CHAPTER IV

COMMENTS ON SOME WORDS AND NAMES
OCCURRING IN THE HITTITE
CULT-INVENTORIES

The following pages contain comments on words and names
that occur in the cult-inventory texts. They have been included
in this part as detached comments because the words and names
either are found in more than one of the inventories (and thus
comments or notes to one text would be less useful than desirable,
or duplicated); or the comments are of a rather general nature,
pertaining more to the words or names than to the text in which
they occur; or they concern words that occur in texts not included

in full transliteration and translation in this study,
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altanni-, "spring," "well.," A body of water. Occasion-
ally the name of a particular deified spring is introduced by this
word (KBo II 7 rev., 26, 30; KBo II 13 obv. 23). I cannot explain
why altanni- 1s used apparently as a determinative in the place of
the logogram TUL in the KBo II 7 passages, nor can I offer any
explanation for the use of both terms, side by side, with the same
divine name and in the same passage (KBo II 13 obv, 23).

annal(l)a/i-. "former,"

annallan, Adv. IBoT II 105 l4; KBo II 1, passim;

XVII 35 ii 6; 1ii 39, The word is used adverbially
in these passages, but I have translated "Former
state," because it seemed to convey the sense of
abruptness of the Hittite text better than "formerly."

annallaza, Adv, VBoT 26 5. Cf. Friedrich, HW,
p. 21,

annalil, Adv., IBoT II 103 iv 11l. On the value _lix'
for the sign -1i%-, see above, p. L&, n. 3.

annallin, Adv. KBo II 7 obv, 3 (restored), 7, 27
(partially restored), The last passage, though par-
tially restored, is decisive for the adverbial use of
the form in this text,

annalli$, Adj. KBo II 8 i 16; von Brandenstein, HG,
text 2 iv 6, and text 3 i 8, The form is nom., pl. in
KBo II 8 i 16, but nom, sing. in the other passages
cited,

annis :titai(m)me8. "mother and suckling (child)." KBo II
11 33, 4O, On this expression, see Laroche, OLZ, 1959, 275 f, and
Dictionnaire louvite, pp. 27, 98. The form titaimmi is a Luwian
passive participle from titai-, "to suckle."

ar-. KBo II 8 1 2l;, 27. Probably s mistake for arra-,
"to wash," Wr. a-ra-an-zi in line 2l; ar-a[n-zi(?)] in 1line 27.
Contexts obscure.

~

-aS. Late 3d pl. nom. See under duSk- and ZAG.GAR.RA.
afSanu-, "to arrange (for display)," "to set (on the table,
as a decoration)." The idea of display or decoration suggests it-
self when the gccurrences of the verb in the cult-inventories, and
in the AN.TA§.§UM festival calendar, are examined together., In the

cult-inventories, the statements, . . . a, b (INA) GIéZAG.GAR.RA
(-ni1) . . . %, v @%numa¥ . . ., found all but invariably (cf,
KBo II 7 rev. 17) as a paired expression, precede the clause

BI8 1 4n aSSanuwanzi, In XVII 35 i 11 (partially restored), 23;

GAL
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iv 12 £, 22 f (restored), the statement, GAL® -kdn a%%anuwanzi,
dI.A

is followed immediately by the clause, GAL% -kén IGI-zia%

garBI-4 SIXSA-anteE, "The cups are arranged according to the first
cups." Two_of the three occurrences of a%$anuwanzi in the AN, TAH.3UM
festival calendar are preceded by the 34 pl. preterite, a3%anuir

