag. 11T 71-73.
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ployment of this technique prior to Mursili®, No earlier annals contain
descriptions of this. In the description of Vear Seven in the Detailed
Annals the king writes: “Let the gods stand on my side and decide [the

issue] in [my] favor!” 17

12.6 In contrast to the annals of Hattusili I and other preserved ex-

amples of earlier annals the Murili IT annals also develop a stereotyped
phraseology for the divine aid rendered in the battlefield. Elements of this
phraseology existed before, but the full and fixed form, which occurs quite
frequently, appears first in texts from Murdili’s reign. The formula in
the Ten Year Annals reads as follows: “The sun goddess of Arinna, my
lady, the mighty storm god, my lord, Mezzulla, and all the gods ran before

..— me, so that I defeated ...”” 198, In the Detailed Annals the formula was

somewhat different: “The mighty storm god, my lord, the sun goddess
of Arinna, my lady, the storm god of Hatti, the tutelary god of Hatti,
the storm god of the army, Ishtar of the (battle-)field, and all the gods
ran before me, so that ...’ 109,

12.7 The central term “(the gods) ran before (me)” is by no means
first employed in military descriptions by Mur$ili II. It appears once
in the annals of Hattusili I (‘‘the sun goddess of Arinna ... took me by
the hand and ran before me in battle’”) 119, and at least twice in the Middle
Hittite annals of Tudhaliya (“‘the gods ran before”) 1. It is rather the
full formula which is new in Murili.

12.8 Mursili’s annals credit the gods with the king’s victories in more
ways than through the use of these formulae. At times the king describes
startling direct divine intervention in the course of the battles. During
his campaign of year nine against the lands of Yahre$$a and Piggainares§a
an episode occurred which indicated the most specific form of divine as-
sistance: “‘the mighty storm god, my lord, had summoned for me (the god)
HaSammili, my lord, and he kept me hidden (= made me invisible?), so
that no one saw me. And I went and attacked the land Piggainare&$a
as it slept” 2. On another occasion the storm god hurled a lightning

S —bolt against the enemy 15, On this latter occasion, the king employs to

describe the god’s open display of power on his behalf a special term which

166 Unless it is in the broken passage from a text dealin i ili I:

[...Jmit ha-an—nar[u? ...] (KBo IIT 46 oby 3). g with Murdili I:
7 KUB XIV 17 ifi 18-19 (4M 98f.).

08 KBo III 4 i 38ff. (= AM 22f.), etc.

109 KBo IV 4 iv 9ff. (= AM 134 ff.), etc.

110 KBo X 2 obv i 29-30.

Ul RUB XXIII 11 obv ii 29, rev iii 24 (CTH 142).

us KBo IV 4 rev iii 33ff. (= AM 126f.); also JNES 25 (1966) 172; lines

13 KBo III 4 ii 16ff. (= AM 46f.).

4ff.
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first appears in the historical literature at this time, the term para han-
dandatar. This term is variously translated ‘‘gottliche Macht”, “‘gottliche
Gerechtigkeit, géttliche Rechtsordnung” . The translation “‘divine jus-
tice” is suggested by a textual variant Nfc.s1.sA—far 15. which shows that
Hittite scribes could write this word with the Sumerogram which means
“justice”. The usage of the term suggests that it is the display of a god’s
overwhelming power in order to bring about a just resolution of a conflict.
It is in this sense that the term is used first by Mursili IT and later by Hat-
tusili IIT in his political propaganda.

12.9 New with Murgili IT is the concern to describe the terrain of
some of the battle sites. In at least one instance the author even assumes
that his statements about the terrain can be checked by the reader.
“Now the city of Ura, which was the first border fortress [of the land of]
Azzi, was situated in a very inaccessible place. Let whoever hears these
tablets (read aloud) send and [look at] that city of Ura [how] it was [flor-
tified ! 118

13.0 One of the best-known Hittite texts of a historical nature is the
so-called “autobiography’’ or “‘apology”’ of Hattusili III 7. Scholars have
not been able to agree completely on the designation of this text 8. Like
the Telepinu Proclamation it shares the formal features of an edict/decree,
but it is clear that this is only superficial. The historical introduction to
the decree is very long, constituting all but the last two paragraphs of the
text, Furthermore, it is also obvious that the composition is a piece of
political propaganda designed to defame the dethroned king and his par-
tisans and to give legitimacy to the new king. So argumentative is the
tone, in fact, that at points the reader-hearer’s objections are actually
anticipated and answered! (cf. [3.12] and fn. 46b). “If someone should
say: Why did you formerly establish him in kingship? And why now are
you declaring war upon him? (I answer:) If he had not started the hos-
tilities with me, would (the gods) truly have subjected a ‘Great King’ to
a petty king?” (Hatt. IIT 74ff.).

13.1 In this text one finds the opposite of that view of history and

14 A Gotze, Hatt. 60; J. Friedrich, HWb 52 s.v.

15 ABoT 62 38; cf. H. G. Giiterbock’s note on p. X of ABoT Inhaltsiiber-
sicht.

us KUB XIV 17 iii 21-24 (= AM 98).

17 Old edition by A. Gotze in MVAeG 29 (1924) with supplements and
corrections in MVAeG 34 (1930); new edition expected by H. Otten in StBoT
series.

118 Detailed survey by Herbert M. Wolf in his Brandeis University dis-
sertation: The Apology of Hattusili§ Compaved with other Political Self-Justifi-
cations of the Ancient Near East (Ann Arbor 1967). Cf. also H. A. Hoffner in
Goedicke & Roberts (eds.), Unity and Diversity 51fi.
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history-writing which sees events linked in a horizontal level by the prin-
ciples of cause and effect; cf. [17.14]. It is true that no Hittite historical
text ever approached this latter conception of history in its pure form.
But in most texts there is at least a mixture of horizontal level causality
and vertical (i.e., direct divine intervention). In this text every important
event is caused by the goddess “Ishtar of Samuha”, who is Hattusili’s
patron deity. She brings all things about by that power known to the
Hittites as para handandatar (cf. above in [12.8]). If there is any causality
on the human level, it consists merely of one or more persons incurring
the divine favor or disfavor and thus influencing the use of the goddess’
para handandatar. “‘Because I was indued with (the goddess’s) para han-
dandatay, and because I walked before the gods in para handandatar”.
wrote Hattu$ili, “I never committed the evil deed(s) of mankind” 1o,
It is probably too much to assume that all kings (even of the New Kingdom)
were privileged to enjoy this endowment of divine power. For only Hat-
tusili makes such claims. Mursili IT saw this power unleashed on his
behalf only rarely on the battle-field. We have no inkling as to how a
human being (or even a king) came to secure the power from the deity.
Even of himself Hattudili makes no statement that he earned this power.
No special obedience or cultic observances secured it for him. It was
strictly of the divine initiative and grace. Ishtar chose him as a child
and vouchsafed to him her protection and constant solicitude,

