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PAUL ZIMANSKY
While planning the program for the American Oriental Sociery Meetings held in

New Directions in the Study of Early Anatolian Texts . ... ... ....... . ... 193 Miami, Florida in 1997, Martha Roth, director of the Chicago Assynan Dictionary,

Harry A. HOFFNER Ji. suggested that [ organize an Anatolian archaeology session. Contributions in archae-
ology at this conference venue had dwindled over the years, prompting a special effort
to reintroduce these data at this forum rich with research papers on texts. This was
o the perfect opportunity to integrate epigraphic documents and archaeology, two
Index of Hittite and Other Ancient Near Eastern Texts ... 207 complementary sets of data with fundamental, underlying relationships. Since literacy
began in Anatolia quite late (Assyrian Trading Colony period, ca. 20—18th century
B.¢..), fewer choices were possible in selecting a time frame for the session. Not only
would the period selected have to be vibrant with respect to textual research but also
with respect to recent approaches in archacological imtiatives. In looking for previous
models for this more holistic approach, Hans Giterbock and his multifaceted corpus
of research in the Hittite period immediately came to mind. Over the decades, his
important contributions to Hittite philology and history have been equaled by his ele-
gant handling of archaeological information. His keen observatons on Hitute nar-

Indexes

Index of Modern Place-Names and Ancient Sites . . ... ........... .. 211

rative art, scals, reliefs, rhyta, and other material culture have provided interpretive
insights into imagery and symbolic meaning that have inspired several generations of
archacologists (see most recently Giiterbock and Kendall 1995, Hoffner and Diamond
1997). Recently, an honorary doctorate was conferred on Hans Guterbock by the 11l
Tanh ve Ceogratya Fakdltesi of Ankara University in Turkey, spearheaded by the ar-
chacological community. 1t is to the scholarship embodied by his approach to Hittit-
ology that this book 1s dedicated.

Themancally, the archacological and philological papers at the AOS Hittite ses-
ston were staggered in succession to encourage attendance by specialists in both dis-
aphnes. The papers by Archi, Beckman, Imparan, Klengel, McMahon, Melchert,
van den Hout, and Watkins focus on philological and historical topics, while Suel,
Lumsden, and Muller-Karpe highlight the results of their excavations in Turkey. Im-
portantly, these new sites have recendy vielded Hittite archives tving Anatolia to
Egvpe Syna. Cyprus, and Mesopotamia during this most mternational of periods, the

Late Bronze Age (¢a. 1600-1200 3.¢). Comments by Hoffner on these epigraphic




Babyloniaca Hethitica:
The “babilili-Ritual” from Bofazkoy (CTH 718)

GARY BECKMAN
University of Michigan

I am presently preparing an edition of CTH 718, the textual group known to

Hittitologists as the “babilili-ritual” after the adverb which here introduces Akkadian

incantations within the larger Hittite-language context. This composition comprises:'

1. A. KUB 39.71
B. KUB 39.70 + KUB 32.1 + KUB 39.81 + KBo 39.169° + KBo
39.1733
C. KUB 32.2 + FHG 3 + KBo 39.228
D. KUB 39.85
E. KUB 39.73
F. HT5
G. KUB 39.72
H. KUB 39.74
J. Bo 92/102
2. A. KUB 39.78
B. KUB 39.80 =
3. A. KBo7.29
B. KUB 39.90
C. KUB 39.75

Author’s note: Abbreviations for Hittite text publications and Hittitological works are those given
- The Hirtite Dictionary of the Oriental Institute of the University of Chicago, Volume LN, Fascicle 4
(Chicago: The Onental Instutute, 1989) xv—xxviii.  All other abbreviations are those of The Chi-
cago Assyrian Dictionary, Volume 17 (g), Part Il (Chicago: The Oriental Institute, 1992) v—xxii.

1. I am grateful to Professor Heinnich Otten for permussion to utilize the unpublished frag-
ments listed here, as well as for sending me copies of the relevant picces in KBo 39 before the ap-
pearance of that volume.

2. See CHD LN, 74, where this fragment is ated as 1885/u

30 Sce D Groddek, "KUB 321 + KBo 39173 (+4).7 NABIT(1990) 115,




36 Ciary Beckman

unplaced fragments:

1. KUB 39.94 8. KUB 39.83 16. KUB 39.96
+ KBo 17.97 9. KUB 39.84 17. KBo 39.172

2. KUB323 10. KUB 39.86 18. 045/z

3. KUB 39.69 11. KUB 39.88 19. KUB 39.68

4. KUB 39.76 12. KUB 39.89 20. 99/t

5. KUB 39.77 13. KUB 39.92 21. Bo 5664

6. KUB 39.79 14. KUB 39.93 22. KBo 32.206

7. KUB 39.82 15. KUB 39.95

While it is by no means unusual for a Hittite religious composition to feature
speech in a foreign tongue—for example in Hattc, Palaic, Luwian, or Hurrian—
only one other known nte (the sp-called “Ritual against Insomnia,” CTH 432%)
contains more than a sentence or o of Akkadian. Given the general dependence of
Hatti upon Mesopotamian culture in such matters as writing system, literary genre,
and forms of religious expression,” a consideration of the character of the Akkadian
incantations in the babilili-ritual promises to shed light beyond the limited area of
Hittite ritual studies.

The best-preserved portion of CTH 718 is a tablet (1.A above) detailing the ac-
tivities beginning just betore dawn on the second day of the ritual regimen. From at
least four different manuscripts, | have reconstructed 200 of the approximately 220
lines originally present on this tablet.® In addition there are two damaged parallel
texts for these same ceremonies, each preserved in multiple copies, as well as some
twenty fragments of varying length of whose placement [ am not yet certain. From
the diverse content of these latter pieces, it seems unlikely that they give the text of
only one or two original tablets, but there is within them no clear indication of di-
vision into days to aid reconstruction. One of these fragments may possibly be as-
signed paleographically to the Middle Hit_tis_period (Fragment 4),” and several to
the fourteenth century (1.C, 2.A, Fragment 11), but most of the material displays
that is, thirteenth-century—script.

While E. Laroche presumably assigned tablets and fragments to this text group
solely on the basis of the presence of the word babilili—it does not occur in any other

late

ritual—these texts also display a number of other common features. Chief among
these are the use of the fahu-drinking vessel® (invariably written with the Sumero-
gram ZA.HUM), and the frequent denotation of the fafmkunni-priest by the writing
LUSANGA-ni¢ (GIS), a spelling unattested elsewhere.

4. 1 plan to publish an edon of this text in the near future.

5. See my “Mesopotanmans and Mesopotamian Learning at Hattusa,” JOS 35 (1983) 97114
6. Two of the exemplars (B and F) conunue bcyund the matenal prcscmcd m Text A.

7. Note the Da-signoin hne 11 This prece <hould be collated i order to date 1t securely
KA S/ 0= 6
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Externally, this text group shows strong affinities 1n specialized vocabulary, per-
sonnel, and deities worshiped with CTH 481,” which describes the resetdement of
DINGIR.GE, from Kizzuwatna to Samuha in the latter part of the fifteenth or the
carly fourteenth century, and CTH 482, the record of the reformation of this same
cult by Mursili 11 about fifty years later. Indeed, H.-M. Kimmel suggested that this
latter text constitutes the missing initial portion of the babilili-nrual. " However, since
licle of CTH 482 is preserved beyond the list of ritual materials, I remain uncertain
on this question.

The deity addressed by the babilili-incantations is the ISTA R-type Pinnkir,
equated in the An = Anum hst from Meskene/Emar with Nin.shanﬁ&” In turn,
standard An = Anum defines *Nin.si,.an.na as SISTAR MUL." That 15, Pinnkir is a
star, probably our Venus or morning star. '3 This harmonizes well with her occasional
representation in Hittite sources as a disc (ASME) ¥ of precious metal and with the
ornamentation of her image in CTH 481 by several wannupastalla- ‘stars’. '3 Note also
that rites performed on behalf of Pirinkir, in our text and elsewhere, often involve
activities at night and upon the roof, “under the stars.”"1f

Already in 1929, F W. Konig proposed the identification of this goddess with
the Elamite deity 9Pini(n)kir.'” This suggestion now finds welcome confirmation in
one of the babilili-incantations:

O ISTAR!

|Let] Sin, your father, eat!

(Let) Ningal, your mother, (eat) well!
Let Samaj, your twin, e[a]t!

Let Ellabrat, your vizier, eat!

Let Ea, the king, your creator, eat!

9. Edited by H. Kronasser, Schw. Gotth.

10. Review of KUB 38, ZA 59 (1969) 323.

11. Sce E. Laroche, GLH, 201. According to the entry for Pirinkir, no. 185 of the recon-
structed series from the Middle Euphrates joms Sumerian ninsiy.an.na to Hurrian 4 Ys-re-en-gi-
n-un. Unfortunately, the text as presented by . Arnaud does not include the Hurrian portion (Re-
cherches au pays d'’Aftata {Emar 6/4; Paris: Editions Recherche sur les Civilisations, 1987] 34-36).

, 12, R L. Lidtke. A Reconstruction of the Assyro-Babylonian Cod Lisis, An 44 o and Anu
faaméli (PhD. diss., Yale University, 19538) 180, v 172: dNn).su.anm dE.{‘vla'r MUL ‘
e ](:()333L7\_-?/ Hempel, A Catalogue of Near Eastern Venus Deties” Syro-Aesopotamian Stud-

14, KUB 29.4 1 13 1 AS-ME KUSIG> $4 1 GIN SUM-SU Pirioin-kir.

15, KUB 2941 11—sce n. 23 below.

N 16. For cxmf!plc. KUB 3971122 . ku-i-ma-an I‘iUTU»uU nu-t-1a Se-or . see KUB
29.4 1 62-63: (Thev ke the ritual matenal) na-ar-fa-an St ti-an-zi ona-ar SA-PAL MUL
”[ A /,\'('-(‘\'-:i o o

17 Pamkar” 0O 5 (1928-29) 101- 3.




38 Gary Beckman

Indeed, let all the gods hft up . .. (unintelligible) (to you),
O Elamite goddess.'®

In CTH 481 worship is directed to both “the deity” within the [cmp]c»ot l?lNA
GIR.GE, and Pirinkir. I have not yet decided whether Pirinkir 1s to be 1derymﬁc‘d
with DINGIR.GE,, or if she is rather only a satellite of this latter variety of ISIIZR'
In any case, O. Carruba’s interpretation of DINGIR.GE, as ‘Deity of the Night' "—
although recently questioned by A. Unal?’—is certainly correct. Vlnz];mother cqntext
the second heterogram of the expression DINGIR-LUM GE,-SI"" must be inter-
preted as mifi ‘of the night’. The new image of DINGIR.GE, prepare_d m CT];[2 481
is also easily recognizable as a rendering of the firmament above and its lights:

The smiths fashion the deity from gold. . . . Stuck on her back like beads are
discs of gold, lapis, carnelian, “Babylon-stone,” chalcedony(?), dusii-stone, and
marble, as well as life-symbols and stars of silver and gold.?

In light of what we have just seen of the origins of Pirinkir, it is significant that
CTH 481 summons the Deity of the Night ... from Agade, Babylon, Susa, Elam,
(and) Hursagkalamma (that 1s, Kish)?*—the city which you love”2® (The final clause

18. KUB 39.94 + KBo 17.97 n 2'-8"

. 4ISTAR XXX A-BU-KI ) )
' |LI-KU-UL) ¥NIN'.[GAL UjM-MA-A-KI TA-A-BI-IS (LI-KU-UL)
* |JUTU-AS TU-U-AN-KI L{I-KU-JUL dEL-LA-AP-RA-AT
+ $U.UK-KAL-LI-KI LU-K]U-UL%4-A LUGAL
o' BA-A-NU-KI LI-KUL LU-U’ DINGIR. MES GAB-BA
7 E.LII$-SU-PI-MA x [ o | x E-LA-MI-TI-YA
19. O. Carruba, “4Gi,," RIA 3 (1957-1971) 355. ] o
20. A. Unal, “The Nature and Iconographical Traits of ‘Goddess of Darkness, ™ in Aspe(fs of
Art and Iconography— Anatolia and Iis Neighbors: Studies in Honor of Nimet Ozgii¢ (ed. M. Mellink,
E. Porada, and T. Ozgiiq; Ankara: Turk Tarith Kurumu, 1993) 639-44.
5281 17. )
512 gfc(fimar 6.43, line 12: 1 A-tar-MUL KU BABBAR ga-du 3 ne-ud-ti KU.BABBAR 9
KI.LAL.BI.
23. KUB 29.41 6, 8-11:
6. TUMESSIMUG A-ma DINGIR-LAM KU .SIG 5 i-en-zi A-NA DINGIR -LIM-ma
% ... EGIR-an il-ga-ra-an-ta-ya-a$-3i .
9. NAdhy_ un-na-na-af ma-ab-ha-an $A KU SIG,, NA‘Z/’E@ZIN g )
10, NAGUG NA,. KA DINGIR RA NMNIR NAspU, SU.A NMASNU,, GAL
1. ASMEBA Z1TUM MY wasan-nu-up-pa-af-tal-li-it-da $A KU.BABBAR KU SIG,,

[N )

S

24. For Kish, sce A. George, House Most High: The Temples of Ancient Mesopotamia (Mesopo-
tamian Civilizations 5; Winona lLake, Ind.: Eisenbrauns, 1993) 101, no. 482,
25 KUB 29.4 111 43-45:

3 YR e eaeaeas VRYKA DINGIR RA-az
r URUG, s URU s VRUPIUTR SAG K ATAMIMA -z

‘The “babilili-Rirual” from Bogazkoey ((CTH 718) 39

quoted here is the only Akkadian-lainguage passage in this text.) Thus CTH 181,
482, and 718 are cach concerned with the night sky and 1ts stellar bodies, several of
which are conceived as forms of the Mesopotamian/Elaniite ISTAR.

The ritual action of the well-preserved second day of CTH 718 centers upon a
meal offered to Pirinkir, interrupted at frequent intervals by incantations explicating
the activities and requesting favors in return. Initially a katra-woman goes to draw
‘water of purification’ ({ehelliyaf watar), making suitable offerings to the spring. This
water is then employed throughout the ceremonies by the fankunni-priest and the
offerant (EN.SISKUR), who might be any member of the royal family. An aromatic
(luestar) is burned before the goddess, and she receives libations of beer. A sheep 1s sac-
rificed, butchered, cooked, and served, accompanied by baked goods. The fankunni-
priest performs a waving ceremony with fish and a rite of analogic magic featuring a
model boat.

Near the end of the tablet, the scene shifts to a river bank, where two additional
sheep—one for the deity and one for the offerant—are introduced as substitutes
(nakkusted). Unfortunately, the ultimate disposition of these animals is obscured by a
break in the text.

The Akkadian incantations of CTH 718 are on the whole simple. The most fre-
quently-attested calls upon the goddess: *“*Wash your hands, My Lady, Great Queen!
Let your fingers feed you morsels for your lips!"** Many others urge acceptance of
an offering. Thus: “Receive (or eat, or drink), O Lady of Gods and Kings!"?" and
“ISTAR, Lady of the Lands, may my bread(-offering) be pleasant (to vou)!"?® The
longer incantation quoted earlier is a summons to feasting directed to the family and
entourage of the goddess.

Another type of Akkadian incantation here seeks to remove sin. For example,
O Lady [of the Lands(?) re]lease [my offense]! Queen of Heaven, release my sin!" %
And again: “1 have purified the man. | ... ] I have purififed] (him from) his errors.

26. For example, KUB 39.71 1 9-10:
9. MI-1-$1 SUHI.A-KI BE-EL-TI, MUNUS LUGAL .GAL SUSLHILA-KI
BU-UH-HA-R|(I-KD)
10. 84 SAP-TI-KI SU-UK-KI-IL

27. For example, KUB 39.71 11 16-17:

16. MU-UH-RI BE-EL-T1, DINGIR MES- NI
17. LUGAL.MES-| NI}
28, KUB 39.70++ iv 14'=15" (= KUB 32.1 v 13- 147:
14’. 41STAR BI-EL-TI, SA KUR.KUR HILA
15", AK-LI LU-U TA-AB
29, KUB 39.70++ i 24’ (= KUB 39701 8
247 [GASAN MA-TA-TT HI-TT PU-ULT-RIMUNUS LUGAL SA-ML-L AR-NT'
PU-UTT-R]

For the uncertam restoraton at the beginmmg of the Imescompare [ ] x BELL-AT x [ m
P R T

[ R I T R PO N T R T I LA L AR R
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Turn (your) breast (to him) [today]! The fish to [the sea] (and) the bird to the sky 1
have malde go up]!™Y

The Akkadian of these speeches, to which we shall devote more attention 1n a
moment, is not the dialect fanuliar from the treaties and diplomatic correspondence
of the Hitite Empire. This much is certain from the rather consistent employment
of the correct forms of the verb and pronouns of the second person singular feminine
in addresses to the gocldess.”’1 Therefore it is unlikely that these incantations were
created ad hoc by the Hittite scribes who produced our texts, although the frequent
garbling of the more complex passages s certainly to be laid to their account. How-
ever, a search based thus far largely on Chicago Assyrian Dictionary entries for relevant
lexemes has turned up only one clear correspondence between our material and an
incantation in a fully Akkadian context: the wish that fish and fowl might carry off
one’s transgressions appears in a first-millennium namburbi found at K\'jytinjlk,32 n a
similar Sultantepe text,>? also of course late in date, and 1n one of the compositions
which E. Reiner has called the “Iips'ur—litanies."34

On the basis of several older orthographic features, Remer postulates that an Old
Babylonian tradition lies behind her “litanies.” Thus we have very indirect evidence
for the existence already in the early second millennium of a native Akkadian tradi-
tion from which the fish and bird incantation in CTH 718 might have derived.

Returning to the Akkadian language of CTH 718, two features in particular
show that it should be categorized as what J. Huehnergard terms “West Peripheral
Akkadian.’5 These characteristics are a general indifference to the inherent voiced
or voiceless value of a syllabic sign and a tendency to write—and probably pro-
nounce—samckhs with syllabograms indicating $in. The parade example of the sec-
ond feature in this composition is the frequent—and consistent *—writing MI-I-SI
‘you (fem. sg)) wash!" It is interesting that the only examples cited by the CAD of
mesti written with fin are from Alalab and Ugarit.”

-

30, KUB 39.78 1 22'-25":

2 AMI'-LA U-UL-LI-ILg [. . .|
3 HIIT-TA-T1-8U U-UL-L{I-1Ls I-NA UD.KAM AN-NI-1]

| GAB-TA SU-UK-NA KU, I-NA [A.ABBA]
5 MUSEN I-NA $A-ME-E U-S|E-EL-LI]

19 10 0tV
e

31. But note SU-UK-NA for correct Sukni(m) m KUB 3978 i 247 in the previous note

32 R. Caplice, "Namburbi Texts in the Brish Museum 17 Or 34 (1965) 116, hne 13
(K 3365): w EMESID an-ni-i KU, ana ZU + AB MUSEN ana AN-e li-%e-{li].

33, STT 75, line 9: ar-nf MUSEN ana AN-¢ [[}i-fe-li ar-n KU, ana ZU|+AB| Ju-se-nd.

34, “LIPSUR Litames.” JNES 15 (1956) 140, line 22 ar-ni MUSEN ana AN-¢ li-de-li ar-ni
KU, ina ZU[+AB Ji-te-rid] See also W. G. Lambert, "An Incantation of the Magli Type,” AfO 18
(1957-58) 292, line 25: (images of me) [URL.GI; Hu-u ji-fa-ki-lu SAH MIN MUSEN AN-¢ KU,
7ZU+AB MIN.

35 “Five Tablets from the Viamoy of Emar. RA 77 (1983 11, 35-43.

36, Note anhvy KUB 3971 m 44 M-S

e 7 A S e 3% O i lonanis Ulante RS 13 92 (PRET 3,

= e e o

The “babilih-Riteal” from Bogazkay ((CIH 718) +1

The tma.l feature of the Akkadian of these incantations that I wish to consider 1s
agatlfmsual.teminvinc plural nominative manifestation of the determmative pronoun
SATU, written SA-A-TU. This declined form of {a 1s found in the query: "Where
are those who (go) before you? Whe(re are those who (go) after youl, );()ur atten-
dantsT your courvtesans?",“>< a reference to the minor tiéures who accompany the
Hurrian ISTAR/Sauiga. ™ W. von Soden* records only one attestation of atu inan

Old Babylonian hymn to Nanaya.*' Unless it is a back-formation,*? this gramx;latical
element belongs to a period earlier than the thirteenth and fourteenth centuries to
which almost all of the manuscripts of CTH 718 are to be dated.

Thus t.her.e are a number of indications that the Akkadian of our incantations
’gp_clbac%( in time, probably to the Old Babylonian period, and that it was imported
to Hattusa from a peripheral area. Since many of the ceremonies, ritual practices and
11?1plenlents found in CTH 481, 482, and 718 are of Hurrian background, it 1s ob-
vious to which segment of the periphery we must tumfn; out that
E}:_fcjsd Ea appears in the Akkadian material of CTH 718 under the Hurrian spelling

()f %‘ourse, it was from the southern Anatolian region of Kizzuwatna home 1n
the Hittite period of a hybrid Hurrian/Luwian culture, that the Deity of ‘the Night
was brought to Hatti. I would suggest, however, that we must look bc*‘yond ﬂfteen%h—
century Cilicia to earlier northern Syria and even as far afield as the trans-Tigridian area
in search of forerunners to our incantations. Such antecedents are surely to be sought
along with those of Kumarbi and the karuiles fiunes *former gods’, ™ in the boorl )
d‘chmented Sumero-Hurrian culture of the late third and early second millenni);\
Given the paucity of direct textual evidence of this pivotal cultural constellation the.
tnskv[ have set for myself is not an easy one, but I hope that the cagerly-awaited ;‘>ub—
lication of Hurrian material from Emar and Ortakoy. as well as continuing research
into Bogazkdy Hurrian, will help me to advance my(inqulry. '

38. KUB 39.93 obv.” 4-5:

4. A-LI $A-A-TU $A PA-NII-KI A-L|T SA-A-TU $A {J-K
3A-A A PA- - “A-TU SA AR-KI-K
5. MUNUSMESQUHUR LAL-K] MUNUSMESK AR KID-KI . . . !

C NeE bR “
ii. See H. G Giiterbock. “A Hurro-Hittite Hymn to Ishtar.” JAOS 103 (1984) 159.
( WL vop Soden, “Der hvmnisch-epische Dialeke des Akkadischen, Teil 17 7.4 40 (1932)
196; sce also his GAG, §46 and AHuw. 1199, ' N
jl \r\/: 10, 215, line 3 (Samsutluna): Sa-t ki-ma ar-bi-n a na-ra-li-im
2 ote that e in VS 10, 215 is singular, wh ontex
e I . ¢reas 1 our context 1t s plural and must
43, E. Laroche, GLH. 39.
44 For Kumarbi, see V. Haas, Geschichte der hethinsdren Religion (1 Landbuch der Onentahisuk

115: Lewden: Bnll ]‘)()4) ®2-83; for kanded Sned s ) r
. . = N « AN ef, see AL Ardd . g g ] : SR
Gods™ Or 39 (1990) 11 o [& rchy, he Names of the Primeval
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Bearded or Beardless?
Some Speculations on the Function of
the Beard among the Hittites

Hr1pSIME HAROUTUNIAN
University of Chicago

This paper presents a first attempt in Hittitology to study the beard among the
Hittites and to evaluate its function, if any, in the Hittite culture, by combining both
textual references and iconographic evidence.

The Hittite word for beard is zamangur/zamakur (nom.-acc. sg. n.), which has
just a few attestations in Hittite texts.” The word was first discussed by E. Laroche
alongside enira- ‘eyebrow’ and laplipa- ‘eyelash’ (see below, p. 44).% He interprets za-
mankur, mentioned in a solar hymn (CTH 372), as ‘pupil’, ‘apple (of the eye)’, or
‘glance, gaze’ (French regard) of the solar deity: *

Thy zamankur is of lapis lazuli.*

But eventually Laroche corrected himself, translating the word as ‘beard” on the basis
of comparison of the cited passage to similar Akkadian texts, as well as study of the
epithets and attributes of the Mesopotamian sun-god Samas.’

In a parallel text, Kantuzzili’s prayer, for instance, the sun-god plays the role of
mediator between the king and his personal deity, as the sun-god is requested to
transmit the king’s prayer to his patron god, when he descends to earth: “when thou

Author's note: Abbreviations are those of The Hittite Dictionary of the Oriental Institute of the Unives-
sity of Chicago, Volume P (Chicago: The Oriental Institute, 1997) vii—xxix.

1. See Kronasser, EHS 1, 93, 266-67, 277, 286, 298: HW, 259.

2. E. Laroche, “Etudes de Vocabulaire” RHA 1X/49 (1948-49) 17-18.

3. KUB 31.127+; see H. Giterbock, “The Composition of Hittite Prayers to the Sur’
JAOS 78 (1958) 237ff; R. Lebrun, Hymnes et Priéres Hittites (Homo Reliogiosus 4; Louvain
Neuve, 1980) 92-111; M. Marazzi and H. Nowicki, “Vorarbeiten zu den Hethitischen Gebere:
(C'TH 372, 373, 374)" OA 17 (1978) 2574

4. KUB 31.127+ i 11: za-ma-kur-te-et SA NMZA GIN-at.

5 E. Laroche, “Etudes de Vocabulaire 111" RHA X1/52 (1950) 30-41: (Samad) ¢a . . . 2ig-%
elletu zag-nw *(Samas) who has a pure (Sum. lapis lazuli) beard’, and miufaprmis zig-nat weri (Samz
who makes glow the rays of light (lit., the beard of light)’; see CAD Z, 61, 126.
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goes down to the nether world. .. 7 As H. Giiterbock has mentioned.” these solar
prayers contain many Sumero-Babylonian elements and in their composition have
been obviously influenced by the hymns to the Babylonian Samas (Hitute Etanu; see
below the representations of the sun-god in Hittite iconography. without zamankur).

The word zamankur is also attested in four similar passages of a magical ritual
dedicated to the Sun-god of Earth (CTH 448), in conjunction with cnera- (enira-,
inera-, inira) ‘eyebrow’ and laplipa- (laplapa-, laplapi-) ‘eyelash’ (as mentioned above):

)

For Tudhaliya, his heroic/youthful statue, . . . eyebrow(s), eyelash(es), beard
s
... (vou) let the vigor, the power of resistance, . . . , the black? eyebrow(s),
9

eyelash(es), beard of the hero/youth come over to me, Tudbaliya . . .

.. (you) give the vigor, . . . the black? eyebrow(s), eyelash(es), beard of the
protective deity’s statue back to me, the offerant . . .1°

In the cited passages, on the one hand, the beard along with other types of facial hair
of the king or the statue functions as a part for the whole, that is, as a substitute for
the king. The motif of substituting facial hair, as well as fingernails or urine, for a
person can be traced in a number of other Hittite rituals. As V. Haas and H. Thiel
have suggested, this motif was introduced into Asia Minor by the Hurrians from Me-
sopotamia through North Syria. "'

On the other hand, the black beard, eyebrows, and eyelashes are perhaps to be
seen here as symbolic markers of vigor, youthfulness, and heroism. As Irene Winter
colorfully states: " Vitality is conflated with manliness (for men), and is articulated vi-
sually by facial hair, with breadth of chest and virile stance”'?