(KBo X 20 11 23 £; 1ii 18; of. 1i1 11): thus, "ONAR-yakan LOME3&DT

ma £ Dy mahhan a¥%anuir INA & DUTU/LAMA-zg(kan) QATAMMA a$sanuwanzi,
TTust as the singer and the bodyguard arranged the (cups) in the
temple of the Storm-god, in the same way they arrange the (cups)

in the temple of the Sun-god(dess)/Inara." The object in both

cases must be the same as that in iii 18: viz., cups. Now, in

both KBo X 20 and XVII 35 there is a pattern according to which sa
given activity (here "arranging") is to be performed. If one
arranges objects according to a pattern, he is preparing a display.
In the case of the form a3(3a)num(m)a8 (which, as pointed out above,

occurs as a pair with (INA) GIgEKG.GAR.RA (-ni), the situation is
different from that where the finite form, aSsanuwanzi, has as ob-
ject "cups." The things that are a%numa$ are food and drink.
Furthermore, the expression x, y aSnumas is frequently immediately
preceded or followed by the expression, "They break thick bread and
£111 the rhytons.," - (Cf, VII 24 obv. 8 f£; XVII 35 i 9 f, 21 f;

i1 22 £; 111 6 £, 35 f£; iv 11 £, 29 f; XXV 23 129 f£; 1i 23 f;

iv 41 £, S f; etc.) Moreover, this sequence of statements 1is
followed immediately by the expressions, "They eat. They drink."
Under the circumstances, one must conclude that afnumal means, "for
arranging (on the table)," "for setting (on the table)," "to be set
(on the table)." The first infinitive, aB3anummanzi (XXV 23 i usy,
is found in exactly the same type of context, and has the same ‘
function, as a8numa8, The verbal noun, a%%anuwar (KBo II 8 {1 29), oo
precedes KU-zl NAG-zi, just as does aSnumaS elsewhere., Lings 29-30
of the text read, in part: . . . a%Sanuwar NU,G[AL] (30) KJ-zi
NiG-zi . . . , "There is no setting (of anything on the table).
(30) They eat. They drink." The reference to no setting of any-
thing on the table must mean that no food and drink (flour, or
spelt, and beer are the materials mentioned as a%numa$%) were avail-
able over and above the barest requirements for the ritual meal
mentioned in line 30, Thus, no flour or beer could be spared for
the purposes of providing a decoration or display for the table.

ASRU, "place." KBo II 1 i 31, The statement is made
that 2 staffs are plated with silver in 3 places., Cf. von Brenden-
stein, HG, text 2 1 3.

LUAD.KID. Akkadlan ATKUPPU, "braider of reeds." 1In
KBo II 1 i1 5 (and restored In col, 1 2l;), the ATKUPPU is called

one of the Lﬁ’MEEgilammatta-, 49.v. Cf. von Soden, Akkadisches
HandwBrterbuch, p. 87.

-« (in the expression piran e%zi, "to have charge of")
27; i1 8, 20, LS. ’

es
K30 II 1 1
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f.8A DUG parSiyas. '"inner chamber of the parsi-vessel."
K30 II 13 obv. 2L; XX 1l 2. See notes on KBo II 13 obv. 24
(above, pe. 115), and on DUG harSi-.

EZEN. "festival," The Hittite cult-inventory texts men-
tion and sometimes describe many festivals, These are listed here
in alphabetic order.

EZEN ali-[ . XVII 35 ii l.

EZEN aBa-[ . XVII 35 ii 3. See next entry. Is
this the same festival?

LZEN aBaniya3. KBo II 1 i 15. Meaning?

EZEN hamelha8. '"festival of the spring." Same as ZZEN
TE5I, q.V.

EZEN hapud((-). IBoT II 106 obv. L. Perhaps for EZEN
hapusas. This might be a seasonal (fall ?) festival
pertaining to the stalk; or, it might be a festival
assoclated with a part of the body. (See Friedrich,
HW, p. 55.) See XX 2l and XXV 35, where deified
parts of the body are the objects of reverence, and
cf. 3ZEN genzu. A connection between this expression
and the verb hapu$- seems to me to be remote.