13.2 Although such a view of history is the very antithesis of the
conceptions held by modern western historians, the origins of which views
are usually traced back to the Greeks, we must in all fairness admit that
it is “a view” of history, and that it seems to have been entertained —
at least in varying degrees — by many Hittite authors of historiographic
documents. Perhaps the Hattu$ili IIT apology is the most extreme case
of this outlook, but it is by no means the only composition influenced by
this view.

13.3 Although the Apology is the most celebrated historical document
from the reign of Hattusili ITI, it is by no means the only such attempted
by this king. Under CTH 82 Laroche groups two large fragments, which
he thinks are a part of this king’s annals. But of much greater significance
are the large fragments which remain of a quite lengthy historical review
of the reigns of Suppiluliuma I, Arnuwanda, Mursili II, Muwatalli, Ur-
hiteSub and Hattus$ili III (CTH 83). To this composition may also belong
the additional fragments KBo XXII 10, 11 and 36. Significant portions
of this composition were first pieced together by K. Riemschneider in JCS

0 Hatt. 1 46ff.
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16 (1962) 110ff. Most of the subsequent joins and discoveries of duplicates
have been duly noted in CTH 83. It only remains to indicate that KBo
XII 44 seems to supply the lefthand side of column IV of KUB XIX 8.
Various factors militate against an indirect join of the two pieces, but
they are almost certainly duplicates and with a very similar disposition
of the words on the tablet lines. I was also privileged to discover among
Prof. Otten’s dictionary cards of unpublished fragments in 1972 a small
fragment of a duplicate of KUB XIX 9, which carries the number 751/v.

13.4 Because of the as yet incomplete reconstruction of this compo-
sition it is perhaps premature to attempt any detailed analysis. But a
few remarks are nevertheless appropriate. Since the account stretches
back over the reigns of five predecessors, it represents the most ambitious
attempt at extended historical review since the Telepinu Proclamation.
Hattudili, ignoring the real patron deities of his royal predecessors, at-
tributes their military successes in every case to his own patron goddess,
the “Ishtar’” of the city of Samuha. Although the technical term para
handandatar (on which cf. above in [12.8] and [13.1]) has not yet been iden-
tified in the fragments of this composition, the idea is definitely present,
and the deity who performs spectacular miracles in the field of battle is
Hattusili’s goddess, “Ishtar” of Samuha (cf. KUB XXXI 20+KBo XVI
36+Bo 5768, col. III; JCS 16, 110f.). Without the all-important begin-
ning and end of this composition we cannot say to what extent the entire
review was motivated by a desire to attribute to Hattusili’s patron deity
the entire success of the Hittite empire. But it is altogether likely.

13.5 To the reign of the last known Hittite king, Suppiluliyama (Sup-
pilulinma II) belongs that remarkable text discussed above in [1.9]. It
is apparently a Hittite translation on a clay tablet of two hieroglyphic
inscriptions, which describe the military exploits of the last two Hittite
kings, Tudhaliya IV and Suppiluliyama. Although the narrative material
in col. I pertains to Tudhaliya IV and that in col. III to Suppiluliyama,
we are told explicitly that both accounts were drawn up by the latter
(ii 11-186), so the style is the same. They are both accounts of campaigns
against Cyprus. Whether or not the Tudhaliya statue inscription origin-
ally contained ‘“manly deeds” additional to the Ala$iya campaign, all
that is preserved of this translation or report on KBo XII 38 is the Cyprus
events. So both are narrations of single campaigns of the type alluded
to in my classification in [18.1] under section II. Although much is lost
in the lacunae, so that one must be cautious about arguing from apparent-
ly missing features, it should be noted that no example of the stereotyped
“divine assistance’ clause is preserved. Narration is in the first person.
Allocation of the tribute of the conquered land among the temples of the
four principal gods of Hatti is absolutely equal (i 13-20).
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13.6 From the standpoint of historiography the most significant fea-
ture of this poorly preserved text is the claim to factual veracity in report-
ing, which the king makes in ii 11-16. Preliminary remarks on the mean-
ing of these lines were made by Giiterbock 2. He noted that the crM—an
... QATAMMA (qualis ... talis) construction affirms that “I wrote his
deeds just as he was”’. While the general sense must surely be close to
this, in detail this formulation is not correct. What the cM—an
QATAMMA clause indicates is that, since Tudhaliya was a “‘true king”
(a genuine, real king), so it was appropriate for his successor in making
the statue to homnor him with “true (real, not fictitious) exploits”. The
enormous importance of this kind of thinking by a Hittite author of his-
torical narrative did not escape Cancik, who combined it with other scat-
tered indications from earlier texts?. Suppiluliyama’s claim not to have
omitted information either through oversight or deliberate suppression is
only one half of the two-sided standard of accuracy demanded in the legal
sphere: one may neither add nor subtract from the true text 122,

Part C: Previous Studies of Hittite Historigraphy

14.0 In 1938 H. G. Giiterbock published the second part of his dis-
sertation entitled ““Die historische Tradition und ihre literarische Gestaltung
bei Babyloniern und Hethitern bis 1200”12, In the first part he had
discussed those Babylonian literary creations which rested upon a his-
torical tradition. The second part concerned Hittite works of a similar
type. For the Hittite material he set up two categories: (1) Babylonian
literary works taken over into Hittite translations, and (2) native Hittite
compositions.

14.1 In the first category belong the Hittite translation of the Sargon
“King of Battle” composition, the legendary tale of Naram-Sin (CTH 311),
and the tale about the hero Gurparanzahu (CTH 362). The latter is nor-
mally considered to be purely mythological rather than a legendary elabo-
oration of a historical nucleus and thus is found in a different part of La-

120 . G. Giiterbock, JNES 26 (1967) 78-79.

