® Der Kommentar beschrinkt sich im wesentlichen auf den Nachweis von
Parallelen oder das Vorkommen einschligiger Worter innerhalb des Corpus
der Huyas Sanna-Rituale.

2 So wohl auch in KUB 32.105, 5°, zu erginzen.

% Siehe die Umschrift bei Verf., 4oF 23, 1996, pp.303-304 (Nr. 37) ; zum
Text vgl. zuletzt die Zusammenstellung der AnschluBstiicke und Duplikate bei
Verf., UF 33 (2201{2002]), p.215 Anm. 16.

2 Siehe Verf,, AoF 29, 2002, p.81 Anm. 2.

* Vielleicht ist dort aber auch NINDAY# pif-im-ma-a$ zu lesen, vgl. dazu
KUB 27.60 Rs.” 13 (Dupl. KBo 29.69, 11°), KUB 27.49, IV 7, KBo 29.65 [+],
IV 10, KBo 29.103 [+ KBo 24.31] I 11°.13°, KBo 29.125, Rs. r.Kol. 11°,
KBo 29.141, r.Kol. 8, KBo 29.157, Rs. 3°.10°, KBo 29.183, 9°, KBo
24.275°.

B ZuZ. 10°-11° vgl. auch KUB 27.58 1 3°-4°,

% Zum Wort vgl. KUB 54.3 Vs. 6’ [PYJpal-du-ti-i[- ; weitere Belege DLL,
p.177.
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PLACENTA, COLOSTRUM AND MECONIUM
IN HITTITE

1. It has been known since 1939 that Hittite scribes used an
Akkadogram, "2USALITU, to denote the afterbirth of domestic
animals'. This term is invariably accompanied by a second
Akkadogram, ""YHAK/GURRATU, whose meaning has not yet
been determined by Assyriologists.

YZUSALITU and V" HAK/GURRATU

2. [1] KUB 13.4 iv 35-39 (instructions for priests, pre-NH/NS),
nu man pasSannas méhini DINGIR-LIM-ni kuedanikki | §aklis
nu=3$si nassu AMAR SILA, MAS.TUR nasma V’SA-LI-TEM=
/ HA-AG~[GUR—]RA-TJ_’£‘MEg PE harteni n=at 1€ istantanuskatteni
/| méhinas=at méhimi pé harten n=at=kan DINGIR MES /
menahhanda 1€ 'kanzi « And when at the time of (domestic
animals’) giving birth, some deity has a prerogative (i.e., is
owed an offering),” and you present to him/her either a calf,
lamb or goat kid, or’ afterbirth (and) H.,° do not delay them
(neut. pl.) : present them (neut. pl.) on time, and do not make
the gods wait for them. »

3. [2] KBo 22.222 iii 1’-7° (cult inventory or festival, CTH
530).° nu EN K[UR?]-TI? U[Z:?.HL]A?[-a5] 1(?) MAS.TUR
VZUSA-LI-TIU " HA-AG-GUR-RA-TU udai(?)] (2) nu ANA ‘U
URUgtalpaziva  EZEN,  nuf-...... iyazi(?)]  (3) SILA,
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MAS.TUR=kan ANA ‘U U dtalpaz[iva ... Sipanti] (4) n=as
palzapanzi n=as PANI DINGIR-LIM SALM{UTIM ...... 1 (5)
tianzi GAM-an=ma ""*SA-LI-TU "“"HA-A[G-GUR-RA-TU] (6)
12 BAN ZID.DA 1 "“Chipparas KAS ZAG.GARRA-ni’
[pianzi(?)] (7) BIBRI=kan Sunnanzi « And the ‘Lord of Country’
[brings(?)] one(?) goat kid [of] the nan[ny-goats(?)], afterbirt[h,
H .., [performs] the festival of nu-[...] for the Stormgod of
Atalha21ya and dedicates(?)] a lamb (and) goat kid to the
Stormgod of Atalhaz[iya ...], they stretch them (i.e., the young
animals) out (on a flat surface) and place them in ﬁ'ont of the
deity [...] whol[e]. Along with (them) [they give(?)] afterbirth
and H., 1/2 BAN of flour, (and) one huppar-vessel of beer on
the offering table. They fill rhyta. »

4. [3] KUB 18.16 ii 1-6 (oracle inquiry, NH)’ WA fL=wa
NU.GAL nu=w[a G]IDIM.MES INA E DU,,.U[S. S]A (2) UL pe
barkanzi "*"HA-AG-GUR-RA-TU=wa ““SA-LI-TU (3) GA
NINDA GIBIL.MES=ya k& MU.3.KAM kuit=at kariantes ©)
EZEN, GA RA-nas"® EZEN, seliass=a k& MU.3.KAM (5)
kuit=at karsantes GIDIMMMES=za kédas waskuwas (6) Ser
TUKU-wantes nu MUSEN HURRI NU.SIGs-du NU.SIGs //
« There is no water-carrier. They make no presentation (to) the
deceased ones in the bath-house. (As for) the H., the afterbirth,
milk and fresh/new breads— this (is) year three, since they have
been omitted. (As for) the festival of churning milk and the
festival of the piles of threshed and winnowed grain'! — this is
year three, since they have been omitted. Are you deceased ones
angry on account of these sins/omissions? (If so,) let the
shelduck oracle be unfavorable. (Result :) unfavorable. »