6. KUB 30.10 (CTH 373), ed. Lebrun, Hymnes, 111-20; see ANLT. 400-401; RTAT,
188-91: NERT. 167-69; Marazzi and Nowicki, “Vorarbeiten,” 257ff., J. de Roos, “Hittite
Prayers™ n Civilizations of the Ancient Near East (ed. J. Sasson et al.: New York: Scribner’s Sons,
1995) 2001.

7. Sce Giiterbock, “Hittite Prayers,” 237

8 KUB 24.12 i 20~22; |x-wa-kdn A-NA ™ Ti-ud-fa-li-ya ALAM "GURUS (i-]in'-ni-ri la-
ap-la'-pi za-ma-an-gur | J{e}-ef-ta; see HED 2, 272, HIW? 2, fasc. 9-10. 38,

9. 1 30-33 . SA YTi-ud-pa-li-ya-ma-mu SA YWGURUS pa-as-ta-n-ya-tar ha-af-ta'-a-i|. . .
Ula-an-za-na-an' i-in'-na-ri-en la-ap-la-ap-[pi)-pa-an z|a‘-ma-an-lour $a-ra-a tar-ni-ct-tlén).

10, i 5-7. ... EN.SISKUR -ma-wa-mu ALAM YLAMMA ha-ad-ta-a-i | Jx [h)a -an'-za-
Ha-an in-ni-r-i ld-ap~h-p|'-in~m1‘ za-ma-an-gur ha-ad-fa-ax EGIR-pa pé-cf-tén: sce 33-34: ~a|n-wa-kdn
A-NA ENSISKUR x[. . ] |in-ni-ri-i’ 1a-ap-la'-pi za-ma-an-gur.

11. V. Haas and H. J. Thicl, Die Bescwénmgsrituale der Allaiturali(l)i und vencande Texte
(AOAT 31. Neukirchen-Viuyn: Neukirchener Verlag, 1978) 4344, 48~49

12. 1. ]. Winter, "Sex, Rhetone, and the Public Monument,” in Sexuality i Andent An (ed.
N. B. Kampen: Cambridge: Cambridge University Press, 1996) 130 see Ak fa zigni “bearded” as
a designanon of male personnel at the Assyrian court who are not cunuchs, subsequentdy LU |
SU, meanmyg “a non-cunuch’ (CAD Z, 126-7).
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Another occurrence of zamankur is found in the Rital of Suwamma (NH) tor
treatment of an unknown disease:

The fat, pankur (and) beard-hair of billy-goat (and) nanny-goat. the vrme of
a human being, |. . . ch]eese, and flint/obsidian(?), all this she removes. 13

As pointed out by R. Beal and B. J. Collins, the word zamaukur is not otherwise at-
tested referring to goats, however, it would not be surprising if the Hitrites referred
to this type of hair in the same manner as many other languages.' It is noteworthy
that in the CAD there is a reference to Sumerian U su, Uz, designating a plant name
(lit. *goat-beard’). '°

The Hittite word for ‘bearded’ is Samankunvant-. This is a -wani- suthx adjective
derived from the noun zamankur,'® with a change of the initial consonant, which is
usual for Hattan and Palaic, but is also observed in some Hittite words (compare
fakkar and zakkar ‘excrement’; zashi- and zazhi- ‘dream’)."”

The word $amankunvant is attested referring to snakes twice in the Ritual of Aya-
taria, Wattiti, and Susumanniga against spells and bonds that caused a complete pa-
ralysis of the entire Universe and, consequently, of all the body parts of a patient.'®
In the first passage, the so-called “bearded snakes,” along with the high mountains,
deep valleys, meadows, fish of the river, and wild animals, are being ““bound up:™"
He bound the high mountains. He bound the deep valleys. . . . He bound
the [b]earded snakes in the c|oil] . . .»"

In the second passage all of these are released through the mediation of the gods:?!

~13A KBo 21.20 (CTH 461) i 25-26: [f]/‘l MAS.GAL uz,! [.UDU pa-an-Rur za-ma-an-kur
UKU-af de-e-hu-ulr | |G]A KIN.AG-pdt NAZ O nn kivi da-pi-an &a-mi-nu-zi, ed. C. Burde, StBoT
19: 44; the translation 1s after R. Beal and B. J. Collins, “Hittite pankur,” Aok 23 (1996) 310; see
also A. M. Polvani, Minerali, 142, CHD P, 92.

14, See Beal and Collins, “Hittite pankur,” 310 n. 18; Russian, for instance, provides evidence
to the contrary, when referring to a small pointed and tufted beard on a man’s chin as kazlinnaya
barddka *goat’s beard’, compare English ‘goatee’.

15. CAD Z, 126.

16, HE 1, §49d; Kronasser, EHS | (1966) 266-67.

17. Laroche, “Etudes de Vocabularre 11" 41; HE 1, §27¢ (with literature); Kronasser, EHS |
(1966) 30,

I8, KUB 7.1 + KBo 3.8 (CTH 390, NH), ¢d. H. Kronasser, “Finf hethiosche Rituale,” Die
Sprache 7 (1961) 1576 see also E. Laroche, "Mythologie anatolienne ™ REH.4 XXXII/77 (1965)
LOOF . R Stefanini, “Note Tetitte,” AGIHS4 (1969) 1481 H. Otten and C. Rster, “Textanschlisse
und Duplikate von Bogazkoy-Tafeln (41-50)" ZA 67 (1977) 576 ; 1. Wegner, Eine hethinsche
Zauberpraktik,” MDOG 113 (1981) 112-13; E. Masson, Le Corbar pour ['mrnortalité (Paris: Presses
Universitaires de France, 1991) 1934

19, Rev. s 78 [Saom)a-an-ku-sir-wa-du-wd-kin MUSHIA-1d an-da ha-ve-la-[li-i8-ni] ha-mi-
k-ta.

20, For the latter expression, see Masson, e (.'nn.nlml‘ 294 no 18 vadh biterature).

20 Tines 25260 da-na-an-ku-ti-wa-an-te-ef MUS HUA [T w-la- - e La-a-ai-ta-ar.




46 Hripsime Haroutunian

The high mountains were released. The deep valleys were released. . . . The
bearded snakes were released in the [coi]l . . .

As proposed by H. Kronasser, the function of the beard was to emphasize the de-
monic nature of the serpents or their fertlity or both. 22

The notion of “bearded snakes™ is widespread in Greek mythology and art.
Bearded snakes are also depicted on the friezes of Mesopotamian cylinder seals and
are attested in Assyrian texts.??

The Akkadian word for beard is zignu. The Sumerogram is sU, = KAx sa, which
is perhaps to be read in the Hittite Ricual of Samuha as referring to women:2*

¢

On the 12th/13th day the virgin, with her beard cut, appears at the gate of

\M‘Vﬂ-baam\S the temple. .

{ The mentioned ritual is performed against slander and curses. It comprises various
puritication ceremonies involving sympathetic magic. Here the mention of a virgin
with her beard-hair cut might perhaps emphasize her purity or, rather, her young
age, in contrast to women of elderly age, who gradually acquire some mustache- or
beard-hair on their chins. I assume that the expression “with her beard cut” does not
necessarily suggest that the woman had beard-hair earlier and that, before entering
the temple, she had it removed.®* It might well mean “a woman who is absolutely
without facial hair,” that is, a young woman, a virgin.

However, a reverse interpretation is also possible, that is, she was an old virgin (a
kind of priestess or nun, Hitt. pdr-ku-if MUNUS-za4, lit. ‘clean/pure woman') and
right already have had some facial hair (“beard” need not imply a full beard) grow-
ing on her chin. So she was required to remove that facial hair every time she was to
enter the temple, as were the other temple officials, who were instructed to remove
all their body hair and cut their fingernails before entering into the presence of god.?’

22. Kronasser, “Funf hethitische Rituale,” 161.

23. Ibid., 169 (with literature on bearded snakes in Mesopotamian culture); see for instance
CAD Z, 126b: if a snake (has?) a beard.

24. KUB 29.7 + KBo 21.41 (CTH 480); see J. Friednch, “Zum hethitischen Lexicon,” JCS
1 (1947) 298-99; A. Goetze, “Contributions to Hittite Lexicography,” JCS 1 (1947) 315-16;
ANET, 346. For reference to “bearded” women in Assynian texts, see, for instance: Summa ina ali
sinnidati su, zag-na 9f in a city there are women with beards’, or sinniftu ziq-na zaq-na-ar ‘a woman
had a beard’, etc. (CAD Z, 126a).

25. KUB 29.7 + KBo 21.41 obv. i 38: I-NA UD.12 KAM-ma KAxSA'-SU ha-a[i-ta-an-za?]
pér-ku-if MUNUS-za A-NA PA-NI KA E.DINGIR-LIM ti-i-|e-zi]; or obv. i 48: I.NA UD13.
KAM-ma KAxSA'-SU ha-at-ta-an-za pér-ku-if MUNUS-za A-NA PA-NI KA E.DINGIR-LIM
ti-i-e-2i: see also ibid. 1: EGIR-$U-ma KAxSA!' ha-at-ta-an-za A-NA PA-NI KA E.DINGIR-LIM
ti-i-e-zi, or 13: nam-ma KAxSA'-SU ha-at-ta-an-za ga-an-ga-ti SAR I.¢~T[lﬂ .| pa-ra-a a-pé-e-ni-is-
La-an c-ep-zi.

26. The Hittite verb hattai- ‘to cut (off )’ seems to be a cognate to the Armeman stem hat-
“to cut’, ‘to reduce’. Itis of mnterest that the latter also has a denvative form., a nnun—fbrmmg suffix
hat/at with the meaning “without’, “deprived of* (not necessarily meaning “with something cut
off ) ce tor instance, gun-ar colorless, pale’. rer-ar ta pengun’ (bt “without wWing: )L et )
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Of interest is the compound GADA.SU, ‘napkin’ (lit. ‘cloth for beard’) attested

in a broken fragment of Hittite inventory lists:

_one beard cloth of the king, tife]d up.?’

The second part of this paper is dedicated to a survey of various art monuments
and a comparison of the evidence that they offer with the evidence of the textual
material. Here, first and foremost, it should be pointed out that almost all of the rep-
resentations of the Hittites are of divinities, sovereigns, or persons of high rank.
There is little evidence of what an average Hittite man looked like.

In any event, Hittites are usually depicted dressed in tunics of varied length with
sleeves, sometimes with ornamental belts, and shoes with upturned toes. Men and
women alike wore earrings, necklaces, or bracelets.*? Hittite men_were generally
beardless and clean-shaven, Their hair fell either to the shoulders or below the shoul-
ders and ended in a curl or braid at the back, as is seen, for instance, in the elaborate

depiction of a wedding procession that decorates the relief pithos from Inandik (fig. 1),
31

or on the colorful drawings of the Bitik vase.

Another example is the frieze on the rim of the silver stag-shaped rhyton from
the Norbert Schimmel collection (fig. 2).%? It represents two gods and their worship-
ers. They are all beardless. The gods can be identified on the basis of Hittite texts as
the Divine Protectors of the Wild Fields.>

Hittites are depicted without any facial hair not only by themselves but also by
the Egyptians. It is worth mentioning, for instance, the depiction of slain Hittite
soldiers in the Egyptian relief of the Battle of Kade§ excavated at Luxor, or that of the

28. For GADA.SU, see KZL, no. 173; KUB 42.75 (CTH 250), ed. H. Giiterbock, “lvory
in Hittite Texts,” Anadolu 15 (1971) 5-6; S. Kosak, THeth 10: 188 ; ]. Siegelova, Hethitische Ver-
valtungspraxis im Lichte der Wirtschafts- und Inventardokumente (Prague: Nirodni Museum, 1986)
63 (2.1.9).

29. Obv. 11 1 GADASU, LUGAL KES[D]A; see Giiterbock, “Ivory” 5-6, followed by Ko-
dak, THeth 10: 188-89: 1 GADA.KAxSA LUGAL EZ[EN] ‘one lip-cloth of the king (for a) fes~
fuval] (?)". According to Siegelova's interpretation, a lip-cloth would be more appropriate than a
beard-cloth (Vervaltungspraxis, 65 n. 2). However, the cuneiform definitely reads KAxSA=SU,
‘beard’, but not KAXNUN=NUNDUM ‘lip’. As for the last broken sign, it might well be read ei-
ther way: EZ[EN?] or KES[D]A. In the latter case, apparently it refers to a special technique of ty-
ing or binding of threads (like knotung or stitching, etc.) (Siegelova. Vervalmngspraxis, 64 n. 1).

30. E. Akurgal, The Art of the Hittites (London: Thames and Hudson, 1962) 110, 112; D. Col-
lon, “Clothing and Grooming in Ancient Western Asia,” in Civilizations of the Ancient Near East,
510-11; F Imparati, “Private Life Among the Hittites” in Civilizations of the Ancient Near East,
572

31. T. Ozgii¢, Inandikiepe (Ankara: TTK Basimewi, 1988) fig. 64; idem, “The Bitik Vase,”
Anadolu 2 (1957) 57-78, pl. 1-6.

32. S Alp, Beitrdge zur Erforschung des hethitischen Tempels (Ankara: TTK Yayin, 1982) Y3,
tig. 6h; idem, “Einige weitere Bemerkungen zum Hirschrhyton der Norbert Schimmel-Samm-
lung,” in Fs ;. P2 Carratelli (Eothen 1: Florence: Elite, 1988) 17-23 fig. 2.

33, H Giterbock, "Hethitische Gotterbilder und Kulwgerate,” in FsBinel, 207-8; R Mayer-

Opificius, “Hethitische Kunstdenkmiler des 130 Jahrhunders v. Chr." i Anarolia and the Ancient
. . . o PR y ot ot . B Al e, YONGT ARG 0
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Fig. 1. Drawings of the pithos from Inandiktepe. Courtesy of T. Ozgiic.

seven nearly identical Hittite figures, carved in a 13th century bas-relief.** The latter
have shaven faces and flat, sloping foreheads that continue in the same line into
prominent and slightly aquiline noses and receding chins. A. Gotze lists them as Type
a in his discussion of four anthropological types of Hittites represented on contem-
porary monuments.*®

Also beardless is the Hittite prisoner, tied together with four other prisoners, on
the Egyptian stone relief from the great temple of Ramses I1I at Medinet Habu.3® A
depiction of another beardless Hittite prisoner is found on the right wall of the en-
trance to the great temple at Abu Simbel.*” He has a long and prominent nose, but
his forehead is not as sloping as that of the above-mentioned seven figures. This is
Gotze’s Type b. ¥

34. C. Kuentz, La Bataille de Qadesh (Mémoires IFAO 55/1-2; Cairo, 1928-1934) pl. 51;
H. T. Bossert, Altanatolien: Kunst und Handwerk in Kleinasien von den Anfingen bis zum volligen Auf-
gehen in der Griechischen Kultur (Die Altester Kulturen des Mittelmeerkreises 2; Berlin: Wasnm(iL
1942) fig. 759; J. Pritchard, The Ancient Near East in Pictures Relating to the Old Testament (2d ed.
with suppl.; Princeton: Princeton University Press, 1969) 253, fig. 31

35. A. Gorze, Kleinasien (2d ed.; Kulturgeschichte des Alten Orients 3/1; Miinchen: Beck,
1957) 10-12.

36. The Epigraphic Survey, Later Historical Records of Ramses 1, Medinet Habu, Volume 2
(OIP 9; Chicago: The Oriental Institute, 1932) pl. 125A; Pritchard, The Ancient Near East in DPic-
fures, 250, fig. 7.

37. Bossert, Altanatolien, 731; Pritchard, The Ancient Near East in Pictures, 253, fig. 32.

38. For the Egyptian ideal of Hattites, see W. Helek, Die Bezichungen Agyptens zu Vorderasien
i 3._ und 2. Jahrtausend v. Chr. (Agyptologische Abhandlungen 5; Wiesbaden: Harrassowitz, 1962)
34261 see also K. Bittel, “Bemerkungen zum Lowenbecken in Bogazkoy und zum Felsrelief ber
Sirkeh. i FsGrarerbock, 71

Fig. 2. Frieze decorating the stag-shaped rhyton from N. Schimmel Collection. New York.
Drawing by Nerinan Tezcan. Courtesy of Sedat Alp.

However, it is always hard to make a clear differentiation among all these and to
identify a true representation of a Hittite. True, a perfect specimen of Hittite male
imagery seems to be the life-sized figure of the warrior (or the war god) carved on
the King’s gate at Bogazkdy-Hattusa or the relief of King Tudhaliya IV from House
A of Temple 5 at Hattusa, which shows amazing similarities with the former. % Both
figures are without facial hair, wearing a high, pointed helmet and a short kilt. An-
other relief is similar to this, that of King Suppiluliyama Il from chamber 2 on the
Stidburg at Bogazkoy, discovered by Peter Neve, 4

Furthermore, Hittite kings depicted in religious ceremonies are also clean-
shaven. They are usually clothed in full-length, draped robes with a train wrapped
around the shoulders like a cape, shoes with up-turned toes, and round, tight-fitting
caps. Iconographically such a representation of the king resembles that of the Sun-
¢od of Heaven. They both wear the same priestly garnients and carry the lituus.*! As
H. Giiterbock has postulated, “one could say that the god is shown in the image of
the king or that the king is wearing garments of the god,” representing the deceased

39. For King's gate see O. Puchstein, Boghaskdi, die Bauwerke (WYDOG 19; Leipzig, 1912
repr. Osnabriick: Zeller, 1984) 67-72, fig. 48, pls. 17-19; K. Bikel, Bogazkdy, die Kleinfunde der
CGrabungen 1906-1912 (WVDOG 60; Leipzig, 1937; repr. Osnabriick: Zeller, 1967) 5-7, frontis-
picce, pls. 2-3; for House A, see P Neve, “Ausgrabungen 1n Bogazkoy-Hateusa 1985, 44 (1986)
3956, figs. 29-30; idem, “Bogazkoy-Hattuia, Ausgrabungen i der Oberstadt,” Anatolica 14
(1987) 6768, 87, figs. 16~18; idem, Hattufa— Stadt der Gotter und “lempel: Neue Ausgrabungen in
der Hauptstadi der Hethiter (Zaberns Bildbinde zur Archiologie 8; Mainz am Rhein: Zabern, 1993)
35, figs. 100-101.

40. P Neve, "Ausgrabungen in Bogazkéy-Liatusa 1988, AA (1989) 3166, figs. 40, 42, 58:
idem, “Ausgrabungen in Bogazkoy-Hattuia 19897 AA (1990) 279, fig. 10: dem. Hatta, 716,
figs. 204a, 213, 214,

11, See A. Gotze, " The Priestly Dress of the Hitute King™ JCS 1 (1947) 178 O, R Gur-
nev, “Hittute Kigship" i Myrh, Ritwal, and Kingship: Essays on the Theory and Practice of Kingship
i the Ancient Near Fast and in Israel (ed. S H. Hooker Oxford 1958) 117 T, van den Hour, " Tut-
halija IV, und die fkonographie hethinsches Groftkonge des 130 Pha” HiOr 52 (1995) 531-52.
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Hittite king, who was called “My Sun” after he “became god."42 In any event, “the
distinction between the god and the king is made by the presence or the absence of
the winged sun disk.” For instance, figure no. 34 at Yazilikaya** has such a winged
disk, placed above his head, and is carrying the hieroglyph of his name “Sun-god of
the Sky” in his outstretched hand. The same is true for the relief, discovered by
Neve, on the back wall of chamber 2 on the Siidburg.**

The kings are usually depicted without the sun disk, like, for instance, figure no.
64 at Yazilkaya, Tudhaliya IV, or no. 81, Tudhaliya IV in the embrace of his protec-
tive deity Sarrumma, as well as King Muwatalli on the rock relief at Sirkeli.*> Also
shown without the sun disk is Muwatalli II on his seals, in the embrace of his pro-
tective deity, Piba§§a§i.46

Moreover, there are almost identical representations of the Hittite king and the
priests in adoration on the orthostat reliefs from the city walls_of Alaca Hiiyiik.
They all are clean-shaven and wear priestly garments similar to the sun-god.

Interestingly enough, the Hittite King is not always dressed in the same manner
when performing offerings to the gods. On the rock relief of Fraktin near Kaysen,
King Hattusili 11l is represented as beardless, wearing the usual Hittite tunic with a
pointed hat, while pouring a libation to a god, supposedly the weather god.*® The
latter has not yet been clearly identified. According to E. Laroche, there is clearly a
hieroglyphic sign for the weather god under the determinative for god. ¥ M. van
Loon and R. Mayer-Opificius, on the other hand, suggest that this might rather be
the king's patron deity (‘AMMA), like a hunting god or a kind of protective deity of
the wild fields.3° It is noteworthy that the god is shown clothed in garments similar

42. H. Giiterbock, “Sungod or King,” in Aspects of Art and lconography: Anatolia and its Neigh-
bors: Fs N. Ozgiig (ed. M. J. Mellink et al.; Ankara: TTK Basimew, 1993) 225-26.

43. K. Bittel et al., Das hethitische Felsheiligtum Yazilikaya (Berlin: Mann, 1975) pl. 57.

44. P. Neve, “Ausgrabungen in Bogazkoy-Hattusa 1988, AA (1989) 318, figs. 47-48, 52,
55-57; idem, ““Bogazkoy-Hattusa: New Results of the Excavations in the Upper City,” Anatolica
16 (1989-1990) 13, 19, fig. 5; idem, Hatruda, 716, figs. 201, 205b, 211. According to Oguz Soy-
sal (personal communication), the sun-god is depicted without a beard because of its characteristic
of dual genders: the sun-god (Hittite tradition: Ktanu) and the sun-goddess (Hattian tradition:
Elian).

45. For fig. no. 64, see Akurgal, The Art of the Hittites, pl. XIX; Bittel et al., Yazilikaya, fron-
tispiece, pl. 39/2, 60; for fig. no. 81 see ibid,, pls. 1V, 48, 49, 62; for Sirkeli see Akurgal, The Art
of the Hittites, pls. XX, 98; Bittel, “Bemerkungen zum Lowenbecken,” 691 .; idem, Dic Hethiter:
Die Kunst Anatoliens vom Ende des 3. bis zum Anfang des 1. Jahrtausends vor Christus (Munich: Beck,
1976) figs. 195, 197.

46. SBo | 38-40; Neve, Hartufa, 57, tig. 149.

47. Vieyra, Hittite Ant (2300-750 s.c..) (London: Alec Trinanu, 1955) 33, fig. 28; M. Mcl-
link, “Observations on the Sculptures of Alaca Hiyiik." Anadoli 14 (1970) 20, fig. 2/6, pl. IV=-V;
idem, “Hittite Friezes and Gate Sculptures.” i FsGuierbock, 203 Bittel, Die Hethiter, 1971, figs.
212, 214

48. Bittel, Die Hethiter, 187-88, figs. 194, 196, 198,

49. E. Laroche, “Les Reliefs de Frakun" i FsTOzgug, 301,

500 M. van Loon, “Anatolia in the Sccond Millennium s.¢)" lconography of Religions 12
A oevden Boll 19850 15 Maver- Opiticins “Hething he Knnsedenkmaler” 361
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to the king’s and without any facial hair, while elsewhere the b=ard seems to be one
of the most distinctive attributes of the weather god (see below). This might be ad-
ditional confirmation that the male deity represented on the Fraktin relief is not the
weather god. More striking still is the horned peaked cap of Hartuiili 111, as the horns
attached to the cap are usually the insignia that indicate the rank of the Hitute
pods. ™!

Nevertheless, the most elaborate sculptural evidence for Hittite male deities comes
from the rock sanctuary at Yazilikaya. There, in the central panel, the main tigure of
the weathergod, Tesub (no. 42), is found. To his left, a second, lesser weather-god
(no. 41) is depicted. Both are bearded and are standing on mountains, with the differ-
ence that the mountains supporting Te$ub are anthropomorphic. Their names are
Nanni and Hazzi. The beardless figure (no. 44) standing in the row of the female de-
ities, following Hepat, is Sarrumma. The representation of the son of the weather-god
without a beard might be related to his younger age.

The images of mountain gods are always bearded. There are nine depictions of
these gods (no. 13-15, 16a, 17, 83) at Yazlikaya, including the two mentioned
above, standing below Tefub’s figure (no. 42), and the one on the cartouche of
Tudhaliya 1V (figure no. 64).

According to my calculations, there are altogether 60 sculptures of male deities
carved in the rock sanctuary of Yazilikaya. Among them, 44 are beardless, including
Sausga-Iitar (no. 38) who shows a mixed gender. Indeed, only 16 figures at Yazihi-
kaya are represented as bearded. It should be mentioned though that among the
bearded deities, 2 (nos. 41 and 42) are weather gods and 9 are various mountain
gods. The remainder of the bearded figures represent the moon-god Kusub (no. 35),
the water-god Ea (no. 39), the vegetation-god Kumarbi (no. 40), and two unknown
deities (nos. 23 and 24).

Summing up my observations, it is possible to conclude that the Hittites and,
consequently, the images of their deities were beardless, except for those who either
originated in Mesopotamia or were strongly affected by the Mesopotamian civiliza-
tion. This may be the case with, for instance, the moon-god or the Hurrian god of
harvest, Kumarbi.

On the other hand, the beard, as a marker of manliness, fertility, and power, was
apparently the distinctive feature of the supreme god of the Hittite religious pan-
theon, the weather-god. while all the other bearded deities. the vegetation-god, the
mountain-gods, and the water-god, by their nature seem to be attributive to the
tormer.

Interestingly, in the religious iconography and sculptures of the later. Neo-
Hittite period, men and gods are mostly bearded. This was apparently duce to strong
Syrian and Mesopotamian influence. Nonceheless, as 12 Hawkins has observed, there
is some distinction berween the religion of the Anatolian provinees and that of the
Neo-Hiite city-states in Syria. While the tormer suggests close continuty wath the

31, See the dicussion m T van den Hoats ™ Tathalya TV 555 200 nn0 4546 fwath heera-
trve s ALl Tl U ot the [ irggnec V10
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cult of Hattuia, the latter shows more Syrian influence and is perceptibly the religion

of the city of Karkamis, ™

52. ). ). Hawkins, “Karkamish and Karatepe: Neo-Hitite City-States in North Syria”
Cirilizations of the Ancient Near East, 13056 (with literature).

Hittite Seals and Sealings from tlie
Nigantepe Archive, Bogazkoy:
A Prosopographical Study

SUZANNE HERBORDT
Alrorientalisches Institut, Universitar Leipzig

In the 1990 and 1991 excavation seasons at Bogazkoy, a deposit of over 3000
scaled bullae was found in three basement rooms and the collapse of a badly eroded
building, the so-called “Westbau™ on Nisantepe.! As the excavator, Peter Neve, has
reported, this discovery came as a complete surprise because of the location on the
steep southwest slope.2 Whereas sealed bullae have been found before at other loca-
tions within the Hittite capital,” the significance of the material from Nigantepe lies
in its great number. The closest parallels from Bogazkéy are offered by the so-called
“Siegel Depot” in Building D on Biiyiikkale, excavated in 1936 and published by
Hans Gustav Giiterbock.*

Author’s note: This paper is a modified version of the one read at the 207th Mecting of the Ameri-
can Oriental Society held in Miami in March, 1997. For the conventions in the transcription of
hicroglyphic Luwian, see J. . Hawkins, A. Morpurgo Davies, and G. Neumann, “Hittite Hiero-
glyphs and Luwian: New Evidence for the Connection,” Nachiickten der Akadeinic der Wissenschaften
i Gottingen 1. Philologisch-Historische Klasse No. 6 (1974) 145-97; J. D. Hawkins, “The Negatives
i Hieroglyphic Luwian,” Anatolian Studies 25 (1975) 1196 M. Marazzi et al. (eds.), I Geroglifico
Anatolico: Atti del Colloquio ¢ della tavola rotonda Napoli-Procida, giugno 1995 (Istituto Universitario
Orientale, Dipartimento di Studi Asiatici, Series Minor LVII; Naples: Istituto Universitario Orien-
tale, 1998) 3-124. In the following, the hieroglyphic sign numbers prefaced by “L. are those es-
tabhished by E. Laroche (Les Hiéroglyphes Hittites [Paris: Editions du CNRS, 19604). 1 would like
to thank Dr. Joost Hazenbos, Altorientalisches Institut Leipzig, for reading the manuscript and
providing several valuable references.

