Divination at Ebla

Alfonso Archi (Rome)

[t is possible that those who 1sima stimat for Gernot Wilhelm to direct studies on the
Boghazko6i/Hattusa archives at the Akademie der Wissenschaften und der Literatur —
Mainz did not consult any omens. Theirs was, however, a happy decision. At Ebla of
the 3rd millennium, instead, every single important decision required an omen, following
a tradition that in Syria, as in Mesopotamia, would last for the next two thousand years.

It was Pelio Fronzaroli who noted that, in the letter TM.76.G.86 the termigi-
gar has the technical meaning of “to inspect” a victim in order to observe the omens;
sections [1] (5)-(6) wa Ir-amg-ma-lik nidba-manidba waigi-gar gi-Sumugy 4s-
dagigi-gar “And PN has performed the sacrifice, and he observed the victim, he ob-
served death by you (/asda-ka/)”; sections {15)-(16): waigi-gar nidba-nidba wa
duij-ga bul v-madujj-ga sag “And he will observe the sacrifices. And he will say:
{the omen) is unfavourable, or he will say: (the omen) is favourable” (Fronzaroli 1997).

1. “to inspect” a “victim”

The Bilingual Lists give two glosses to igi-gar: ba-la-um /barayum/ from *bry, cfr.
Akkadian bart “to inspect, to observe”, bart “diviner”; ma-da-ug, cfr. Akk. natalu “to
see” (Conti 1990: 86-87, with previous bibliography).! The meaning “vicim” for gu-
sumis confirmed by the gloss: alg-gir-Sum = gu-Ssum/ gu-wa-sum /guwsum/ “killing
by means of cutting, slaughter/throat-cutting” (Fronzaroli 1997: 14-15}.

The omen requested by the minister Ibbi-zikir related to certain requirements
for a military expedition, nig-kas4: sections (12)-(13). The technical term for observing
omens, evidently by examining the liver or entrails of a sheep, is the same as that found

in Mesopotamian tradition (and in second millennium Syria). With regard to this tradi-

"The term igi-gar has not always this technical meaning, see MEE XII 35 obv. XXI 7-12: (gifts) Ti-sa-
l-im $¢ DU.DU igi-gar Da,-du-da-mu “{to} Tisa-lim, because she went to visit Dadu-damu”. There is no
evidence that the act of inspecting, /mapqadum/, performed by the king and the queen in the temple of
the god Kura could concern divination; the documentation is collected in Archi 1997,
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tion, instead, it would appear anomalous to consider the victim inspected to be “offered;
sacrificed”, nidba. The Sumerian-Akkadian term nidba, nidba, nindabii refers to
“cereal offering, food offering, provisions”, CAD N/2: 236.% At Ebla this term is used
to denote “the act of presenting a good to the god” (Pettinato 1979: 123), that is to say,
an “(animal) offering (Pettinato 1979: 123-124, ARET XI: 163); (bread) offering (ARET
IX: 399); (oil) offering (ARET I: 299)”.

2. “diviner {Opfterschauer)”; “sheep”; “act of divination, omen”

In the letter 1] TM.76.G.86, Iram-malik, who posed the oracular question, is not qual-
ified by any title. Other documents, however, specify that he is a lt-mas(-mag)
(ARET VIII: 63 “exorcist™) (§ 3, below).? The Eblaite word for 1i-ma§(-m4s) “diviner
(Opferschauer)” is probably bari as in Akkadian.?

Along with A. Falkenstein, we must presume thatmas = wisu “buck, he-goat”
“verweist auf das Tier, aus dessen Eingeweiden die Orakeldeutung gewonnen wurde.
Verwaltungsurkunden der II1. Dynastie von Ur, die Auslieferungen an den mas-su-
gid-gid buchen, nennen allerdings unter den Zuteilungen nur Schafe und Lammer”
(Falkenstein 1966: 46). We can see the same situation in Ebla. The term udu can stand
for sheep or goats of either sex and of any age. The lists of deliveries of udu to the cen-
tral administration often record animals for divination through extispicy, [2]
TM.75.G.1764 rev. 15-17: 6 udu $u-dug mas Ir-amg-ma-liksu-dug/ 7udu $u-
dug m4as§ Ar-ba-duki§u-dug/5udu Su-dug mas en Gar-mukiSu-dug “6 sheep
{for) taking omens: Iram-malik has taken possession. 7 sheep (for) taking omens: (some-
one of) GN has taken possession. 5 sheep (for) taking omens: the king of GN has taken
possession” (transliteration of the text by Pettinato 1979: 137; see also § 7, below). In
only one case it is specified that the animals used for extispicy were lambs, [3]
TM.75.G.10148 obv. IT 10-12: [x] gin D(ILMUN) ku-babbar nig-sajgsilasla
Su-dug mas “[x] shekels silver: price of lamb(s) which are (for) taking an omen”.