181 Gyundziige 118.

122 Nicely formulated in Deuteronomy 4:2 and 12:32. The same idea
is conveyed in Hittite legal texts by the use of the verb wapnu— ‘‘to change,
alter (the words of command)”, discussed above in [2.7], in footnotes 36-37,
and by Neu in StBoT 18, 76. A few selected examples may be helpful: “Who-
ever alters one word of this tablet’”” KBo IV 10 rev. 26; “If the king gives in-
structions to any of you, and he (the king’s servant) alters the king’s word and
speaks another word”” KUB XXI 42 iv 7f. (from an instructions text); and the
interesting description of the ideal, obedient wife, who ‘‘doesn’t alter her hus-
band’s word” but hearkens to it and obeys (KUB XXIV 7 iv 51-53).

133 74 44 (1938) 4511.
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roche’s CTH from the Sargon and Naram-Sin materials. Owe wight
if Gurparanzahu is included here by virtue of its Babylonlan setting, y
should not Gilgamesh also belong to the same category?  Although W
Gilgamesh Epic is clearly the result of much legendary, nons
overlay, it is acknowledged today that the central character Oligamesh,
king of Uruk, was an historical personage. And in fact thc‘ Hittites ins
cluded in their corpus of Akkadian literary works in translation not only
the Sargon and Naram-Sin legends and the Gurparanzahu tale, but also
parts of the Gilgamesh Epic (CTH 341).

142 Recently the corpus of Naram-Sin legend texts from Bogazkdy
has been significantly enlarged by the publication of fragrflents from two
prisms inscribed at Bogazkdy in the cuneiform hand typical of Hattu3a
(the ductus is old, although perhaps mot “typical old”). The tex‘ts are
written in Akkadian. One prism was six-sided (KBo XIX 98), while the
other was four-sided (KBo XIX 99). The smaller fragment (K]%? XIX 99)
preserves the colophon, which reveals that the scribe, Hanikkuili, was th,e;
“son of’ (pumu) Anu-$ar-ilani, who in turn is called ‘“‘the servantwof
a series of gods, including Enbilulu, Ninegal, Anum, I.§knr, A‘.MAL: A§sur,
and (the Anatolian deity) Inar. The name Anu-Sar-ilani @ght 1nd1ca1:e
that the bearer was a native speaker of Akkadian brought in to Hattusa
to train native scribes. On the other hand, a native Hittite, who devc.)ted
himself to the study and translation of Akkadian literary works, mlght
have taken a nom de plume in the Akkadian language. The expression
“son of’ (pumu) could be understood merely as “pupil of”, although the
Hittites usually employed for this purpose the Sumerogram KAB.ZU.ZU
“student, apprentice’”. The name Hanikkuili was borne by others as-
sociated with the scribal craft 1%.

14.3 Also mentioning Naram-Sin and the city of Agade and perhaps
to be added to the texts listed under CTH 311 is a small fr.agment con-
taining parts of ten lines in Hittite (KBo XXII 85). The plfece Bo 1309
joined by Otten in ZA 683,86-87 to BoTU 4A, I have seen 1n Istanbul,
and it appears to preserve lines from the obverse not known‘to Otten.

14.4 Since Giiterbock’s 1938 study of the Hittite translation of. 1.:he
Sargon legend “King of Battle” further fragments of 1.:hat composition
(CTH 310) have come to light at Bogazkéy: two smaller pieces (KBo XII 1
and XIII 46) and one larger one (KBo XXII 6), all from the area of the
House on the Slope. The right-hand column of the obverse(?) of ].§Bo
XIII 46 may be the Hittite translation of a part of the preserved portions

134 KBo VI 4 iv colophon.
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?f the Akkaf]ian version of the King of Battle from El Amarna, but thi
1s not certain®, The big piece KBo XXII 6, edited by Giit,erbock 'S
1969 1, adds significantly to the story, since it contains parts not i .
ly known from the Akkadian version. preven
recorld4.5 Sargon' of Akkad’s I'nemory was preserved in Hittite written
s not (.)nly in the translation of the King of Battle text, as Giiterbock
could know in 1938, but also in mention of him by Hattusili I,in the lattoc’
annals (cf. [8.7] and following), as first recognized by Giiterbock 1#7 o
' '14.6 For the Sargon and Naram-Sin legends we possess parts o'f th
original Akkadian versions. This is not the case, however, for the G -
paranzahu legend. Further fragments of the Hittite tran,slation f :hr-
Gurparanzahu legend are KBo XXII 98 and probably KBo XXV(I) 104e
. 14.7' The native historical tradition of the Hittites Giiterbock sub;
d‘1‘v1def1 into two categories: (1) products of the “‘official history writing”
( oﬁ‘lzl'el.le Geschichtsschreibung™), and (2) literary creations based ;
a trad1t1c')n wh‘ich existed alongside the official historiography 122 e
i T'he intention of the 1938 study was to sketch only briefly the official
's oriography as a background for a more thorough and detailed exami
t101.1 of the second category, which was the Hittite counterpart to the BallJla-
lonian compositions which he had examined in part one of the dissertatioz-
' '14.8 The principal representatives of category two among the nati ‘
Hittite compositions were (1) the Zalpa text (CTH 3; cf. above i 3‘17;
:la.nd following), .(2) the “Cannibal” text KBo III 60 ; ZI'SoTU 21 n(CETh;
Ai.lli; dcjiﬂ:;.b((g; }}n7[.7.?] and fo'llowing), and (3) the Siege of Urdu text (in
adtian) (CT1 ; cf. above in [é'l.f)] and following). Of these three there
: quent textual additions only to the first. The new textual
'matenal does not contradict the cautious conclusions drawn by Giiterb
in 1938 on the basis of the material then known. ¥ Oferbock
| 14.9 In connection with the texts which he studied in 1938 Giiterbock
stressed the use of legendary material in the compositions of his second
category and of anecdotal material in his first (the “official historiograph;)f)
. 15.0 Tw.en‘?y yefa.rs l'ater, in 1958, Annalies Kammenhuber attempteci
o survey' Hittite historiography on the basis of the enlarged corpus of
texts available to her %. Her scope was broader than Giiterbock’s],? since

she sought to examine (albeit in relati i
atively brief
of Giiterbock’s categories. Y compass) orks of both

15 So thi TR R
0508, o thinks Meriggi in Gedenkschrift W. Brandenstein (Innsbruck 1968)

36 ATDOG 101 (1969) 14ff.
127 7CS 18 (1964) 1&?

us 74 44 (1938) 101,

18 Saeculum 9 (1958), 1361,
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15.1 Kammenhuber did not use Giiterbock’s two-fold division of the
texts as her primary guide. Rather she divided Hittite historical texts
at the outset chronologically into works from the Old Kingdom and thosc
from the New Kingdom, adding that the differences were sometimes only
a matter of degree, since much which was only rudimentary in the Old
Kingdom came to full development in the Empire Period.