1. See P Neve, “Die Ausgrabungen in Bogazkéy-Hattusa 1990, Archdelogischer Anzeiger
(1991) 3234 idem, “Die Ausgrabungen in Bogazkoy-Hattusa 1991, Archidologischer Anzeiger
(1992) 3074, dem, Hattuta— Stadt der Gotter und Tempel (Antike Welt Sondernummer; Mainz:
Verlag Philipp von Zabern, 1992) 52

2. P Neve, Archaologischer Anzeiger (1991) 323

3. For example, in Temple 1 and the temples of the Upper City. See H. G, Giiterbock,
“Hicroglyphensiegel aus dem Tempelbezirk” n Bogazkoy 17 Funde aus den Grabungen 1970 und
TY71 (ed Ko Bictel et al; Berlin: Mann, 1975) 47-75: 2 Neve, “Dic Ausgrabungen in Bogazkdy-
Hattusa 19837 Archdologischer Anzeiger (1984) 360 idem, " 1ie Auwsgrabungen in Bogazkoy-Hattusa
19857 Aichaologischer Anzeiger (1986) 3776, 383: idem, “IDe Ausgrabungen in Bogazkoy-Hattusa
VOR6." Archdologischer Anzeiger (1987) $00ff.

4. 1. G Giiterbock, Sicgel ans Bogazkoy THALO Baihett 30 aepr., Osnabriick: Biblio-Verlag,
1967) dem. Sicgel ans Bogazkoy 11 (AfO Behett 70 repr.. Ouabruck Biblio-Verlag, 1967).

It
-




The last Bronze Tablet witness whom 1 will discuss is the well-attested chief
scribe UR.MAHALU.37 UR.MAH—LU. or Walwaziti in Luwian, is onc of the best-
known officials of the Empire period and was chief scribe not only of Tuthaliya 1V,
but also of Hattusili HL.* The Nigantepe seal presented here (fig. 1.7) bears a hiero-
glyphic inscription with the name Walwaziti (written LEOQ-VIIR.ZI/A4) and the title
BONUS,.VIR,,. Whether or not we accept BONUS,. VIR, in hieroglyphs to be the
equivalent of cuneiform LU.SIG5,* it does not seem likely that such a prominent in-
dividual as the chief scribe, Walwaziti, would have such a modest title on his seal. A
possible explanation, however, could be that the seal dates to the reign of Mussili 111/
Urhitesiub when the Mittanamuwa scribal clan, that is, the family of UR.MAH-LU/
Walwaziti, was temporarily out of favor with the crown. Mittanamuwa,*” father of
UR.MAI;{—LU/Walwaziti, was chief scribe under King Mursili 11, and his son, Pu-
randamuwa, held the same office under Muwatalli I1. Van den Hout has pointed out
that during the reign of Muriili 11l persons not associated with the Mittanamuwa
clan held the office of chief scribe and has proposed that this family, who regained of-
fice in the person of UR.MAH-LU/Walwaziti under Hattusili 111, was closely con-
nected with the downfall of Mussili 111.#!

Although in this last instance we have not been able to idenuty with certainty the
seal owner Walwaziti (LEO-VIR.ZI/A) as the chief scribe UR.MAH-LU/Walwaziti,
it has been possible to identify eight other witnesses of the 28 listed on the Bronze
Tablet in the scal material from the Nigantepe archive. The presence of vassal kings
and prominent officials of the Empire period as seal owners is to be anticipated, given
the official character of the deposit. Instead, it is surprising that a number of well-
known officials are missing, such as, for example, Prince Nerikkaili,*? whom we
would expect to be included at Nigantepe. The reasons for this remain clusive at the
moment but will perhaps become clearer in the course of further analysis of the cor-
pus as a whole.

37. Otten, Bronzetafel, 28-9 col. 1V line 40.

38. See van den Hout, Ulmitetub-Vertrag, 1724,

39. In favor of such a correspondence is J. 1. Hawkins (*A Bowl Epigraph ot the Official
Taprammi.” in Aspects of Art and Iconograplty: Anatolia and its Neighbors— Studies in Honor of Nimet
Ozgii¢ [ed. M. | Mellink et al.; Ankara: Tiirk Tarth Kurumu Basimevi, 1993] 716). Against this
correlation 1s H. G. Giiterbock (personal communication).

40, See G. del Monte, “1 testimoni del trattato con Aleppo (KBo 16).” RSO 49 (1975) 6

41 Van den Hout, Ulmitefub-Vertrag, 175, See also Del Monte, *1 testimoni del trattato con
A]Cppn‘" 6.

12 Ouen, Bronzetafel, 26-27 col. 1V hine 30.

The Treatment and Long-Term Use of Persons Captured
in Battle according to the Magat Texts

HARRY A. HOFENER JR.
The University of Chacage

When the Hittite armies defeated foes, they took captives in the process. Some
of these captured persons were combatants and others non-combatants.! The non-
combatants at the time of capture were referred to under the term armaala- (Su-
merian NAM.RA, which in Mesopotamian texts means ‘booty, plunder’, Akkadian

fallaru).* In the texts recording these captures, we find the following large numbers
of NAM.RA, listed in order of magnitude:

Nuniber Text Reference Reign of Hittite King
66,000 AM 76 Mursili I

15,500 AM 56 Muraili IT

7.000 Taw. = KUB 14.3 1 10 | Hatewsili 111

4,000 AM 70 Mursili 1T

3330 DS frag. 28 111 42-43 Suppiluliuma |

3,000 AM 136 Murdih 11

1,000 AM 140 Muralh I

Terms for Persons Captured in the Course of Baitles

The term for a captured person, who at the time of capture was a combatant, was
the passive participle of the verb “to seize’ (appant-). This word could be written syl-
labically or with one of two logograms, the Sumerian "YYSUDAB or the Akkadian

Author's nore: Abbreviations tollow the Hirite Dictionary of the Oviental Institage of
Clicago (CHD).
1. The long discussion in Goetze 1933 (217-20) of persons seized in battle alread

e Ulimivensity of

! v Lad down
the main hines of evidence trom Hittee texts,
2l

2. For the NAMRA 1 Latt see Goetze 1933 21720, Alp 1930-1931 Fricdnch 1932
257, and Khinger 1992 The Sumcerian word s actually nam-n from the verb n
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SABTU. After captives had been in Hittite hands for a short ime. the distinction be-
tween combatants and non-combatants became blurred, and the whole group could
be termed armmwala-. At least, 1 can see no evidence that the Hitutes continued to
draw a distinction in terminology. Captives, whether appantes or armwalaf, occupied
a higher position in society than ordinary slaves.® Goetze (1933) called them “semi-
free” (German halbfrei). The Old Hittite laws reflect this social stratfication in the
disposition of cases involving sexual offences. Law 200 indicates that, if a Hittite man
slept with an arnuwale-woman and her mother, this was not considered to be the of-
fence of incest (hurkel), as it was if the woman was a Hittite.*

[ shall avoid using the term prisoner of war, because modern conceptions associ-
ated with that term would present a false picture. So far as we know, Hittite captives
were not put in camps, at least not for any extended period of time.

Textual Genres in Which Captured Persons Figure

Captives are mentioned in a wide variety of text types: military annals, letters, laws,
treaties, depositions, cult inventories, royal prayers, rituals, and festival descriptions.

Captive Kings and Ex-Kings

The earliest Hittite historical narrative in which reference is made to persons
captured in battle is the so-called Anitta text. At the very end of this text King Anitta
describes how he brought back from battle the captured king of the city-state Purus-
handa and made hiin sit in front of himself on his right side, perhaps as a sign of sub-
mission.> [n a later battle narrative, attributed to the Old Hittite monarch Hattusih I,
we read how the king humiliated a defeated king by harnessing him up to a wagon
like a draft animal.®

During the New Hittite period, kings of small states conquered by the Hittites
were either allowed to remain in their lands as sworn vassals of the Hitute emperor
or. if they seemed unreliable, were replaced by more tractable members of the native
dynasty and carried back to Hatti to be interned there. Such “capuve” ex-kings were
doubtless treated well. We know of one, Bentedina of Amurru, who was assigned to

3. Studies of Hittite soctal stratitication are Soucek 19561 Gocetze 1957: 106-7; Goctze 1904,
Giiterbock 1972 Giorgadze 1974; and Soucek 1988. A specul study of marginal groups within
Hittite socicry is Khinger 1992,

4 Edited i Hoffner 1997h: 137-58; recent English wanslaion i FHottner 19974 On fnirked
see Hoffner 1973: 1993; and 1997h: 22425,

5. CTH 1 (KBo 3.22 76 79, OS): mdn appazmid VRN [eantn)| i 1 U YR pryyuthanda
katizmmn |(prhitenion] mdn tunmakitnazma paizzi apl(af=a)] perammu Lunnas efari "But when |
Jeam]e hack to Nefa 1 led with me the ruler (iterally, "man’) of Purudhanda. And when he goes
into the inner chamber. he sits down betore me's see the editon of the textin Neu 1974, and dis-
cussion of 1ts historiography m Hotiner 1980 291-93

6 CTH 9A (KBo 10200 41 42, OH/NS): mc (LUGAD W Hagtinea LUGAL U Halirhal
AN PSMAR GEDDA i yarnen] " And 1] hitched tthe king ot HasSuwa and the king ot Haliha

P oto o wagen”
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the king's brother. Hatwsili, and the two men became friends and allies. When Hat-
tusili later usurped the Hittite throne, he put his friend Bentesina back on the throne
in Amurru as his own vassal.’

Allocation of Captives

[n annalistic narratives from the New Kingdom, it was routine after the descrip-
von of a victory for the text to mention the large numbers of the enemvy that were
kilied or taken captive.® Usually, if a destination is given, it is that they were brought
“to Hattuga,” but occasionally it is to the king’s “house,” that 1s, to his personal estate.”

On some occasions, the king relinquished his right to the captives and allowed
his troops to take them as semi-free servants. For example, in the Middle Hittite
joint annals of King Tudhaliya and his son Arnuwanda (CTH 143), after the enemy’s
defeat is recorded, we are told that “the troops took the captives and livestock as
plunder. 1Y

A passage from a Middle Hittite treaty with the people of [imerika (CTH 133)
illustrates the allocation of the plunder: the king instructs his servants that, if any city
in their area rebels (the term used is wastai sins’), they must attack the city, kill all its
fighting men, send the remaining captives (NAM.RA) to the king, and keep for
themselves the captured livestock.

In the Hittite cult, dramatization had an important role.’ In one such cult
drama, players representing Hittite and enemy!? troops fought a mock battle, which
the Hittites naturally won. The Hittite soldiers took captives and presented them to
th‘cxr deity.'? This probably refiects the practice in real life of donating some prisoners
ot war to the temple estates of Hittite deities. as we know for certain that booty was
donated in such a manner.'*

Semi-free Captives Used as Servants
Although the NAM.RA (Hittite amnvala-) in Hittite texts scem to have been

above the level of common slaves, when they surrendered to the victorious king

7. On this inadent, see Goetze 1975: 234, 259 Singer 1991: 1068; and Bryee 1998: 278
with n. 31, ) ’

8. For example, Deeds of Suppilulima tragm. 101 (KUB 19115 1 & 10: ne LU (KUR]
pangarit BA.US "WMIASU DA B-an=a melkkin INBAT| nzan EGIR-pa INA UM Sntialia ;414':xlz'|l]'
AM 122 (KBo 4.4 11 73): nu=a kunanzatza mekkn 'Y appanzatza=ta i chki): and AM 17_7 (KBo 3 4
e 20-21): 'Irm" an appante kunantizya [inekke éna) - -

9. DS frag. 28 i 4243,

10, Carruba 1977: 168-64.
]()()_11. See the discussions by Ehelolt 19250 Carter 1988 Van den Houwr 1991 and de Martino
3.
12, Idenatied in the textas “mien tom Maa™ (KUB 17.35 05 12).
e 13, The text s ﬁKUIi 1735 11 12 15 (CTH 53252) e ME-itkanz1 mu=fmat=as 1LUMES
Haru tarfianze i SUDIB.BU appanze nzan ANA DINGIR LI binkan = They do baulde, and
the men of Hatu defeat them. and tike o capuve and devote him o the gpod” ‘ '

=

14 See mentons - Flattush s annals edited by Imparan and Saporean 19605
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they are described as falling at his feet, saying: Do not destroy us! Rather. O lord,
take us as your bond-slaves (literally, into your servitude)!™ (K'UB 14.15 m 47-48,
AM 5())‘,'ﬂgrefore, although the word “servitude” here probably means political
subordination or vassalship, the use of many of the captives for labor is foreshadowed
by the words of surrender placed in their mouths by the author of the annals.

As servants, these NAM.RA could be given away as part of a royal personage’s
dowry. In a formal letter from Queen Puduhepa to Ramesses 11 of Egypt, the queen
claims that due to circumstances beyond her control she was unable to make up the
usual dowry for the Hittite princess she is giving in marriage to Ramesses. Ordi-
narily, she says, such a dowry would consist of NAM.RA, cattle, and sheep. 15

Where Captives Were Kept

In a poorly preserved section of the annals of Mursih IL,'® the Hittite king scolds
a subordinate (perhaps a vassal king) for having released a Nuhai$ean captive and al-
lowing him to return to his wife and children instead of sending him to Hattusa. Oc-
casionally the king mentions the city where he left the booty and the captives.”

Duties, Rights, and Privileges of the NAM.RA

Although none of the terms for ‘combatant captives’ (appantes or LUMESSU.DAB)
occur in the laws, the term aruwala- (NAM R A) does.'® Law 40 shows that the king
assigned fields to such persons for cultivation, and they assumed obhigations in con-
nection with that land-holding. Law 112 indicates that under certain circumstances
the armavala- was exempt from the new obligations for the first three years of his
holding the land.

In the MH instructions to the provincial governors, the governor is instructed to
provide plots of land. food supply, firewood. livestock. and wool for making clothes
for the NAM RA that are settled in his district.'”

In a decree/edict of Hattusili 11 regarding the city of Tiliura, he tells how, dur-
ing the reign of his father Muriili 11, that king had occupied the site of Tilura, which
had been abandoned for centuries, rebuilt it, and proceeded to settle it At first he did
not completely settle it, but settled it with its(?) NAM.RA that had been conquered
with weapons.™'

15, KUB 21.38 obv. 177207, ¢d. Helck 1963; Stefanim 1964; English translation Beckman
1996: 127 (NAM.RA s translated by Beckman as “cwvilian captives’).

16, Goctze 1933: 82-85.

17. AM 158 (KBo 5.8 it 37-39). malhan=ma ECGUR-pa wwanun nu fane kit NAM.RA GUD
UDU ARSUD Y MFSSU.DAUZ)W ki eppir nzan INA VR Arama arlia dalablion *But when [ came
back, | left in the city Alanna the booty, NAMURA, Cattle. sheep, and captives that T had seized”.

18, The passages aited in what tollows are cdited i Hotlner 1997b and English translations
may be found in Hoffner 1997a.

19 KUB 13.21i1 36- 41, ed. von Schuler 1957 45 39 (arneala- tanslated “deportee’, Ger-
muan ‘ain Deportierter’).

200 KUB 21190 1= 153 1CTTH 89, There s a German tanslaton of this text by von Schuler
(1937 14540

Uinder the Control of Regional Officials and “Temples

In testimony for the trial of a fellow official, a man tells how his colleagues killed
some NAM.RA and carried off others and sold them or used them as personal ser-
vants. He admits to having sold ten himself 2! In administrative texts where temples
are inventoried. the record includes the NAM.RA that belong to the temple labor

- 23
torce. ™~

Prisoners of War Brought a Plague into Hatti

In a royal prayer, King Muriili II mentions that the plague that ravaged Harto tor
a period of twenty years, starting during the reign of his father and continuing into
his own reign, was brought into Hatti in the midst of the prisoners-of-war captured

m battle in Syria.23

A Captive Was Used as the Substitute King

Like the Assyrians, the Hittites practiced a special substitute king ritual whenever
an omen portended the Hittite king’s death.?* The stand-in for the king was always
a prisoner-of-war.

Escape Attempts of the NAM.RA

Understandably, groups of captives often attempted to escape and find refuge in
neighboring countries not allied with the Hittites. In the royal annals the king 1s por-
traved as demanding from such neighboring countries the return of his NAM.RA, or
a2 submissive neighbor is portrayed as promising their return, >

The Importance of the Newly Published Magat Archives

A serious limitation of our textual evidence for Hittite life has always been that
the vast majority of texts come from the capital. We had no picture of life outside
that city and even within that city no picture of private life. It was always hoped that
some day we would recover a large group of texts from another Hittte site. This
wish was realized in the mid-1970s when a Turkish excavation at Magat-Héytk un-
covered about 200 tablets in cuneiform Hittite, most of them letters from the Hittite
king to his officials.?* This discovery has since been eclipsed by the recovery of an
even larger archive of thousands of such texts at a site near the Turkish village of

21 KUB 26.09 v 1-24, edited by Werner 1967: 44— 45,

22 For example, KUB 38.12 1 1518, g‘dltcd by Jakob-Rost 1963: 200-201.

23 CTH 378.PP2.A obv. 26-30: e " {MPappaynaan| buin eppir n=an maplan INA KUR
VR Har (1] EGIR=pa wware| (1)) nuskan INA SA.BITUMESSU DAY BLHLA (var. SABTTTI) fin-
kan kitar n=af akkitkiwan d|[aif| mabhan=ma=kan '’ M'ﬁf;U.DP\H.U] HIA INA SA BIKUR Y"UHari
arnuer nuzkan hinkan INA KURC YU Har [(0)) ' MSSABTOTUA wier (var. weter)

24 The definitive treatment of this ritual 1 Kammel 1907

25, See tor example KUB 1417 a0 10--13, cdited i AN 90, sec abo AM, 104,

26, For a deseripuion of the excavations, see Orzgug 1978
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Ortakoy in the province of Corum.?’ The epigrapher for the Ortakdy dig has found
evidence n these unpublished tablets that this city’s ancient name was Sapinuwa. a
city mentioned in the texts from Masat.”® But the Ortakdy tablets have yet to be
published, whereas the Magat tablets are now accessible in a useful edition by the
Turkish Hittitologist Sedat Alp.?’

First-hand Glimpse of a Provincial Center

The texts from Masat give us a vivid, if partial, view of life in a medium-sized
Hittite city on the northwestern frontier. We learn that the city’s name in the Hittite
era was Tapikka.* Although these letters represent only the incoming mail, the writ-
ers (usually the king) regularly refer to the content of letters sent out from Tapikka
to persons elsewhere, and thus we learn what is going on in the area.

Location on the Kaska “Front”

Much of the correspondence concerns matters of security. A recurring sentence
in the letters is “Keep yourself safe against the enemy!”*' Tapikka and its neighbor
cities were under constant threat from the Kaska tribes, who harassed the Hittite pos-
sessions in the north from the beginning of the Middle Kingdom down through the
reign of the New Kingdom king Hattusili I1I. The Tapikka texts date from the early
Middle Kingdom and mention persons known from Bogazkdy texts of this period.?

N—————————— .
The king’s letters regularly urge caution and alertness toward the enemy, and some-

times suggest particular protective measures to be taken.

Real Procedures to Check the “Theoretical” Prescriptions

The Tapikka texts give a very important glimpse of the actual procedures fol-
lowed in threatened frontier areas. Texts known from Bogazkoy of a general pre-
scriptive nature called “Instructions Texts” outline the measures to be followed by
military commanders, governors, and officials in such fronuer areas.” But there has
always been a question as to how realistic these texts were, whether they actually re-
flected life as it was lived or only a propagandistic ideal. The Tapikka texts show the
practice of what these “Instructions Texts” prescribed. The Tapikkan commanders
send out scouts to do reconnaissance in enemy-threatened areas. The king advises
Tapikkan officials what to do with fugitives and defectors from the enemy.

27. For a general report on the Ortakoy findings, sce Sticl 1992,

28, Siel 1995; 1998

29, See Alp 1980 1991a; 1991b.

30, For further evidence from Hittite texts about the ciry of Tapikka, see del Monte and Tisch-
ler 1978: 1992,

31 mw=za PANT LU KUR pabbainuanza ¢, which occurs with nunmor varatons inrer alia in
HKM 22:6-7: 6:15-16: 6:25 and left edge 1: 8:17-18; 30:5-0.

320 See most recently Khinger 1995

33 The best preserved of these were edited by ELovon Schuler 1937

%
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Captives Mentioned in the Letters and in the Lists

In a letter to the king, a Hittite military commander boasts that in a skirmish
with the enemy Kaska he “bagged” (and here he uses a hunting term™) a total of 16
men, of whom some were killed and others taken pnmner.'15

In another letter, a relatively high-ranking official named Pulli writes to a subor-
dinate named Adad-b&li (HKM 65°%) that he should tic up hand and foot the two
named men of the city Malazziya whom Adad-béli had caprured in batte at the city
Kasipura, put them on horseback, and send them to the king. Since the two men’s
names (["P]isissibli, [™NJaiStuwarri) are neither Hittite, Hurrlan, nor Luwian, it is
quite possible that they were Kaskaean leaders.

In another letter, to an official named PiSeni, the king quotes Piden: as promising
to tell the king how many persons captured from the cities of Kalzana and Marista
he will give to the king (HKM 24). Presumably this means they would be transferred
out of PiSeni’s district and moved by the king to wherever their services were
needed.

From these letters and the small number of admuinistrative records found at Magat
we learn the various ways in which captives were used.

Who Are These “Blind Men’’?

A particularly interesting matter concerns persons who after their capture are de-
scribed as “blind(ed).” " The tablet that Alp published as HKM 102 is a list of persons
captured in battle who are made available to be ransomed by their peoples.?® Several
in the list are said to be “blind” and of others it is said that “they see.” The persons
are listed by name. After most of the names in the list a ransom price is set. For ex-
ample: the ransom of Mr. Tamiti of Taggasta, who has not been blinded, is “two boy
hostages and one man” (line 3). The ransom of Mr. Sunaili of Kadtaharuka, who has
been blinded, is “one man, one woman, one child, eight oxen, and three goats”
(lines 4=5). The ransom of Mr. Pihina of Kutuptaia, who has been blinded, 1s “two
men, and three oxen” (lines 6-7). The ransom of Mr. Himuili of Kamamma, who
has not been blinded, is “two hostage girls and one man.”

In addition to the notations of captives available for ransom, the text mentions a
few captives who have already been given back, with or without indication of what

34, peddiyanun (line 39). On this term in hunting vocabulary, sce Neu 1996.

35. HKM 10:33-41; see especially lines 39-41: $A LU.KUR=ya=lm=kan appantet kunantit 16
LU.MES pesliyanun n=at ASME ‘1 received your report saying I bagged 16 men of the enemy, in-
cluding both captured and killed™’; edited in Alp 1991a: 134-37. Alp misunderstood the use of
pefliya- “to bag, capture’ here, translating it ‘(zuriick-)werfen'.

36. Edited in Alp 1991a: 24245,

37. The Hitite word for “blind(ed)” is tafiwvant- or talwwabhant-. It logogram is IGLNU.
GAL, the Akkadian equivalents of which are i ndtidu and huppudec

3%, Published in hand-copy in Alp 1991b: pl. 100, This text was transhierated and discussed
i detail by del Monte 1995 103- 11, His comments on the blindud prisoners are on pages 1094
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the enemy gave for their return (Mr. Tuttu of Zanipura and Taman of Iskila, both
blinded: lines 10—12; Kasaluwa of Malazziya, blinded, for one girl hostage: lines 15—
17). In at least one instance no names are given: the ransom price for a group of nine
Kakaean men was “20 oxen, 13 goats, 6 men, 3 women” (lines 19-20).

The mention of blinded and sighted captives raises the question of how the
blinded ones lost their sight. Were they blinded more or less incidentally in the course
of battle before they were captured, or afterward? If afterward, what was the purpose?
Why were some captives blinded and others not? It would seem that a rather large
proportion of the persons listed on HKM 102 were “blinded” for this to be the acci-
dent of battle. Therefore, although this question cannot be unequivocally answered,
it appears that the persons were probably blinded after capture, either in order to ren-
der them more controllable, as a punishment for the havoc they had wreaked on Hit-
tite personnel, or to humiliate the enemy. From the Hebrew Bible we know that the
Babylonians blinded the captured King Zedekiah of Judah (2 Kings 25:7; Jeremiah
39:7) because he had violated his vassal oath by rebelling (2 Kings 24:20; 2 Chron.
36:13). Blinded captives in the hst from Masat might therefore represent leaders of
rebel groups.

Blinding is not mentioned in the Hittite laws as a punishment for any offence.
But a royal decree dating to the Middle Hittite period concerning theft allows that a
thief who is a slave may be blinded.? Masat officials are threatened with blinding if
they fail to perform the duties imposed upon them by the king.* And other Middle
Hittite treaty texts from Bogazkoy indicate that failure to blind rebels and send them
to the king was itself treasonous behavior.*! In the ritual known as the “Soldiers’
Oath,” nulitary personnel were warned that treasonous behavior such as the violation
of their oaths of loyalty to the king would result in being blinded by the gods.*

The Parallel with Samson

But in addition to the blinding of King Zedckiah of Judah by his Babylonian
captors, a parallel with the biblical story of the Israclite hero and “judge” Samson
springs to mind, which is further strengthened by two letters in the Magat archives.
In letter 56, the writer Kikaria replies to his colleague Mr. Tahazzili, who has in-
quired about a certain blind (or blinded) man: “I hope all is well with my dear
brother and that the gods are lovingly protecting you. Concerning the matter of the
blind men that you wrote me about: they have conducted all of the blind men up
to the city Supinuwn. They have left behind here ten blind men (to work) in the
mill houses. I have inquired about them, and there is no one here by the name vou

39, CTH 258.1 (KUB 40.62 + KUB 13.9) i1 12-19, iv 6-8; cdited by von Schuler 1939,

40, HKM 14:10- 14 man Ulzma nu=dmaf=Lan wwanzi apiya pédi tadicakifanzi ‘I not, they
will come and blind you i that place”. See also HKM 16:11-15

410 KUB 3144 10 1112 (CTH 260): edited by von Schuler 1956: 22324,

420 KBo 6341 17- 25 (C'TH 427): edited by Octuinger 1976; Enghish wanslation by Gocetze
1969

e ——

R R AT Y SOy Ay 7 ) B S YUY B B R T o SRR R R R TR

wrote me. You should write to Mr. Sarpa in Sapinu\\'a, All the (other) blind men
are there”#?