If 10-mas was bard, mas was probably biru “an act of divination (Opfer-
schau)”. In several passages mas is written in the line following §u-du g, which points
to the meaning: “to take an omen™.> Sometimes m43 is reduplicated (e. g. in no. [10],
below).

Three significant cases in which it is held necessary to use divination have already
been quoted by M. G. Biga (Biga 1999). Of particular interest we have the omen
requested of the God of the father for the king’s mother on the marriage of king Isar-
damu with Dabur-damu. [4] TM.75.G.2417 rev. VII 6-18: (garments) Ti-ti-numaikim

? Behrens, Steible 1983: 257: “Speiseopfer”; Kienast, Sommerfeld 1994: 259: “{Opferjgabe, Abgabe™; Selz
1995: 151 note 635: “der Ausdruck nidba-ké§ {‘Fischbiindel”) ist in unseren Quellen auf Fischopfer be-

schrinkt”.

*For mas--pa “durch Eingeweideschau bestimmen” in Urnanse 24 1 6, see Steible 1982: 7-8.

* For a first study on the 1a-m 4§{-m4as), see Bonechi, Catagnoti 1998: 33-35. P. Fronzaroli, ARET XIII:
15, suggests that at Mari a priestess (ama dingir-dingir-dingir) performed incubation.

7 In the passages quoted in this study, this is marked by the sign / before mas.
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Ib-ricumnig-“mul” ama-gal en mas sag la dingir a-mu Da-bur-da-mu ma-
Jik-tum Ib-lak “(for) Titinu, the representative of (the minister) Ibrium, (who) brought
the news (to) the king's mother that the omen (was) favourable: that of the God of the
father (concerning) Dabur-damu, (who can become) queen of Ebla”. [5] TM.75.G.2503
obv. V 9-19: (garments) I-t-d°A-da ma§kim I[-$ar nig-“mul” ma§ Dar-ib-da-mu
sag Iin ud targ-bi(BAN-NE) bur-kak-sa “(for) Iti-Hadda, the representative of [3ar,
(who) brought the news that the omen (for) Darib-damu was favourable on the occasion
of the elevation (in relation with) her bur-kak vase.® [6] TM.75.G.10078 rev. III 1-9:
(garment) EN-da-za Gi-ti-ne¥i nig-“mul” mas Ib-ri-um ¢ alg A-da-ra-duk “(for) EN-
daza of GN, (who) brought the news of the omen (that) Ibrium should move concerning
GN”. To these can be added a further two passages: [7] ARET XV 30 (39) (minister
Arrukum): (garment) Su-dug / mas§ Dag-“mul’-da-mu “(for the diviner who) took the
omen (concerning the princess) Dagmul-damu”; [8] TM.75.G.10013 rev. II 5-11: nig-
mu-sa bur-kak!MU) Ti-is-te-da-mu dumu-munus en DUgTUG $u-dug mas
“{for) the marriage (through the anointment with the oil) of the b.-vase of Tiste-damu,
the daughter of the king, (for whom) TUG-DUg took an omen”.

5 The Annual Account of Delivery of Metals of the 17 year of the minister Ibrium dates this event,
TM.75.G.10210 rev. 111 14-24: | kit-sal nig-ba Darib-da-mudumu-munus en 9BAD-munus si-
in Lu-ba-an® inud targ-bibur-kak-si d94-da-“bal’ *1 buckle: gift (to) Tarib-damu, the daughter of the
king, (for) the Lady (i. e. the spouse of the god *Adabal) to GN (the god's sanctuary}, on the occasion of the
elevation of her vase b. (to) the god >’Adabal”. bur-kak (var. bur-NI)is a small vase, often decorated with
gold or silver, see ARET VIL: 207-208; MEE XI1: 404-406. It is often related to nig-mu-sa, see ARET
I: 300; ARET VII: 230 (two passages with: nig-mu-sa |1 bur-kak FPN}. In Ebla, nig-mu-s4 means
“marriage ceremony”, sec the passages listed in ARET X1: 164. For passages like: nig-dé i-gis algsag
FNP inud nig-mu-sa “to pour oil on the head of FPN on the occasion of (her) marriage”, see Archi
1980: 20-21. The bur-kak had to be the container of the oil for the anointing the bride; cfr. ARETIV
2312938 (gin)ki-gi 1 bur-kak i-gi§ 14 Ibi-zi-kiri-na-sum nig-ba lugal Ma-r7% 38 (shekels)
gold {for) 1 b. of oil, which Ibbi-zikir gave as a gift (to) the king of GN”".