EZEN harpas. I3oT II 103 iv 5; KBo II 8 i 14, 17. ror
the equation BZEN harpa$ = BZEN harpiya8, see Laroche,
RHA, 11 (f. 53), p. 62. Cf. harpa- heap, " "(ritual)
fIT1." But note Akkadian HARSU, "(early) harvest,"
"summer™ (CAD, VI, p. 106). If lines 5 and 6 of

IBoT II 103 iv are to be read, man ANA DU 5ZEN harpa$
D[U-anzi DUG par3i] (6) Suphanzl . .., "When [They
ce[1lebrate] the harpa-festival for the Storm-god, they
£i11 [the hardi-vessel,] . . . , "then this festival
is a fall festival, because the harBi-vessel is filled
at the time of the fall festival., Cf. also lines 8
and 9, and see Friedrich, 2A, WF 5, p. 63. Cf, also
Otten (Totenrituale, p. 140, note 6), who favors_the
connection betwesn 4ZEN harpad and Akkadian GARPD
("(early) harvest," "summer"), buj not JARBU (Ma
special kind of plow"). Since GISAPIN,3U.KIN =

HARBU (8L, 354, 392), Otten hesitates to assoclate

w7y (URUDU) Sy k1N with EZEN harpa3. In this connec-
tion, it might be pointed out that both these festivals

are listed side by side in KBo II 8 i 14 f.

EZEN DUG har$i pebuwal. "festival of opening the hargi-
vessel." XVII 35 i1 13, This expression is an
abbreviation of EZ&N TESI DUG harsi heBuwa$¥, g.v.
See also BZEN TESI.

J bt
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N parsdi [ounhuhas. V3ol 122 8, M"festival [of pouring]
Into the parsi-vessel.'" This is a shorter form of
(. . & S7EN zeni] DUG har$i Suhhuwa$, which must have
appeared in XVII 35 i1 I f., BSee HZaN zena-.

Z
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N heuwa$, "festival of the rain," K30 II 1 iv 8.

3]
0
b
g

HUR. SAG-1 Qédummaé. "festival of carrying to the
mountain.," KBo 1l 1 i 43. See above, p. 37.

[£]
N
]
4

ippiyad, XII 2 iv L., "festival of the ippiya-plant.”
This festival occurs in the spring (XII 2 iv 3 f).
There 1s an offering of ilppniya-stew during the spring
festival (KBo II 13 obv, 15; XVII 35 i 8; 1ii 21;

iv 28). Gurney, AAA, 27, p. 122, nots 2 says fhat
this (275N QolvaTT—ls the name of the festival

often found described In cult-inventory texts, which
igs performed with the N,K,R. made from the contents
of the harfiyalli-vessel. But what about &Za&l [ESI
and =Z5N hameshas? It would bs better to say that
the ignlza (plant) could, but did not always, give
its name to the spring festival.

ey
[RN]
€3]
2

ITU. (XAM), '"festival of the month.," A30T 55 rev, 9;
IoT II 106 obv., 9; KBo II 8 i 13,

4
%

cak-{
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V30T 122 3, Cf, HT 57 l.

[
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I
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genzu. K30 II 1 iv 9 (rsstored; ses above, p. 72);
XVIT 35 1i 5. The form, cenzu, presents a problem.
ixcept for the fact that genzu- exists ag a Hittite
word, one mlght think that the term was an Akkadian
word, as =51 in auuw T8I, 3ut genzu- is dittite
(meaning' T Map" or "sexual organ ~r1edrlch HW,

; p. 107), so that one expects REZZN genzuwa . Derlaps
‘ the lack of a Hittite gen. ending is due to the
presence of SumerOJPams and aAkkadograms in many of

; the other festival names found in the two lists com-
‘ prisine the contexts in which the term ZZail Fenzu
occurs, See the notes on DUG harf§i- and EZzN

napus( (-)].

EZEN GIBIL tiyauwal., '"festival of the entry of the new

1 (priest{s)). K30 II 1 iv 10; XVII 35 ii 2 (restored,
in part). The summary (XVII 35 i1 1 ff) lists &ZZEN
GIBIL tl[laudas . . . ] before SZEN TESI DUG hardi
hesuwas. If the sequence of this resume holds trus
for the description of the festivals preceding it,

thar +tha 7N TTRTT 4‘"!’*’*‘017'.1‘??’ L R e e 1»~~z_\r,\«»\

i descriosd before col, 1 1. Tlhere is, however, a de-
‘ seription of the entry of the new priests inte the
presence of the old priests in 1 23 ff., Perhaps this
is what is meant by the festival name at hand. Or,