We have already noted above that Sapinuwa has now been discovered near Or-
takdy and that the numerous Sapinuwa texts are in the process of publication. That
Mr. Sarpa was in fact the man in chafge of the Sapinuwa blind men is shown by a
letter from him, and therefore from Sapinuwa-Ortakoy, found at Magat and edited
by Alp as no. 59, which states the following: “Thus says Sarpa: Speak to (Himuili?),
the provincial governor, and to Mr. Tarhuni as follows: Blind men have fled from the
mill house in Sapinuwa and have come (to you) there. As soon as this tablet reaches
you, [seize the blind men] provisionally [and conduct them back here] safely"** I as-
sume that this letter from Sarpa preceded letter 56 from Kikaria quoted above. In re-
sponse to Sarpa’s letter, all but ten of the fugitive blind men were returned to
Sapinuwa. The ten retained in Tapikka were also employed in a mill house. If it be
inquired how blind men could flee anywhere, we must assume either that they had
sighted accomplices or were blind in only one eye.

It is interesting that blinded captives were employed in milling. It does not re-
quire sight to operate a mill,*
not performed by men, but by women. The Old Hittite king Hattusili I, in his claim
to have liberated subjects of North Syrian cities which he defeated in battle, says: “I
freed the hands of the men from the sickle and those of the women from the mill-
stone”*® In the Samson story (Judges 16:21-25), it is abundantly clear that the Phi-
listines sought to humiliate and mock him. This is indicated by the verbs safiheg and
saltheq translated ‘perform’ or ‘entertain’ in verse 25. Since in ancient Palestine, as in

and such work was demeaning, since it was usually

Hittite Anatolia, milling was usually women's work,*’ their forcing him to work at
the mill was also a form of humiliation.

Since Magat is east of Ortakdy-Sapinuwa, the fugitives trom the Sapinuwa mills
were headed away from Hattusa and in the direction of their original homelands in
the cast. It is not necessary to assume that Tapikka was their intended permanent des-
tnation. Sarpa learned that they had headed for Tapikka and wrote there to head
them off.

43. HKM 58114 UMMA "Kikarda ANA "lahazzi-DINGIR-LIM SES DUG.GA=YA
QIBI=MA /I MAHAR SES.DUG.GA=Y1 liiman S1Gy in efdu m=tta DINGIR MES aftuli pahsan-
dane I/ SA LUMES IGLNU.GAL=mu kuit uitar hatded nuzkan LUMES IGLNU.GALHLA hii-
manted L”(U‘\"apmmm Sara pehuter ka=ma 10 LUMES IGLNUGALHLA INA E.HI.A NMARA.-
RIU) arla talier n=af kasa punustun auznne ik kel lamnit haredes w=atta NU GAL kuiski anda ny man
hatra&i mu INA U'{Ugapiuuu'u ANA " Sarpa fard LU MES IGLNU.GAL hamandut apiya.

44 Alp 1991a: 232-33.

45, Blind laborers are menuoned i a clay cone of Urunmmegina. ruler off Lagash, translated
by Kramer 1963: 318.

46, KBo 10.2 011 16=17: $4 GEME.MES=SUSUMES—1¢ IST1TNA, ARAL 84 TR MES=ya
SUMES=SUNT ISTU KIN dalthin.

17. See Matthew 2440 and Blaklodk and Harmson 19830 314 16 sub "Ml Maillstone”
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From the Magat letters it is clear that persons captured in battle were employed
in various forms of public labor until such time as some might be reclaimed by their
own people through ransom. One form of such public labor was mill work. And it
was performed chiefly, if not exclusively, by captives who had been blinded.
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Tombs and Memovials:
The (Divine) Stone-House and Hegur Reconsidered

THEO VAN DEN HouT
The University of Chitago

1. Introduction

One of the most surprising and intriguing aspects of Hittite archacology is the ap-
parently complete absence of obvious royal tombs. Next to the splendor of the late
third millennium Alaca Hoytik graves or the impressive riches of the tumuli at Gor-
dion from the first millennium there seems to be nothing comparable in the second-
millennium Hittite capital Hattusa or the territory of its empire in general. On the
one hand, perhaps we should not expect that much: the king or queen’s body was cre-
mated on the first day and the relatively well preserved Hittite Roval Death Ritual
makes 1t clear that fire played a generally very important role. [t seems that everything
that was supposed to be important for the royal afterlife was “'transmitted” by way of
fire to the deceased whose body had alreadv crossed that border. What remained were
the objects’ ashes, which were poured out on “the place where the heads of horses
and oxen have been burned.” On the other hand, we know that after the cremation
the bodily remains were mitially put into a silver huppar vase and ended up laid down
on a bed 1n the so-called “Stone House.” Likewise, all the gold. silver, and other pre-
clous materials used during the rites were deposited there. Whether the remains were
ever deposited back into the urn at the end of the fourteen-day ritual and transferred,
for instance, with the valuables, to a more lasting place or were left there, we do not
know. The description of the final day of the ritual has not yet been found or recog-
nized. Judging by our texts, the Hittites did not, on the whole. seem to attach much

Author’s note: The abbreviations used in this paper follow the conventions adopted in H. G. Giiter-
bock and H. A. Hoffner, The Hittite Dictionary of the Oriental Instture of the University of Chicago
L=-N (Chicago: Onental Institute, 1989) xv- xxvin; CHD P (Chicago: Orniental [nstitute, 1997)
vi=xxvi The siglum KUB s left out. Addiional abbreviations: R. Alexander, Sadpture = The
Sewdpture and Sculptors of Yazihkaya (Newark: University of Delaware Press /' London and Toronto:
Associated University Presses, 1986); V. Haas, GhR = Geschichte der heditischien Religion (Leiden,
1994); M. Nakamura, Diss. = Das hethitische nuntarriiatha-Fest (Ph.). Diss.. Wareburg, 1993);
P Neve, Biyukkale = Biiyiikkale: Die Bawwerke (Berlin, 1982); M. Popko, Religions = Religions of Asia
Minor (Warsaw, 1995); Hidden Funwres = | M. Bremer, TP Jovan den Hout, and R Peters (ed)),
Hidden Tutwies: Death and humonality in Ancient Lgypt, Anatolia, the Classical, Biblial and Arabic-
Islantic World (Amsterdam, 1994).
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importance to the physical remains and were more uiterested in an ancestor cule that
made use of statues or various kinds of icons.'

What we do have in and near Hattusa are several places for which a funerary
character has been claimed, the two most important being the rock sanctuary Yazi-
likaya, especially its so~called Room B, and the rocky outcrop of Nigantepe in the
Upper City.? In the texts, two terms, which have been taken to refer to funerary
structures, stand out: the ™*hegur and the ]‘-Z,NA4 (DINGIR-LIM) or ‘(Divine) Stone
House'. Many suggestions have been brought forward trying to equate the two struc-
tures with these designations. Since both sites are linked to the same Great King, Tut-
haliya IV (ca. 1240- 1210 B.C.), it seemed logical to assume that one of the two was
posthumously erected and meant for the cult of the deified ruler while the other was
the actual tomb. However, if this was the case with every Hittite king, our inability
to detect even a single tomb or mausoleum with certainty becomes even more em-
barrassing. In view of new material, both textual and non-textual, which has come to
light, it is justified to have a new look at these two terms and their possible architec-
tural counterparts.® In this paper | will argue that the (Divine) Stone House and the
hegur-monument could in cases be identical: every (Divine) Stone House was a tomb,
and sometimes a tomb took on the form of a hegur-monument.

2. The NMhegur

The discussion of the function and character of the (E) ¥+hegur-structure, espe-
cially the one further characterized by the attmbute SAG.US ‘eternal’, has been re-
vived since the publication in 1988 of the Bronze Tablet and since the 1991
excavations in the Nigantepe area in the Upper City of Hattusa. The attestations in
the Bronze Tablet are certainly the most important new evidence since the thorough
treatment of the term by Fiorella Imparati.* Her overall conclusions still stand today:
NAdheonr designated a rocky outcrop, a mountain peak, profane in origin that often,

1. See M. Popko, Religions, 153. That Muwatalli, when transferring the “Gods of Hatt and
the Spirits of the Dead” to Tarhunta$ia (Apology ii 1 and 52), also took the bones (“Gebeine™), as
V. Haas supposes, is not supported by the texts (V. Haas, GhR, 243 n. 37).

2. In the past, other candidates have been mentioned, such as Building C on Buyiikkale with
its central “shrine” or “Kammer 2" near the Sidburg, K. Bittel and H. G. Giiterbock mentioned
also the stony outcrops Yenicekale and Sankale in the Upper City as well as the monument at Ga-
vurkalesi, for which see at the end of this contribution (Bittel, Die Hethiter. 114; Giterbock, INES
26 [1967] 81 and XX. CRRAI [Leiden, 1975] 126). On Yenicekale, sce most recentdy P Neve,
IM 46 (1996) 51-52.

3. The exact relation of the fefta-house to both the higur and Stone House remains a prob-
lem. Although it scems to have functioned as a temple for chthonic deities and there might be links
with the ancestor-cult, clear evidence for a funerary purpose is lacking. Whether the £.GIDIM
‘House of the (Spirits of the) Dead’ is identical to the Stone House, as is sometimes suggested, is
possible but uncertan (see V. Haas, GhR, 220 n. 221 V. Haas and M. Wifler, UF 9 [1977] 119).

4. SMEA 18 (1977) 19-64; see, since then, G Beckman, SBoT 29, 38-39; and J. Puhvel,
HID 3, 287-89
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however, acquired divine proportions and could become a sanctuary.”> What is im-
portant to stress here is the fact that, practically without excepuon. all known attesta-
tions refer to specific hegur-monuments. In all but a few cases. the word ™hegur is
accompanied by one or more attributes that further specify this kind of structure.
Only in KBo XVII 62+63 (CTH 478) iv 2" (afié-kaer). A (Mhé-kur-ug).” 77 (Mhé-
kur[(=)), KBo XVII 105+ (CTH 433) 11 9 (Mhegurt®-af), and LIV 1 (CTH 297) v
24" (E.]'MES" ¥Aspé-kur' ) does it appear unmodified: on the other hand, these pas-
sages contain the only instances of the word hegur with a plural ending, referring to
such peaks in a more general way. In at least two instances, it is accomp anied by the
epithet ‘divine’ (DINGIR -LIM).# Occasionally, such sanctuaries may have been ded-
icated to the cult of deceased members of the royal house: most explicit in this respect
is a passage in X1V 4 (CTH 70), a text we will return to, where the word fregur is im-
mediately followed by E.NA, DINGIR-LIM ‘Divine Stone House’. Such an inter-
pretation also fits the relevant passages in KBo XI1 38 (CTH 121) and in the Bronze
Tablet (for which see below), as well as the one fragment where a personal name is
added (KBo XII 140 rev. 12" [N hé-kur" Pi-ir-ya "™ Ti-us'{-). In many cases, a hegur
consisted of institutions rather than simple buildings. with extensive personnel and
properties enjoying some sort of exemption from duties toward the state.® The attes-
tations not known to Imparati at the time confirm this general picture:

KBo VII 24 (CTH 242) v’ 4’ ("hé-kur x[)
KBo XIII 101 (CTH 435) rev. 18 (Mspé-kur)!’

5. See her conclusions: SMEA 18 (1977) 57-58. On the possible etymologies of hegur, see
most recently J. Puhvel, HED 3, 289, with literature; the parallel with Sumerian £.GAL ‘palace’,
which was borrowed into Akkadian and Hurran as ekallu and haikal(ni), respectively, (for the lat-
ter, sce E. Neu, StBoT 32, 228-30) is, although in certain respects attractive, incomplete and
therefore somewhat misleading. On the one hand the Sumerian term was not borrowed into Hit-
tite, which kept its own designation (halent(i)u-), while on the other, in the case of hegur, the nec-
essary Hurrian link (compare with haikal) would still be missing.

6. This is also true for XII 63+ obv. 35", listed as appearing on its own by Imparati (SMEA
18 [1977] 64; see also ibid., 20), where it is modified by the preceding adjective { A fu-)ua-at-ta-
an-1i-i{ ‘having a spring/source’ (see H. C. Melchert, CLL, 267). Also, the following édfari={£it "his
statue’ points to a specific monument.

7. G. Beckman emends this to N4fegur (SAG.HUS, but the lack of word space between the
signs KUR and U$ seems to plead against this (StBoT 29, 34 [and see the commentary ibid., 38—
39]). For hegur as a word of common gender with the -uf as the acc. pl. ending, see most recently
H. Outen, StBoT Beth. 1, 42 n. 69, with literature.

8. X 81, 5 and KBo XIII 176, 9.

9. Compare with KBo XII 38 v 9'=11", ed. H. G. Gliterbock, JNES 26 (1967) 77; and the
instances where personnel are mentioned (see the listing in E Imparai, SMEA 18 (1977) 64). In
XX1 33, 26", R. Stefanini read ... "x-x' NASYRF [k at L7 (JAOS 84 [1964] 23); in my
opinion, the traces favor an extended reading LU.'MES E ¥As1j1i- e |SA)G[L US, This would
be the first attestation of (LU,MEﬁ) E in combinatnon with ¥M4fiegur SAG Us.

10, Ed. S. Kosak, THeth. 10, 86; J. Sicgelova, Tene, 174

11, See HIF72 A 55b; and H. C. Mclchert, Phon 142 0o 113
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KBo XVII 62+63 (CTH 478) iv 2, 4/, 7’ (all three quoted above) 12

XLI 60 (CTH 250), 9 (hé-kur|) 3

XLIL 83 (CTH 242) vi 2 (|'"E"”. GAL fié-kur SLAMMA) ¥

LIV 1 (CTH 297) iv 24" (E.]J'MES" Mhié_feyr 1t 4) 15

LV 1 (CTH 582) i1 9" (E.GAL pé-kur pi-ir-ua)

LVI 37 (CTH 530) ¥ 7 (2 “hé-gur 4Ka-afm-ma-ma-as|! Pis-ku-ru-ua-a-fa),
w5 (NA-&l]é[_).lﬁ

VS NF XI1 128 rev. 11 (E hé-kur' pi-ir-ua)

New, however, is the twice-occurring combination with E.GAL: it probably refers
to buildings with a palatial function on such rocky outcrops. To what extent it is
relevant that in the two pertinent passages the determinative NA, is lacking is difficule
to assess. In some other attestations, the determinative has also been left out. !’

According to Jaan Puhvel, the term fegur does not occur in Old Hittite, and he
quotes a theory of Domenico Silvestri that it was introduced by the Babylonian prin-
cess who was King Suppiluliuma’s last wife.'® Although Puhvel's observation is stricto
sensu right, some of the attestations prove Silvestri’s theory improbable. First of all,
the text XII 63 (CTH 412) is a late copy, but its language betrays an older date of
composition that may go back to Old Hittite.!® Second, the ritual fragment KBo
XVII 105 (CTH 433) shows middle script.?® What can be said is that the earliest ex-
ample of a pegur-building in connection with the cult of a deceased king or queen
stems from the reign of Muriili 11 (XIV 4) when he accuses his stepmother, the
Babylonian queen, of squandering his father’s entire estate on “the [ickwr-institution
of the Tutelary Deity, the Divine Stone House 2!

The ¥shegur SAG.US of the Bronze Tablet is generally assumed to have been a
fiegur-building of the latter—that is, memorial—type. This document contains the
treaty between Tuthaliya IV, Great King of Hatti, and his vassal in Tarhuntasia and
brother-by-adoption, Kurunta. One of the stipulations in the treaty concerns a
Nasfiegur SAG.US. In spite of the problems of interpretation of the relevant passage,*

12. Ed. G. Beckman, StBoT 29, 32-41.

13. Ed. S. Kosak, THeth. 10, 186; ]. Siegelova, Verw.. 525.

14. Ed. S. Kosak. THeth. 10, 100 (quoted as col. wv): |. Siegelovi, Vene., 158,

15. Ed. A. Archi and H. Klengel, AfO 12 (1985) 57.

16. See S. Kosak, ZA 78 (1988) 147.

17. See the overview in F Imparati, SMEA 18 (1977) 63-64, XLIT 60, 9 and VS NF X1
128 rev. 11,

18, . Puhvel, HEED 3, 289.

19. See E. Neu, FsNeumann, 207 (“junge Niederschnft . aber unverkennbar [ndizien fur
alte Sprache™); this text was dealt with by Imparat, SMEA 18 (1977) 20,

20, See S. Kogak, StBBoT 39, 71 (785/b). The text KBo XVI 62463 also seems to be older
(see G Beckman, StBoT 29, 36; and E. Neu, Hethitica 6 [1985) 157)

21, XIV 4 (CTH 70) 1 5, sce CHD L-N_ 361b

22 Bronze Tablet191-1 3 and 11 64-66; see the difierentinterpretations of Ho Owuen, StBoT
Beih 115 and 43P H | Houwink ten Cate, ZA4 82 (1992) 245- 47 1) Surenhagen. OFZ K7
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it seems safe to conclude that initially Kurunta was denied access to the monument
but that it was nevertheless granted later on. Although this text does not contain any
specific information on what exactly such a ™hegur SAG.US or *Eternal Peak’ was
and what it looked like, the identification of this structure as some sort of a memorial,
mainly on the basis of KBo XII 38, fits well the historical picture thus far drawn for
Kurunta: he was originally a son of King Muwatalli (II] and was at an early stage of
his life adopted by his uncle Harttusili, who raised him to the important position of
King of Tarhbuntasia. After his brother Urhitesub had been ousted by Harusili 111,
Kurunta may have aspired to the position of Great King himself. If we take, as does
everyone since Heinrich Otten’s edition of the Bronze Tablet, the memorial to have
been for his biological father Muwatalli, his right of access to it may have served
propagandistic purposes that were feared at first by the reigning branch of the royal
family.

The text KBo XII 38 (CTH 12123 is sull our best source on the ™shepur SAG.
US. It contains, according to the convincing interpretation of Hans Giiterbock, the
cuneiform version of two hieroglyphic inscriptions: one with Tuthahiya’s account of
his victory over AlaSiya with a postscript by his son Suppiluliuma 11, also known as
Suppiluliyama; and one with an account by Suppiluliyama of his victory over Alasiya.
In the postscript to the first inscription by Tuthaliya, Suppilulivama tells us that he
had the hieroglyphic text inscribed on a statue of his father which he subsequently
brought into a ™Jiegur SAG.US that he himself built. Before Giiterbock's recognition
of this text as the cuneiform version of two texts onginally composed as hieroglyphic
inscriptions, Otten had pointed to Yazilikaya Room B as a possible candidate for the
“heour SAG.US mentioned in KBo XII 38.24 For its location in or near the capital,
he referred to the fragment of a treaty with Aladiya ascribed to that same Suppi-
lulivama (KBo XII 39; CTH 141), of which he interpreted the fragmentary obv.
16" as follows: 2

R Ha-at-10 " Tu-ut-la-li-fa ku-il o] -c-da-af
...1n” ] Hatti (of ) Tuthaliya who b[uilt?

The obvious funerary character of Room B and its dedication to Tuthaliya [V as well
as the remains of a pedestal for a colossal statue at the northern end of the room, the
feet of which were probably found in the nearby village of Yekbaz,?¢ lent consider-
able support to this hypothesis. It was repeated by Otten somie vears later and was

(1992) 345-46 n. 14; R, Stefanmini, AGT 67 (1992) 133-52; 1. H. Beal, AxSc 43 (1993) 29-39
(the latter two tollowed by the CHD P 157a).

23, Ed. H. G. Guterbock, JNES 26 (1967) 73-81.

24 MDOG 94 (1963) 22-23 and StBoT Beth, 1, 32-34,

25 For the translation sce ibid., 12 ("]Hatu (des) Tuthalija, wer bajute?™): for Hatti as an in-

dicauon of place, see ibid.. 22, For other iterpretatons of this passage, see the 1eference quoted

below in n. 38
26 On the statue, see P Neve, IOz 350 51, wieh fige 3 and heerawre
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mitially followed by Peter Neve 1n his reevaluation of several aspects of Yazilikaya
Room B.? This position is sull maintained by, for instance, Volkert Haas and, it
seerns, David Hawkins in his edition of the Sidburg inscription. 2

However, after Franz Steinherr and Emmanuel Laroche had observed that the
beginning of the inscription in the cuneiform version exactly matched the beginning
of the badly weathered Nigantag inscription in the Upper City of Hattusa, Giiterbock
proposed Nisantepe as a possible candidate for the “Eternal Peak” of KBo XII 38, and
he was followed 1n this by E Imparati, R. Lebrun, M. Popko, and the present author,
among others.?® Neve, referring to the latter text in his report on the 1991 excava-
tions at Nigantepe, now reckons cautiously with this possibility as well.® These ex-
cavations have not in themselves brought any decisive support for this view. The once
umpressive gate flanked by two sphinxes and the lion statue from within the building
are not necessarily part of a funerary structure, and the ground plan of the building
does not show the particular features of a Hittite temple.>’

The identification of Nigantepe as the “Eternal Peak” rests on the assumption
that the Nisantag inscription and KBo XII 38 are indeed identical. Whereas Giiter-
bock very cautiously formulated this possibility, Hawkins now, “from a more recent
perspective,” considers Laroche’s equation of the two a “virtual certainty” 32 If this is
indeed the case and we assume that the remains of column 1v of KBo XII 38 was also
an integral part of the second inscription, then the conclusion seems inescapable that
Nisantepe was the M<fiekur SAG.US ‘Eternal Peak’ said to have been built for Tutha-
liya IV by his son Suppiluliyama. In this part of the text, the author refers again to
kitrr Nshekur SAG.US ‘this Eternal Peak’ (iv 3') and to the statue that he erected and
“dedicated” (vel sim.) in it, and concludes with a protective curse. The reference to

27. Heinrich Otten, ZA 58 (1967) 234-40; Peter Neve, FsTOzgﬁ;, 345-55; see further,
among others, K. Bittel, Yaz.2, 256; R. Opfermann, “War Yazilikaya fiir die Hethiter ein ‘Na hékur
SAG.US'?" (Vortrag XXX1Veme RAL Istanbul 1987, im Selbstverlag).

28. V. Haas, GhR, 246 (“‘viellewcht™”) and 639; D. Hawkins, StBoT Beih. 3, 59.

29. Franz Steinherr apud H. G. Giiterbock, JNES 26 (1967) 81; and H. Otten, 7A 58
(1967) 231; Emmanuel Laroche apud H. G. Giiterbock, JNES 26 (1967) 81 and Anatolica 3
(1969-1970) 93-98 with figs. 1-2; Fiorella Imparati, SMEA 18 (1977) 63; Ren¢ Lebrun, Fs Nas-
ter, 146; M. Popko, Religions, 141; T. van den Hout, Hidden Futures, 50-52.

30. P. Neve, AA (1992), 323-33; see also idem, Hattula, 58-63.

31. As a third candidate for the tomb of Tuthaliya IV, the so~called “Schrein™ in building C
on Buyiikkale has been mentioned in older literature (sce K. Bittel, MDOG 75 [1937] 18-20;
ibid., 78 [1940] 24-25; K. Bittel and R. Naumann, BoHa 1, 59-61; H. G. Guterbock, MDOG
86 [1953] 75; H. Otten, ZA 58 [1967] 235-36). P. Neve later interpreted this building as func-
tioning within a Hittite rain cult (Regenkulr- Anlagen in Bogazkdy-Hattuta [IM Beth. 5; Tibingen
197 1], Buyiikkale, 113-15). Recently, J.-W. Meyer advocated an adjusted interpretation of the en-
tre complex of the buildings BCH as a heta-house as previously put forward by V. Haas and
M. Wifler (Mevyer, Aok 22 [1995] 125-36; Haas and Waifler, UF 9 [1977] 119-21).

32 H. G. Giiterbock, [NES 26 (1967) 81 ("What can be stated is that our tablet contains Hit-
ute versons of .. . a hieroglyphic inscription of Suppilubuma Il comparable to Nigantag and dealing
with a building on a mountain peak comparable to Nigantepe™ [Gaterbock's rtahies]): 1. Hawkins,
StBoT Bah 3,59 with n. 226
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the “Eternal Peak” excludes the possibility of a third mscription. and the curse is an
altogether appropriate ending for the second text. The use o1 the demonstrative pro-
noun ka- (acc.sg. kin) can only be understood as pointing to the structure on top of
the rock on which the inscription is carved, just as Suppiluliyama m his postscript to
the inscription on the statue speaks of ki(-) ALAM ‘this statue’ (it 47).

Before we further consider the relation of Nigantepe to Yazilikaya Room B,
something needs to be said about the dating of the two monuments. The general dat-
ing of Yazilikaya in its present form to the reign of Tuthaliva IV 1s widely accepted
for both Rooms A and B. Room B, however, underwent a restructuring that Neve
ascribes to Suppiluliyama: the change of entrance from the south to the west can be
dated by the use of spolia from the period marked as OSt. 3, the remodeling itself thus
having taken place in the period OSt. 2.*> The same is convincingly argued by Neve
concerning the moment of erecting the statue.* The latter is dated, in accordance
with Robert Alexander’s dating of relief no. 83—usually understood as the “caption”
to the statue—to the reign of Suppiluliyama.’s This implies that Tuthaliya himself
planned and executed Room B with all the reliefs except for no. 83 and, as a conse-
quence, also the statue. The latter two formed part of Suppiluliyama’s changes.

As for Nigantepe, two phases can be discerned in this complex as well, at least as
far as the long ramp leading up to the sphinx-gate is concerned. The second stage is
securely dated by the Nigantag inscription and thus can be attributed to Suppi-
luliyama.?* Although Neve does not explicitly mention Tuthaliya’s name in connec-
tion with the first stage, it seems likely to date from the period of this king. That
Tuthaliya, who was responsible for the planning and most of the building of the Up-
per City, would not have included Nisantepe in his schemes is highly unlikely. The
more so, since in Neve’s convincing reconstruction of the layout of this part of the
capital, it constituted the very nucleus: at this point, the axes of the three major city
gates converged.” That Tuthaliya already envisaged it as his “Eternal Peak”™ would
not be surprising in view of what we know of his grand ideas on the ideology of
kingship. If indeed the Upper City was “Hattuia-Tuthaliya-City,”3® he must have had
aspecial designation in mind for this particular spot. On the other hand, we have to
take Suppiluliyama’s words seriously when he says that he “built” this place. We may
understand this as referring to the building of a monument planned but never real-
1zed during the reign of his father or to the rebuilding of Nisantepe.*”

33 P Neve, li('l'()zg(i(, 349-50.

34, 1bid., 350-51.

35. R. Alexander, Sculpture, 99-100, 115.

36, On top of Nigantepe, just above the mscription, I Neve has now detected a “cup mark”
(1M 46 11996] 44); on these, see §5 below.