targ-biis /tarbly-um/ means, according to Fronzaroli as “elevation in rang”, cfr. the stem 0/2 of
rabit (Fronzaroli 2008). Tarib-damu was priestess, dam dingir, of the god °Adabal of Luban already from
the 12th year of the minister Ibrium, TM.75.G.1464, in second position after her sister Tinib-dulum, and
after Amaga from the 6th year of Ibbi-zikir {Archi 1998: 48-49). The event of the /tarbiy-um/ of herbur-
kak vase (although important because mentioned only in these two passages) seems not to refer, therefore,
neither to her consacration as a priestess, nor to the annual gift of a bur-kak to *Adabal, which fell on the
X1 month MAXGANA tentisag {the /tarbiv-um/ of Tarib-damu, TM.75.G.2503, is dated to the IV month
gi-NT). Here is a list of this annual gift to *>Adabal:

minister Arrukum: ARETXV 12 (113

minister Ibrium: ARET'L 11 {13} (Puzurg-ra-BAD); ARET 111 136 111 3-5 (En-na-i; 335 V1 8-10
{Puzur-ra,-BADY, ARET XI1 389 11 1-4; 465 1 7-9 {Puzur-ra-BAD); TM.75.G.1524 obv. V 4-8 (I-ri-ig-i);
TM.75.G.1706 obv. VI 14-VIL 4 (I-ri-ig-f); TM.75.G.1795 obv. IX 5-9 and rev. 11 2°-6" (I-ri-LUMj;
'TM.75.G.2233 obv. XII 20-rev. I | (J-ri-LUM); TM.75.G.2476 obv. 1 9°-11" {I-ri-ig-)); TM.75.G.10151
obv. IV’ 13-V’ 2 (I-7-LUM).

minister Ibbi-zikir: ARET IV 14 (16); ARET VIII 532 VII 14-17 (read: | bur-kak instead of
Inarl; 540 (18) ; MEE VII 50 obv. VII 11-14 {I-ri-ig-); TM.75.G.2474 obv. V 3-6.
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3. The diviner (Opferschauer)

The cases in which an individual is qualified as a 1ad-ma§ are very rare. [9]
TM.75.G.1894 rev. VI 16-17 (LZ.): A-ba-da-mu 14-m4s. [10] ARET VIII 525 (27)
(last years of the minister Ibbi-zikir: I.Z.): Du-bilG-mas§-mas§ nig-“mul” GNj; GNy
til “Dubi, the diviner, who brought the news that GNy (and) GNg were destroyed”. [11]
TM.75.G.10019 rev. I 5-7 (I.Z.): 2dumu-nita Puzury-ra-BAD 1G-mas$ “two sons
of Puzurra-BAD, the diviner”.

Iram-malik, who performed the oracular questions in [1] and [2], appears in
some other documents, all of the time of minister Ibbi-zikir. [12] TM.75.G.2088 rev. I
1-3: (20 shekels gold) Ir-amg-ma-lik 14-m 4. [13] TM.75.G.10056 obv. IT 7-9: (30
shekels gold) Ir-amg-ma-lik] G- m 43%. The Annual Account of Delivery of Metals (AAM}
of the 13th year of minister Ibbi-zikir and the monthly lists of deliveries of sheep (§ 7,
below) confirm that he was active in the years immediately preceding the destruction of
Ebla,” [14] TM.75.G.10202 rev. XII 16-19: 40 gin D.kua-gi 1 dib Ir-amg-ma-lik§u-
dug / mas “40 shekels gold {for) 1 plate (for) Iram-malik who took an omen”. The
meaning of the passage that follows is not certain (i-gi§-sag is the ceremony per-
formed in the case of the death of a relative), [15] TM.75.G.10127 obv. VI 5-9: (gar-
ments) i-gis-sag Ir-amg-ma-lik §u-dug / mas-mas “(for) the purification of
Iram-malik, (who) took omens”. [16] MEE VII 48 obv. V 10-13: (garments) Ir-amg-ma-
lik§u-dug / més. [17] ARETXII 747 IV 1-5: (garments) Ir-amg-ma-lik su-dug mas
in Dur-NE-duki “(for) Iram-malik (who) took an omen in GN”.

Amur-damu is another well-known diviner from the time of the minister Ibbi-
zikir (active until the 13t year of the minister, together with Iram-malik). [18] ARET1
4 (66"): (garments) maikim A-mur-da-mu §u-dug m4s. [19] ARET 115 (2): (gar-
ments) A-mur-da-mu §u-dug mas. [20] TM.75.G.10074 obv. VIII 6-IX 3 (L.Z. 6th
year): 12 gin ku-gi A-mur-da-mu$u-dug/ 1 mas “12 shekels gold (for) A., (who)
took 1 omen”; rev. XII 17-27: 15 shekels gold for (the decoration of) a belt ... 2 reins
(nig-ansSe-ak) A-mur-da-mu §u-dug / mas. [21] TM.75.G.2426 obv. IV 12-17
(I.Z. 13th): 3,06 minas gold for 2 reins and their decorations A-mur-da-mu $u-dug /
mas concerning the expeditions against Mari (nig-kas 4 Ma-riki: IV 7-9; Archi, Biga
2003: 21). [22] TM.75.G.2330 rev. VI 7-15 (LZ.): 10 ibxIII-TUG sag gin dumu-
nita-dumu-nita sikil 14 d4s-da A-mur-da-mumaés Su-dugnig-kas4 Za-bur-
riimki “10 kilts (to) the pure young men who assisted Amur-damu, (who) took an omen
(for) the expedition {against) GN”.