5. It is possible that in several passages from oracular inquiries
which parallel those mentioning the failure to offer the
VPUSALITU and Y"YHAK/GURRATU the word "“sarnanta may
represent the Hittite term underlying "*US4LITU.
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V2Usarnanta

6. [4] KUB 5.5 21'-23' (CTH 578) SILA,.HILA kuit "“Ysar-na-
an-ta “*tar-as-gdn-na karsir (22) n=at Sakuwasssar SUM-anzi
GAM-ann=a zankilatar (23) NINDA KAS SUM-anzi ...
SU.MES SIGs-ru « Because they have omitted the (giving of)
lambs, afterbirth(?) and ..., shall they give them in full, and
along with them shall they give bread and beer as a fine? ... (If
so,) let the oracle entrails be favorable. ... (Result :)
favorable. »

7. [5] (NH) 578 KUB 5.5 iv13’-21 // [SIL]A4(?) " sar-na-an-
ta “*ta-ra-as-ga-an-na kuit (14) [MU?2.IIM.MA(!) karSer n=as
Sakuwassarit SUM-anzi (15) [GAM-alnn=a 1 SILA, zankilanni
SUM-anzi (16) [DINGIR-LUM]=za KIMIN nu MUSEN
HURRI SIGs-ru (17) [x-x] ISTU MUNUS SU.GI SIGs //
« Because [the prece]ding(?) [year] they omitted the (giving of)
[lam]b(s)(?), afterbirth(?) and ..., shall they give them in full,
and [alo]ng with them give one lamb for a fine? [...] DITTO. (If
s0,) let the shelduck oracle be favorable. »

Annotations to the Translations

8 [3] The role of the water-carrier (*"A.iL) in connection with
the cult of the dead may have been to provide drinking water to
the deceased, but the subsequent mention of the « bath-house »
(E DU,,.U[S.S]A) may also suggest another purpose for the
water. k3§ MU.3. KAM kuit=at karSantes. Whether the k45 is the
near demonstrative pronoun, common gender, agreeing with
MU /wett-, (« This is year three ») or is an alternate shape of
kaa, (« Just now [k45a]'? it is year two »), I take this expression
to be equivalent to kinun=a=wa k&a MU2.KAM
kuit=war=alt!] karsante§ KUB 18.21 ii 6. The GA mentioned
immediately after the afterbirth prompted van den Hout in a
personal communication to wonder if the GIBIL modifying
NINDA could not also modify the GA, making it a candidate for
colostrum (« new milk » = colostrum).” Unfortunately, I can
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find no solid grammatical or orthographic evidence to make the
governing of both nouns certain. Furthermore, the mention
immediately following of the neglected festivals of churning
milk" and of sheaves (EZEN, GA RA-nas EZEN, Seliass=a)
makes it likely that the GA is offered in connection with the
former and the fresh bread with the latter. They have therefore
no direct connection with the preceding afterbirth.

9. [5] Line 14 [MU2IIM.MA(!). A time expression is needed
here on analogy with §4 ITU.6.KAM karsan KBo 14.21 i 8, nu
masiya[ntes ITU.HI.A-es$] / karsantes KBo 14.21 ii 68-69, INA
UD.11.KAM kars[an ...... ] KUB 50.95 : 2°, S4 MU.7.KAM
karfan IBoT 2.129 obv 4, kd MU-a§ karsanza KUB 5.5 i 26,
and k& MU.3.KAM / kuit=at kariantes in [3] above. For
another example of MU.IM.MA in an oracle text see KBo
23.106 rev 14.

The terms for afterbirth and related items.

10. Ever since the publication and first treatments of KUB 13.4
(my example [1]), it has been recognized that the Akkadograms
V2USA-LLTEM™ | HA-AG[-GUR]-RA-TE™™ have to do with by-
products of the birth of domestic animals. Von Brandenstein
1939 727 correctly identified the first term with Akk. silftu/silitu
« Nachgeburt ». This identification was accepted by the two
latest full dictionaries of Akkadian (CAD H 33 sub pakurratu,
CAD S s.v., AHw 1043 s.v.). The second term is less clear. The
Akkadian dictionaries read it as pakurratu and merely identify it
as «a cut of meat used in offerings » (CAD H 33) and «ein
Fleischstiick » (4Hw 309).

11. Since at least silitu (and possibly also pakurratu'®) in
Akkadian is singular (perhaps the fem. sg. ending itself
expressed a kind of collective idea), the employment of the
plural marker.MES on both terms in example [1] suggests that
the Hittite scribe was aware that the underlying terms in Hittite
(or Luwian loanword?) were plural or collective.'®
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12. In the other occurrences of these Akkadograms ([2] and [3]),
both in oracle texts, the plural marker is not employed, and the
terms have the overtly nominative-accusative ending -U for
post-OB Akkadian.