37 See P Neve, AA (1992) 323, Harnda, 21-23 with Abb. 44; and sce also already idem,
Hattuscha Information (Istanbul, 1987 [1985]) in the passage on Nigantepe

38 See T van den Hout, BiOr 52 (1995) 372-73, with further references.

39, Accordmyg to F Imparaa, Tuthaliva may have himself referred to this monument as the
NADekyr Pirga ™ Tl haliia m KBo XTI 140 (CTH 321) rev. 127 (SMEA 18 {1077] 60 (1)
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Wh‘atever the case may have been, the identification of Nisantepe as the Mheour
SAG.US ‘Eternal Peak’ seems assured. This prompts the question of the role of Yazi-
hkaya Room B. That the niches in the walls there could not have been columbaria
or ossuaria because a Mihegir SAG.US was a memorial place rather than a tomb. as
Neve has said,* is no longer a valid argument, since he too now recognizes the pos-
sibility of Nigantepe having been a “hegur SAG.US. Moreover, the presence of allu-
sions to the Netherworld in reliefs 69—80 (the twelve running gods) and 82 (the
Sword God) may support the interpretation of Room B as an E.NA,, that is, the
place where the remains of the bones were deposited after the burning of the body
of the deceased. Otten rightly has drawn attention to the fact that these reliefs are ap-
propriate for a Beschworungsstdtte, a place where the Netherworld deities are some-
how invoked.*! For him, at the time this seemed incompatible with the ultimately
divine and celestial fate of the Hittite Great King, but it has in the meantime become
clear that the role of the Netherworld in the Royal Death Ritual is important. Its de-
ities had to be appeased, and immediately after his death the ruler may even, at first,
have temporarily descended into the Netherworld.*? Therefore, assuming the equa-
tion Nigantepe = “hegur SAG.US, Yazilikaya Room B may have been an E.NA,; the
relationship between these two has been viewed as that between a memorial monu-
ment meant for the cult of the deceased and deified monarch and his tomb where—
at least intally—his bodily remains rested. *?

3. The Stone House

With this we have entered the discussion of the E.NA,, a term that we will now
look at in more detail.* The following attestations are known to me:

—E.NA4 (when no CTH number is given the text belongs to CTH 450)

}’Z.NAJ KBo V 2 (CTH 471) 1 7, KBo VI 2+ (CTH 291—QOS) 1i1
5; KBo XVII 74+ (CTH 631) i1 40; KBo XXV 1841 6

4(). Neve, FsTOzgu{, 352.

4+1. H. Otten, ZA 58 (1967) 240.

42 For this, sce T. van den Hout, Hidden Fuures, 42-44, 46-48. H. Gonnet goes even fur-
ther and claims that the ultimately divine fate of Hittite royalty was with the deities of the Neth-
erworld (Anatolica 21 [1995] 189-95). This, however, seems to be contradicted by the passage of
the substitution ritval KBo XV 2 (with duphcates) rev. 18°=19°, where the temporanly dethroned
king begs the Sun-deity of Heaven to admit him to his divine fate with the gods of heaven (ed
H. M. Kuammel, StBoT 3, 62-63).

43, This double option was first formulated, 1t seems, by E Imparan, SMIA 18 (1977) 62—
63; later by T. van den Hout, Hidden Futures, 52.

44 On the }‘f_NAJ see ). Borker-Klahn, SMEA 35 (1995) 69-92: 1. M. Iakonoff, M0 13
(1967) 318-20; H. G.. Guterbock, MDOG 86 (1953) 75-76; 1dem, Oriens 10 (1957) 360; V. Haas,
GhR, 618 V. Haas and M. Wiler, U9 (1977 118-19; G. del Monte, ATON 335 (1975) M-
400 HL Otten, 724 46 (1940) 220-21 and 223- 24 adem, OLZ 30 (1955) 391-92 ydem. T1TR,
132- 330 M. Popho. Religrons, 1540 10 Singer, StBoT 27,1172 18

(N]a?): KBo XXX 56 (CTH n6Y) v 22 KBo XXXIV 55,
24,5 (-SUY: X1 34 (CTH 626: M7 i 40; XIII 8
(CTH 252.A) obv. 5,6, 11, 12, 13, 15, 16; XVI 39 (CTH
573) i1 43: XXV 1 (CTH 612) 111 12 (Na,[); XXX 19+ i 49,
i 32, 38; XXXIX 6 obv. 4 (N[a,?); XXXIX 11+ obv. 47
SUY, 47 XXXIX 12 rev. 5 (<SU). 77 (d). & (id.), 107
(id.). 137 XXXIX 14 iii 9'*" LVII 4697 (CTH 252.B) obv.
3 (2x7), 7, rev.s 9'(), 17(): 1BoT 113 V7 9; 41/g i 19%

E.NA,-af XIII 8 (CTH 252.A) obv. |

NA,-an par-na-a§  KBo XVII 15 (CTH 645.6—0S) rev.' 12° (pamas is gen.sg.)

E.NA4—N1 XIIT 8 (CTH 252.A) obv. 2; LVII 46 (CTH 252.B)
obv.? 6" (£.[N]A,2-)
EHILA NA, KBo XX 33+ (CTH 627—QOS/MS) oby. 5; 310/d oby. 43

£E.MES NA,HLA [BoT 113 (CTH 627) v’ 6

— E.NA, DINGIR-LIM

E.NA, DINGIR-LIM KBo XXV 176 (CTH 627) obv. 6; 11 5 (CTH 612) i
39; XII 48 obv. 4”; XIV 4 (CTH 70) ii 5"; XVI 27 (CTH
582), 5; XVI 34 (CTH 569) 1 6; XVI 39 (CTH 573) ii 3
(™ Tuthaliia), 6 (id.), 11, 20 (adda($)), 24 (£.], addas), 29
(adda¥), 30 (id.), 33 (N]ay): XVIII 21 (CTH 572) i 1, 4;
XVII 32 (CTH 582), 6" (MAmunan|da). 13’ (" Duthaliia);
XXII 18 (CTH 582), 4

E.MES NA, DINGIR-LIM KBo X 25 (CTH 627) ii 38" (uin[cir); KBo XII
140 (CTH 521.7) rev. 13'()%

— personnel (already included in the above attestations)

ARAD E.NA, KBo VI 2 iii 5

LU E.NA, XIIT 8 obv. 16//LVII 46 obv.” 7

LUMES ENA,  KBo X 25 ii 417 (LU.M|ES™); XIII 8 obv. 13//LVII 46
obv.” 3G) IBoT 1 13 v 9 41l/gi 19

45, See M. Nakamura, Diss., 84 n. 46.

46. Followed by an erased sign, for which H. Otten tentatively suggests a reading KISIB (E
NAKISIBY (HTR, 80 note d.).

47. For remarks on this seriously burned tablet, which therefore can only be read with great
ditheulty, see T van den Hout, BiOr 47 (1990) 426.

48 Apud H. Ouen, StBoT 15, 40 (followed by x{). E. Neu mentions also unp. 572/, 3,
but without quoting the text (StBoT 12, 69).

49, I now abandon my erroncous reading E a-ni-ig-az-24, published 1n BiOr 47 (1990) 420,

50. Apud H. Ouwen, HTR, 133.

51. F Imparadi reads '"HUR SAG' MES, but in view of the HUR SAGMES ibid.. 7°, 8, 10,
and 117, there may not be enough room (E Imparau, SMEA 18 [1977] 50 00 113). Morcover, a
sequence HUR SAGMES NA, DINGIHR-LL does not scem to make much sense. Note the
["Yhekier pirga ™ Turl- m the preceding hne

52 Restoranon secured by e duplicate IBOT 113 o9
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LU .MES ENA, DINGIR-LIM  XVI 27, 5; XVI 341 6: XVI 39ii 3.6, 20, 24
(LU.MES]). 33 (N]A,); XVIII 21 i1 4; XXII 18, 4

As indicated by the attestations in Old Script (Laws, and some of the festival texts)
the institution of the (Divine) Stone House, including personnel, already existed in
the Old Hittite period.>* The interchange between the simple E.NA, and the ENA,
DINGIR-LIM in the texts of the KI.LAM-festival and the oracle text XVI 39 (1 43
versus the other attestations in the same text) shows that the epithet “Divine” belongs
to the building and not to the occasionally occurring personal name added to the
combination in other texts.** As Giiterbock pointed out, the epithet might be ex-
plained by the deification of the king.>> The only other attributes found refer to per-
sons, either by way of a possessive pronoun (“his Stone House”) or a personal name.
The change between singular and plural (E.NA,, EHI.A NA,, EMES NA,, E.MES
NA, HIA) in the KI.LLAM texts, all referring to the same entity, show that the plural
markers do not necessarily point to more than one (Divine) Stone House. Instead, the
plural probably refers to the complex as a whole and may have collective value. It is,
moreover, not certain that it also reflects a Hittite plural. In the partial Hittite reading
NA-an parna, the gen. pl. NA,-an is dependent on the gen. sg. parnal.® The Akka-
dian phonetic complement -NT is likely to stem from abnu ‘stone’.’

According to the texts, an E.NA, could have a hilammar (KBo XVII 15 rev.' 12
NA-an par-na-af hi-lam-ni 'in the portico’ of the Stone House’®8) as well as an ESA
‘inner chamber’ (XXXIX 12 rev.’ 14’5, and possibly XXXIX 11 obv. 47°*"). Inter-
esting is a recurring phrase in several of the above different festival texts (AN.TAH.
SUM, KI.LAM, festival of thunder, nuntariiafha) saying that tah(a)tumar is being
brought from the (Divine) Stone House where this substance®! was apparently spe-
cially kept. In most cases, the scene takes place in the palace (halentu-), but in the
KI.LAM-festival it is in the huuali of the Storm-god, so that no conclusion can be
drawn from these texts about a possible location of the (Divine) Stone House. The
famous instruction or exemption text of Queen Aimunikal (XIII 8/LVII 46%?) attests

53. V. Haas and M. Wifler mention only KBo XVII 15 as Old Hittite (UFF 9 [1977] 119).

54. Thus H. Otten, HTR, 133; and F Imparati, SMEA 18 (1977) 61.

55. H. G. Giiterbock, Oriens 10 (1957) 360.

56. See H. Otten, OLZ 50 (1955) 392; and E. Neu, StBBoT 26, 260 with n. 45,

57. See H. G. Giitetbock, Onens 10 (1957) 360.

58. Dupl. KBo XVII 40 iv 6 «d. V. Haas and M. Wifler, UF 8 (1976) 88-89; sce also
E. Neu, StBoT 25, 73.

59, Ed. H. Ouwen, HIR, 70-71.

60. See H. Otten, HTR, 68-69 with note b

61. See J. Tischler, HEGT, D 15--16 "Raucherwerk™" and, more sceptically, M. Nakamura,
Diss., 34-35

62. Ed. H. Ouen, HTR, 105=7, for the duplicate, see S0 Kodak, Z4 78 (1988) 312 and
T van den Hout, BiOr 47 (19907 426,
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to the convent-like character this institution could have. It was self-supportng and
exempted from duties to the state.®?

A number of oracle inquiries deal with cither cases of cultic negligence vis-a-vis
the Stone House or cases of cultic impurity in connection with this institution.®* A
source of impurity could be the eating of products from a Stone House, which is one
of the causes mentioned in the introduction to the cleansing nitual (CTH 471) of
Ammihatna, priest of the goddess I$hara from Kizzuwatna. A similar problem may be
cause for impurity in the oracle XVI 27 i 5-9.5 It is these oracle texts that speak of
a specific person’s Stone House. Some of these fragments probably belong together
as parts of the same tablet and of the same inquiry; on the basis of the recurring, vir-
tually identical wording of paragraphs, XVI 27 is likely to be the (beginning of the)
first column of XVI 39, which preserves only the second column and parts of the
third. The tiny fragment XXII 18 may either belong to the latter two or may have
been part of the same tablet as XVIII 21.% The two resulting tablets probably formed
one investigation inquiring into possible desecrations of the royal couple. In the
course of the inquiry, the “personnel of the Divine Stone House” is interrogated:

XVI 271

1 [A-N]A dUTU-SI kn-it MUNUS. LUGAL miar-éa-ad-tar-ri-is a-ri-{[a-fednaza
SIxSA-at]

[n)a-at ku-e-ex im-ma ku-e-cx mar-fa-nu-ya-an|-tef esir)

ma-a-an-ma LUMES E lié-kur Pi-ir-ya {UTU-S] MUNUS.LUGAL (UL
kaithi)

4 mar-fa-nu-an har-kén-zi e SUMES SIGs-mi IS[-TU’

5 ui LU.MES I’E.NA4 DINGIR-LIM pu-nu-us-Su-u-en nfu nemir

)

Concemning the fact that a desecration of His Majesty (and) the queen fhas
been ascertained through] oralcle inquiry:| for whatever reason [they were]
desecratfed], if the men of the lekir Pinva-monument have [in no way]

63. Sce the extensive discussion by G. del Monte, ATON 35 (1975) 319-46. His claim that
there was no (re)distribution of its products to the outside world, seems to be without support in
the texts (ibid., 323). Whether the domains as mentioned in XVI 32 (see his remarks, ibid., 327)
can be considered (as parts of ) Stone Houses remains to be proven. XVI 32 and related texts use
the designation § only, never .84, (CTH 569; for an edition, see my book The Puriry of Kingship:
An Lidition of the CTH 569 and Related Hittite Oracle Inquiries of Tithaliya 11 |Leiden, 1998] 178-
K1), This points at a more general statuy of these properties. Since CTH 569 deals with the affairs
of members of the ruling house who for certain reasons were removed front court to domains
where they were supposed to hive without interfering with any state business, these domains are
likely to be the territories granted to these individuals. That part of these were (wurned mto) Stone
Housces 1 not mconceivable.

64, Sce G.odel Monte, ATON 35 (1975) 329 40,

65, Sce Gooded Monte, AJON 35 (1975) 334- 35,

66 Collanon, of course, s needed i both cases to substantiate these ams
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desecrated His Majesty (and) the queen, then let the exta be favorable.
Throlugh . . . ]
We questioned the men of the Divine Stone House an|d they said: . . .

In the second column preserved in XVI 39%7 “the men of the Divine Stone
House of Tuthaliya™ (ii 3 and 6) are being questioned and “Tuthaliya in the Divine
Stone House” (ii 11) turns out to be angry because not altogether impeccable animals
were offered to him. Then the “men of the Divine Stone House of the Forefatherly
(Gods)” are questioned (i 20 and compare the $umed DINGIR.MES S4 E.NA,
DINGIR-LIM addag i1 29) and they too are ascertained as being angry. In XVIII 21
and XXII 18, the “men of the Divine Stone House” answer questions concerning
similar inquiries about a Suppiluliuma (XVIII 21 ii 1) and the “father of His Majesty”
(XXI1 18, 1°).

The apparently deceased Suppiluliuma of XVIII 21 can only be the first king of
that name. If the inquiry were conducted by Suppiluliyama (11), the “father of His
Majesty” would be Tuthaliya IV and, consequently, the Tuthaliya of XVI 39 would
be one of the Tuthaliyas of the early empire. If the text were to be ascribed to
Tuthaliya IV himself, the father would be Hattuiili. The Armuwanda whose Divine
Stone House is mentioned in XVIII 32, 6 could have been any of the kings known
by that name.®®

According to some texts a Stone House could be located outside the capital.
Compare XII 48, 1-8:%

x+1 | URU-r]i ak-kdn-za
2 | -ula-ar $a-ra-a da-an-zi
3 (-)a]r-nti-ya-an-za na-at-$a-an a-pé-c-da-ni ()
4 | -z)i nu-ud-si E.NA, DINGIR-LIM ku-e-da-ni URU-ri
5 | ku-]it-ma-an-ma fa-as-ta-i a-pé-e-da-ni URU-ri
6 | -)"ia'-af ku-¢-da-ni URU-ri
7 | URJU-"r" na-at a-pi-ja-pat URU-n
8] ] vacat
|If a king| has died [in . . . tow]n, they pick up {the mvocation materijals’.”"
[If to/in . . . he is tjransported/blurned,” in that [they .. . ] it/them’’? {and

67. Ed. G. del Monte, ATON 35 (1975) 330-34.

68. Thus, not necessarily Armuwanda [, as believed by Vo Haas (GhR, 244)

69. Ed. H. Otten, HTR, 72-73. Otten uses XXXIX 12 rev.? 2—6" ava dupheate (ibid., 70~
71); the latter text is now duphicated by KBo XXXV 55, The overlap between XIT 48 and
XX XIX 12//KBo XXXIV 55 is. however, slight and the difficulties in interpreuny the resultng
enlarged text (see the following footnotes) are considerable, so it may be preterable to treat them
separately, as s done here,

70, Compare with mugduan=a fard danzi (XXX 27 obv 5 ed HL Owen, FITR, 98).

71, The latter translavon applies in case wjarnuuanza s restored with Ho Owen (HTR. 72).

T2 XXXIX 12 rev s wsed as a duplicate (s by H Oteen, HTRT2)0 chie tollowing fard
Az of XXXIX 12 rev 27 unbibely 1o be the verb of the sentence starting with n=ar=tan. The

LHCE (L200100) StoHe-tiotse dnd Lcg ) (Keconsidered [y}
Cthely | ... ]. In which town (there 1s) a Stone House tor him, | ... .
While the bones in/to that town | .. . ], in which towr ... [ .. .1f nght

in that to}wn [(there is) a Stone House for him, they deposu] them nght
there in the town.

The same conclusion can be drawn from XXXIX 1273/KBo XXXV 55):

5] -z)i Tma'-a-an-5 ENA,-SU~ma a-pé-e¢-da)-ni-pa’> URU-ri[
6 | | pé-c-da-as-Sa-ali-  ha- an- [=i]

[ ... thley [ ... ]. If, however, he has his Stone House in that city there

[ ... ], they will deposit [his bones’ there].

This may have been not so much a necessity whenever a member of the royal family
died somewhere in the empire far from the capital city as a deliberate choice, " since
what remained after cremation could easily have been transported to Hattusa. This is
exactly what Mursili 11 tells us happened when his brother Sarrikusuh/Piyasiili died
in Kargamis.”” That this was a possibility to be reckoned with is stated in one of the
outline texts of the ritual, XXX 27 obv.,” where a new entry starts with the remark:

7" ba-a¥-ta-i-ma tu-u-ua-za ku-it KUR-az ti-da-an
8 nu ku-it-ma-an UDKAM.HLA jnu-kis-na-a¢
9" n-1f- 6 UDKAM-1i-0i SISKUR kid-an pé-ef-kan-z|i|

As to the bones which are brought from a far-away country: as long as the
davs of mvocation (last), they give to him the following offering daily:

What follows is a program of at least five days of offerings “to the Sun deity and the
Gods of Heaven™ as well as to the Sungoddess of the Earth, Allani, the Gods of the
Earth, Ara, and the Soul of the deceased. Apparently the remains were transported to
the capital where upon arrival(?) a program differing from the usual one was fol-
lowed. Was this because a ritual had already been performed at the place where the
person had died?

combination {ard da- does not seem to occur with the sentence particle -$ar (see F A, Tjerkstra,
Principles, 111=14; with -kan and -(a)$ta only with an indication of origin). The chain n=ar=fan
can be found within the Hittite Royal Death Ritual in combination with the verh asfes- and the ob-

TR, 62 63).

73. Ed. H. Otten, HITR, 7071,

74. KBo XXXIV 35, 2" om. -SUi

75. KBo XXXIV 55, 2" has a-pi-fa-pr.

76. The reasons for choosing a spot outside the capital may have been ay manifold as they re-
mam unknown to us, but the location of a structure ke that of Gavurkale away out 1n the cou’mr\'
does not imself plead against s interpretation as aiegrr or (Divine) Stone H:)uw {see ) ]inrkm;
Klahn, Aleorderasianisehe Bildstelen wnd vergleichbare Felsrelicls [Mamz, 1982] 96-97).

77 KBo IV 41 3 =-87/XIV 29 1 28 307 //KBo X 38, 28 (CTH 61, od. A Gétze, AN,
108 Q)
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Finally, it is important to note that in the Hirtite Roval Death Ritual there are at
least three instances’” where che valuables used during th’e rites are removed from the
objects they adorn and transferred to the Stone House. The objects themselves,
stripped of their precious inlays, are thrown into the tire. At the end of the ritual we
may thus expect to find in the Stone House the throne (or stool in the case of a de-
ceased queen) on which the bones had lgin when they were brought in after the cre-
mation, the bed on which the bones were laid down, and the gold. silver, and other
precious materials that were gradually brought there during the days in which the ritual
was conducted. Whether the silver fiuppar vase filled with oil, in which the bones were
initially put, was also deposited there seems likely but is unfortunately not known.

Besides the (Divine) Stone Houses of particular persons and the anonymous one
of the Royal Death Ritual, the Divine Stone House mentioned in the festival texts
in connection with the tah(a)tumar substance must have been a general one in a fixed
spot in or near the city. The KILLAM-text KBo XX 33+, in which the Stone House
figures, goes back to either late Old Hittite or Middle Hittite times," and the manu-
script X1 34 of the nuntarijadha-festival is like wise older, probably Middle Hittite. Sim-
ilarly, the Hittite Royal Death Ritual, although predominantly preserved in New
Hittite copies, can be traced back to a Middle or even Old Hittite composition.?! It
is conceivable that there existed a general E NA, (DINGIR-LIM) where the urns of
kings and queens were deposited but that later kings preferred their own (Divine)
Stone Houses. Another possibility is that the central Stone House was the place where
the bones were usually deposited during the days of the ritual and that they were then
moved on to an ind 'vidual Stone House afterward. As we shall see, this centmal Stone
House institution may also have had the task of overseeing the mndividual Stone
Houses elsewhere. Finally, as far as Yazilikaya Room B as Tuthaliya’s tomb is con-
cerned, none of the texts give any support for this location, but they do not contradict
1t, either.

4. Nahegur and (Divine) Stone House

The fego-monument and the (Divine) Stone House have a number of important
characteristics in common. Both are or can be institutions of a funcrary or memorial
character, possessing considerable property and personnel, and were or could be sacred
places with special (cconomie) privileges. Both, finally, were, as indicated by the Su-
merogram NA,, probably housed on or ma rock. But there are also differences. In it
function, the (ivine) Stone House is more clearly defined than the begur-monument.
The (Divine) Stone House is the last resting place of the bodily remains of members

ot the roval dynasty and can be properly tanslated “tomb.” Besides clear references to

790 XXXIX 1400 6= 1 (L Owen, TR 80815 XXX 194 1 48- 49 (ibad . 34 -35), 11 32
(bd.. 36-37)

SO KBo XX 33+ Csee B Neao StBaT 250 xviand 320 and 1 Smger, StBoT 27, 66- 67 widh
no 38 and 118

N1oSce vy re narks w Fliddon Tnaes . 37

the (Divine) Stone House as a general, central institution. there were several individual
Stone Houses that served as the tomb of a specitic person. The identificaion of the
hiegur=house as a memorial dedicated likewise to the cult of a deceased member of the
roval house rests in fact solely on XIV 4 and XVI 27. Some other texts tit this char-
acterization well (KBo X1I 38, the Bronze Tablet) but others not necessarily. The me-
morial character 1s not inherent to a fegyr-monument. [n other words, whereas every
Stone House can be considered a tomb and cult or memorial place alike. not every
hegur was necessarily a memorial or funerary monument. A begur was m ongin a
mountain peak which within Anatohan religion often acquired divine status and may
in some cases have been thought to be an appropriate or even favorite place for a fu-
nerary shrine.®? In these cases the two terms may have overlapped: the (Divine) Stone
House took on the form of a fiegrur~monument. In spite of its constituting elements the
former combination came to denote a function (“tomb™), the latter a form (“‘moun-
tainous height/rocky outcrop™) that could have more than one function (mountain
sanctuary, place of refuge, palanal building, but also tomb). Some support for this par-
uial identiry can be found in the two key texts just mentioned.

The earliest example of a funerary connection 1s, as we saw, the monument
Mursili I mentions in connection with his stepmother. Here he uses both terms in

Juxtaposition (XIV 4 1i):

3 .o Su-mesc-ef DINGIR MES
& U-UL uf-kity-te-c-ni E A-BI-1A-kén ma-ah-la-an hu-u-ma-an
5 INAE NAshé-kur® dLAMMA [-NA E.NA, DINGIR-LIM ne-fa-ai

Don't you see, o gods, how she has turned over my father's enure estate to the
frekur-institution of the Tutelary Deity, to the Divine Stone House?

id the queen donate all of Suppiluliuma’s possessions to two institutions or only to
the rocky outcrop known as the “fickur-house of the Tutelary Deity,” which was used
asa Divine Stone House? Imitially, scholars seem to have considered the latter option.
In a free rendering, Giiterbock translated the two terms in the above guotation to-
gether as “graveyard.”™ Otten, more literally but basically in the same way, took the
two as being in apposition: “dem E “shekur des Schutzgottes, dem Steinhaus der
Gottheit™ This translation is still maintained 1 the Chicago Hittte Dictionary. ™
Mostly, however, a translation in which the two words were taken to be 1 asyndeton

82, Interestung i this respect s the suggestion by 11 G- Guiterbock that che positoning of
the Tuthahyva figure (rehef no. 64) on two mountans could be taken “als Zeichen semer Vergot-
lichung nach dem Tode™ (Yaz 2 187). Note that IR Alexander dates the rehiel late (Scidpnre, 97).

83, The hand-copy seems to show a Sk-sign with four Winkelhaken, instead of the expected
three for KUk, but the sign v written over an crasure or i ibhelt partly crased.

84, See abo s remark apud B Laroche, U 3 (1956) 103 10 1 “the EINA, DINGIR-LIV
o mausoleum” and the "Rock-house of KAL may be somethimg simifar”

S5 . Ouen, FEITR, 33 see o b Cornehias, 71> 22 (19751 3,

SO CHD T=-N 36Th "o the Iekur-house of *LAMMAL 1o the Stone House ot the Deny
roval mansoleum) ”
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was preferred: “to the hekur-house of the Tutelary Deiry (and) to the Divine Stone
House.” ¥ An argument against translating the two in apposition may have been the
repetition of the Akkadian preposition, something which was for a long time consid-
ered ungrammatical (since E. Sommer, AU 130). However, in the meantime, this has
been shown to be unjustified,® and I propose we return to the earlier translations.

There is one other text in which the two terms occur in each other’s proximity:
this is the oracle fragment XVI 27 quoted above, where the “men of the Divine
Stone House™ are called upon to give a statement about the “men of the jckur-house
of Pirwa’8 If XVI 27 1s indeed linked to XVI 39 as well as XVIII 21 and XXII 18,
as was suggested above, texts in which the Stone Houses of a Tuthaliya, the fore-
fatherly gods, Suppiluliuma, and a father of His Majesty are the topic of oracle in-
quiries, then this “hekur-house of Pirua” is also likely to be such an insticution. The
“men of the Divine Stone House” may then represent the central (Divine) Stone
House under whose authority other such funerary monuments may have existed.

A partial identity of jiegur and (Divine) Stone House explains why in all cases of
a singular hegur it is somehow modified. When referring to a mountain peak by itself,
one needs a further specification to make clear which particular peak 1s meant. In all
likelihood, some of these—that is, especially the ones not modified by a geographical
nameY0—were in Hattuia: the ™sjegur SAG.US of KBo XII 38 must have been lo-
cated on Nisantepe, as we saw. Likewise, the “4ficgur “LAMMA of the Babylonian
princess and the M+fiegur Pinva » Tut{haliya may have to be looked for there. The latter
could be an earlier or alternative designation for Nisantepe or it might refer to
Yazilikaya Room (A and?) B. It also becomies clear why with E.NA,—in contrast to
the Jegur-monument—one finds only personal names attached: the most obvious
piece of information one wants in the case of a tomb is whose tomb it is. The pro-
posed partial identity explains on the other hand why in the entire Hittite Royal
Death Ritual no mention is made of a ™4jiegur: in accordance with its general pre-
scriptive character, this text uses the general term (Divine) Stone House = tomb only.
Finally, it also means that we do not have to distinguish systematically between a
tomb and a memorial for cach king. With the evidence, moreover, for tombs having
been outside the capital, it also partially relieves us of the necessity of looking for a
tomb for every ruler there.