I.KLlL
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perhaps it refers to the entry of the deity into the
temple of the new priests (1 30). If so, the order
of the 1list in i1i 1 ff does not reflect that in which
festlivals were described in col. i. In the case of
the festival mentioned in KBo II 1 iv 10, it is
doubtful that more than one priest was involved,

EZEN lela%., XKBo II 1 i 43; IBoT II 106 obv 8; KBo II 8
i 15. The word, lela-, is enigmatic, £ 1lila} desig-
nates a building in IBoT II 23 3, Some period of
time 1s referred to as the day of 1lila- in IX 15
ii 244, The root 1s used verbally in XII 26 i 9;
XVII 32 19; XXIX 1 i1 17 f£; XXX 27 obv, 10; 42 1 1,
and in some unpublished texts mentioned by Otten,
Totenrituals, p. 143. If Otten's suggested transla-
tion, "entsf@hnen(?)" is correct for the meaning of the
verb,"then EZEN lela$ may be "the festival of atone- :
ment,

GIS

EZEN muttahila8, mng. unknown. XBo II 1 1 ULlj, i

EZEN pulas. "festival of the lot(?)." KBo II 1 i 1L, Ll
XVII 35 i 37; ii 4. The occurrence of the word pul-
in XVII 35 i 17 ff seems to favor Friedrich's sugges-
tion ("lot," AfO, 17, p. 92) rather than Laroche's
"ritual substance" (RA, 48, p. L7). ax

EZEN ﬁBURUx. "festiyal of the spring (season)." VII 24 |

UBURU_ 1s Akkadian DISU (which is o
written TESI in Hittite texts), the expression EZEN "

BURUX designates the spring festival., See CAD, III, i
p. 164, Cf, EZEN TESI.

rev, 5., Since

EZEN SAL,LUGAL, '"festival of the queen.”" KBo II 8 iv 28.

EZEN SE,,-a8. "festival of the winter." KBo II 8 iv 6,

EZEN BE,, barpiya. In view of the statements found under

EZEN harpa8, it would seem to be necessary to think

of harpliya as an endingless Akkadianizing form + -ya,
"and"; or, as a Hitt, dat.-loc. In the former case,
the meaning would be, "festival of the winter and the
(early) harvest," This is somewhat cumbersome, It

is probably better to take the form as dat.-loc., and
to translate, "festival of the winter (performeds dur-
ing the (early) harvest." The latter alternative is
supported by the existence of the form harpiya3 and by
the juxtapos?tion of EZEN harpa$ and EZEN SE12 harpiya
in KBo II 8 1 1L.

M‘ul.. l
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ZZEN 5Z+NAG-uwal., "festival of (holy) ablution.”" XVII
35 iv 3, 16.

(URUDU)

SU.KIN., M"festival of the sickle." Ko II 1

1 Ll iv 9; KBo IL 8 iii 4. The =zEN "RUPU%y g1y
. tarnummal ("festival of wieldinz the sickle"; on the
reading, tarnumma$, see above, p. 36, n.2) 1isted in
KBo II 8 i 15 is described in KBo II 8 iii 4 ff,
where 1t is called simply_ the "fegtival of the
sickle.," ©Note also EZZN SU.KIN,DU, "festival of
wlelding the sickle,” XVII 25 ii u See Elsser and
Lewy, MVAeG, 33, p. 71; G8tze, MVAeG, 34, 2, p. 67;
Otten, Totenrltuale, p. 110, note 6 (on which see

L7
above under EZEN harpa%).