13. In [2] and [3] also the terms are associated with immature
animals : calves, lambs and goat-kids. It may have been that an
adult female animal’s first birth had to be sacrificed together
with the afterbirth. Subsequent births would then be exempt."
Or the newborn of one animal from each flock of bearing
animals would be sacrificed together with the afterbirth. It
would make no sense for all the newborn to be sacrificed. From
[3] it would appear also that such an offering was particularly
appropriate to the spirits of the deceased.

14.The appearance in [4] and [5] in a very similar oracle passage
of a pair of Hittite (or perhaps Luwian loan-)words offers the
possibility of identifying at least one of them with one of the
Akkadian terms.

15.As regards the singular-plural-collective issue, Sarnanta has
the characteristic form of a collective (« neut. pl. »), while
SAtarasgan, being contextually a direct object in all occurrences,
could be either common gender sg. or neuter sg., although
evidence to be developed below indicates that it is a neuter n-
stem. As mentioned above, the fem. sg. form of Akk. silitu can
itself be indication of an underlying collective idea in that
language. But even if this is not the case in Akk., it is possible
that independently in Hitt.-Luw. such a notion would be evoked
by the obvious phenomenon of the composite nature of the fetal
membranes. Note that in [1] the two Akkadograms are resumed
by the neuter plural accusative pronoun -at, indicating either that
both underlying nouns were neuters, or that one of them was a
neuter plural « collective ». This would fit the idea that
VZUSALITUME was read with ““Ysarnanta.
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16. There is a similar use of a collective in -anta for the product
of a human or animal miscarriage : Sarpuwanta (Laws 17 and 77
in the NH copies B, C and K)."® In Laws 17 and 18 NH copy B
has substituted the common gender «count» plural
Sarpuwandus, and the latest manuscript, KBo 6.4, has made it a
common gender singular (§§XVI and XVII). Although no OS
manuscript is preserved for any of these laws, I suspect that the
collective in -anta was the OH writing, the others being
secondary. The collective form also occurs in the NS ritual text
KUB 7.53 i 4-5 nasma=kan MUNUS-ni DUMU.MES=S§U
akkiskanzi nasma=Si=kan | " sarhuwanda=ma mauskizzi « or
if a woman’s babies keep dying or she keeps having
miscarriages ».

17. Sarnanta (which is a collective in form) does refer to the
afterbirth (fetal membranes), and is the equivalent to Akkadian
SALITU, but ““arasgan is clearly not the equivalent to
VZUHAKKURRATU.

SAtar-as-gdn / % ta-ra-as-ga-an

In both KUB 5.5121” and iv 13’ the GA sign is written in direct
contact with the following sign, so that reading GA tar-as-gdn-
na and GA ta-ra-as-ga-an-na as containing two separate words
is unlikely. GA is therefore a determinative for a kind of milk or
milky substance. Tarasgan could be the term for the colostrum,
the first supply of protein-rich milk from the udder of the ewe or
nanny goat. My colleague, Theo van den Hout, has indicated
that he favors such an interpretation, and would link the word to
the adjective tar-a§-ga-ni-ia-u-wa-an-za in KBo 10.37 i 61, ii
24, iii 48, where the newborn human (DUMU)" is said to be
tar-as-ga-ni-ia-u-wa-an-za with respect to his mouth, and
§épuganiyawanza with respect to his anus. The oft-repeated
passage reads : KBo 10.37 iii 46-51 (restorations from dupl.
514/u, and the parallel KBo13.156) // UL iyat kuitki UL=ma
wasta$ kuitk[i] (47) UL=ma=kan d& kuedanikki kuitki (48)
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kaliliyanza DUMU-a§ a-i§-mi-it tar-as§-ga-ni-ya[-u-wa-an-zla
(49) lalr-ri-is-Sa  Sepganiyauwanza nu=$§=ka[n] (50)
[DINGIR.IMES piran arten nu=§si=kan HUL-lu anda 1é &1))
ta[(r)]natténi®® Previous interpreters of this passage have
encountered difficult forms which required emendation. In each
of the two clauses the true grammatical subject of the common
gender  singular  adjectives  tar(a)Sganiyawanza  and
Séhuganiyawanza is not the body part mentioned, which are
accusatives of respect, but rather the common gender singular
DUMU-as. There should be agreement in number between the
singular DUMU-as$ and the nouns describing his body part and
the possessive suffixes where they occur (ideally ai§=se/it and
arra(n)= $a/in). Yet we find plural forms a-i§-mi-it « their
mouths » (neut. pl.) and [a]r-ri-i§-Sa (arri§§=a, NH com.! acc.!
pl.!*! without a poss. suffix) « and anuses », which are clearly
inappropriate. The solution is found in the parallel text KBo
13.156, which is a similar ritual designed for multiple
sufferers :> KBo 13.156 rev 1-3 [UL Jer kuitki UL=ma waster
kuilt?ki UL=ma=kan (2) [daer kuedanikki kuitki kaliliyant]es
DUMU.MES  ais=smit (3) [taraSganiyawantes arrisi=a
SepuganiyawalnteS « [They have done nothing. They have not
sinned] in any way. [They have] not [taken anything from
anyone. Boun]d (are) the children. Their mouths [are smeared
with colostrum. And (their) anuses] smeared [with meconium] ».
Here we see the source of the problem in KBo 10.37. It was
adapted imperfectly from a ritual like that in KBo 13.156, where
there were multiple clients. Some plural forms like ais=$met and
arris (NH plural accus. in -i/e$ of respect®®) were accidentally
retained, when the other forms (DUMU.MES, kaliliyantes, etc.)
were changed to singulars.® In one case, ar-ri-is-me-eft] (KBo
10.37 ii 24) the NH scribe ignored the gender difference and
remodelled his hyparchetype’s ar-ru-us-mu-us (if OS or MS; ar-
ri-is-me-es if NH™) to fit the adjacent form of ai§=3met. And
although ais itself in the compound zas$garais « feces orifice »
denotes the anus,” there is no reason to suspect a double
statement of the same body part here. Rather the infant’s mouth
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is smeared with the colostrum (the mother’s first milk) and his
anus with meconium (the newborn’s first bowel emission, more
on this below). This evidence resolves the ambiguity of our
accusative form tarasgan as to its stem : it would be a neuter n-
stem tar(a)§gan-. Formally this can either be derived by
deverbative -an from a stem tar$ke/a- (compare maskan derived
from the base of maskiske/a- CHD L-N 209f.) or with by -gan
from a stem *tars-. The former is certainly much easier, since no
noun-forming suffix -gan is yet known. As for the putative
*tarSke/a-, this could be a lexicalized -§ke- like duske-, iske-,
and (as duske- produced dusgaratt-) could form a derivative in
deverbative -an. Whether the base of the lexicalized tarske/a-
was the verb tars- «to dry (grains)», which I identified in
Alimenta,*® depends on how the Hittites conceived of colostrum.
It is thicker than the regular milk of the mother and darker in
color. Whether they thought of this as due to a drying process
similar to that of the tarSan mallan 1 could not say.