" The letter [1] TM.76.G.86 has been found in the vestibule {L.2875) of the central archive, where some of
the most recent documents were kept; the addressee, Ruzi-malik, could be a son of the minister Ibbi-zikir
(Fronzaroli 1997:1-2).

h—_u
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4. gir Su-dug mas “dagger for taking omens (extispicy)”

Extispicy requested particular daggers. These were made of bronze and sometimes dec-
orated with silver. [23] TM.75.G.2507 obv. VII 13-20: 12 gin D. 1/2an-na §ub si-
inl ma-na tar 7 1/2 a-gars-gars 10 [gir-gir] 1[a] $u-d[ug] / mas $a-3a
gin D.ku-babbar zi-du-si*12 1/2 shekels tin to be melted in 1;37 1/2 mina refined
copper (for) 10 [daggers] (for) taking omens; 20 shekels silver for their hilts”. [24]
TM.75.G.2464 rev. XVI 16-18: 4 (gin) an-na king-ak 4 gir Su-dugmas “4
(shekels) tin for making 4 daggers (for) taking omens”. [25] TM.75.G.2464 obv. XV 21-
22:8¢gin ku-babbar nujj-za 4gir Su-dug mas “8 shekels silver (for decorating
with) a sheet 4 daggers for taking omens”. [26] TM.75.G.10077 obv. VIII 1-3: 8 gin
D.babbar:ki zi-tum4 gir-gir Su-dug mas “8shekels silver for the hilts® of 4 dag-
gers for taking omens”. [27] TM.75.G.10077 rev. III 7-12: 4 g[in D. babbar:ku]
ni-zi-munujj-za 2gir $u-dug mas 14 Ib-ri-um “4 she[kels silver| (for) laminating
(with) a sheet 2 daggers for taking omens of (the minister) Ibrium”. [28] MEE X1I 36
(15: 10 gin D. ku-babbar nig-sajp 1 gir mar-tu ti ku-gi Du-biSu-dug

& The form zi-tum is attested also, e. g., in TM.75.G.2464 obv. V21-VI2: I ma-na ku-babbar zi-tum
20 gir mar-tu ba-du-y, ki-babbar ku-gi, and TM.75.G.10144 obv. 1 16-19: 7 gin D. zi-tum |
gir mar-tu en. The usual writing is zi-du, see ARET VI1 43 (1)(2): 19 1/2 (gin} ku-gi zi-du (correct
the edition!) 2 gir mar-tu;62(7): 22 (gin)ku-gi zi-dugir mar gir mar. Quoting a passage where
zi-chi seems to interchange withnu |-z a, P. Fronzaroli translates “ornament” (Fronzaroli 1996: 64). nu ;-
za, however, is related to several kinds of objects; its meaning is “shiny covering”, 1. e. a gold or silver sheet
for covering an object (Archi 1988: 54). zi-du, on the contrary, is found only in relation to gir “dagger”,
see ARETVII 537 (8); ARET XII 1120 rev. 11T 1-3; MEE VII: 386; MEE X11 35 (28), or KA.SI (see below).
The only passage where zi-du is not related to these objects is MEE I 36 obv. 11 5-6: 33 ma-na tar ku-
babbar zi-du “33;30 minas silver {for) zi-du”.

zi-du is never preceded by a numeral. The most frequent sequence is the following: tin and copper
for making x dagger(s) - gold for its zi-du, see e.g. TM.75.G.2622 rev. 22-XXIII 1: 2 {gin) 4 NI an-na
Sub si-in 18 (gin) a-gar;-gary 1 gir mar-tu 4gin D.ku-gi zi-du-st “2 shekels 4 NI tin to be melted
in 18 shekels of copper (for) 1 dagger m.; 4 shekels gold (for) its z.” A description as “a dagger (decorated
with) gold”, gir ku-gi, can simply mean that its zi-du was decorated with gold, TM.75.G.1860 rev. XXI
15-24: 50 gin D. an-na Sub si-in 6;20 ma-na a-gars-gars kin -ak 20 gir mar-tu ti ku-gi 7a-
lum ... 1,20 ma-na ku-gi zi-du-su. The meaning “hilt, grip” for zi-du seems evident (1 dagger and its
hilt). Hilts of daggers were in wood or other materials, decorated with metals. The hilt of the gold dagger
of the Cemetery of Ur is in lapis lazuli decorated with gold nails. A dagger from Byblos presents a silver
blade laminated with gold crossed by four lines in niello; its wood hilt is decorated with silver and covered
with gold (Montet 1928: 180, no. 655 with plate CII).

The meaning “handle, grip” could fit also the few passages where zi-du is related to KA SI. See
TM.75.G.2023 obv. 1 1-1I5: ;40 ma-na ku-gi zi-du4 KASI 1,20 ma-na ka-gi 4ku-sal 20(gin)
40{ginjku-gi 2nig-ande-ak 12 ku-gi 4 zi-kir-ra-tum “783 gr of gold (for) the grips of the 4 straps;
624 gr of gold (for) 4 bosses of 156 gr (each); 313 gr of gold (for) 2 bridles; 94 gr of gold {for) 4 z.”.