We should now once again return to Yazihkaya Room B and Nigantepe. If
Yazilikaya Room B was Tuthaliya's (Divine) Stone House/tomb, this arrangement
was prepared by him during his own lifetime. Nigantepe was posthumously, 1t seems,
dedicated to him by his son, although it remains uncertain how much of it had al-

87. See for mnstance H. Otten, MIDOG 94 (1963) 18 (“dem I- Nk AMA (und) dem
Mausoleum™), Fischer Wcltgcs(hik‘hlc, Die Alorientalischen Reiche 1151 HU AL Hottner, JAOS 103
(1983) 191; and my own translation in Hidden Futures, 49

88, Sce H. Ouen, ZA 61(1971) 235-36: 1) Sdrenhagen, Aol 8 (1981 104: and H. G,
Guterbock, A4 87 (1983) 130b.

89 See already Ho Ouen, MDOG 94 (1963) 18,

S0 F Imparatn, SMEA TS (1977) 63
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ready been built by Tuthaliya and for what purpose. If all this—admittedly specula-
tive—reasoning is valid. this specific fiegur SAG.US was not a tomb. To what extent
the modifying SAG.US “eternal’ is essential in this respect remuins to be seen.”! Sup-
pilulivama, at any rate, may have dedicated and (re)built Nigantepe to legitimize his

own rule or his own place within the traditional ancestor cult. The difficulty, how-
ever, of bringing together nontextual archacological remams and textual data 1s shown
by attempting to relate the “chapel” or “shrine” of Haus A within the temenos-wall
of Temple 5 near the “King’s Gate” with the relief Bogazkoy 19,” which portrays a
king Tuthaliya. Neve wants to recognize an older Tuthaliya here. while 1 have argued
that it is Tuthaliya IV himself,*? but we both agree on this king's desire to be nearer
to the gods than his predecessors, whether by implicitly showing himself with the
horned crown through an older namesake or by explicitly portraving himself. This
third place for what seems to be a cult of Tuthaliya shows how careful we must be in
our judgments. Given all we know of Tuthaliya’s political ideology and his inclination
toward grandeur, the presence of more monuments in his own honor and its contin-
uation by his son is not surprising; he nevertheless can have had only one tomb.

5. Monuments outside Hattusa

Finally, we should address the question of where similar structures for other
kings might have been. Within the boundaries of Hatwusa, the rocky outcrops of Ye-
nicekale and Sarikale have already been mentioned as candidates for fiegur-monu-
ments.”* What about Hittite sites outside the eapital?

Above we mentioned the ™hegur SAG.US of the Bronze Tablet. Otten suggested
that this might have been a memorial for Muwatalli 11, Kurunta’s biological father. %
Because of the problems apparently involved with Kurunta's right of access to it,
Orten assumed that the place had to be outside his own territory because otherwise
this right would have been self-evident. As a possible location, he hinted at the long-
known relief portraying Muwatalli at Sirkeli to the east of Tarhuntaisa at the Ceyhan
River.” Other scholars did not see the necessity of the monument being outside the
boundaries of Kurunta’s territory:?7 just because his right of access may have been

91, 1If so, the monument referred to in the Bronze Tablet 1 9111 3 and 11 6466 would not
be Muwatalli’s tomb but a memorial.

92. Numbering after J. . Hawkins, StBoT Beih. 3,121

93. BiOr 52 (1995) 550-57 with literature. The fact that the name of Tuthaliya on the
stele==just like the name of the Suppiluliuma-figure 1n Kammer 2——is not written with the usual
.u'd.n'nl.l cannot be used as an argument because of the bulla 72677 from Bogazkoy with the name
of Suppmlubiyama (1) wnitten without the aedicula (= . M. Bochmer and H. G. Giiterbock, BoHa
XIV 83 no. 261)

94, Sce above, n. 2,

95 StBoT Bath. 1, 42-4 with n. 78,

96. See also the remarks of K. Bitel, FsTOzpug, 34

97, Sce P Houwwink ten Cate, Z4 82 (1992) 245 D Surenhagen, OF.7Z 87 (1992) 346 n. 15.
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evident if the monument lay within the boundaries ot his own territory, the explicit
regulation in the treaty was necessary in view of the problems surrounding 1t. Be-
cause of the role that a certain Maradanta plays in this affair, the town of Puhanda
was mentioned as the possible location of this Mhegur SAG.US.%% A person named
Maraianta is known as Priest of Pubanta, which according to the treaty lay within
the confines of Tarhuntasia. This town has not been located yet, however.

However this may be, since in recent years the relief at Sirkeli has received re-
newed interest, it seems expedient to discuss it here. The site is predominantly
known for its relief with inscription portraying Muwatalli [1.9° This is now known
as Sirkeli I, since in its immediate vicinity traces of a second relief (Sirkeli 11) alleg-
edly depicting the same king in the same way have been detected.'® In spite of some
controversy about the second figure’s orientation, there is no reason to doubt its ex-
istence. In the discussion, Neve drew attention again to the presence of two so-called
“cup-marks” in the rock above the reliefs, that is, artificially made depressions in the
rock usually understood as places where libations could be made. ! In his article on
cup-marks, David Ussishkin already hinted at possible netherworld associations and
pointed at the existence of such hollows at Yazilikaya and Osmankayasi, whose fune-
rary character is obvious. Neve now draws the conclusion that because of the cup-
marks we may identify the relief as “Kultbild” and the spot itself as “Kultstitte.”
Finally, he suggests that 1t may have been the N*hegur SAG.US mentioned in the
Bronze Tablet.

Cup-marks were also found on top of the rock on which the famous Frakun-
relief shows King Hattusili 111 with his wife Puduhepa each libating to a deity. 19?2
Similar reliefs ascribed to kings before Muwatalli are unknown, nor do any exist for
Tuthaliya or Suppiluliyama outside Hattusa.'”™ Both at Sirkeh 104 and Fraktin, remains
of Hittite settlements have reportedly been found; at Frakn, Bittel even observed

98 For Marasianta, sce T. van den Hout, Aok 21 (1994) 321-27.

99, Sec 1. J. Gelb, HHM. no. 48 with Pls. LXVII-LXIX: and P Menggi, Manuale 111, 324
with tavola XV.

100. See H. Ehringhaus, Antike Welt 26 (1995) 66 ibid.. 118=19; and P. Neve, Antike Welt
27 (1990) 19-21.

101. For these cup-marks i general, see 1. Ussishkin, AnSr 25 (1975) 85-103: for Sirkeh,
see 1bid., B6—89 with figs. 4-6. See further H. Gonnet, FsNaster, 122 (for Kizildag); idem, Anato-
lica 21 (1993) 193: K. Biuel, I TOzgic, 37; and P Neve, [M 27228 (1977-78) 6172 and IM 46
(1990) 41 -56.

102, See K. Bittel, A4 (1939) 565-08 with Abb. 8, and D). Ussishkin, AnSt 25 (1973) 85-0
with figs. 1-3. On the male deity to whom FHattudals 11 s offenmg s libation see BiOr 32 (1995)
555 n. H4.

103, The Kurunta rehef near Konya (Haup) has now been published by AL Dingol, TUBA-
AR 1 (1998) 27- 35. For the Kizildag-Karadag-Burunkaya group with the mserptions of Hartapu.
see most recenthy JoD. Hawkins, StBoT Beh, 30 103-7, with hteratare,

104 See | Garstang, 44424 (1937) nd=006: HL Ehringhaus, Annke Helr 26 (1995) 66 1nd.,
118-19: M -H Gates, Al 100 (1996} 293, and B Hrouda, [N 47 (19973 91-150, and 1M 49
(1999, 83 140
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traces of \\'h;}t might have been a sanctuary lying benween the reliet and the ancient
settlement. ' Such settlements would meet at least some of the requirements of both
a hegur and a (Divine) Stone House, these being large self-supporung institutions em-
ploving cultic, administrative, and other personnel and mostly cnjm'\ing some fo>rm of
tax exemption. As long as the rehefs do not—at least not i the iI;lIﬂ;‘diatt‘ proxim-
ity—seem to have been accompanied by a tomb-like construction. an intcrpret-ation
asa real grave or tomb is not very likely. In both cases the reliefs stand very much on
their own, and in the alleged settlements nothing resembling such a construction has
been reported as yet. So if anything, they are indeed more likely to have been me;
morial or cult places (“Kulwstitten™) of some kind, but the example of Tuthaliya
shows that they did not necessarily serve a funerary purpose. Y
The only monument that by its architecture may have been a tomb and might
therefore be a candidate for having been a (1Divine) Stone House (under certain cgir-
cpmstanccs also possibly to be referred to as hegur, as we have seen) seems to be the
site known~ as Gavurkalesi. " This mound, situated about 60 km southwest of An-
kara, was first reported in 1861 and for a short period was excavated by H H. von
der Ostcﬁn in 1930, after a suggestion by Kemal Awtiirk himself.!"? lmnvlcdliwtcl
north ot the famous relief with the seated goddess and the two male fi urec‘ a }j
proaching her, von der Osten found a rectangular chamber, which he interigpretiec‘l F;s
a “cult place.” Later on, a possible funerary purpose was suggested. '™ This mound
was .surrounchd by remains of additional architectural structures that, in pa& at least
seem to date from the Phrygian period. Recent surveys carried out by a joint tm;];
from the Bilkent University and the Carsten Niebuhr Institute at Cop;'nhag,en ha(\rc
however, shown that the Hittite site was probably more extensive than prev;ouel as-‘
sumed and may have been accompanied by some sort of a settlement. ! -

105, 44 (1939) 508.

. n:::’(,u\:v::k:li: ]rh: \:(;—]L:ﬂ!lt‘(i -K.mn.ncrvz of the Siidburrg in the Upper City of Hattuda should
' Suppiluhm.” ‘. ,_:,“ im: ble ‘sltruuurc is sull unclear. lelp function of this room with the relief of
* Suppilulhu r;‘.:.klit.”.“»illr.g( y on ;hc interpretation of the compound (DEUS)VIAL TERRATDINGTR.
; NCV; ” ( n .an(. ¢ BiOr 52 [1995] 558-59; and J. I> Hawkins, StBoT Beth. 3, 44-45);
pects link with the netherworld (Hatrisa, 75, 80).
y ]”I‘(‘IZ, %cn]'l)l:”H_ \'«:n ,d” ()_\rcn, l){_\‘{mvf('ri(:\‘ in Anatolia 19301931 (OIC 14; Chicago: Orien-
o, A'l ute, 193 ) 56=90: sce turther ] Borker-Klihn, Almorderasiatischic Bildsielen und vergleichbare
clsrelics (Manz, 1982), 95-97. e
108, Sce above, n 2

109 See S Tunnden's repor :
! port apud M.-H. Gates, A4 100 (1996) 298 g
contribution to this volume. ! ( 7 B 1 s
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is, the roval court: should they fail to do this. they themselves. the “men of the
town.” are obliged to indemmnify the damage caused by the opening of the granary.
This is a demonstration of the involvement in some cases of the local community by
royal authority, which attributes to it both the function of guarantor in respecting the
sovereign's will and joint responsibility in the misdeed and corresponding punish-
ment in the event that this will fails to be respected.

The letter HKM 52, under examination here, as we have said, appears to show
that n certain circumstances the local community may have had the power to im-
pose duties on someone, even, in this specific case, a royal functionary.’’

In admutuing that such a possibility existed, we have now another element to de-
lineate the competences of the local community in the provincial seats.

36. 1 wonder whether this joint responsibility was not due to the fact that the people who

were prohibited from opening the king’s granary—AGRIG administrator, doorkeepers, and
farme

them.

37. In the case in question, as has already been pointed out, the provincial governor, Himuili,
royal funcuonary, does not appear to put himself out excessively to protect the functionary who
has suffered damages. namely the scribe Tarhunmiya.

™
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Problems in Hittite History, Solved and Unsolved

HowrsT KLENGEL
Berlin

The study of Hittite history started at the very end of the 19th century, when the
Amarna tablets pointed to the existence of a Hittite kingdom in Anatolia already in
the second millennium B.C. Two of the Amarna letters were written in a hitherto un-
known language (EA 31 and 32). After 1906, during the German excavations at
Bogazkdy, thousands of tablets in this language were unearthed, along with texts
written in Akkadian, a language already well known from sites outside Anatolia. The
diaries and reports of Hugdo Winckler, the philologist of the excavations at Bogazkdy,
show that he was able to identify the site as Hattusa, the Hittite capital. and that he
had already discovered rulers and episodes of Hittite history mentioned in these
Akkadian cuneiform tablets.! But most of the Bogazkoy texts have come down to us
in a language that is considered the official language used in Hatti, that 1s. Hittite. As
was suspected already, this 1s an Indo- European language; Winckler himself was con-
vinced that this was actually the case.2 The decisive Broof was given by Bediich!

Hrozny in 1915, two years after the death of Winckler, on the occasion of a lecturek v,,?»

he gave in Berlin. This could be considered the real birthday of Hittitology.* Many ~
chapters of Hittite history have been written during the following decades, but at the
same time new questions have appeared.

1. H. Klengel. "Hugo Wincklers Tagebiicher,” Istanbuler Mitteihugen 43 (1993) 511-16.

2. A posteard. dated 26.12.1907 and addressed by H. Winckler to the Genman historian
€. Kossinna, points to his problem dealing with Indo-European matters that were beyond his own
scholarly expericnce (Archiv der Hambolde-Universitit zu Berlin, Kossinna-Nachlaf3. Sign. 299).

3. See, for example, K. K. Riemschneider, “Fiinfag Jahre Hethitologie,™ Das Alrertum 12
(19606) 174-87: H. Klengel, “Das Berliner Bogazkdy-Archiv: Geschichte und Textedinon.” in
Agypten= Vorderasien- - Tusfan: Probleme der Edition und Bearbeitung altorientalischer Handschriften (ed.
o Klengel and W Sundermann); H. G Giterbock, “Hans Ehelolt and the Bogazkoy Archive n
Berlin™ i Penspectves on Hitnite: Civilization: Selected Writings of Hans Gustave Giirerbock (AS 267 ed.
oA Hoffner Jro Chicago: Orniental Insutute, 1997) 155, The fact that, according to an agree-
ment made by O Weber with the Turkish authorities, thousands of tblets were sent to Berhn dur-
g the vears 1915- 1917 made this aity a center of what now 1s Fhttitology. These texts were
returned to Turkey enherafter having been published i hand-copies or in 1987, when all the Bo-
tablets, both pubhshed and unpublished, were sent to the Museum of Anatolian ¢ nilizanons in
Ankara.
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Some general problems, affecting both philologists and historians, are caused by
the Hittite textual tradition itself. First, the bulk of the cunciform material is frag-
mentary. The tablets, discovered in various depots in the Hittite capital® and in some
provincial centers, normally were of a larger size. When the archives were destroyed,
the tablets for the most part broke into many pieces. Therefore, the joining of frag-
ments became an important prerequisite for interpretation. Second, we must always
be aware of the fact that besides clay tablets there existed tablets of perishable mate-
rial, such as wood or wood covered with wax. We know from some clay tablets that
wooden tablets were used to record economic or legal affairs. An extensive text cor-
pus has obviously been lost either through climate or fire. Third, the contents of the
historical texts are more or less official and were written down in the royal chanceries
or copied in scribal offices. Therefore, an official view of events and history i1s domi-
nant, sometimes with a clear propagandistic intention.> This sometimes makes it dif-
ficult to assess the real meaning of a document. Fourth, Anatolian history is only
scarcely reflected in the contemporary written traditions of other kingdoms, and it is
not mentioned at all in later records, including those of Greek and Roman historians.
Only the biblical tradition refers to the Hittites, but alluding to a population of early
Ist-millennium Syria, not the Hittites of 2d-millennium Anatolia. The Hittite em-
pire had fully disappeared from historical memory until it was rediscovered about a
century ago.

These general problems have contributed to the large number of question marks
we have to insert when dealing with Hittite history, even after the enormous influx
of written and archacological sources and successful scholarly work done over many
years. This is also the case with chronology.® Synchronisms help to establish an at
least relative chronology, and paleographic and linguistic methods have gained great
importance for the relative dating of texts. Absolute dates, depending on the chrono-
Jogical system applied to Ancient Near Eastern history in general, are mostly insecure
or approximate. Even the number and sequence of Hittite great kings is not yet es-
tablished with certainty. During the last three decades several new kings—such as
Tahurwaili or Muwattalli I—have appeared in the texts, whereas others—such as a

4. As has become more and more evident, there were no specialized cuneiform archives in
Hattusa; tablets belonging to one and the same dossier were discovered at different locations within
the walls of Hattusa: see O. Pedersén, Archives and Libraries in the Ancient Near East (Bethesda, Md.:
CDL, 1999). It seems that tablets were also moved from one depot to another and sometimes re-
mained at their last destination.

5. This aspect of Hittite “historiography™ was widely discussed and has contributed to a more
cautious approach to diplomatic texts; see the entries in V. Soucek and | Siegelova, Systematische
Bibliographic der Hethitologic 1915~ 1995, Vol. Il (Prague, 1996) 12-14

6. See, most recently, the overview given by S. de Martino, “Problemi di cronologia ittita”
La Parola del Passato 48 (1993) 218-40; for political history and pertinent scholarly discussions, see
the Geschichte des hethinschen Reiches (Leiden: Brill, 1999) prepared by the author together with
V. Haas. E Imparau, and T. van den Hout. The present contribution therefore desists from men-
tommnyg the enormous number of publications devoted to Hittite history durig the last decades,
but see now Soucek and Siegelovi. Systematische: Bibliographic, Vol 111
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Hattusili 1I-—are stll under discussion. Here homonymy often creates additional
problems.

Apart from chronology, there is the question of historical periodization. Normally,
history is understood as a complex interchange of political, economic, social, religious,
and cultural developments with progressive phases and setbacks. The “historical”
records of the Hittite archives are mostly concerned with political events, and the pe-
riods are therefore conventionally defined according to political or dynastic history.
There was an early or formative period, the period of the establishment of the Hittite
kingdom in Anatolia (Old Kingdom), the period of the defense of this kingdom
against Anatolian and foreign enemies (Middle Kingdom), and the period of a Hittite
empire, when Hatti extended its territory far into Syria and defended it against other
powers, such as Egypt and Assyria (New Kingdom, empire period). This periodization
largely corresponds to changes in writing and language as they normally appear during
the course of centuries. It seems that there was no decisive break in the long dynastic
tradition, and the genealogies of later Hittite kings may indicate that the Hittite rulers
identified themselves with a continuity lasting over centuries.

The creation of the state that we call Hittite is still a problem because pertinent
contemporary sources are missing. We know from Old Assynan tablets that speakers
of Indo-European languages were already living in central Anatolia at that time. But
after a period of about one century, which left no written sources,’ a Hittite state,
ruled from Hattuda, came to exist. We owe this information to a second introduction
of the cuneiform script, taken over from Syria during the rule of Hattusili I. Between
these periods, the forefathers of Hattusili probably ruled a small principality in central
Anatolia, perhaps with Kufiar as residence.” The state of Hatti seems to have devel-
oped as the result not of integration but of subordination of neighboring countries.
This fact remained a problem and forced Hatti to defend its supremacy for as long as
it existed, although the Hittites created administrative centers such as those that have
been discovered at Magathoyiik, Ortakdy, and Kugaklhi. Moreover, Hattusa itself was
not a real city, that is, not a central place within a productive economic area, but a
fortified residence and a cult center that also incorporated the veneration of gods of
submissive countries.” The campaigns of Hattusili I and Mursili I beyond the Taurus
aimed not only at forcing the submission or gaming control of areas in Syria and
northern Mesopotamia, but also at strengthening royal power in Anatolia itself. Ac-
quisition of prestige and booty, control of trade routes, and also the introduction of

7. The glyptc evidence from Karahoyuk Level T certainly belongs in this gap (see now R. M
Bochmer, “Nochmals zur Datierung der Glyptik von Karahoyuk Schicht 1 Istanbuler Mitteilungen
46 [1996] 17-22).

8. This because of a later tradition. G. Stemer thinks that Hattusih [ descended from the kings
of Sanahuitta ("Die Zerstérung von Hattusa durch “Anitta’ und seine Wiederbesiedlung durch
Hattusih 17 in NI Thirk Tarih Kongresi [Ankara, 1994 128).

9. See already H. Klengel, “Hattuta: Residence and Cult-Centre” i The Town as Regronal Fico-
nomic Centre in the Ancient Near Iast (10th Internatonal Econonmie History Congress; ed. E. Acrts
and H. Klengel: Teuven, 1990) 4550
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Babylonian cuneiform writing from Syria served this intention: there is still no evi-
dence for an administratve integration of the areas bevond the Taurus into the state
of Hatti. As worshipers of the mighty weather-god, the Hittite kings gained special
prestige when conquering countries in northern Syria (Halab) and Mesopotamia
(Mittani) where the veneration of this god already had a long tradition. This cultic
aspect of Hittite power had a real bearing on political history, and the transfer of a
statue of the weather-god of Halab to Hattusa was certainly more than just an act of
piety. ! The second period of the Old Kingdom, which began when Mursili [ raided
Babylon and was murdered a short time later, ends with King Telipinu, famous for
his edict that aimed to stabilize the dynasty after a period of murder and unrest. The
introduction to this edict, nearly the only source for reconstructing the dynastic his-
tory of this time, had a clear message that obviously was conveyed to a certain public:
disagreement within the royal house and struggle in Hatti would result in misfortune
as a divine punishment. The purpose of this text makes it difficult to follow the real
course of events. It is again a methodological problem: we know that the “historical”
information handed down by the cuneiform tradition is often didactic or even “pro-
pagandistic” and therefore not always correct, but, nevertheless, we have to accept it
as a tool of historical investigation.

The period conventionally called the Middle Kingdom is an historical construct
that became necessary after the reassessment of texts based on paleographic, linguis-
tic, and historical criteria. Some of the kings of this period are homonymous with
those of the older or younger kingdoms, and there is still insecurity as to the se-
quence of the rulers, or in some cases even their existence. As far as foreign relations
are concerned, three political problems seem to be dominant: the rivalry with Hurri-
Mittani in southeastern Anatolia, the contest with the Aegean power of Abbijawa in
the west, and a political agreement with the kings of Kizzuwatna in Cilicia, who
were 11 control of the route to Syria. Furthermore, in northern Anatolia the Hittite
kings had to defend their territory against the continuous attacks of the Kaskaeans,
tribal groups from the mountains who were not easily subdued. Tuthaliya I—whom
we should call the first because there is still no proof for the existence of an earlier
royal bearer of this name—was able to establish temporary Hitute control of north-
ern Syria, if we follow a textual tradition of the empire period. This text, a treaty
with a priestly king of Halab, refers to a King Hattusili, who could have been the
second of his name

in case he s really to be inserted 1into the sequence of rulers. Tt
is now certain that there was no dvnastic change in Hattuda with Tudhaliva 11,
although a strong Hurran cultural mfuence 1s now reflected even in the personal

10, The statue of the weather-god ot Ealab was transterred to Hattusa from HalSuwa, located
somewhere not too far from the Amanus. a region with a long-lasting tradiaon of the veneration
of this Syran god and his familv: 10 was venerated and supphied with offerings dunng the enure
pertod of the Hhtute kingdom. The tact that rehiets discovered i carher levels of Ain Dara m
northern Svra (Afrin vallev) are nearly identcal with those known from Y.’llelkaya/liognzkby un-
derlmes this traditional caluc relation.
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names of the royal family. During the rule of his successors, simultaneous action by
his enemies brought about a temporary decay of Hittite power and Hatti was again
reduced to its core area in central Anatolia.

The last period of Hittite history, from the middle of the 14th century to the
carly 12th century, starts with Suppilutiuma 1.'" Already in the time of his father,
Tuthaliya 111, he proved very successful at tighting against the enemies in Anatola,
but obviously it took years before he was able to extend his power beyond the Tau-
rus and make northern Syria part of a Hittite empire. This period is therefore also
documented by texts from other countries—Egypt, Syria, and Mesopotamia-—al-
though the exact chronological arrangement of the recorded events sometimes re-
mains unclear. Furthermore, royal “propaganda” and historical facts are not always
easy to discern. The submission of northern Syna to Suppiluliuma made Hatti a great
power but created problems as to the organization of its control in a territory not
only far from Hattusa, but also split up into a series of rival principalities. Subordina-
tion by treaties concluded with the relevant rulers was a principle already practiced in
Anatolia, and it was now extended to northern and central Syria. Compared with
Egyptian rule in southern Syria, this system seems to have been a more additive one,
subordinating but not integrating the Syrian principalities. No provinces were estab-
lished under Hittite governors, but some control was exercised by sons of Suppiluli-
uma who were installed at Karkamis and at Halab, centers with no local dynasties at
that time. Karkami$ was a stronghold on the Euphrates, Halab a city with a special
historical and religious tradition. It seems more than fortuitous that Suppiluliuma in-
stalled his son Telipinu, bearing the name of a divine son of the Anatolian weather-
god and educated as a priest of the weather-god, as king of Halab, whereas his son
Piyassili, whose Hurrian name Sarri-Kusuh was obviously in agreement with the
ethnic situation in and around Karkamis, had the primary task of exercising political
control in the area of the Euphrates. During the following two centuries, Karkamis
developed into a vice-kingdom of Hatti with increasing autonomy. Two of the Syr-
ian principalities subordinated to Hatti through treaties gained special Hittite atten-
tion: Ugarit, the harbor city with close contact also to Ura in Cilicia and obviously
a mediator for the transfer of goods, especially grain, to Hittite Anatolia; and Amurru
in central Syria, in control of the southern trade routes and bordenng on the Egyp-
tian territories. Hittite documents discovered i Ugarit clearly point to the efforts of
the great kings to avoid trouble between these principalities, that is, unrest in Synia.
We see that Karkamis often interfered in Svrian affairs, and that there was even a spe-
cial office allowed to act in the name of the great king. Many decisions of the great

11. Some scholars prefer to begn this penod already wath Tuthaliya /11, who also renewed
Hittite military activities bevond the Taurus. He subdued Syran territories, bur we have no evi-
dence so tar that he also tried to establish Fitoee admimistration in these arcas. During the rule of
his successors, Hittite power was reduced agam to central Anatolia. Theretore an “empire period”
is better begun with Suppifuluma |




106 Horst Klengel

king discovered at Ugarit made their way through the scribal offices of Karkamig,
which are stll waiting to be discovered. Obviously, pecularities in style or writing
could be explained by this fact.'?