18. Identifying the n-stem neuter noun tarasgan as the base of
the adjective tarasganiyawant-, however, raises new questions
about the analysis of the accompanying term Sepuganiyawant-.
The simplest solution would be to consider Sepuganiyawant- an
ad hoc creation on the pattern of tar(a)Sganiyawant-, using the
noun Sepur/Sehun- as a base. This account also draws support
from the attested sequence of verbs tarsitta ... Sepuriyat in the
queen’s dream, KUB 31.71 ii! 9 and 11.%” In this case the well-
known noun Sepur denoting a liquid feces®® would be the base of
the second adjective and would presumably have been the
Hittites’ choice if they wanted a noun for meconium.

Returning to $arnanta

19. If my reading “*tarasgan and van den Hout’s interpretation
of tar-a$-ga-ni-ia-u-wa-an-za in the KBo 10.37 passages as
« covered with colostrum » are accepted, this would appear to

strengthen the case for Y*USarnanta being « fetal membranes,
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afterbirth ». At least it would point to some fleshy item
associated with the emergence of the newborn animal. And the
collective form indicates something having the character of
multiplicity, as the membranes do. The only other word in
Hittite which might share the same root with "“YSarnanta is
Y2sarnu(mymar. 1t is possible that the noun ““sarnanta is
based on the participle and "*Ysarnummas the verbal substantive
of the same verb, *§arn(a)-* There is, however, no trace in
published texts of that verb.*® As for Y“Usarnummar, all of its
occurrences are in broken and obscure passages.’’ All that is
clear is that is a body part of animals. The only additional
information obtainable from these references depends on the
restoration from an unpublished duplicate : KUB 44.15 i 7-10
(dupl. Bo 3727, Otten/Riister, Z4 64 ; Archi 1977 304) [(nu
SDIG, ddi nu=s5an pahbur Subhai nu ANA “U=m[a ...] 8) [...]
BAL-anti 1 NINDA.GUR.RA dai nu=3san 13.GIS “*ERIN ©)
[..-lva d4i ANA GESTU UDU tepu kuerzi ““sar-nu-um<-ma-
as>-§=a (10) [(SIG.BABBAR f)lepu kuerzi nu=kan ISTU
NINDA.GUR,.RA passi Subhai, which might indicate that the
URUSarnummar of a sheep was a source of white wool, that is, it
was not an internal organ. In addition KBo 23.21 : 20°-22’ might
suggest that it was cooked (zanuwanzi). So although
Y2Usarnummar appears to be derived from the same root, and it
is a body part, there is no reason to believe that it can shed
additional light on the meaning of the collective noun

VZUsarnanta.