The basic harness for a pair of mules were: a) the reins: | band made by wool: 1 edkiri (KA.SE);
b} 2 bridles: 2 nig-ange-ak, put on the mule's head, made by wool, sometimes decorated with gold; ¢) 4
bosses: 4 ki-sal, sometimes made by gold, one to each side of the mules’ mouth {Conti 1997: 44-51, with
previous literature). In few passages (as in TM.75.G.2023, quoted above), besides the 4 ku-sal, there are
4 KASI and 4 zi-kir-ra-tum. Each KA.SI can weighs even about 240 gr (TM.75.G.1481 obv. I 1-3: 2 ma-
na ki-gi zi-du 4 KASI) and more; they can be decorated with eagles (Conti 1997: 50; add, e. g.,
TM.75.G.10074 rev. XV 2-3: 4 kii-sal te -MUSEN). It seems therefore probably that they were decora-
tions applied to straps hanging from both side of the neck of the animal, kept together by a kind of grip.




50 A. ARCHI

mas§ “10 shekels silver value of 1 dagger m. ti (decorated with) gold (for) Dubi (see [10])
(for) taking omens”. [29] TM.75.G.2410 obv. XI 4-8: 14 gin D. kin-ak 7 gir $u-
dug/ ma§-mas “l14 shekels silver for making 7 daggers (for) taking omens”.

5. The “month, moon(?)” of the diviner for the temple of Hadda at Ebla

In the Annual Account of Delivery of Metals of the 16th year of the minister Ibrium, “3
shekels gold (are employed to) replace 1 ‘month’ of the temple of Hadda of the diviner”,
[30] TM.75.G.2465 obv. ITT 29-IV 7: 3 gin ku-gi lul-gu-ak 1iti la é d°%A-da
1G-mas. Thirteen years later, according to the AAM of the 11th year of the minister
Ibbi-zikir, this object had to be replaced once more because it was lost (za h ); the passage
states that it concerns the temple of Hadda at the Palace, not that at Halab, [31]
TM.75.G.2507 obv. I1 36-1I1 6: 3 gin D. ku-gi lul-gu-ak 1iti zah 1a-mas é
d2A-da 1t SA.ZAK “3 shekels gold to replace 1 “month’ (which was) lost, of the diviner,
of the temple of Hadda of the Palace”.

A “month” could be represented by a moon. It was, however, a crescent moon,
ud-sakar, which was usually devoted to a temple. It is not clear precisely how a
“Opferschauer” might have used it.

These are the only two passages which mention the temple of Hadda in connec-
tion with the diviner. The documents from Amorite Mari confirm the fame of the oracles
of Hadda (Durand 1993: 43-45). Monthly documents show that some oracular observa-
tions were performed in the temple of Kura, the city-god of Ebla (see § 7 Text 3, below).

6. Su-dug mas “to take an omen (extispicy)”

The Sumerian term [G-ma§, “the man of the omen” is rare (note [G-ma§-mas§ in
[10]); far more frequent, instead, is the expression: su-dug mas “to take an omen”
(mas is often written on a separate line; notice $u-dug 1 m4s in [20] “to take 1 omen”;
Su-dug mas-mas “to take omens” in [15]). Some passages ([7], [8]) demonstrate be-
yond the shadow of a doubt that this is the meaning of §u-dug mas. In [15]-[17] it is
Iram-malik who acts, the person responsible for the oracular question in [1]; in other
passages he is qualified as 1i-ma§. In [28] the expression $u-dug mas also refers to
Dubi, another 1G-ma§ (no. [10]). Passage [22] shows that “pure young men” helped
the diviner in taking an omen.

Since Su-dug means “to hold in the hand, to possess”, and $u-dug-a (Akk.
qatatu) “guarantee, security, pledge”, the interpreters of the Ebla texts have taken $u-
dug mas to indicate “tax, Pflichtablieferung; (MEE XII: 111 ad § 18); deliver (what is
due) (ARET XIII: 299)”.9

The fact that, in the administrative documents, §u-dug mas refers to a limited
number of people (see in particular the case of Amur-damu, [18]-[22]), obliges us to in-
terpret this expression as “to take an omen™.'” This meaning is confirmed by the fact

¥ Notice that according to P. Steinkeller, the meaning “interest” for m43 is not recorded before Ur 111
[Steinkeller 1981: 140).
" In the following list, the sections concerning the ministers Ibrium and Ibbi-zikir are not complete.
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that extispicy required a particular kind of knife, gir Su-dug mas. The diviners gen-
erally recetved a garments or set of garments for having obtained an oracular response.
In a few specific cases (during the last years of Ebla, when more valuable goods were in
circulation) they received also objects decorated with gold (passages [14], [20], [21]).

a) minister Arrukum (all the diviners receive only garments)

A-bi-NAM 10 I-t-dAs-dar$u-dug / mas: ARETXV 24 (22).