As far as foreign relations of the Hittite enipire are concerned, two kingdoms re-
ceived special attention: Egypt and Assyria. The Hittite-Egyptian rivalry focused on
the control of central Syria, Amurru, and started at least after a Hittite prince who
was intended to become the husband of the Egyptian queen, obviously the widow
of Tutankhamon, died in Egyptian territory.'® This so-called “Zannanza™ affair
should be seen against the background of the internal situation in Egypt, and al-
though it caused a latent enmity between Hatti and Egypt, both sides avoided a direct
military confrontation. An epidemic in Hatti, introduced by Egyptian prisoners-of-
war at the time of Suppiluliuma I and still raging during the early years of Murili I,
should possibly also be considered in this context. Perhaps this can be connected with
the so-called “Canaanite illness” mentioned in Egyptian medical texts. Later, Mu-
wattalli II fought against Ramesses II at Qades, and Hittite tradition seems to be
quite correct when pointing to Amurru as the real object of quarrel. The Hittite-
Egyptian correspondence at the time of Hattuiili [II and Ramesses II, now available
in an up-to-date edition,'* prepared for and accompanied both a treaty of peace and
a dynastic marriage. Ramesses refers to Hattusili as having taken the first step toward
a reconciliation with Egypt. This may be correct, given the internal and external
situation of Hatti: Hattudili gained the throne by sending the great king Mursili [11—
or by his Hurrian name, Urhi-TeSub—into exile, a matter discussed in the Hittite-
Egyptian correspondence and one that obviously created problems with regard to the
internal and international reputation of Hattusili. He defended his behavior in the so-
called “Apology” later on, and he proudly remarks that foreign rulers nevertheless
sent their messengers and greetings—but did so, it seems, after a period of hesitation.
As has now become certain, the rule of Urhi-Tesub was not just a short episode and
was more effective than the Apology admits. “Brotherhood” with the Egyptian pha-
raoh was also necessary for the Hittites because of the expansion of the Middle As-
syrian kingdom to the Euphrates. The Hittites now had to focus their attention on
relations with their neighbors in Upper Mesopotamia. The correspondence of Hat-

12. For the administrative role of Karkamis, sce also E. Neu, “Hethiter und Hethitisch in
Ugarit,” in Ugarit: Ein ostmediterranes Kultrzentrum im Alien Orient (ed. M. Dietrich and O. Loretz;
Miinster: Ugarit-Verlag, 1995) 115-29. ) ]

13, Although Suppiluliuma accuses the pharaoh Ai/Eje of having murdered the VHnntc prince,
the Egyptian pharaoh washes his hands in innocence. Or was the prince a victim of the epidenne
that broke out in Syria during the later years of Suppiluliuma and spread to both Anatolia and
Egypt? See H. Klengel, “Epidemien im spitbronzezeitichen Syrien-Palisuna.”™ in Michael: Historical,
Lpigraphical, and Biblical Studies in Honor of Prof. Michael Heltzer (ed. Y. Avishur and R. Deutsch; Tel
Aviv: Archacological Center, 1999) 187-93

14. E. Edel. Die dgyptisch-hethitische Korrespondens aus Boghazkoi in babylonischer und hethitischer
Sprache, T- 11 (Opladen, 1994).

Problems in Hitrite History, Solved and Unsolved 107

wisihi and his successors with the kings of Assyria has come down to us but some
questions of chronology are still under discussion. '

Still problematic is the role played by the country of Tarhuntadia in southern Asia
Minor during the later part of the Hittute empire period. The discussion starred in
1988 when the full text of a bronze tablet with a treaty between Tuthaliya 1V and
Kurunta of Tarhunta$$a was published.!” It scems clear that Tarhuntasia had gained a
position in southern Anatoha comparable to that of Karkamis in Syria. But whether
there was really a coupe d’étar by Kurunta in Hattusa is still under discussion. It is a
matter of fact that his seal impression was discovered in Bogazkdy designating him as
both tabarna and great king.!” The latter is not astonishing because of the half-auton-
omous position that both Tarhuntasa and Karkami$ had gained by that time, but the
traditional title tabarna is rather enigmatic. Up to now, it is the only evidence for the
brief rule of the already elderly Kurunta in Hattusa. Recently it was proposed that his
brief rule should be placed not during but after the reign of Tuthaliya IV.'® If so, this
could perhaps explain the military campaign of Suppiluliuma II against Tarhuntaia
mentioned in the so-called Stidburg inscription;!” on the other hand, Kurunta, son
of Muwattalli II, would have been rather old at that time.

The last historical problem to be mentioned here is that of the breakdown, or
rather disintegration, of the Hittite empire. There seems to have been more than one
reason for the final collapse. We have, quite naturally, no Hittite textual evidence for
this event, and the last decades of the empire are apparently not documented by cu-
neiform texts from Hactuda. There is only a brief note in an Egyptian inscription of
Ramesses 111 that Hatti and all the countries of the eastern Levant were defeated by
the so-called Sea-peoples. Hittite texts indicate a sea-battle near Cyprus against un-
named enemies, possibly groups of Sea-Peoples, but no text so far points to the ad-
vance of immigrating groups in central Anatolia. Texts from Ugarit mention smaller
groups of these Sea-Peoples arriving in the Levant, and the archaeological evidence

15. Studhes in the Middle Assyrian period of Upper Mesopotamia are now aided by the dis-
covery of cuneiform archives, in addition to Ashur (Kar-Tukulti-Ninurta), ac Dur-Katlimmu (Sheikh
Hamad), Harbe (Tall Huera), and Tall Sabi Abyad (called Dunni AsSur in the texts). But some help
for establishing the chronology of this period 1s also to be expected from Ugarit and from the sull
unexcavated Late Bronze Age Karkamis,

16. H. Otten, Dic Bronzetafel aus Bogazkoy: Ein Staatsvertrag Tuthalifas 11 (Studien zu den
Bogazkoy-Texten Beiheft 1 Wiesbaden, 1988). For the discussion, sall ongoing, see the literature
mentioned in StBoT 38.

17. Orten, Die Bronzctafel, 4-5; \dem. Dic 1986 Bogazkoy gefrndene Bronzetafel: Zroei Tor-
trage (Innsbruck. 1989).

18. M. Astour, “Who Was the King of the Hurnan Troops at the Siege of Emar?™ in Lmar:
The History, Religion, and Culture of a Syrian Town in the Late Bronze Age (ed. M. W. Chavalas; Be-
thesda, 1996) 51,

19. 1. 1D Hawkins, The Fieroglyphic Inscription of the Saced ool Complex at Hatnida (Sudburg)
(Wiceshaden, 1995); the discussion of the histonical and topographical problems offered by this in-
senpuion s sall moats begimings
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tor destructions at Ugarit and other settlements on the coast could perhaps be under-
stood as the result of their raids. The date is now lowercd because of texts from
Uganit that point to a rather long reign of Ammurapi, the last ruler of this city. a con-
temporary also of the pharach Siptah.?" As far as Harttuda is concerned, some public
buildings were destroyed and the administrative and cultic areas were obviously
abandoned in a hurry and left to decay. Hattuda lost its function and thereby its role
as a central place. There are no traces of a foreign attack visible so far, no foreign ar-
tifacts were excavated as is the case in Ugarit. But there are also no hints of a decay
of royal power during the last decades of the empire; the so-called Siidburg inscrip-
tion, written in hieroglyphic Luwian, mentions a victory of Suppiluliuma II, obvi-
ously the last great king of Hatti, over Tarhuntaia.2' And, moreover, Suppiluliuma
had the time to honor the memory of his father Tuthaliya IV by devoting to him a
chamber at Yazihkaya. To understand better what was going on, we should look be-
yond the Taurus and connect the fate of Hatti with political events in other areas.
It was quite correct to entitle a book on the changes that occurred in Western
Asia during the time around and after 1200 not “Dark Ages,” but “Crisis years,”??
and both H. G. Giiterbock and H. A. Hofner, Jr. have contributed to it, devoting
their articles to two phenomena: the end of Hattusa and the survival of dynasties in
Tarhunta$sa and Karkami$. That there was practically a division of the empire into
three parts—that is, Hatti, Tarhunta$$a, and Karkami§—deserves special attention
and is clearly demonstrated also by texts from Uganit.?* They indicate closer contact
of its last king, Ammurapi, with the pharaoh; he was even eager to erect a statue of
the new Egypuan king Merenptah in the temple of Baal.>* Did he nevertheless send
tribute to Hattusa? A formal Hittite treaty with Karkami$ on terms of equality had
been concluded by Suppiluliuma 11, This points not only to the nearly autonomous
status of Syria but also to a certain dnfting away from Hatti, and the Siidburg-inscrip-
tion of this king indicates the same for Tarhuntai$a. There was hunger and unrest in
Harti, mentioned in both Hittite and Egyptian sources; in Hattuda, on Biiyiikkaya,
large silos, mainly for grain, were built and secured by fortifications. This food was

20. For the last period of Ugarit, see now M. Yon, M. Sznycer, and P. Bordreuil (ed.), Le pays
d' Ougarit autour de 1200 avJ.-C. (Ras Shamra-Ougarit X1: Paris, 1995); see especially the contn-
butions of M. Liveram and R. Lebrun.

21. J. 1. Hawkins, Hieroglyphic Inscription. One could speculate whether Suppiluliuma 11 left
Hattusa and transferred the Hittite capital to another city, maybe Tarhuntada. At present, there are
no texts available that could support this assumption; should they be looked for at Tarhuntaiia-
Cary?

22 W A Ward and M. Sharp Joukowsky (ed). The Crisis Yearss The 12th Century ..
(Dubuque, lowa, 1992). See now also the volume Yon. Szoveer, and Bordrewl (ed), Le pays
d'Ougarit, especially the contributions by M. Liverani and R Lebrun.

23 See also M. Liverani, in Le pays d'Ougarit (RSOu XL ed. Yon. Sznycer, and Bordreutl)
49 This tpartition was certainly not only a political one but had consequences alo in the eco-
nomic sphere.

24, See the preliminary publication of the contents ot this letter of pharaoh Merenptah by
S Lackenbacher i Le pays d"Ougartt (RSOu X1, ed. Yon, Sznveer, and Bordreml) 77-79.

needed, on the one hand, for the enormous cultic consumption but, on the other
hand. there was obviously a crisis in the tributary system on which the Hittite state
depended. This crisis of the palace economy can be assumed aso for other areas of
the Near East, and perhaps it was connected with a period of decrease in food pro-
duction, especially smaller yields of grain, in all areas with rain-fed agriculture, obvi-
ously for both climatic and social reasons. The kingdoims of Assyria. Egypt, and
Babylonia were able to survive this crisis; Hatti did not. Together with the Hittite ad-
munistration, the cuneiform system of writing disappeared from Anatolia, and it was
never revived because it was no longer needed. In contrast, hieroglyphic Luwian sur-
vived for several centuries; it did not depend on royal offices and was connected with
a language that had never lost its importance. Thus we still have many questions con-
cerning the end of the Hittite state in Anatolia, but it seems <lear that the disintegra-
tion of the Hittite empire and the collapse of its economic system had already started
years before Hattusa was abandoned by its inhabitants. During the 11th century, a
small village existed at Biiyiikkaya, the area of the silos, and during the 9th century
Phrygians settled in the area of the former city of the great kings and thousand gods.




Kugakli-Sarissa:
A Hittite Town in the “Upper Land”

ANDREAS MULLER-KARPE
Marburg, Germany

Some 16 years after the battle of Kades, Hattusili IIl and Ramses 11 of Egypt con-
cluded their famous treaty. The cuneiform tablets with the Akkadian text were found
in 1906 in the Hittite capital; the Egyptian version of this important document is
known from the outer wall of the Amun-temple in Karnak (Edel 1997).

In the lower part of the inscription, the divine witnesses to the treaty are men-
tioned. In addition to others, nine gods are listed along with the names of their towns.
Of these nine towns, we have been able to localize only Halap (= Aleppo). Now it
seems that a second town mentioned in this treaty can be located. Line 27 reads
“Seth of the town Sarissa” (fig. 1). This section is not preserved in the cuneiform
text, but in Akkadian or Hittite it must have been the “Weather-god of Sarissa™ as
known from other treaties. The town Sarissa is also known from several Bogazkoy
tablets as a cult-center of medium importance. But none of the documents from the
Hittite capital give any useful indication as to where Sarissa was situated (del
Monte/Tischler 1978).

During the recent excavations at Kugakl, some 200 km southeast of Bogazkdy
(fig. 2), we have been fortunate to find some tablets which indicate that Sarssa is the
ancient name of Kugaklh (Withelm 1995). The site of Kusakli is situated on a prom-
ontory at the southern edge of a high valley (fig. 3). Its alttude is about 1600 m
above sea level. The surrounding mountains are about 2000 m high. The topographic
plan of Kusakli shows an elevation in the center, the acropolis, with surrounding
slopes and terraces (fig. 4). At the foot of the hill are traces of the 1.5-km-long city
wall. Our investigations at this site started in 1992 with a short survey. While measui-
ing for a contour map, the first cuneiform tablet was found just on the surface of the
western slope (Muller-Karpe 1995: 7-8).

The excavation began in the following year. During the first season, we opened
some trenches at and in the surroundings of the tablet’s findspot, but we failed to dis-
cover any more fragments. Instead of an archive, we found a domestic area of Hittite
imperial times. [t became clear that the tablet must have been washed down from the
acropolis.

In 1994 we started to dig at the western part of the acropolis. Shortly after be-
ginning the excavations, we discovered some fragments of Hittite cuneiform tablets.
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Fig. 1. Karnak, Amun temple, treaty document of Kades, Line
27, “Seth of the town S3-ri-sw (Sarissa).”
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Fig. 2. Location of Kugakh-Sarissa.

They all belonged to a small archive, heavily destroyed by an Iron Age occupation
above the Hittite building level (Wilhelm 1997). Most of the 48 fragments found by
1996 came from one room, which belongs to a large building (building A). A similar
construction (building B) was erected at a right angle immediately to the southeast of
the outer wall of building A (fig. 5).
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Fig. 3. Map of Kusakh-Sanssa with its surroundimgs.

The tablets indicate a sacred tuncuon for at least building A. According to Gernot
Withelm, all of the texts deal widh religious themes: there are nituals, cult inventories,
oracles, and a kind ot chronicle orimstruction for servants of a temple (Wilhelm 1997).
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Fig. 4. Topographic plan of Kugakli-Sarissa, with results of the excavations and geophysical

measurements.

The most important tablet of this collection is a fragment of a nitual. The text be-
gins as follows: “"When the king in springtime goces to the town Sarissa celebrating
the festivities. .. There follows a description ot the Kmy's visit to the weather-
god's huwasi-stones. Another tablet deals with the third day of this ritual in Sarissa
(Wilhelm 1997: 17-18).
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Fig. 6. Kugakh-Sarissa. temple at the northern terrace.

The name of the town Sarissa or Saressa is also mentioned in a fragment of a cult
inventory. In contrast to the rituals and cult inventories in the state archives of the
capital, the documents kept in the provincial town of Kugakli must have had a more
local character. There is much to be said for the assumption that the Sarissa ritual and
the cult inventory are referring to Kugakli itself. Sarissa is also the most frequently
mentioned city-name in the Kugakh tablets. So we have good reason to identify Sa-
rissa with Kugakli.

In addition to the excavations on the western slope and the western part of the
acropolis, the northern terrace has also been investigated. There a large bullding 36 m
wide and 54 m long was unearthed (fig. 6). Fifty-three different rooms surround a
central court. Under the floor of the courtyard we found a drainage system made of
ceramic tubes and a water-collecting stone (gully) with a central hole in it (tig. 7).

The ground plan of this building matches the temples of Bogazkoy. The series of
older temples with projections and niches in their outer walls show especially close
smmlanties to the Kugakl building (Neve 1996: 59). Quite typical is the cennal court

tframed by colonnades,
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brg. 7. Kugakli-Sanssa, dramage system m the courtyard of the temple at the northern

terrace.

In the center of the temple’s eastern wing we find a very characteristic arrange-
ment of rooms. There is a narrow vestibule at right angles to two parallel Jong and
also narrow rooms. These walls and also the column bases should likely be inter-
preted as substructures of one large hall in the upper storey above the two paralel
rooms (fig. 8). Based on the Bogazkdy temples, this arrangement is to be interpreted
as the main cult rooms, the cella or adyton. The burned mudbricks are very well pre-
served in chis part of the building.

In room no. 9, just at the foot of the staircase, 65 clay sealings were found spread
over the floor. Some of them were discovered in an older layer of this floor. espe-
cially those with a frame of an animal frieze or tress pattern. Also from the older Hoor
are impressions of a roval seal (fig. 9). In addition to the sign REX ‘king' there 1 the
name Mﬂz][l”\d or Mizitima in [hk’ center.

During or just after the reign of this Jocal king, the building was destroved by
fire but restored immediately after this event. In the northern part of the temple
some wooden beams, winch should belong to this reconstruction phase, have been

preserved. The dendrochronological analyas of Peter Kunitholm s sull i preparation
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Fig. 8. Kugakhi-Sarissa, cult rooms in the cast wing ot the temple at the northern terrace.

So we hope to get a date for this special glyptic style and also tor the reign of Mazi-
tima, who is not known from the Bogazkoy texts.

Another royal scal impression is that of” Sarissa, which was tound on the western
slope of Kugakli. This name 1s also known from Korucutepe (Ertem 1988, Kat. 14).
though the ute 15 not preserved there.

The fourth excavation arca n Kugakli s the southeastern part of the acropolis

The Hitate ruin there is even bigger and abo party better preserved than the one of

the northern terrace (building C). Teas 76 m dong and 615 mowaide and iy esumated
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Frg. 10, Kugakhi-Sarmssa: burned mudbnck walls i budding €
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Kusakh-Sarissa

Geophysical Prospection
of the North Area

Fig. 11. Kugakh-Sarissa, geophysical mapping of the Hittite casemate wall.

to be the temple of the weather-god (fig. 10). Some walls are still 3 m high and in
one room even the ceiling with the floor of the upper storey is preserved.

Many bowls were found in situ, including the inventory of a brewery. Apart
from a small fragment of a tablet and two well-preserved Middle Hittite letters, the
most important objects from this building are the impressions of so-called anony-
mous tabarna seals. The cuneiform inscription is as follows: NAKISIB Ta-bla-a]r-na
LUGAL.GAL $4 US-P[A-)AH-HU BA.US ‘Scal of Tabarna, the Great King; who
changes it will die’. There is no exact parallel known yet for this bulla. There is no
doubt that it must belong to the very oldest examples of this group of seals (Carruba
1994: 7341).

In addition to the excavation program, geophysical measurements were also taken
at Kugakli. A team from the University of Kiel is working with a variety of methods:
resistivity mapping, geomagnetics, and ground-penetrating radar (Stiimpel 1996).

Especially good results were achieved while investigating the defence system. A
typical casemate wall with towers was revealed (fig. 11). In fig. 4. the results of geo-
physical mapping and archaeological excavations are shown together.

Finally, | would like to summarize what we have learned about Kugakl with the
help of archaeological, philological, and geophysical investigations during the eight
seasons behind us: Kugakl is a medium-sized Hittite town of 18 hectares, strongly
fortified with a wall and four gates. It is highly probable that the ancient name of the
city is Sarissa. The occupation began in Old Hittite tumes. It was partly destroyed in
the first half of the 14th century but rebuilt immediately afterward. The final de-
struction is parallel with the end of Hattuia and other Hittite centers. A poor “dark
age™ or “sub-Hittite” occupation followed the splendid arca of imperial times, but it
did not last very long. The place was abandoned unul a small Tron Age castle was
crected i the 7th/6th century s,
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Ortakiy-Sapinuwa

AYGUL SUEL
Faculty of Languages, History, and Geography
Ankara University

Ortakoy is a township situated 53 km southeast of the province of Corum in
north-central Anatolia. This article is about a new Hittite city in this township that
is being brought to light by our excavation activities, beginning in 1990,

This Hittite city sits on the northern edge of the Ozderesi Valley, which forms a
branch of the Cekerek River. A flat, widespread settlement, it extends along a plateau
in the form of terraces. The Hittites did not build on the existing settlement where
local people previously had lived. Rather, according to our investigations, they cre-
ated a city on a large flat area 3 km long (in an east-west direction) and 2.5 km wide
(in a south-north direction). We believe that the search for large Hittite cities should
extend outside the hoytiks. This belief has been substantiated by the discovery of Or-
takoy, which was found as a result of our survey project.

As a result of studies carried out on the Ortakdy tablets, we have established that
the city was named Sapinuwa during the Hittite period and that it occupied a very
significant, strategic position. It is located at a key point along an important passage:
to the east lies the Kelkit Valley and its continuation in the Amasya-Goyniicek plain.
and to its west is a passage that joins the Sungurlu-Alaca plains. This route leads to
Bogazkdy. In addition to its geopolitical significance, duc to the Cekerek River, lo-
cated about 5 km away, and its location 1 a protected, fertile intermontane valley,
the site has a mild climate. The ity relied on the surrounding hills for obtaining fire-
wood from the dense forest and water trom the abundant water sources.

Futhermore, on the basis of the architectural traces detected on top of the hills,
we believe that there were structures situated on these hills, most of which consisted
ot religious, military, and administrative buildings. At the same time, we discovered
an ancient road that connected this upper city arca with the lower ciey. This road be-

gins on the southwest side of Figla Hill, on which architectural traces are found. and

extends to a very dense torest that ends on the western terrace of the hill. The
mountains situated around the aty rise i the form of terraces on the Amasya plan,
and form the front of the defense structures, which we determimed to be 5 km from
the city m the Kargin region. Ortakoy was thus situated in a fortfied posinon that

cnabled it to be casily detended
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Fig. 1. The Queen's letter.
Tell my Lord. His Majesty! The Queen. vour servant, says (thus): Your
Majesty, 1 wish everything is alnght m the presence of my Lord; I hope the
wods keep my Lord, Your Majesty. alive and saved. Everythigs alnght

with me. ‘
As iy head hurts, the same way sy back. They are sull the same tome
Your Majesty, my Lord, wnite tome aho how s everythimgan the presence

of myv Lord and vour greetmngs.

The excavations of the Hitnte anyat Ortakoy were started at a spot that 1s one
of the most dominating parts of the ay: they have brought to hyght the foundations
of 1 monumental edifice. There seens to be 1 connection between the monumental

mature of the buldimg and s focatnonz i entral Tocation echoces the majesue. mon-

HAROY-dSapiriaed [

Fig. 2. Tabarna seal impression.
In the center: [Tt “hayat', “hfe’
SIG, vilik selame . “healkhy’
Cuncitorm: |““Kl$|lli ta-ha-ar-na |

umental character of the mountains behind. According to survey studies, this area has
4 5.5% inclination in an cast-west direction. After this area had been chosen, carlier
buildings made with rubble stones were pulled down and the debris was used o level
the area. Later on. the site on which the building was to be sitnated was filled to a
depth of about 5 m: approximately 3000 square meters of flat Land was obtamned n
this way.

Although it bears the characteristics of Hittite structures, this building (Building
A). where excavations are currently underway, has added significantly to our knowl-
cdge of Hittite innovations. The walls were buile with a cyclopean-style facing
which massive stones were used. These blocks were placed on both faces with great
care and the space between them was filled with broken stones Blocks of lunestone
and sandstone. with the appearance of orthostats and wrought with extrene care.
were used on the southern and western faces of the walls. We have recovered the
baserment walls, but have not abtamed anv knowledge as 1o the use of this basement
Aoor. The debris of the upper stories was found mside the basement Hoor. We dis-
covered that blocks of limestone, calciterous stone. and sandstone were used from the
lowest laver of the foundation up to the Laver of mud bricks: this foundaton wall
measures 2 min thickness, In addinon, we have found the quarries from which this
material was brought. The building conssted ot atleast two stories i additon o the

basement floor.
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g. 3. Ortakéy-Sapmuwa topographic map.
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Timber was used heavily between the floors. We have determined that this tim-

ber was cedar, and that cach timber was about 100 cm i diameter. As is already

known, Hittite documents refer to a mountain called Sakaddunuwa that provided

rood-quality tmber used i the construction of temples and palaces. The mountain , . .
s 1 : t ! : Fig 4 Building A plan (Cengiz Erol).

Sakaddunuwa has been located at Karadag, which is very close to Ortakoy.




Fig. 5. Building B plan.

Building A was destroyed in a fire in which the heat reached 1200° C because of
the tmber used in the construction of the building. The mud-brick walls were fired
by the conflagration. Everything fammable in the building burned up and was com-
pletely destroyed. After this event, the city was completely abandoned. The building
remained in this state of rum for a long time. Later. the mud-brick walls were de-
stroyed by the effects of nature. Building A s a rectangular structure of 70 x 25 m,
situated at a 127 inchination from the magnetic pole, with its long axis extending from
the northeast o the southwest. The mamn structure is symmetrical when divided
along the long axis. A service building of 27 x 3 m. with one Hoor, was discovered
extending 1 a northwest direction.

In 1994, a new excavauon was started 160 m southeast of Building A at the lo-
cation ot Kadilar Hovik. In dus spot. well-wrought stone blocks were used in the
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foundations of Building B. On top ot this toundation. which was found to be of two
lavers. we discovered mud-brick walls 110 ¢m 1n width. On the mud-brick walls, we
encountered a well-polished plaster coating 2-3 c¢m thick. The bumed timber and
rubble found on the floor suggest that there may have been at least a second story
abave.

Only one part of this section has been unearthed, and 1t was found to be full of
pithos jars, from which we conclude that this was a storeroom. The number of these
pithos jars, which were used to store food and drink, is close to 30. The middle part
of the pithoi measures on average from 110-130 cm. Both the placement of these
pithot and the way the area was used draw attention. The thick mouth parts of the
pithos jars were turned ourward and tapered downward, and these were placed in
groups of two, three, four, and six. An adjacent platform 30 ¢m in width was care-
fully plastered. Between these platforms, spaces 30-40 ¢m in width contained long-
necked pitchers with tapering bases and small-sized pithoi with tapering bases.

We can summarize the small finds as follows: Ortakdy ceramics were carefully
manufactured in different colors such as deep gray, light brown, and reddish brown
and were very carefully baked. In addition to pots for daily use, there were pots with
polished outer surfaces. In our collection, there are plates, hydnas, little pitchers,
large pitchers, pithot, and votive pots. Metal objects, though very few in number, are
very significant finds for the Hittite period. These include arrowheads, a lugged axe,
and a dagger. We also found a small number of gold objects, one of which reflects the
relationship between the Hittites and Egyptians. We possess triangular objects made
of very diverse materials and of various sizes and a good number of obsidian artifacts.
We think that these triangles were used for ritual purposes. We have also obtained
some seal impressions written i Hittite hieroglyphic script. Among the seal impres-
stons are one of a prince and those of various officials.

The most important finds at Ortakoy are the cuneiform tablets. The Ortakoy
tablets were recovered among the debris belonging to the upper stories of the mon-
umental Building A and number more than 3000 at the moment. We have found
three separate archives up to this point. In addition, rablets and fragments have been
found widely spread around a large area because of the collapse of the building and
dispersal by modern agricultural activities. The tablets were greatly damaged in the
large fire. Although a certain number of complete or nearly complete tablets were re-
covered, a significant number of tablets were scattered around in very small pieces.

According to our studies, we can subdivide the Ortakdy archives into main cat-

egories as follows:

1. A great majonty are Hittite Texts (about 1500 tablets including their frag-
ments) of which a large part consists of letters. In addition, there are religious
texts, omina, and lists.

to

Hurrian texts (about 600) compose one-fourth of the archives, The greater
part of the Hurrian Texts consist of “itkalzy™ rituaks. Along with the rituals re-
lated to rivers and springs, Y SU GI ritual texts occupy a aginficant place
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3. Along with tblets in the Akkadian language, there are also bilingual tblets,
although these are few in number. They consist of Hittite-Hurrian, Hittite-
Akkadian, and Hittite-Hattian texts.

The fragments in Hittite come to around 800. The Ortakéy tablets cover many dif-
ferent topics. including religion, administration, omens, and military and political
matters.