VZUHAKURRATU

20. If GAtaras'gan denotes the colostrum, and Y“Ysarnanta the
fetal membranes or afterbirth, it would follow that, while
YWsarnanta is the Hittite term underlying YZUSALITU,
SAtarasgan is not that underlying Y*YHAKURRATU.
Assyriologists will have to give the final verdict on referent of
this word.”> But given that in Hittite contexts it is part of a
complex of terms all of which relate to post-partuitional tissues,
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it is unlikely that the provisional translation in the two leading
Akkadian dictionaries, « a cut of meat used in offerings » [CAD
H 33], « ein Fleischstiick » [4Hw], is sufficiently precise.*® This
Akkadian term could be a rare synonym of Akkadian abunnatu
« navel, navel cord, umbilical », since this would fit the use of
the determinative UZU. The formation of pakurratu, to the
extent that we can determine it from the inexact writings in
Hittite, may shed some light. Both C4AD and 4AHw reconstruct its
proper stem form as pakurrat-. In terms of the Akkadian
convention the stem is of the parussat type, which denotes either
a deverbal juristic concept of verbs with root-initial « aleph », or
substantivized intensive adjectives of the type da’ummatu
« terrifying darkness », Salummatu « terrifying splendor » (so
von Soden 1952 [= GAG] §55 p). But even more interesting is
the coinciding stem form of the anatomical term abunnatu
« navel » (CAD A 89f.,, AHw 9). If the latter suggests anything,
it might be that HAK/GURRATU was a term for the umbilical
cord, or something closely related to the navel. AHw translates
abunnatu as « Nabelschnur, Nabel », giving priority to the first
translation, while the CAD gives priority to « navel » and lists
« umbilical cord » with a question mark as a third possibility.
The CAD also notes that « the meaning umbilical cord is not
attested for abunnatu except for the Gilgamesh reference, where
only the use of bitqu ‘cutting’ suggests it ; note that Ez. 16 :4
speaks of the cutting of the navel, not of the umbilical cord »
(CAD A/1 p.90)>* If abunnatu does not refer to the cord (per
CAD A), then pakurratu might be the specific term. If abunnatu
does refer to the cord (per AHw), there is no reason why
bakurratu (built to the same stem-type) might not be a synonym,
perhaps a western peripheral dialect. The Hittite term for the
umbilical cord has not yet been determined. **

Conclusion

21. Several of the conclusions drawn above are only tentative.
But it is to our advantage to advance and test theories which can
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make sense out of the somewhat scattered evidence for the
tissues and substances associated with the newborn. Basing
some of my ideas on the oral suggestions of van den Hout, 1
would tentatively propose the following distribution of
meanings for the vocabulary of this semantic area :

YZUsarnanta (neut. pl. or collective) « fetal membranes,

afterbirth » (grammatically a collective noun), logogram
Y2USALITU.

CAvarasgan (neut. sg. n-stem) « colostrum, first milk
produced by the mother», with derived adjective
tara&sganiyawant- « covered/smeared with colostrum.

Sepur (neut. r/n-stem) «urine, liquid feces,
meconium », with derived adjective  Sepuganiyawant-
« covered/smeared with meconium ».

Akkadogram  Y"UHAKURRATU «  (umbilical)
cord(?) » The Hittite word for « umbilical cord » is still
unknown.

WZOLLDUR-i- (common gender i-stem noun)
« navel ».%¢

Excursus : Is the DUMU in KBo 10.37 an infant or an
older child?*’

22. In order to be able to show that the terms taraSganivawant-
and Sepuganiyawant- from KBo 10.37 describe an infant whose
mouth is smeared with colostrum (first milk) and whose anus is
smeared with meconium (first bowel movement) one has to
show that the subject human described is in fact an infant.

23. Although there is nothing in the colophon to indicate that the
subject being cured of the effects of a curse is other thana
« human being » (antupsa-), he/she is repeatedly referred to in
the body of the text as a DUMU. And since (other than the use
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of DUMU for DUMU.LUGAL in highly restricted contexts) the
logogram DUMU simply means « child », either in a
genealogical sense (in which case he/she could be an adult son
or daughter of someone mentioned) or in a chronological sense
(not yet an adult), that term by itself does not narrow the range
of age possibilities beyond pre-adulthood.

24. If the DUMU envisaged in this ritual is beyond the stage of
infancy, the two terms in question may describe the effects of
the curse : mouth covered with vomit (taraSganiyawant-) and
anus covered with diarrhea (Sepuganiyawant-). It will not be
easy to find clear evidence within the ritual to decide on the age
of the DUMU and consequently the meaning of . and .

25. All of the requests to the gods in the ritual would fit either a
newborn or an older child. They are asked to place their arms
around him (iv 24-25), not to allow evil to get to him, and to
send the words of the evil curse back upon the one who uttered
them (iv 24-28, iii 50-51, iv 35-38). Aside from the description
of the child with the two words under consideration, the only
description of him given is the sequence of short clauses :

ka&f=ma DUMU-RU (59) [UL iyat kuitkii UL=ma
wastas  kuitki (60) [UL=ma=kan da <kuedanikki?> kulitki i
58-60 (kuedanikki is expected, but the space available in the
break is insufficient.