[53I, "festival of the spring." passim. TE5I (een.
pl.) is a Borh, Akkadogram (for DISI; see CAD, III,

D. léu, 2 ¢, referring to Friedrich, HW, p. 222)
meaning "sprine (season)." Once_in the cult- inventories
the expression occurs as BZEN TESI- -a% (XII 2 i1 7),

-a% beinv the genitive ending in hameshas, "of the
spring. cf, XII 2 ii 10, This festival is the most
conspicuous of all those mentioned in the inventories.
Jenerally speaking, 1t 1s more fully described than
are the other festivals, (Exception: the fall fes-
tival described in XVII 35 1ii 1-19,) It is charac-
terized by the opening of the har3i(yalli)-vessel,

¢f. Gurney, AAA, 27, pp. 121 f.

ey
BN
=
=
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N
=

TESI DUG garéi hefuwal., XVIT 35 i1 3, '"festival of
tThe spring, of the openings of the harii-vessel." In
the text translations, I have used ™. . . , when the
garéi-vessel is opened," in order to obtain a smoother
english rendering., This is the same festival as the
precedinp, but 1t has here a more descriptive nams,
See EZZN DUG har$i hefuwas.

EZEYW zena-. "fall festival.," Cccurs as 3ZiN zena% (cen.
sing. of zena-: KBo II 1 1 13, l2; ii 16, 26, u2
111 3, 9, 17, 22; XVII 37 1 18) and as 5783 geni
(dat.-loc. sing, of zena-: 20 IT 1 iii 30, 3F; iv 7;
VII 24 rev, 7; XII 2711 9; 3 3, G, 7, 9, 12; XVIT 35
i1 3L; iii 1, 20, 22. lMore fully, 22N zeni i%huwauwa$d
(XIT 2 11 6; iv 2 (on this see igguwa )), or EZuN zeni
DUG hardi suhhuwas (XVII 35 iv 1; cf, col, ii 2)., For
the translation of the latter expr3331on, I have
avolded the literal, ", . . of pouringz," in order to
have a smoother English rendering,

”RU%akmlsa DU U.SAL of Urista 1s worshiped in Takmis
(XXv 23 1 3u ff). In XXV 23 i 11 ff, the threat of adverse mili-
tary action 1s explicit, Mt, Halwanna's cult image is to be carried

__——-LL
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to one or the other locality depending on whether a given area 1is
or 1s not under the control of the enemy, According to lines 32 f,
this image is taken to Hakmis and left there. It was probably
moved there for reasons of safety. Similarly, the worship of
Urista's Storm-god of the meadow--whose huwasi in Urista was
notable (for its finish(?))--was worshiped in Hakmis (which had

its own Storm-god of the meadow (i [;0)) probably because the situa-
tion at Urista was unstable. The translation, "(at) Hakmis" (XXV
23 1 L0) is required because the section of the text (col. 1 2)-50)
in which it 1s found treats the Storm-god of Urista's cult that is
located in Hakmis (note especially i 36),

EUR’SAGﬁalwanna-. Xi7 23 1 11, 26, Deified mountain,

whose image 1s involved in an elaborately described ritual in
XXV 23 1 10-33.

.nT’
Tlyniwanna-. K2 IT 7 rev. 27, 31; KBo II 13 obv. 2l, 28.
Name of a deified spring (body of water). Relationship to the
preceding?

halzai-. "to call," balziyari in XBo II 13 obv., 7, 9, 17;
rev. 7 1s of a kind with that noted by Otten, Totenrituale,
pp. 11l, 115, The expression designates a summoning of one kind
or the other, It i1s interesting to note that in the KBo Il pas-
sages clted above, this word occupies the place in which Kﬁ-gi
NAG-z1 appear in texts, such as XVII 35 ii 7, inter alia; that is,

~r+HIJA —- . . .
between . . . a8numa$ and ALY *“-kan a%%anuanzi., But this in it-

self does not adequately indicate the meaning of halziyari., The
form halziyauwa$ is used to modify ALAM in XXV 25 5:

Dy

PR pt o g

e I ] nu-kan

ku-s-da-ni UD.XAM-ti

Za-ah-pu-na-na-kan ALAM hal-zi-

6). [a-pi-e-da-ni UD,]KAM-ti kat-ta pi-tin-zi., . . .

Wy. [ ] And on what day the Storm-
god of Nerix

5). [they carry down,] Za%hapuna also, as a statue to be
invoked,

/. Lon tnat daly they carry down. . . .