15.2 Kammenhuber raised certain points which were entirely new,
which were not discussed by Giiterbock in 1938. In her consideration
of the annals genre she advanced the theory that MurSili IT was the first
Hittite king to compose annals. This theory she defended in an adden-
dum even after the discovery of the Hattudili I annals 1%, although she has
since abandoned it. Other scholars would agree that Mursili IT devoted
more attention to this text type and made important stylistic adaptations
(cf. [12.1] and following). But he was surely not the first Hittite king
to write annals. I do not find Kammenhuber’'s “chronicle literature”
category very meaningful or useful in the sorting out of significant formal
differences among historical writings of the Old Kingdom. A ‘‘chronmicle”
is “‘a continuous register of events in order of time” (Concise Oxford Dic-
tionary), or ‘‘a bare or simple chronological record of events” (Webster).
By these definitions one can certainly not classify the so-called “Palace
Chronicle” as a chronicle. It shows little concern with arranging events
strictly according to the temporal sequence. Even the Telepinu Pro-
clamation’s long historical prologue better deserves the name ‘‘chronicle”
than do the texts and fragments which Kammenhuber subsumes under
this rubric. A concern for temporal sequence in narration is observed
in the Anitta text, the Zalpa tale, the Annals of Hattudili, the fragments
of the text describing Mursili I’s campaigns against Aleppo and Babylon,
and the Telepinu Proclamation. Some fragments are too small to allow
speculation as to the observance of chronological sequence in the complete
work: Ammuna text, Cannibal text, Telepinu against Lahha, and Zukra$i.

15.3 In connection with her discussion of the Telepinu Proclamation
she argues that Telepinu made use of pre-existing written sources, which
she calls “eine althethitische Chronikliteratur’”. It would certainly ap-
pear that Telepinu employed written sources, where such existed. But
to call these a ‘‘Chronikliteratur’” seems to me to restrict his sources
beyond what is required by our present evidence. Kammenhuber ex-
plains 1% that by a “Chronikliteratur’”’ she means texts which present
events in a relatively objective manner without admixture of mythological

130 Page 154, note 101.
131 Page 143.
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material. She excludes from this category also those texts which (like
the “Palace Chronicle”) employ anecdotes in a moralizing fashion. Thus
she seems to set up at least three categories of Old Hittite historiographic
literature: (1) the literary works with mythologizing (Giiterbock’s second
category), (2) the anecdotal, moralizing texts, and (3) the ““Chroniklitera-
tur”’. This classification underdifferentiates the texts in her third cate-
gory. Certainly those texts which she explicitly ascribes to the “Chronik-
literatur” in her footnote 37 are underdifferentiated formally. Some such
as the Ammuna text (CTH 18) — and the Manly Deeds of Hattusili I,
which was unknown to her at the time she wrote the body of the article —
are first person narratives and clearly of the annalistic type (cf. [3.11] and
following and [8.2]). But other texts of her category, such as the texts
about Mur$ili I (CTH 10 and 11) are clearly not of this type at all.

15.4 1 further question her opinion that historiography in the strict
sense of the word begins only in the New Kingdom. Documents such as
the Apology of Hattugili IIT (cf. [18.1]) are no more worthy of the name
“historiography in the strict sense’” than the Telepinu Proclamation. Both
are works of sheer propaganda. On the other hand annalistic texts with
less obvious bias such as the Annals of Mur§ili IT have clear Old Kingdom
counterparts (Annals of Hattu$ili I, Ammuna annals). Her criticism of
the Sumerian and Babylonian historiographers — that they “had no sense
of history as such”, that history interested them only insofar as it provided
a basis for an ethical doctrine of reward for virtue and punishment for
evil 1# — applies equally well to the best of Hittite historiographic works.
The Telepinu Proclamation and the prologues to the state treaties were
not the result of disinterested inquiry by Hittite kings into the causes
of a present situation; they were rather the product of a chancellory intent
on giving a decidedly pro-Hittite, highly selective pre-history, calculated
to reinforce present policy. Such literary efforts did not create new policy,
they defended a pre-formulated existing policy. It seems to me, therefore,
gratuitous to speak of a praiseworthy ‘“historischer Sinn” of the Hittites,
which was clearly superior to the concepts of the neighboring contemporary
peoples and which one must attribute to the symbiosis between Hattians
and Indo-European Hittites.

15.5 Neither Giiterbock in 1938 nor Kammenhuber in 1958 had access
to all the texts which are available today. One cannot predict where they
would have fitted into their schemata the newly discovered texts. One
assumes that in 1938 Giiterbock included under the official historiography
all historical texts and fragments of such which he did not explicitly assign
to the literary creations category, and the latter he limited to four: (1) the

122 Page 146.
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Zalpa story, (2) the Cannibal story, (3) BoTU 14, and (4) the Noge of Urln.
Aside from the additions to the Zalpa story, which cettainly oabrm his
attribution of it to the literary creations, the ounly important totally one
known texts to appear have been the Manly Deeds of Iattubili 1 and the
Zukradi text. These one would assume he would have included unde?

ial historiography.
Oﬁimﬁ).o In tvsi Elo};ographs published in 1970 and 1H76% Hubart
Cancik greatly clarified the subject of Hittite historiography in the ares
of its techmiques. Although his two studies have made contribations in
many areas of the subject, I would judge his finest contribution to he the
detailed analysis of the historiography of the Murgili I1I annals (cf. above
in [12.1-2]). Although his works came to my attention too late F() be m‘ml
in the basic manuscript, which was prepared for oral presentation in To-
ronto in autumn, 1976, I have tried to integrate his ideas as fully as pon-
sible in subsequent drafts.