UL DU3-at kui[tki] (22) UL=ma wasta$ kuitki
UL=ma[=kan) (23) da5 kuedanikki kuitki ii 21-23

UL iyat kuiti UL=ma waStaS kuitk[i] (47)
UL=ma=kan d& kuedanikki kuitki iii 46-47

« This child, however. He hasn’t done anything. He
hasn’t sinned in any way. He hasn’t taken anything from
anyone. »
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26. Now obviously these statements could constitute a defense
of the victim’s (an older child’s) innocence : he had done
nothing to the person who has uttered the curse against him. But
located immediately before the description as ¢ and § ; these
words could also be a way of describing the victim as an infant,
who has had no opportunity to do anything.

27. In ii 25-26, immediately following the . and §. description,
the child is further described : sakki® [UL kuitki] (26)
wemiyaz<zi>=ya=kan UL kuitlki] « He does[n’t] know
[anything], and he doesn’t find/notice(?) anythi[ng] ».

28. This passage could refer to an older child’s not being aware
of any evil that he might have done to the cursing person. But it
could also describe an infant who has little awareness or
knowledge of the world about it.

29. wemiyaz<zi>=ya=kan UL kuit{ki] said of the DUMU here
would be similar to the description of the newborn puppy : HT 6
+ KBo 9.125 obv 21-23 kZ&=ma UR.TUR! mahhan IGLHI[(.A-
wa anda)] dameinkanza nawi nepis au[($zi)] (22) nawi=ma
taganzipaln] auszi nawi=ma=za annas (23) titan pudi[(k)] auizi
« But as (this newborn) puppy is stuck with respect to its eyes
(i.e., its eyelids are stuck together, so that it is not yet able to see
the sky or earth or even its mother’s teat » (cited CHD S 69 sub
1 b 2’ with Akkadian parallel).

30. Both views can find plausible interpretations for the clauses
in §§25-27. But it seems to me that since they flank the
description of the «child as taraSganivawant- and
Sehuganiyawant-, that intervening section too should be one of
the reasons for innocence rather than an interposed description
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of the child’s illness caused by the curse. And if so, since it
cannot describe an older child’s innocence, it must describe a
newborn in graphic terms recalling its first moments of life
outside the womb.

Harry A. HOFFNER, Jr.
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' VON BRANDENSTEIN, 1939, HW' 312 ; CAD § sub sifitu. On the subject
of placentas and umbilical cords in Babylonia and the Bible see STOL and
WIGGERMANN 2000, pp.141-145. Dr. Stol has also provided me with the
following additional bibliography on Akkadian abunnatu : « Sjbberg, Z4 86
225 to obv. 17 (the cord ?) ; JCS 29 (1977) 23 to 11 (navel). BAM 3 252 : 1, cf.
Biggs, Saziga 68b to iii 47 (of a gazelle) ; BOCK, Morphoskopie 163 : 188 (of
a woman); Ugaritica V 74 RS 20.33 rev. 31, with R4 68 95 (Lettre du
General) ; ADAMSON, R4 84 28 with note 13 ; BAM 192126 ; BAM 32371
3, BAM 65741V 43,44, 49 ; KBo 36 3411 15, dupl. 29 11 13 ; REYNOLDS,
Festschrifi Walker 220 : 18 ; STT 2 241 : 6 (amulet stones tied to it) ; ST7 2
403 : 48, comm. to LABAT, TDP : HASH-su = KI.TA LLDUR ; DURAND,
AEM 1/1 497 no. 241 : 20 (izbu). A new, derived, meaning : ZIEGLER, Flor.
Mar. 111 150 (of an army) (and more lit.) ». He also kindly informed me of an
old article by Immanuel L6w on colostrum in Semitic, for which see STOL,
1993, pp. 100, 105, 111.

? ed. SUEL 1985 80f. (with commentary 148-150), CHD S p. 45, earlier ed.
STURTEVANT 1934 and STURTEVANT and BECHTEL 1935 p.164f;
translations by Kiihne 1975 (English version Kithne 1978, pp.179-184) and by
McMahon in Hallo and Younger 1997, pp.220f. (the latter author unaware of
the established meaning of "USALITT).

? 1 prefer to assign this occurrence to CHD S Saklai- mng. 3 (cf. Hoffner,
2002), instead of mng. 2 («rite »). For this sacrifice owed to the god at the
time of birth see footnote 15.
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* The specific location of nasma suggests a deliberate distinction between the
offering of entire young or newborn domestic animals and these products
associated with their birth.

* SUEL, 1985, p.150 tentatively supposed that HAKURRATU was colostrum
(Turkish agiz): « After the birth of animals a highly prized, very delicious
substance of the consistency of yoghurt is produced which is called agiz, the
first milk » (my translation of her Turkish).

® SUEL, 1985, p.149 treats line 5-7 only. Anticipating the objection posed by
its UZU determinative, she cited UZU.L; « yag ».