In view of this, and of the many cases where a divine name is fol-
lowed by halziyauwa$§, it might seem that the summons noted by the
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word halziyari is addressed to a deity, and not to human partici-
pants in religious ceremonies, But, XXV 24 i1i 13 ff indicates
otherwise, since the form halziyari is followed immediately by
preparations for and the eating of a ritual meal by people. Note
also in this connection nu wakanna halziyari (cf., e.g., KBo IV 9
i 1), These considerations demonstrate that . . . asnuma$
halziyari cannot mean, ". . . is/are called (that/those) of dis-
playing,” but must be translated, therefore, something like,

", . . for display. (The peoples are called (to eat).,"

hame8ha~, "spring" (the season). VII 2l obv, 11; XXV 23
i 8, 38; iv 8; XXX 37 i 10.

hamishi. An ungrammatical, idiomatic form in the
expression GIM-an hami¥hi DU-ri, "When it becomes
'in the spring, . . .'" (XXV 23 1 8), Cf, under
zena-, p. 201,

ISy rau-, XXV 23 1 13, 15. In XVIII § i1 2, 7, the word
probably deslgnates some tree or bush, which, in view of the refer-
ences in XXV 23, cannot be too small, The vocabulary text KBo I
L2 i1 9, reads

A,SAL :"SAR -PA-TUM : ha-ra-a-fi.

Now, g sometimes becomes 8 in Bogh. Akkadian (Labat, L'Akkadien
de Boghaz-k8i, p. 34). Accordin%ly, it is possible that our
SARPATUM = SARBATU = "poplar(?). If so, then it is necessary
to posit confusion between the signs A and A on the part of the
Hittite scribe; since, according to Diri ii 241, A,SAL : GIS.
A.T[U.GABXLIS] :  SARBATU.

(:) parpulta-. XVII 35 iv 5, &, 10, 14, 27, 31. Since

the Storm-god is to be washed on the day he is taken to the harpusta

(iv 6-8), 1t would seem to be a place in which, or at which, ritual
purification is performed. But, because it is treated as a deity
(iv 27, 31; see notes on thils latter passage), it cannot be a type
of "baptismal font." On the forms harpu$tad and harpubta, see
Glterbock, Orientalia, n.s, 25, p., 131,

DUG har8i-, "a storage vessel™; "pithos"; "the contents
of such a vessel.," See Gurney, AAA, 27, pp. 120-12l; Gliterbock,
Oriens, 10, p. 352. Gurney's statement that the contents of the
harsi-vessel are used in the preparation of N,K,R. is supported
by XVII 35 ii 14; 37 1 4o It is to be noted that sacrificial
animals are sometimes slaughtered at the har8i-vessel (cf. KBo II
13 obv. 5; XVII 35 iv 20; 37 1i 11), an activity which, to be sure,
normally takes place at the huwa$i,

Since KURufRA = har3i, the expression N.K.R. DUG harti(ya})

means "har8i-bread of the har¥i-vessel," If har8i means "thick,"
then we have "thick-bread of the thick-vessel.™ What "thick" means
here 1s another matter. It is known that DUG har$i- is a pithos.

|
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That a pithos should be thick is not unexpected. The thickness of
the harSi-bread does not refer to its being leavened ("gesduert"),
as stated by Friedrich, HW, p. 60: there are both N.X.R, KU7 and

N.K.R. EMSU. Since N.K.R. and N.SIG are the two most commonly men-
tioned types of bread, it is not unreasonable to think of N.X.R.
as physically thick bread. See Glterbock, Oriens, 10, pp. 352 r,

DUG har$i. acc. sing, KBo II 7 obv. 9, 23; XVII 35
11 1L ete.

DUG bar8iyas. gen., sing., KBo II 7 obv. 11; KBo II
13 obv, 2L "XVII 37 1 10; XxXv 23 1 18 (DUG restored),

Ll (DUG restored), 49 (see notes to this passage),
See notes on KBo II 13 oby, 2.