A-ti-As-dar§u-dugmas A-bar-salki: ARETXV 24 (25) and 58 (9); A-ti-As-dar3u-
dug mas{-mas); ARETXV 32 (78) and 34 (67).

En-na-dRa-sa-ap Su-dug / ma$ Hu-hur-duki: ARET XV 22 (39); En-na-dRa-sa-
ap $Su-dug / mas: ARETXV 38 (71); Su-dug / mas§ En-na-dRa-sa-ap:
ARETXV 49 (101).

Gar-sa-ma-lik $u-dug mas: ARET XV 35 (44).

Gi-nu-ga-As-dar Su-dug / mas: ARET XV 21 (29). I, [LAM)-a-da-mu $u-dug
/ mas Ib-algki.

Kun-na-As-darsu-dug / mas: ARETXV 21 (46).

Mi-misu-dug/ mas: ARET XV 42 (45).

Za-mi-ga-hu$u-dug / mas: ARETXV 55 (65).

See, further: ARET XV 16 (30): dumu-nita [-gi-us-da-mu $u-dug / mas-
mas; ARET XV 19 (2): $u-dug / mas Bur-ma-anki; ARET XV 57 (36):

Su-dug/ mas-ma$ Da-da-ba-uki.

by minister Ibrium

J

[32] TM.75.G.1324 obv. IX 18-21: (garments) A-NAM-us-g1i A-ba-ti-umki §u-dug
mas.

[33] TM.75.G.1324 rev. X 3-6 (Ibrium 15t year): Ir-amg-ma-lik $u-dug / mas.

[34] TM.75.G.1335 obv. X 2-4: (garments) §u-dug mas Ar-ha-duki.

[35] TM.75.G.1834 rev. II1 1>-7°: | nig-“mul” Ib-ri-um Ne-zi-ma-lik m43 / $u-
dug in Zi-da-guki “(who) brought the news (to) Ibrium (that) Nezi-malik has
taken an omen in GN”.

[36] TM.75.G.1881 rev. VII 8-VIII 9: (6+6 garments) [l-ba-ma-lik 14 Ir-amg-ma-
lik Gi-ra-ma-lik 14 I-bi-sum A-bo-dKu-ra 10 I-bi-zi-[x] Ruyo-zi-ma-lik 14
Dam-da-il [x]-"x'-zu 14 Bil-ma-lik Kin-i-§ar 1\ Du-bu-u$-da-mu $u-dug
mas si-mnig-kasy Kak-mi-um® “PNy of PNg - PN of PN have taken
an omen for the expedition (against) GN”.

c) minister Ibbi-zikir

[37) ARET15 (70): (garments) 2dumu-nita Puzury-ra-BAD 2 na-sej A-za-anki
Su-dug mas “2 sons of Puzurra-BAD (and) 2 people of GN (who) took an
omen”.

[38] ARET I rev. 11 1-3: A-targ]-ma-lik Du-bi-sum$u-dug/ mas.

[39] ARET 1V 18 (63): (garments) Dabg-bi Du-bi §u-dug mas.

[40] ARETTV 19 (15): (garments) Ruj9-zi A-du-trki §u-dug mas.
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[41] ARET 1V 20 (22): (garments) 2 Ar-ha-duki §u-dug / mas.

[42] ARETTV 22 (20): (garments) Da-NE §u-dug mas.

[43] ARET VIII 521 (18): (garments) A-bui-ma-lik Du-luki §u-dug / mas (wool) 1
dam-st.

[44] ARET VIII 523 (15): (2+2+2 garments) Ar-si-a-hu Gar-ga-mi-iski maikim
Ruj9-zi-ma-lik A-si-ma-lik Du-luki §u-dug / mas “Arsi-ahu of GN, repre-
sentative of Ruzi-malik, (and) Asi-malik of GN (who) have taken an omen”.

[45] ARET VIII 523 (19): (2+2 garments) 2 dumu-nita Bi-"x §u-dug mas.

[46] ARETXII 93 obv. 15-8: (1+1 garment) (unwritten) Ar-h-a-duki §u-dug mas.

[47) ARETXII 172 11 2-4: Nu-wa-NE §u-dug ma§ Ar-h-a-duki.

[48] ARETXII 184 rev. I 1-2: | Ar-h-a-duki §u-dug mas.

[49) ARETXI1 239111 1-4: |§u-dug mas$ si-innig-kas4 Ma-nu-wa-adk “] who
took an omen for the expedition (against) GN”.

[50] ARETXII 719 11 1-4: Puzurs-ra-BAD §u-dug méas maskim Za-ba-rim.

[51] ARET XII 977 obv. IV 6-8: (garments) Bu-sum $u-dug mas.

[52] MEE VII 50 obv. XII 4-6 and TM.75.G.1643 obv. IX 13-X 3: (2+2+2 gar-
ments) Ar-h-a-duki §u-dug mas.