16.1 A short contribution by A. Archi, which appeared in 1969,‘1“}3
not escaped my notice . Its contributions are more modest, and it is
devoted more to the Old Hittite period, which was already so well treated

by Giiterbock.

Part D: Conclusions about Hittite Historiography

17.0 A primary question is the Hittites’ own literaf'y c,ategories, as
they affect the texts which we have been calling “historical”. Such ter-
minology occurs either on the colophons of the tablets themselves, or on
the bibliographic entries of the Hittites’ archive shelf lists (what E. Ifaroche
treats as “débris de fichier” in CTH, pp. 153ff.). What name dlfi :c,hey
give to compositions which we call “decrees”, “annals’, ‘“‘apologies’” or
“chronicles’? R

17.1 The documentation of the two types just mentioned is unfor-
tunately incomplete. Colophons are broken away for seYeral of the most
important examples of compositions in the historiographic category. The
shelf lists treated by Laroche cover partially the contents of sev?ral 1:.()(-).1.115
in buildings A, C, E, G, H and K, all of which are on th‘e acropolis (Biiyiik-
kale). We have virtually no shelf lists known to derive ttrom th.e House
on the Slope or the Great Temple, the two sites from which derive most
of the historical texts whose find spots we know. From the Great TemPle
comes only the fragment KBo XIX 35, which mentions three treaties.

133 cik, Mythische und historische Wahrheit (Stuttgart). .
134 g g:rrllcik, Grindzﬁge der hethitischen und altiestamentlichen Geschichts-

] ‘Wiesbaden). .
Scmmll;;"ff. (Archi, “La) storiografia ittita”’, Athenaeum Ns 47, 7-20.
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The only historical texts mentioned in existing shelf lists from the acropolis
are a very few treaties (cf. CTH, p. 163).

17.2 Treaties were known by various terms. During the Old Kingdom
they were called “tablets of fak$ul”’, while in the New Kingdom they were
known as “tablets of 7§hiul” 1%, The former term stresses the aspect of
peaceful concurrence, the latter the imposition of an obligation. The
could also be referred to as “‘tablets of the oath”. . Y

17.3 The Political Testament of Hattusili I (CTH 6) has a preserved
colf)phon. In the colophon no single technical term is employed to de-
scribe the composition, but the Akkadian verb wu’ uru there describes what
the king does to his son Muriili in this text . wu”uru should probably
be translated “to give commands, instructions, orders’ here (cf. CAD A
320f. sub 3). Thus what we call the Political Testament, stressing the’
bequeathing of power, the Hittite scribe conceived as an Old Kingdom
pro.totype to the so-called ‘“Instructions Texts” from the New Kingdom
period. Only in this case the recipient is not a civil servant, but the newly
apoointed heir, the crown prince. ’

17.4 The Telepinu Proclamation, which as we saw has the form of
zzi Sel(lielz‘f’(l):s‘decree, is called in its colophon only “tablet one of Telepinu;

17.5 There is no colophon for the Anitta text (CTH 1), and none
preserved for the Zalpa Text (CTH 3), the siege of Urdu (CTH 7), the Palace
Chronicle (CTH 8), the Ammuna annals (CTH 18), or the te’xts dealin,
with Murdili I's and Hanteli I's activities (CTH 10-13). *
. 17.6 All annals texts for which colophons are preserved use the tech-
nical term rG-nafar (= pi$natar) “manhood, manly deed, exploit’ 189
T'he Cf)nnection of this word both with the sexual capacity of a man and'

his military prowess I have discussed elsewhere 49, The nexus is impor-
t:.mt for the use of certain masculine and feminine symbols in the magic
rituals. The term LG-natar “‘exploit, manly deed” is found not only in
the co?ophons as a title for the genre annals, but in the body of military
narratives. In his Apology Hattuili IIT wrote: “this was my first manly

deed; my lady Ishtar on this campai i
; paign for the first time called ”
(Hatt. IT 29-30). S e

i:: ;} SOtten, ]gSA5 (1951) 1291
. Sommer . Falkenstein, H. -
o0 BoTU 234 iv 27.28. ein, HAB 1617, 200
0 X 2 iv colophon 1’-2’; KBo II 5 iv colophon
. . : : =AM ;
iXXVI 27:17, 19. pidnatariet in KUB XX 54+KB0PXIII( 122: 71c902rfr‘g§ Iir?d]z
1 th% arallel KBo XXTI 22 obv. 26’ to LG—tarietwa. ) P
H. A. Hoffner, JBL 85 (1966) 327 with note 4.
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17.7 There is unfortunately no colophon to the great Apology of
Hattugili ITI, so that we cannot learn from that what term was applied
to it by the scribes.

17.8 Because the find spots of the vast majority of historical texts
are presently unknown, it is risky to generalize from those which we know.
We saw earlier (cf. [17.1]) that of the historical texts from the Old Kingdom
period, most whose find spots are known came from the House on the
Slope and the Great Temple. But the Manly Deeds of Hattudili I came
from Building K on the Acropolis (cf. [1.10]). So perhaps nothing signifi-
cant can be learned from the find spots as to which texts the Hittites them-
selves considered “historical’” or even “literary”.

17.9 An interesting question is who constituted the intended audience
for the historical texts? 4!

None of the texts is monumental. Nome was written on a stela
for the general public to read. Anitta’s text, we are told in his own
words, was originally placed in his gateway . But what we have in
Hittite is probably not that original inscription, and it was certainly not
displayed. If Giiterbock’s theory 14 is correct that the Nigantas hierogly-
phic inscription is to be found in translation or paraphrase in KBo XII
38 (CTH 121), this would be evidence for a monumental usage of a historical
narrative. One wonders also just what kind of a monument was erec-
ted by Hattugili III to celebrate his victories, which twice in his Apo-
logy he refers to with the words: Su-an ... wedaphun (I1 25, 44) “I
erected/built a ‘hand’”’. Could this victory monument have been inscribed?