7 Collation from photo.

& For this deity see VAN GESSEL, pp.1998-2001 798 sub ‘U YRVAtaljaziya.
The reading ""VA-ri-pa-zi-ya is excluded by “®Y4-ta-al-pa-az-zi-ya KBo
13.175 obv 4 (OH/MS).

¥ Cf. SUEL, 1985, p.149.

19 SUEL, 1985, p.149 reads « EZEN ga-ra-na-a% ». My reading is favored by
the last two named offerings, GA NINDA GIBIL.MES=ya (see §8 and
footnote 14), but it is not without its problems. For RA « to beat, strike », in
Hittite see HZL entry 233. In oracle texts the writing RA-/Z= Akk. mapis. See
KAMMENHUBER and UNAL, 1974, p.94 and CHD L-N 9 for brief
discussions of RA «to attack » in oracle inquiries about battle strategy. In
KUB 41.11 rev 6-7 the forms walfjanzi and RA-anzi seem to be used in
parallel. RA-na$§ would be a gen. of a verbal noun. A form walpatar, gen.
walpanna$, however, is presently unknown. Perhaps some synonymous verb
lies behind RA-na$. For more on terms related to churning see GUTERBOCK,
1967, p.141, CHD makkuya(n)- and Sapp- 2.

"' OTTEN, 1958, pp.140f, HOFFNER, 1974, pp.33f, DEL MONTE, 1995,
p-129 (« i mucchi di grani lasciati nell’aia dopo la trebbiatura ¢ la spulatura »),
HOFFNER, 2001, p.207.

12 HOFFNER, 1968, p.532.

" On colostrum in ancient Near Eastern sources see STOL, 1993, pp.100, 105,
111 (citing Low).

' On the EZEN, GA see KUB 13.4 iv 41-42 and GUTERBOCK, 1967, p.242,
HOFFNER, 1974, p.121, HOFFNER, 1993, and CHD S 202. Cf. footnote 10.
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'S The problem here is that, since our only occurrences of Akkadian pakurram
to date come from these Akkadograms in Hittite texts, where long vowels are
rarely marked, we cannot be sure that the word was not the feminine plural
hakurratu. See below in §20.

'$ For a discussion of the grammatical category « collective » in Hittite see
EICHNER, 1985 ; MELCHERT, 1987 ; NEU, 1992 ; OETTINGER, 1993,
1995 ; IVANOV, 1997. Melchert 2000, p.59f. has argued that the Hittite
equivalent of 1-NUTUM or any number plus 7APAL is a number with suffix
-ant-, inflected to agree with the collective head noun.

7 This would correspond to the puelpi of the Hittite Instructions for Priests
(KUB 134 iv 3-10) and the ancient Israelite concept of sacrificing the
« firstborn, firstling » (Hebr. rRfRUz2p pefer) of domestic animals to God
(Exodus 13:2-13; 34:19-20); see MILGROM, 1976.

'® See edition in HOFFNER, 1997, pp. 28, 83, and glossary entry on p.296.
' For the question of whether the DUMU in this ritual is an infant or an older
child see the excursus at the end of this article.

% For the edition see HAROUTUNIAN, 2003, p.156 (transliteration) and 161
(translation).

' See MELCHERT, 1995 for the com. ace. pl. endings -¢/i§ of a-stems in later
NH.

# Haroutunian 2003 mentions this text on p. 150 and understands its plural
form DUMU.MES as « members of the royal family ». If she is right in
understanding that this ritual only applied to the royals, the use of DUMU
would still exclude adult members. But she does not use the existence of this
variant version to explain the intrusive plural forms in KBo 10.37.

B On arrus as accus. of respect in KUB 31.71 iii 31-32, where however the
scribe carries over a plural idea from the preceding relative clause to the clause
in which the subject is « one horse », see Neu 1980 31 note 68.

1t is therefore unwarranted on the basis of KBo 10.37 to posit a Luwian stem
arri- for « anus » (so GOETZE, 1962, p.30, GOETZE, 1968, p.18, PUHVEL
1975, p.264 and HED 122). For another earlier claim for a stem other than the
a-stem, although not appealing to Luwian, see EICHNER, 1980, p.212.
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¥ See BERMAN, 1972, p.86, followed by HED A sub a()is(s)- (17), arra-
(122), and PUHVEL, 1979, p.302f. See za-as-ga-ra-is-kan za-as-ga-ri-is-§i
K1.9! KBo 17.61 rev 14 and StBoT 29, pp.44f.

2 HOFFNER, 1974, pp.1391f.

%7 See Eichner, 202, who tentatively suggests a translation of tarasganiyawant-
as « vom ublem Wind erfiillt(?) » and compares Akkad. edépu.

28 puhvel, 1979, p.298 has shown that in some of the uses of Sehur instead of
urine a liquid form of feces is denoted.

% Suggested to me by Craig Melchert.

30 A form Sar-nu-ut (KUB 57.66 iii 17) in broken context might be a preterite
of a verb $arnu-, but this is still difficult to relate to the nouns under
discussion.