[53] TM.75.G.2270 rev. I 3-13: (4 garments) 1 I-l-NE-lumki | Zu-sa-ga-buki 1 Da-
ra-sa-gaki 1 Sa-da-ba-sd-uki §u-dug mas “(for) 1 of GNy, 1 of GNo, 1 of
GNjg, 1 of GNy4 (who) took an omen”.

[64] MEEXII 36 (15): 10 gin D. ku-babbar nig-sajglgir mar-tu ti ku-
g1 Du-bi §u-dug mas “10 shekels silver value of | dagger m. (decorated
with) gold (for) Dubi (who) took an omen”.

[55] TM.75.G.2285 obv. IV 9-11: (garment) Da-bi §u-dug ma$; VII 5-7: 2 Ar-
ha-duki§u-dugmas.

[56] TM.75.G.2509 obv. III 10-1V 2: (3 garments) Du-bi-sum A-tars-ma-lik I-ti-dGa-
mi-iS maskim-maskim [-bi-zi-kir Su-dug m4as “(for) Dubi-Sum, Atar-
malik, Iti-Gamis, representatives of Ibbi-zikir, (who) took an omen”.

[67] TM.75.2653 obv. XII 17-12’ (1.Z. 7th or 12th year): | [l-ba-ma-lik I-ti-NE *A-da-
$alt Gu-ra-da-mu §u-dug / mas $§éi-ti mi-nunig-kasg Dur-duki 14
Da-iki “(garments) | Ilba-malik, Iti-NE, *Adasa of Gura-damu, (who) took an
omen concerning the return from the expedition (against) GN| of GNg”.

[58] TM.75.G.10129 rev. VI 22-VII: (8 garments) [l-ma-lik Gi-ba I-nu-ud-Ha-lab,
I-da-NE A-bu-4°A-da Ma-a-bar-zii °’A-da-§a Us-ra-gal-lu§u-dug mas.

[69] TM.75.G.10229 obv. IX 15-17: (garment) Kun-LLUM Ar-ha-duki §u-dug mas
“{for) Kun-LUM of GN (who) took an omen”.

ARETXIII 18 (5) concerns an omen taken for a battle: Su-dug méas-gi-nume. Some
other passages in the chancery documents present problematic cases. A passage in the
Treaty of Abarsal needs the meaning “to change, replace” (Edzard 1992: 207, 214,
ARETXIII 5 (55): an-danag i-gi$ hul méas Su-dug dug “you will replace had
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drink and oil with good ones”. In this document the writing is always: ma§ / §u-dug
(6x), as well as in ARETXTII 7 (1x), (the same as in [22] and [35], above). In these pas-
sages, the meaning “to take an omen” is not clearly requested.

The following passage is also obscure, [60] TM.76.G.92: cattle, asses, mules,
220 §e-0 (“220 measures gu-bar of a feedstuff made by barley and hay” ?) PN “has or-
dered” (dujj-ga);603e-u Su-dug mas “60 (measures) of a feedstuff made by bar-
ley and hay (for feeding animals for) taking omens”.

7. Sheep for extispicy and diviners of the last period

MEE XII 9 registers the sheep (udu) delivered over a period of 10 months, in a year
that we cannot determine but shortly before the fall of Ebla. The sheep used for extispicy
represent 8.43% of the animals delivered to the palace (Milano 1984: 222):!!

¢ dingir-dingir-dingir for the temples of the gods (at Ebla) 2717

ka en for consumption at the court 1382
kG gurus for consumption by the workers 3062
kasy as provision for travels 935
Su-dug mas for taking omens 795
alg-duj-ga requested 512

9423

The monthly documents concerning the deliveries of sheep give more details (the com-
plete data will be given by the edition of the 22 documents of this genre; here below,
are considered three of those published in Pettinato 1979).

a) Text 1 (TM.75.G.1764)
Ist section (sheep for the temples, é-¢é dingir-dingir:rev. I 18-19)
6udu Su-dug mas fr—amg-ma-ljkéu-du8
7udu Su-dugmds Ar-ba-dukisu-dug
S5udu Su-dugmas en Gar-muk §u-dug (rev.5-17)
2nd section (sheep for consumption at the Palace, SA.ZAK: rev. IV 26-28)
ludu més §u-dug I-bujg-buki I-buyg-buki
2udu Su-dugmas Sar-mi-sa-duki (rev. IV 23-25)

b) Text 2 (TM.75.G.2075)
2nd section (sheep for consumption at the Palace, SA.ZAki: obv. XII 1-3)
19 udu Su-dugmés en Gar-muk §u-dug
15udu Su-dugmas Sar-mi-sa-dukisu-dug
1l udu Su-dugmas Ar-ha-dukigu-dug
2udu Su-dugmas ir—amg-ma-]ik§u-du8 {obv. X 10-26)