The largest number of letters were those written by his majesty, the queen, and
officials. Many of these letters identify assigned officials and indicate the names of the
sender and the receiver. The number of assigned officials has reached 65 up to now.
The majority of the letters were sent by the assigned official to the Great King him-
self, which points to the fact that, as we have already stated, the Great King resided
at Sapinuwa and used this place as his residence. Because of this, we possess numer-
ous letters sent to the king from all corers of the Hittite world. In the correspon-
dence between his majesty and the officials, neither the name of his majesty nor the
titles nor offices of the officals are stated, as is also the case at Maat Hoytik and
Bogazkdy. We are able to establish the offices of only a few individuals.

Among the Sapinuwa tablets, there are a great number of letters addressed to His
Majesty by the Queen (fig. 1), along with letters sent jointly to the King and the
Queen. From these letters found at Ortakdy, it is clear that a royal couple resided in
Sapinuwa.

The name of His Majesty, “UTUY ‘my sun’, is not mentioned, nor have we so
far found the seal of His Majesty on these tablets. We have not yet recovered any seal
or seal impression on which the name of the King or Queen is inscribed.

The majority of the letters were sent by the King to officials named Kunuwa,
Kuikuisanduwa, Lahha, and Purra.

That the Hurrian and Hurrian-Hittite text groups known from Bogazkdy doc-
uments are related to Sapinuwa is proved by numerous Hurrian and Hurrian-Hittite
tablets uncovered at §apinuwa. It follows that Sapinuwa was not only influenced by
Hurrian trends but also possessed its own collection of Hurrian documents, which
was transferred to Hattu$a. As a matter of fact, the greater part of the Hurnan texts
in the Sapinuwa archives consist of ‘“itkalzi” rituals. In the “itkalzi” tablets, the owner
of the sacrifice i1s Tasmifarri or Tadmifarri-Tadubepa. These two names are men-
tioned very frequently in the name lists on the Sapinuwa tablets.

There are many names in the Sapinuwa tablets that are also encountered in the
Madart letters, and this helps us date contemporary persons. Some of these common
names are Kastu, EN-tarauwa, Tabazzili. Zilapiya, Hulla, Walwanu, Sarlakurunta,
Hasammih, Himuili, and Pryamatarhu. These may not be the same persons at both
Hulla,
Zilapiya, Himuili, Piieni, and Kunuwa—are mentioned together in a oracle text. We
know the name Walwanu as the senbe assigned in Masat but this name is not en-
countered in the Bogazkdy archives. There is a letter sent to Sapinuwa by Walwanu
adressed to Pivamatarhu and Hubuu. In one of the Queen’s letters, the Queen asks

sites, but certain names are of nterest. For example, five of these names

His Majesty to write to Sarlakurunta about the oracle birds. We encounter the same
name in the Masat letters as the person involved in oracles.

As we can see, there is a correspondence between officials with the same name 1n
Sapinuwa and Masat Hoyiik; they wonder about their assignments, cone\ponq wth
one another, or write to His Majesty. When we study the names of the officials
these letters who are assigned to Sapinuwa, we understand that most of them corre-
spond with one another, and consequently we conclude that thev are quuem_porancy

The writing style of the Ortakdy texts bears most of the characteristics of an older
ductus. The ductus of many of the signs is similar to that of the Masat tablets dated
to the Middle Hittite period. Many of the terms we encounter in the Masat Haoyiik
tablets are also mentioned in the Ortakoy texts including ERINMES B zqjeaiad, lili-
wahuwanzi, Sapalalli, wwad uwwaddu, uwad wwad.

A “tabarna seal” impression, although found 1w mixed soil i another area away
from Building A where the archives were found, helps to support this dating (fig. 2).

In conclusion, based on the relationship between their subject matter, paleogra-
phy, and find locations, the tablets demonstrate that they belong to the same period.
Due to the similarities with the Bogazkéy and Masat HOyiik archives, the texts be-
longing to the Taimisarri-Tadubepa royal couple, and the other texts, most 'of ic
tablets found in Sapinuwa belong to the Middle Hittite period. However, considering
the size of the buildings and the strength of the foundations. we believe that the
building could have been used for a long time. The scattering of tablets over a large
area and the various subject matters they cover. such as religion and oracles, also sup-
port our ideas. Moreover, as we know from the Bogazkoy archives, the Hn}ue iy
of Sapinuwa was used during the reign of Muriili Il. The seal impression found at
Sapinuwa confirms this information. v

The fact that the Hittite city Sapinuwa covered a surface area of 9 square kilo-
meters shows that the city was occupied not only in the Maddle Hittite period but tor
a long ame.

This Hittite city, being identified with Ortakoy, has brought new dimensions to
the historical geography of Anatolia, because up to now archacologists have searched
for Sapinuwa in the southeastern region of Bogazkoy with the thought that it should
be close to the Hurrian region.

A considerable part of the Ortakéy archives was Hurnan. The religious content
of a great number of these tablets clearly shows the mfluence of Hurrian culture on
the Hittite culture, especially on its rehgion. .

The excavations at Ortakdy-Sapinuwa are an on-going investigauon 1to an im-
portant Hittite city. We know that at least during the Middle Hitute period it func-
tioned as the residence of the great king and was an extremely important metropolis.
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My title is taken from the monograph of Jaan Puhvel, Homer and Hiuite.! In the
spring of 1996, I held a seminar on “Greece and Anatolia” devoted to the exploration
of some further linguistic and thematic connections between speakers from these geo-
graphically contiguous regions, who were certainly in contact at various times and in
various places in the second millennium 8.C. and later. These are two brief philolog-
ical observations arising out of that seminar, which offer, [ claim, prima facte evidence,
both thematic and verbal, for cultural borrowing or diffusion from second-millennium
Anatolia into the Aegean world, first appearing in the Homeric Iliad. These concern
(1) “the four quadrants of social appurtenance” in Anatolia, and (2) K'Skuria$ and
atyig.

I. ““The Four Quadrants of Social Appurtenance”

OQur unique source for the history of the Old Hittite kingdom is the introduc-
tion to the Proclamation of King Telepinus on lawful succession to the throne, a text
that comes at the end of the Old Kingdom, ca. 1500 B.C. The text is a sort of specu-
Ium principun, and in it we find twice repeated the manifestation of a Hittite and Asi-
anic culturaldeal: a formulaic expression of the unity and cohesion of different social
groups under a just ruler.

DUMUMIS_SU SESMES_SU LUMES gaenat=geftza
LUMFS hattannas=tas U ERINMES_SU taruppantes eser

His sons (and) brothers, and his relatives by marriage,
the members of his kindred and his soldiers were united.

The quadripartite formula is also linguistically archaic, as shown by the thematic
nom. pl. gaenad(=), from IE *-65, which occurs only once elsewhere in Anatolian, in

1. Innsbruck: Innsbrucker Beitrige zur Sprachwissenschaft, Vorwige und klemere Schnften,
1991. The first “Homer and Hittite Revisited™ appears o Sryle and Tiadwion: Studies 1n Honor of
Wendell Clausen (ed. Peter Knox and Clive Foss: Stuttgart and Leipzig, 1998) 20111
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Palaic marhias *gods”. The verb is rarupp- "unite’. which is the verb used to describe the
Assuwa coalition in Western Anatolia. For the meanming ot this verb, compare the
OId Hittite Bauritual (CTH 414) KUB 29.1 11 44, of a plaited ritual object:

n=ql tarup n=at 10N iya BN

Unite 1t and make 1t one.

The Telepinus passage describes a quadripartite organization along two parame-
ters: blood—alliance and close—distant:

close male lfe]ativcs by blood close male relatives by marriage
DUMUMES_SU SESMES_SU LUMES gaenas=4si=a

partisans by kin fealty partisans by allegiance
LUMES hagiannas=éas ERINMES_SU

With a nod to Benveniste, we may term these “quadrants of social appurtenance™
they define the individual's relation to the ruler. We know from another text that
each soldier in the Hittite army (ERINMF) swore a personal oath of allegiance to the
king.

We find in the fliad a remarkable homology to this Hittite societal formula, with
the same quadripartite orgamzation along the same two parameters. Perhaps signifi-
cantly, the context is wholly Asianic: words of rebuke spoken by the Lycian Sarpedon
to the Trojan Hektor (Il 5.473-475); the key words are given in boldface:

Extop. nijt 87 to1 pévog oiyetar, o npiv {yeokeg

@fig mov dtep Aad@v mohv EEEpey B8 Emikolpav
3 . - ’ ’ ~

otlog, cuv yapPpoict kaslyvitosi 1€ coiot:

Hektor, where has your battle-rage gone, which you vowed to have?
I suppose you said you would hold the city alone without your own hosts or
allies, with just your sisters’ husbands and your brothers.

Another instance of this “rebuke pattern™ also involves a Lycian ally (Glaukos) re-
buking Trojan Hektor and shows clear verbal similarities to the above passage; more
significantly, 1t provides the explanation of oot ‘hosts’ (1. 17.144-145):

ePALeo viv Onnmg Ke TOAV KOl 40TV 0OGOMIC
i e L, .
olog ovv haoig 1ot Filimt Eyyeydaotv

Think now how you can save the city and citadel alone,
with just your own hosts who were born in [lios.

Ego’s haot are thus the 'in-bom’, partisans by birth as opposed to the &nikoupor. par-
tisans by alliance. They therefore correspond to the Hittite LUMS Jaftannag=¢af rather
than to the ERINME-SE Sarpedon’s model is then

brothers by birth brothers by marriage

partisans by birth partisans by alliance

‘ Koaoryvitowsi yapBpoiot

{ Aaoic tol Fihion Eyyeyaaswy Emikovpav

The role of the root *§enh,-. the Greek semantic equivalent of Hittite padf-, 1s note-
worthy: kaoiyvnrot, £Yyeydaotv.

The Hittite ideal 1s the unity of the four groups of social appurtenance under a
wise and just ruler: taruppantes eser. The theme that is really at stake in the Homeric
passages, as appears clearly in Sarpedon’s exordium, is an Asianic sentiment of viola-
tion of the unity that their culture so highly valued. The direction is clear: an Asi-
anic, specifically Hittite, ideal of unity among the groups representing four types of
fealty becomes known to the Greek-speaking world and leaves its trace in a hterary
topos in the post-1200 Homeric period: spoken by an Asianic Lycian to an Asianic
Trojan.

II. KUSkursa$ and aiyic

That the Hittite cult object kursad designated a *hunting bag’ 1s now generally ac-
cepted. We can thank a series of iconographic and texwal identifications by Popko,
Dingol, Alp, and decisively Hans Giiterbock in the Kantor Festschrift (1985), now
reprinted in his Selected Writings: Perspectives on Hittite Civilization.? The history of the
identification is set forth in Gregory McMahon’s Hittite State Cult of the Tutelary Dei-
ties with full documentation and discussion. As Giiterbock stated, “It is really the
representation of the bag in art which is decisive for the interpretation of the word.™
The representation on the frieze on the stag rhyton of the Norbert Schimmel col-
lection is clear: between a seated deity (of uncertain identification) and a tree (per-
haps the sacred G'Seya) are 2 spears, a quiver with arrows, the kurfad bag with strap
handle, and a stag’s head and forelegs (see fig. 1).

McMahon’s monograph gives a detailed presentation of numerous texts dealing
with the tutelary deities transcribed now as PLAMMA (formerly "KAL), notably
PLAMMA KUSkyréal. Since the cult of the tutelary deities is attested from the earhiest
Hictite times, McMahon is inclined to put them in the “Hattic stratum”™ of the Hit-
tite pantheon. We reman grateful to him for his lucid summary of the kuras in Hit-
tite cult and of 1ts double nature, so characteristic of Hittee religion. For the ktrdad s
at once a real and palpable physical object and a mvstical hieratic symbol, aunbute of
a divinity and idenutied with that divinity,

Chicago: Orniental Insutute, 1997,
Chicago: Oriental Tnsutute, 19915 esp. pp. 251-549.
Guterbock, Penspecives, 139

ot




R Rt P ST T

R

170 Calvert Tatkins

Fig. 1. Frieze on the stag rhyton, Norbert Schimmel Collection (after Giiterbock).

The hunting bag as an object is usually made of leather, though other materials
are found, and most frequently goatskin (KUS MAS.GAL). These are specified as
‘rough’ (warfui), that is, with the hair or fleece still on. The bag has a strap handle,
by which it can be hung on a peg, leaving any contents intact and accessible. It is
noteworthy that these cultic objects, goatskin bags, are periodically ‘renewed’ (appa
newafh-) and remade and the old ones recycled to the provinces—a sort of immor-
tality, everlastingness, or symbolic rejuvenation, just as the king’s form or image
(ésri) 1s ritually “renewed” in other early texts. Such is the appearance of the physical
object in cultic texts. But what of KUSkuria¢ as a hieratic symbolic object in the Hit-
tite realm of myth? Here we must recall Popko’s words already in 1974 (cited by
McMahon) that “the kurfas functions as a kind of comucopia filled with a variety of
goods.” The texts are well-known and familiar since the early days of Hittite studies;
most are from the various Old Anatolian vanishing-god myths. The passages are
clearly formulaic, following the same general pattern and order with small variations.
Each is narrated when the vanished god has returned and reestablished the harmony
and order of the earth and the kingdom. From a fragmentary version of the return
of Telipinus (KUB 33.12 iv 13ff.): “Telipinus took account of the king;”

ANA P Telipinju piran “Seya artal

n=asta “Seyalz UDU-a$ KYS%urdas] kankanza

n=asta anda MUKAMY'A GIDDA kitta

[n=afta anda) DUMUMS-tar DUMU.NITAME DUIMUMUNUSME Lifra)
n=asta anda da[ndukisnas DUMU-af GUDU A-af] UDURMA-af miyata |kitta]
n=asta anda) LU-natar tarhuil|i- kittal

n=alta anda ukt|iri- kirta)

n=alta anda Sallytei|§ mannineis kiral

n=afta anda niid |tiumantiyal kitta)

n=afta anda |ispiyatar kitta)

n=an Vlelipinu]$ LUGAL-i karpanut)

[r00e) 2285 hiamaln assu paif)

Hiomer anad Hunie Kevisued [ 1t

Before Telipinus stands an eya-tree;

From the eya-tree is hung a sheepskin hunting bag,
In it lies Long Years,

In it lies Progeny, Sons, (and) Daughters,

In it lies Growth of Mortal Man, Cattle, (and) Sheep,
In it lies Manhood (and) Power,

In it lies Eternity,

In it hies Integrity (and) Endurance,

In it lies Assent (and) Obedience,

In it lies Satiety

Telipinus lifted it up for the King,

and he gave him every good thing,.

The version in the return of the vanished Storm God?® differs only in details:

In it lies Sheep Fat,

In it lies Grain, Beast, (and) Wine,

In it lies Cattle (and) Sheep,

In it lies [Long Years (and) Progeny,] Sons (and) Daughters,
In it [lies Assent (and) Obedience],

In 1t lies The Right Shank (kunna¢ wallag)

[In it lies Integrity, Endurlance, and Satiety.

=

The version 1n the main text of the disappearance of Telipinus is identical but
after “Long Years (and) Progeny” omits “Sons (and) Daughters” and adds:

n=asta anda SILA-a$ ming halugas kitta

In it lies the Gentle Sound (lit. ‘message’) of the Lamb.

These are allegorical and symbolic entities in the hunting bag; they need not have
and we should not expect them to have any physical existence. The allegorical list is
of all those good things which in the Hittite view (compare the Proclamation of
King Telipinus) follow from a just and righteous ruler. They are the good things of
peace. The structure of the verbal formulas is essentially invariant:

n=afta anda . . . . . kitta

connective + local particle IN

We retain that in Hittite the abstract allegorical entities or manifestations of peace and
prosperity are symbolically inside a hieratic sacred object, a hunting bag suspended by
a strap, a bag made of the skin(s) of domestic small animals, usually goats or sheep,
with the (long curling angora?) hair or flcece still on and showing. The hieratic cultic
bags were “rencwed,” thus assuring their perpetuation and continuiry.

5. Laroche, Myth., 118~19.
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In carlier days in Hittite studies, the KUSkurfaf was translated ‘skin, flcece’ or
‘shield’, as still for example in Neu’s Glossar.® Giiterbock noted that “since it was
mentioned together with weapons, it was thought that kurfa might be a shield, an
idea obviously influenced by the thought of the aegis.”7 But there is nothing wrong
with the identification, for the aegis or aiyic in Homer is not a shield. Geoffrev Kirk,
in his [llad commentary on 2.447ff., states:

Exactly how the poets of the epic tradition imagined the aegis is a difficult ques-
tion. . .. It is probably a goat-skin in some form, for that is its obvious etymology
(so, e.g., Chantraine, Dict. s.v.); it is put round the shoulders . . . like a sword(-
strap) 5x Il., or shield(-strap). . . . In classical art Athene’s aegis is a skin thrown
over the shoulders like a small shawl; see also Arch. Hom. E 53-6 [see fig. 2].

The match of the second-millennium hunting bag KYSkuréad in Anatolia and the first-
millennium alyig becomes even more striking when we look at the earliest Greek
texts that contain the word, the Homeric poems. We see it first in Iliad 2.447, borne
by Athena as she inspires the marshalled host of the Greeks:

aiyid’ £yovs’ épityov dynpaov dBavatnyv te,
g EKaTov Bicavor tayypvoeot Nepeboviar,
holding the precious aegis, unaging, undying,

whose 100 tassels all in gold flutter in the wind,

Unaging and undying, it is immortal like the “renewed” kurfa$. The commonest for-
mula for the aegis (II. 5x) is the hemistich

aiyida Buocavoecoav

the tasseled aegis

with the same word 80cavog that Pindar will use in Pyth. 4.230-231 of the tufts of
the likewise immortal golden fleece:

aedLtov oTpopvay dyEcbw,
KOug aiyAdev xpuote Buoavey.

Let him bring the imperishable coverlet,
the gleaming fleece tasseled in gold.

The formulaic similarity of the aegis and the golden fleece might well argue for a
common source for both (as long suspected); but I do not insist. Suthice it to note the
physical similarity of the rough (warhui-) kurias of goat or sheepskin with the fleece
or tufted hair showing, and the goatskin acgis/aiyig with its tassels showing. But
there is more.

6. StBoT 26, 1983
7. Perspectives, 138,
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Fig. 2. Athena weanng acgis. Amasis painter, ca. 540 B.C (after > E. Aras,
A History of 100 Years of Greek Vase Painting. New York: Abrams, 1962).

Another passage (I1. 15.306=310) describes Hector leading the advance of the
Trojans, while Phocbus Apollo went before him (rpdafev & ki’ avton, recalling
Hitute piran fuowai-) with the impetuous and terrible acgs wiath shaggy tringe all
sround (@peiddoeray, again like Hitate warlid-), which Hephaestus gave to Zeus to
put warnors to rout (£C @OBov avopoV).
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In lliad 5.733—742, Athena sheds her supple gown onto her father’s floor. “a
voluptuous description and movement” (Kirk), dons her armor, and throws on the

acgis, “the actions symbolize her transformation from peaceful goddess to goddess of
war” (Kirk).

Avtap "AbBnvain, kovpn Adg aiyidyoro,
TEMAOV HEV KATEYEVEV EQVOV TaTPOG &M OUSEL,
nowk{Aov, Ov p’ a1 Totjcato Kol Kape Yepoiv:
N 8 rtdv’ ¢vdboa Aidg vegeinyepétao
1e0yeOLY £g TOAEHOV BwpTocEeTo daKpudevTa.
"Apgt 8 dp’ dporoiy Baret aiyida Buscavoccoay
detvny, Ny mept pev navin Pofog Eotepavotar,
¢v &' "Epig, v 8" "Adk, Ev 8t xpuéeoca Toxi,
£v d¢ 1e [opyein Kepakn devoio nempov,
de1vn e opgpdvn e, AL0G TEPOG Miy1OYOL0.

Now in turn Athene, daughter of Zeus of the aegis,
beside the threshold of her father slipped off her elaborate
dress which she herself had wrought with her hands’ patience,
and now assuming the war-tunic of Zeus who gathers
the clouds, she armed in her gear for the dismal fighting.
And across her shoulders she threw the betasseled, terrible
acgis, all about which Terror hangs as a garland,
and in it is Strife, and Batile Strength, and heart-freezing Onslaught
and thereon is set the head of the grim gigantic Gorgon,
a thing of fear and horror, portent of Zeus of the aegis.

The passage is demarcated by the ring of the two occurrences of the epithet aiyidyoo
filling the slot between bucolic diaeresis and line-end like the epithet Buccavéesoav.
Here for the first time we sce that tasseled, shaggy goatskin with allegorical figures,
part visual but part purely symbolic. The phobos ‘fear, panic, rout’ that we saw above
is now embodied in the aegis itself. Two images are interwoven in this description.
The first is modeled on a real shield, like that of Agamemnon in 11.35-37

M & pev Fopy’ Brooupdmnig £0te@avnto
de1vov depropévn, mept 8¢ Acipog 1€ PoOPog te.

On it was parlanded the gnm-faced Gorgon
looking horror, and around it were Terror and Fear.®

8. I simply call attention to the semantic coincidence of the Greek allegorical pair Agipog and
®6fog “Terror and Rout’ and the Hittite pair Napfaraz and Weritemag “Fear and Terror’ famihiar
from Old Hitute umes and the Hattic, Old Anatolian mythological stratum through the Sun
hymns and other texts. For many examples, see CHD s.v. nalifaran-. Here independent creaton s
at least as plausible as borrowing or diffusion.
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But the second 1s wholly abstract, a series of allegorical figures of battle and war that
are nside the tasseled goatskin. It is difficult not to hear the very echo of the repeated
Hittte

ANDA ... . ANDA ... . ANDA .. ..

in the Greek
END@E).. .END(E).. .ENDE. ..

Again I do not insist.

Greek tradition, both mythological and iconographic, knows that the Gorgon's
head figures on Athena’s aegis, as here in Homer or later on her shield. And the same
tradition knows how it got there: Perseus gave the Gorgon's head to Athena, and she
put it on her shield (Apollodorus 2.4.3). Now it 1s at least curious that in Greek my-
thology the Gorgon’s severed head will first be put in a hunting bag, called the
xiprorg, which the slayer Perseus got from the nymphs along with his winged sandals
and his cap of invisibility. It is glossed as nfjpa ‘animal skin bag’. In its first attestation,
the Shield of pseudo-Hesiod (224), the kiPioig is slung over the hero’s back (with the
head in it), and it is described as silver, with golden tassels hanging from it:

TCopyotg™ dugt 8¢ pv Kipiotg Bée, Badpa idéabot,
apyvpén Boocavol 8t Katnwpedvto pacivol
ypUoetlot Setvi) 8 mept KPOoTAPOLTtY AVAKTOG

They are the same BUcavor ‘tassels” that hung from the aegis (and the golden fleece),
and the Gorgon’s head is physically in the functioning hunting bag (xipioig) in the
myth just as it is symbolically i the aiyic of Athena.

All of this looks very like an Asianic, Hittite hieratic sacred object, the shaggy
goatskin or sheepskin hunting bag kurfal being borrowed or diffused into the my-
thology of a geographically contiguous culture both in its literal sense of "hunting
bag’, the xipioig, and in its symbolic sense of container of abstract allegorical entities,
the aiyic.?

We have seen in Hittite culture allegorical figures of peace and prosperity that are
symbolically in a hieratic sacred object, the kurias.

We have seen in Early Greek culture allegorical figures of war and batte that are
symbolically in a very similar hieratic sacred object, the aiyic.

It might be objected that the two should not be compared because of the dit-
ference of background and context, war and peace. But we find the same allegorical
figures of both contexts in a single utterance in a familiar Old Hittite ritual text, the
Bauritual KUB 29.1 (CTH 414) 111 29-34: “When they begin plastering new houses,
they speak these words:™

9. The word xiprog (variant xifeoig) is without ctymology. Should we perhaps compare
Hittite Mkrbrai-, Hicroglyphic Luvian (CORNU)ki-pu-ra-2 A hunting bag as cornucopia?
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CBDAG-iz=wa taraskizzi

man=wa=za E-ir andurza hanciteni

nu=wa MUKAMBE'A GIDDA hanetten(i)
astu hanetten(i)

mann=a=at arahza=ma hanesteni

i nabfarattan hanesten

mi ishaflanvatar hancsten

The Throne says:

When you plaster a house inside,
plaster Long Years,

plaster Wealth;

But when you plaster it outside,
plaster Awe,

plaster Dominion.

The house is a microcosm of the Hittite world, the city and the kingdom, at once in
peace and at war: facing in, Longevity and Prospenty; facing out, Authority and
Mastery. They are “in” two sides of the same wall.

I believe the evidence indicates that the Greek hieratic object and symbol which
is the aiyig, attested first in the 8th century, is a cultural borrowing or diffusion, di-
rect or indirect, of the hieratic object and symbol which is the kurdad from the civi-
lization of Hittite Anatolia in the second millennium. The aiyig or acgis as a symbolic
object was then borrowed from Greece to Rome and thence 1o all of the European
languages of culture, where it remains the word for a symbol of authority to this day.
It is a not unworthy cultural legacy of the Hittites and their kurfaf, the sacred hunt-
ing bag.

The “Hittites” at ‘Ain Dara

PauL ZIMANSKY
Boston University

The great temple atop the steep-sided citadel mound at “Ain Dara, seventy kilo-
meters northwest of Aleppo, is one of Syrian archaeology’s most impressive and enig-
matic monuments.! The god or gods to whom it was consecrated are unknown and
the date of its original construction uncertain, but it was clearly in existence before
the end of the second millennium B.C. and the cultural orientation of those who cre-
ated and maintained it is manifestly polygenetic. The edifice appears to represent a
fusion of two quite different streams of tradition: Hittite-inspired sculptural decora-
tion imposed on a standard, straight-axis, tripartite Syro-Palestinian temple form. It
was modified on several occasions, and a tinal scheme of embellishment was incom-
plete when the temple was abandoned in the eighth or seventh century B.C. Yet
despite these uncertainties, obscurities, and transformations, this structure and the
settlement associated with it offer an intriguing perspective on what it nieant to be
“Hittite” in the early Iron Age.

The observations presented in this essay stem from work done at the site more
than a dozen years ago when Elizabeth Stone and I conducted a survey and sound-
ings in the settlement at ‘Ain Dara under the aegis of the Syrian expedition.? The
rather mundane archaeological data we uncovered in the lower town* suggest some
cautionary arguments about the site’s Hittite affiliations, particularly when viewed in

1. Partially unearthed in the 1960s, the building was completely cleared during the 1980s by
expeditions under the direction of Dr. ‘Al Abu ‘Assaf. An elegant final publication has appeared
(Abt ‘Assaf 1990), and the site, now on the tourist circuit, is subject to the ministrations of
conservators.

2. We first visited the site in the autumn of 1981 and on that occasion Abu ‘Assaf and Wahid
Khyatta invited us to initiate a project explonng the lower settlement during the next summer. We
conducted our work 1n three eight-week campaigns during the summers of 1982, 1983, and 1984.
Funding for the latter two scasons was provided by grants from the National Geographic Society.
and the whole effort was made possible by the gencrosity and logistical support of the Syrian ex-
pedition, to whom we are most grateful.

3. A detailed report on our work in the scttlement (Stone and Zimansky 1999) has recently
appeared. A summary report, consohdatmg the three reports that were prepared at the end of cach
season i the 19805, was submutted 1o the Annales Archéolegigues Arabes Syriennes in August, 1996,