17.10 But aside from these somewhat dubious cases it would appear
that no Hittite historical text as we have it was intended for a public dis-
play. If the text itself was not be be visually displayed, there is still the
possibility that it was to be read aloud in public. We know, for instance,
that the state treaties with vassals were to be read aloud. To be sure the
audience was not crowds of ordinary citizens assembled in the street, but
rather a select group of nobles assembled in court. The Political Testa-
ment and the Telepinu Proclamation were addressed to the king’s court,
the body of nobles who served him in high capacities.

17.11 The annals texts are another matter. No evidence suggests
that they were to be read aloud before the assembled court. Nothing in
the wording of the texts — no second person pronouns consistently ap-
plied throughout the texts — indicates the addressees. One can only
make an educated guess based upon the overall content and possible pur-

11 M, Cancik, Grundziige 54.
148 KBo III 224-obv. 33f.
us JFNES 26 (1967) 73f.
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poses of the texts. The Ten-Year Annals of Mursili, as we saw (cf. [12.1])
are a record of how in a delimited period of time the young king — ;em-,
powered by the sun goddess — defeated his enemies who belittled him
and thus proved himself a man and a king. The opening and closing
paragraphs of the composition suggest that the documentary record itself
may have been made as part of the king’s discharge of indebtedness to
the sun goddess . Tt is not too much to assume that the sun goddess
he.rsc.elf was the primary intended audience. This is not to say that all
.I‘Ilt.tlte annals were a account rendered to the gods. There is no similar
1nd1.c?.tion for the Annals of Hattudili I or for the other annalistic com-
positions. Most of the tablets and tablet fragments of Mur$ili II annals
whose find spots are known come from the Acropolis (Building A), but
at least one (KBo XVI 54+KUB XIX 40) from the east magazine o,f the
Great Temple. At least that copy of Murdili annals could have been
“placed before the deity”. We have seen that the annals seek to present
the most flattering picture possible of the king. Whom was the author
trying to impress?

17.12 In [1.5] we raised the question: Which royal activities were
chosen for commemoration in the historical texts? Answers have been
suggested for each text, as it was discussed in turn in [3.12f.], [4.1£], [5.1]
!6.2], [12.1] and [12.4-5]. Some final observations on the sul;ject z;.r,e n‘ovs:
in order. Hittite kings did not devote much space in their inscriptions
th) describing their building activities. Goetze 145 noted that we lack Hit-
tite building inscriptions and that we possess only one textual reference
to z.a. Toyal hunt. One may wish to discount Anitta’s references to building
act1v1.tie.s 14, because he did not reign in Hattu$a and may not have been
a .”I'.Ilttlte” in the narrow sense, although his inscription is written in the
Hittite language. But happily there is other evidence. Mursili I's suc-
cessoT, Hanteli I, recorded his building of fortification walls in Hattuga 147
Suppiluliuma I and Mur$ili IT reported fortifying cities and lands 14# And.
Hattu.éi}i IIT commemorated in his inscriptions the building of t.emples
and cities. In his Apology he twice mentioned the erection of victory
stelae, which he designated with the sign $u “hand”. In another place
he described the preparation of a “bone(?) house” (Hittite pastrya$ per) 1o,

144 i i
pecially KBo III 4 iv 48, on which see A. Gétze, AM
1 A "Goetze, Kleinasien (11957) 92; R. Hardy, AJSL. 58 (119%171’) e

146 Ani .
S5t tta Text, §§ 14 and 15; see E. Neu, StBoT 18 (1974), 12-15, lines

147 BoTU 20 (= KBo III 57) iii 12ff.

us H, G. Giiterbock, JCS 10 (1956) 90 i
Goetze, AM 92f., 99f., 105%., 120f.,(etc. ) 90, fragment 28, A 1 1-17, 31ff; A.

149 Apology of Hattusili, IT 25 and 44, on which
) , , see C. H. Gordon, B
the Bible, 93, H. M. Wolf, The Apology of Hattu3ilis Compared. .. (}Snlin Ai{:)gﬁ
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Vet, although building activities form a part of the many royal achieve-
ments worthy of mention, no separate part of the text was assigned to
building activities, as was true in Mesopotamian texts. The building
activities were simply noted in the course of the historical narrative.

17.13 Later Assyrian kings liked to portray themselves on hunts or

at banquets. In his classic study of Hittite civilization the late Albrecht
Goetze observed that, whereas the pre-Old Kingdom monarch Anitta
likewise described a hunt in which he took part, later Hittite kings eschew-
ed the mention of royal hunts, if indeed they ever participated in such.
Anitta not only lists the animals caught on the hunt, but informs us that
before departing on the hunt he made a vow to a deity: “I made a vow
(to the deity) and [on] a hu[nt I went]” . Since the vow immediately
preceded the hunt, I would suspect that he vowed that, if he found suc-
cess on the hunt, he would dedicate all or a portion of the catch to the
deities’ temples. But Goetze is right: Anitta’s successors never mention
royal hunts. Neither are banquets reported in texts or depicted in the
art of the Old and New Kingdoms (c. 1700-1200 B.c.). By contrast and
perhaps owing to the Syro-Assyrian influence the so-called Neo-Hittite
kings of 1200-800 B.c. often described building activities in hieroglyphic
inscriptions and were fond of hunting and banquet scenes in their monu-
mental art.

17.14 Articles have been written about the sense of causality in Hit-
tite historiography 1. It is true that in some compositions such as the
plague prayers of MurSili IT the causes for catastrophes were sought in
events of the past. But these are not direct causes. They do not function
on the purely horizontal level. An ancestor’s sin does not bring about a
plague except insofar as it infuriates a deity. Thus the Hittites viewed
history in much the same way as their ancient neighbors: the Babylonians,
the Assyrians, the Egyptians, and the West Semites. They saw their
gods as intervening in the course of human affairs in such a way that the
actions of men which pleased or displeased these gods inevitably influenced
the subsequent course of history. The records of the past could afford

1967) 52 and 189 with note 139, and H. A. Hoffner, Catholic Biblical Quarterly
30 (1968) 222 with note 6. For the kadtiyas per see Apology of Hattusili, IV

751,

150 Anitta text, line 59, which should nu mallaphun nu huwar(nuwanzi
aun], instead of huwar[tappun] read by E. Neu, StBoT 18 (1974) 14f., 44, 87.
his sentence is separated from the preceding narrative of building activity

by a paragraph line. It is immediafely followed by the account of a royal
hunt, in which animals were captured alive and brought back to the capital
city, where they were placed in a zoological garden, probably in fulfilment
of the oath to the deity (maltahpun).