" Consider, for comparison, that at Mari of the ond millenniam, more than 4143 sheep were consigned over the space
of nine months for extispicy, népestum (Durand 1988: 37).
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31d section (sheep for travels, kaskal-kaskal: rev. VIII 1-2)

6udu Su-dugmas I-bi-zi-kirsu-dug

14udu $u-dugmas [-ba-ma-likiu-dug

4udu $§u-dugmas Sar-me-sa-duki$u-dug (rev. II 16-1I1 2)

2udu $u-dugmds I-bi-zi-kir§u-dug

8udu $u-dugmas [l-ba-ma-lik$u-dug

3udu $u-dugmad Ir-amg-ma-liksu-dug (rev. IV 9-21)

2udu %u-dugmas Ir-amg-ma-lik $u-dug in NI-abki

2udu $u-dugmas Sar-me-sa-duki Su-dug inSA.ZAK (rev.V 21-26)

c) Text 3 (TM.75.G.2238)
Ist section (sheep for the temples, é-é dingir-dingir:rev. IV 1-2)
7udu $u-dug ma§ DUgTUG $u-dug é dKu-ra
2udu $u-dug mas [l-ba-ma-lik é dKu-ra
2udu $u-dug mas Du-bisu-dug Ar-ha-duki
2 udu $u-dug mas DU TUG in Hab-ri-ba-duki
2udu $u-dug II-ba-ma-lik in dLu-bu-hé’ki
20 udu $u-dug mas Gar-muki (rev. II 26-111 24)

The number of animals used varies greatly from month to month. Among the diviners
we have TUG-DUg (not a profession name!), who usually worked in the temple of Kura
at Ebla, but who also appears in the temple of Hadda at Halab and in the temple of
>Adabal at Arugadu (see also no. [8] above). Iram-malik and Dubi are also recorded in
certain different administrative documents (see § 6.). Moreover, Ilba-malik was also very
active. The minister Ibbi-zikir, who is mentioned in text no. 2, 3rd section, was probably
assisted by a professional diviner, as we can see in [61] TM.75.G.2516 rev. VIII 4-9: 13
udu $u-dug/ mas§ DUgTUG [4s-]da [I-bli-zi-kir. Certain oracular questions were
performed in small centres like Sarmisadu.

City-states such as Arbadu, Garmu (together with its king, en ), GudadaLUM
and Ibubu are mentioned for reasons that are not clear. The en of Garmu appears in
various other monthly documents of this genre in connection with the taking of an omen
Gu-dug / ma§): TM.75.G.2397 obv. X 28-33; TM.75.G.2403 rev. VII 24-28;
TM.75.G.2441 obv. VIII 13-16; TM.75.G.2517(+) rev. 1 29-11 1; TM.75.G.10167 obv.
V 6-10. The city-state of GudadalLUM is attested in similar contexts in [62]
TM.75.G.2516 obv. XII 25-XIIT 1: 9udu $u-dug mas§ Gu-da-da-LUMK su-dug,
and [63] TM.75.G.10167 obv. V 11-15: 26 udu $u-dug mas Ma-sa-ma-lik Gu-da-
da-LUMK §u-dug “n sheep (for) taking omens (someone)/Masa-malik of GN has re-
ceived”.

The lists of deliveries of food to the king and the court show that representatives
of those cities were present at Ebla (at least) during the last three years: ARET IX 61
rev. II 7-7: en Gar-muk; 74 rev. 12 and I 2: Gii-da-da-LUMK; 81 obv. 18,111, 117
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and 82 obv. I 12, II 2-4: Gar-muK, I-bujg-buki, Gii-da-da-LUMK. The diviner from
Arhadu is also purposefully mentioned: ARET IX 77 obv. II 4-5, rev. I 7-8; 81 rev. 11
8-9; 82 rev. I 2-3, I 13-14, VII 7-8; 83 obv. II 6-7; 84 rev. 1 9-10, II1 12-13,7 IV 16-17,
VI9-10:14-mas Ar-ha-duk.

The diviner of Arhadu must have enjoied great authority. He was consulted al-
ready at the time of the minister Ibrium ([34]), and very frequently under Ibbi-zikir
([34], [41], [46], [47], [48], [59]). The minister Ibbi-zikir asked him {as well as a certain
[ram-damu) to take an omen regarding his diplomatic mission to Mari, [64]
TM.75.G.1945 rev. V 24-VI 24: 6 udu dKu-ra I-bi-zi-kirnidba in Ma-riki ..... 88
udu k0 Ib-bi-zi-kir in Ma-riki 2 udu §u-dug mas Ir-amg-da-mu$u-du g in Ma-
rki7udu Su-dug mas Ar-ha-duki $u-dug Ma-riki “6 sheep (to) Kura: Ibbi-zir has
offered (for propitiating the gods) for (his travel to) Mari. ..... 88 sheep (as) consumption
of Ibbi-zikir for (his journey to) Mari. 2 sheep for taking an omen concerning Mari:
Iram-damu has received. 7 sheep for taking an omen concerning Mari: (the diviner of)
the city of Arhadu has received.”
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