' KBo 8.91 obv. 4, KBo 13.13 obv. 12, KUB 33.52 iii 5, KUB 43.54, most of
these cited by Riemschneider, KBo 23.21: 20°-22°, and probably KUB 44.15 i
9, if we are permitted to emend to Sar-nu-um-<ma-a$>-$a.

32 As noted above (footnote 4), Stiel sought to identify the word with
colostrum. But colostrum would not bear the UZU determinative for fleshy
parts. One wonders if there is a connection with agurratu « ewe », attested to
date only in the Assyrian dialect of Akkadian (CAD A/1 160, AHw 299a [sub
gurratu, agurratul).

3 Qee also CDA (=Black, George, and Postgate 1999) 101 « a cut of meat ».

* But note that HALOT (=Koehler, Baumgartner, and Stamm 1994-2000)
gives fabbir as « navel » and Sor (< Surr) Ezek. 16:4 as « navel cord », citing
also Ugaritic §r (Dietrich-Loretz-Sanmartin, UF 7 [1975] pp. 110, 113) with
purportedly the same meaning. abunnatu is interpreted as the umbilical cord in
the OB Gilgamesh passage by Dalley, 1989, p.140 (« umbilical cord »),
George, 1999, p.106 (« navel-cord »).

3% Van den Hout (in a personal communication) suggested §ummanza on the
basis of a restoration® in the triad of festivals for Ishtar of the Amanus
Mountains: EZEN, §um-ma-[an-za-na-as?] (4) [EZEN, (u-i-i-)]e-es-ki-wa-as
(var. [EZEN,] 4-i-i-e§-ki-ya-u-wa-af) EZEN, ha-a§-Sa-an-na-{as] KBo 14.68
+ KUB 30.58 + ii 3-4 restored from HSM 3644 (JCS 19:33):1-2 +
KBo031.12:7-8. Note that the second and third festivals are clearly birth-related,
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leading to the conclusion that the first is as well. But see below in §21. Craig
Melchert (in a personal communication) proposed a different restoration which
van den Hout and I agree is more likely: either EZEN, §um-ma-[ri-ya-u-wa-
a$?] or EZEN, §um-ma-[ra-an-na-a5?] « festival of pregnancy » (from the
verbal §umrai- «to be pregnant»),”® which has the advantage of a
chronological sequence: pregnancy > labor pains > birth.

% The word occurs in a Hittite translation of an Akkadian Summa izbu omen:
KUB 34.19 i 11’ (SUMMA IZBU omens) takku 1ZBU "LLDUR-in x{-......].
The other occurrence in a Hittite text lacks the UZU determinative, because it
refers to a representation in gold of the navel of the goddess Pirinkir as the
night sky (KUB 29.4 i 13, translation by Collins in Hallo and Younger 1997, p.
173 « one gold navel »). An explanation of this gold image of Pirinkir as the
night sky is given by Beckman, 1999, p.26 with footnotes. See also Beckman
1998, p.7 note 80. One is reminded of the Egyptian graphic representations of
the (daytime and nighttime) sky as the frontal view of an adult female goddess,
Nut, arched over the earth (see SHAFER, 1991, p.24, plate 13).

%7 A third option, which I do not consider plausible, is that DUMU here is the
shorthand for DUMU LUGAL « prince » which one finds in some of the
festival texts. This interpretation has been followed by Haroutunian, 2003.

38 For this reading see CHD S25sub 1 b3’ a’,
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SOME THOUGHTS ON THE COMPOSITION
KNOWN AS MURSILI’S APHASIA (CTH 486)

1. Introduction and contents of the composition’

One of the most personal and fascinating documents in
Hittite literature is the composition known as «die
Sprachldhmung » or Aphasia of King Mursili II (c. 1318-1295
BC?). As Prof. René Lebrun, to whom I dedicate these thoughts
along with my very best wishes, in his edition of 1985 rightly
put it : « Ce texte, une fois publié, retint I’attention du public
lettré & plus d’un égard; son interét religieux mais aussi
psychologique n’échappait a personne »°.

The composition has come down to us in fragments of
four different manuscripts®. Except for perhaps ms. D (IBoT
4.26) which is, however, too small for a reliable dating, all
copies are likely to postdate Mursili’s reign on paleographical
grounds. Despite its unique character and personal focus the
composition as a whole is not without its problems. The use of
tenses and the line of the narrative are at times rather confusing.
Moreover, the two lists of offerings (see below) and the
instructional character of the final paragraph seem inconsistent
with the largely historiographic tenor of the document. Striking
also is the use of paragraph lines : although consistent in all
four copies’ of the composition, their spread over the document
looks uneven. Not counting the double paragraph line that
separates off the colophon from the body of the composition,
there are only three paragraph lines preserved dividing the text
into four paragraphs or sections. It is these problems that I will
address in the present contribution.

Mursili starts out in a first person past tense narrative,
telling how on his way to Tell Kunnu a sudden thunderstorm
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