181 A, Malamat, VT 5 (1955) 1-12.
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to subsequent generations certain lessons (hence, the anecdotes in the Old
Kingdom texts), but these lessons were of a very simple kind. No his-
torian king, writing of the past, ever expressed himself thus: “The reason
why Hanteli was unable to succeed politically was because his propaganda
was inferior and his overall strategy was wrong”. Rather such a king’s
error was in murder and intrigue within the royal family, matters more
ethical or religious than practical and secular. We should not look for
the attitude or methods of a Thucydides in ancient Hittite historiographers.
The world was not ready for that kind of iotopta yet and would not be
for many centuries.

17.15 Bearing upon the native conceptions of history is the question
of divine involvement in past, present, and future events. The Hittites
were kept from a free, and totally horizontal, world view of causation
by their religious conceptions. The gods intervened to influence directly
the course of human events. In the most sober and non-mythological
of annalistic texts, those of Mur$ili II, the storm god intervenes in the
struggle against Uhhaziti of Arzawa by hurling a thunderbolt and striking
the enemy king to his knees 2. Mursili appeals to the storm god as ar-
biter of international law to decide the suit in his favor by letting him
win the battle 2. FEven more crassly folklorish is the description of the
god HaSameli making Mursili and his men invisible so that undetected
by the enemy they may carry out tactical manoeuvers . This is surely
divine intervention and causation. One need only mention the Apology
of Hattudili with its flat statement that “‘in every instance’ the goddess
Shaushka took the king by the hand and rescued him. Admittedly such
striking cases of divine intervention in historical narrative are not equally
frequent in all historiographic compositions; they are totally lacking from
the Telepinu Proclamation, the Palace Chronicles, Siege of Urdu, etc.
There “the gods” in the anonymous plural form show pleasure in good
kings and displeasure with usurpers and assassins, who have shed royal
blood 5. Vet even if less pronounced, the same basic view is present.

17.16 Equally relevant is the question of predetermination of events,
as we might say, by “fate”. The Hittites believed in fate deities who
attended births of gods and kings (at least) and decreed fates. One
doesn’t know how detailed these fates were. They may have been no

1 KBo IIT 4 ii 15ff. (AM 46f) = Ten-Year Annals § 17.

183 See above in footnote 104,

15¢ KBo IV 4 iii 33f. (4M 126ff.), KUB XIX 37 iii 16f. (AM 173-4); A.
Goetze, Language 29 (1953) 2691.

168 Telepinu Proclamation (BoTU 23A) i 42f., 66ff. See further discus-
sion in [9.3].

156 See H. A. Hoffner, JNES 27 (1968) 198ff.
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more specific than ‘“‘long years and success”. Once in a mythological text
an eagle reports that these deities were spinning the years of the king and
queen like yarn %7, In another mythological text the destiny of the mon-
ster Ullikummi is to defeat the storm god Teshub and smash the latter’s
town Kummiya, which he later does, although he is finally defeated 183,
In the tale of Appu the father himself gives predetermination of the charac-
ters of his two sons by the names he bestows: ‘““bad” and ‘“‘good” ¢, Cer-
tainly the thinking of the Hittites was conditioned by certain ideas of
predetermination of events.

Predictions were not only related in mythological texts; one can find
them in historical texts too. In the Apology of HattusSili III the goddess
“Ishtar” (Shaushka) promised future kingship on many occasions to Hat-
tudili, often doing so through his wife Puduhepa’s dreams. ‘“‘Because
formerly Ishtar my lady kept promising me kingship, at that time Ishtar
my lady appeared to my wife in a dream, saying: ‘... Now I will take
him up and install him as priest of the sun goddess of Arinna (= emperor)’ ”
(col. IV, 7ff.). “My lady Ishtar supported me. And according as she
had been promising me, just so it also came to pass” (col. IV, 16-17). But
despite the clear examples of divine predictions, in which gods reveal their
intended actions (and therefore the future) to men through dreams, divi-
nation, and occasionally inspired men 9, we possess in Hittite literature
no examples of “prophecy texts”, such as are found in Mesopotamia.

17.17 1t is known that in ancient Mesopotamia the stream of events
in time which we call “history’’ was conceived neither as a single line lead-
ing to a goal (eschatological) nor as a series of recurring cycles %1, No
one has ever written on this question with regard to Hittite texts. There
is very little Hittite evidence to use in this subject. One fascinating pas-
sage at the end of a ritual text, however, deserves to be quoted as possible
evidence for a kind of eschatology among the Hittites. The text describes
how at the end of the ceremony certain ingredients of the magical rites
are poured into a cow’s horn, and the two persons on whose behalf the
ritual was performed seal it over on top. Then the practitioner, who
was an old woman, says: “When the former kings shall return and look
after the law of the land, then only may this seal be broken!” 12 T se-
riously doubt that the speaker was speaking frivolously and only had in

17 KUB XXIX 1 ii 8ff. (ANET 357).

18 See note 156 above.

1% See note 156 above.

180 A Goetze, Kleinasien (31957) 147ff.

161 See A. K. Grayson, Or 49 (1980) 191.

162 KBo II 3 iv 10-13; English translation in ANET 351; see dlscusswn
by H. G. Giiterbock in Symbolae Koschaker 26ff.
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mind the thought ‘“‘since these kings will never come back, the seal
will never be broken’’. Rather this passage attests a belief — how
widespread we cannot say — that at some indefinite future time the
kings of the past would return to earth to restore law, order, and pros-
perity. )

17.18 Was there any body of historical records kept by the scribes
which related the events of history in chronological order in a detached
manner without flattery and rhetoric? Kammenhuber sought such texts
among the Old Kingdom compositions such as CTH 10-18. We have
maintained that at least CTH 11A and 13A are first person narratives of
an annalistic type. Where some of these texts contain third person nar-
rative, they may actually be relating the events of the author-king’s pre-
decessors, about whom he feels no need to boast®, They can hardly
serve as evidence for objective historical memoranda. Although such
memoranda might have been kept on perishable materials such as the
wax-covered wood tablets mentioned in Hittite cuneiform sources, no
documentary evidence indicates that the Hittite “wood scribes’” copied
historical texts or kept data relating to military campaigns, etc. 1%

17.19 In his analysis of ancient Mesopotamian historiography A. K.
Grayson 1 attributes to them six motives for investigating and writing
about the past: (1) to create propaganda, (2} didactic use, (3) chauvinism
or national pride, (4) calendrical or chronological aids, (5) use for omen
apodoses, and (6) to foster the cult of the dead kings. The question
naturally arises: Were any of these motives operative for Hittites who
investigated their pasts? Some clearly were.

Certainly there is no evidence that the Hittites conserved data for
calendrical or chronological purposes. The total absence of date lists,
king lists, eponym lists and the like, amply attests this disinterest in mat-
ters chronological. Nor does any Hittite text ever date an event in ‘“‘the
nth year of king so-and-so”’. All omen collections at Hattu$a are copies
or translations of Mesopotamian originals, and we have no evidence that
they ever composed new ones. That offerings were made to dead kings
(hence “cult”) we know from the offering lists with names of kings, queens
and members of the royal family %, That the annals of dead kings may

163 Tf KBo III 57 (BoTU 20) is not a Sammeltafel, then the end, which
is a first person Hanteli text indicates that the earlier columns (third person
report of Hattusili I and Murdili I activities) may have been Hanteli’s review
of the deeds of his predecessors.

184 See my note 11 and [1.7-8] ahove.

165 Oy 49, 189-191.

16 CTH 661; cf. H. Otten, MDOG 83 (1951) 47ff.; A. Goetze, JAOS 72
(1952) 671f.; JCS 11 (1957) 53ff.; H. Otten, Abhandlungen devr Akad. Wiss.
Lit. Mainz, Jahrg. 1968, Nr. 3, p. 125.
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have been used in this cult would be a supposition not yet proven, but
certainly not improbable. In fact, thanks to Giiterbock’s interpretation
of KBo XII 38, we know that Suppiluliuma II made a statue of his de-
ceased predecessor Tudhaliya IV for his mortuary temple and inscribed on
it the account of the dead king’s conquest of Cyprus. If this practice had
roots in the past, or better, yet hitherto undiscovered precedents, it would
document exactly this Mesopotamian motive to foster the cult of the dead
kings.

17.20 It is clear that many historical works (among them the Telepinu
Proclamatijon and the Apology of Hattusili ITI) were primarily works of
royal propaganda. This does not utterly preclude their use in recon-
structing the actual course of events, but it was clearly their chief intent
and should guide the modern scholar in avoiding an improper and uncritical
use of their evidence. Cultic propaganda such as one finds in Mesopotamia
and Israel and Egypt is not so easy to identify. It goes without saying
that royal propaganda also benefited the cults of the deities who were the
king’s patrons, in Mur$ili IT's case the sun goddess of Arinna, in Hattu-
§li IIT’s the Shaushka of Samuha. But such indirect benefits do not
qualify these works in the same way that a direct and primary purpose
for a composition made by the priesthood of a certain deity would.

17.21 A didactic use of a work of historiography can also be demon-
strated for the Palace Chronicle (cf. [6.1-3]) with its long sequence of anec-
dotes about civil servants, their mistakes and failures, and their punish-
ment by the king. Other examples would certainly be found in the Po-
litical Testament of Hattusili I (cf. [5.0 £.]) and the story of the Siege of
Urdu (cf. [4.3]). Admonitory anecdotes are also found in treaties (Huk-
kana) and instructions texts (Zuliya in CTH 265); cf. [1.4]. Didactic in
its stress on the need for unity in the royal family is the Telepinu Procla-
mation (cf. [9.0 f£.]).

17.22 T am much less sure that I can identify works of Hittite his-
toriography composed in order to appeal to ‘‘national pride”. My first
reaction was to include that motivation along with Grayson’s (4) and (5) .
as absent from Hittite historiography. On further reflection it occurred
to me that even royal annals could be directed to the national pride. In
fact a few examples of military narrative from the Hittite Old Kingdom
contain long sections composed in “we’’ verb forms¥?. But I would judge
that the Hittites had nothing remotely approaching the Homeric Iliad
in its role as the buttress of national Greek pride and unifier of the various
Greek sub-groups.

187 See above in [7.2] with bibliography.
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18.0 Although I do not claim the following classification of Hittite
historical texts to be definitive, I offer it for consideration. Different
classifications have been offered by Giiterbock (1938) and Kammenhuber
(1958), which were considered above (cf. [14.0 ff.] and [15.1-4)).

18.1 I. Narratives of military campaigns with prominent division into
years and with standard stylistic format (itinerary, naming of cities, ste-
reotyped capsule descriptions of battles, listing of booty and captives).
Cf. [3.4 ff.] and [12.0 ff.]. Most are phrased in first person, as though told
by the king himself. Some are told by his son (Deeds of Suppiluliuma),
but still by a reigning king.

II. Narratives of one or more military operations within a single year
(not therefore comprising a complete record of a single campaign). The
existing examples (Siege of UrSu, “Cannibal text’’, aspects of Political
Test. Hatt. I) happen also to exhibit extensive legendary-mythological
elaboration.

III. Court histories describing activities of persons in governmental
or administrative capacities or members of the immediate royal family.
The activities so described are customarily misbehavior for which the per-
petrators are removed from office. Examples: Political Testament of
Hattusili I, “Palace Chronicle”.

IV. Texts describing course of events over a lengthy period leading
up to the accession of a usurper. To be called ‘““accession narratives’ or
more specificly “political apologies’ 1%, Both examples (Telepinu Procla-
mation, Apology of Hattusili III) assume the outward form of edicts, with
prefaced historical narrative. Narrative sections of the two share the
same basic organization:

1) the worthy remote ancestors — the golden age past,
2) the unworthy immediate predecessor(s) — intrusive chaos,
3) the usurper as restorer of order and renewer of golden age.

V. Sections of historical narrative in compositions whose content is
not primarily historical narrative:

1) In treaty or edict prologues: examples are to be found in vir-
tually all state treaties and in most known edicts (e.g., Mittannamuwa),

2) In royal prayers: Arnuwanda and A$munikal (KaSka incursions),
Mursili plague prayers, Hattu$ili and Puduhepa prayers.
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18 Cf. H. A. Hoffner, in Goedicke & Roberts (eds.), Unity and Diversity
49ff.
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