DUG har$i. Endingless Akkadianizing form for
gen. sing, in XVII 35 ii 17, 20; iv 2, 25, The
exlstence of the expression N.K.R. DUG har$iya$%
in contexts similar to those just cited, gs well
as the known tendency to use endingless Akka-
dianizing forms when the Hittite word is preceded
by a cluster of logograms (here N.K.R. DUG), in-
dicates that the endingless form har8i has been
used in the passages noted here in place of the
Hittite gen. sing, har%iyas,

DUG harsi. dat.-loc. sing. KBo IT 7 obv, 19, 20;
VII 2l obv. 5; XVII 35 11 2, 8, 9, 10; iv 1, B; ete.

Note the spelling DUG har-kén-kin for DUG har-5i-kén in VBoT 26 9.

cr. P90parsiyaliy-,

DUGgar§igar§i-. XXV 23 1v 45. A pun on the divine name

Dy barSihar$i ("Storm-god of the thunderstorm") preceding it and

DUG par$l-. Perhaps C'CPURSITUM barBiharsl (Xxv 23 1v 43) is a
fuller writing of the same vesssl name,

DUGgar§izalli—. "a storage vessel"; "pithos"; "the con-
tents of such a vessel." See Gurney, AAA, 27, pp. 120-12L, 136,

for the equation of ®®har8iyalli- with DUG harbi-. That botn

DUG har$§i and DUGgarﬁizalli- designate the contents of the vessel
as well as the vessel itself, 1s to be seen in the way the terms

are used in the expression DUG har$i/ DUGEarEizalli mallanzi
harranzi. I do not think that XXV 3125 f Is relevant here, in

spite of Gurney's statement, op. cit, 8. 121, n. 5. The paral-
lelism of phrases such as DUG har$i/ bu bar$iyalli Buhhanzi/

iSbuwanzl requires that °''har$iyalliye$ in XXV 23 1 35 be das,.
loc. pl., not gen, sing.
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gasShas-. "to finish (?).," XXV 23 i 3 (participle, said
of a huwasSi), Cf. VII 13 1 1 ff, where the action designated by
hashas- takes place after that expressed by arha arrirra-, "to

rub or scratch off," Thus, haSha$- may mean somsthing like "to
polish." But, against this, cf. II 5 ii 30 £, where a cheese is
padhasfan., This would suggest a meaning like "to prate, " Probably,
then, "to finish (with a scraping action)" is not too farp amiss.

URUﬁawalkina-. VII 2,y rev. 9, A cult center, which by
reason of 1ts assoclation with Takkupsa (g.v.) in VII 2L, is
probably to be located somewhere near it.

baz. KBo II 8 iv 11, 15 (?). From the contexts, it would
appear that this may be an abbreviation either for hazgara- or for
hazziwil-,

bazziwi-. Koo 1I 7 rev. 23; K30 II 8 1 30; iii 3; iv 6, 21.
The term as used in XXXII 133 i lj, 10 means something like "prescrip-

. non 1" <SP ot (aptdI.A . . .
tion, rite, Its use after KU-zi WAG-zi (CAL -k&n alSanuwanzi)

in KBo II & 1 30; iv 21; XXV 2y 1] indicates a meaning somewhat

akin to that of dulgaratt-, since entertainment generally follows
these activities. bBut, the occurrence of hazziwi- and dubgaratt-

in immedlate juxtaposition in XBo II 7 rev, 23 rules ouf a precise
equation of the two terms. Parhaps, then, hazziwi- means something
like "festivity" (against Gurney, AAL, 27 pp. 67 £ ("entertainment”)).
See below, under duSgaratt-, p. 199,

LU/SAL@azziwi-. "master/mistress of ceremonies (?)."
KBo II 8 1 19; 1ii 10; iv 19, 22, See preceding entry.

~
SAL.¥:S .
* gazgara-, These women are, at one time or the other,

explicitly mentioned in connection with almost every type of fes-
tival activity described in the cult-inventories. They carry bread
to the place where ceremonies are to be performed (K30 II 7 obv. 26;
KBo II 13 obv. 11; XVII 35 iv 24). They carry deities to the
huwa$i (XBo II 12 rev, 3 f), They walk behind a procession of
deities on the way to the huwa%i (KBo II & iii 12; XVII 25 i 29),
They stand behind the deity while offerinss are made (XVII 35 1ii

17 £). They bring fruit for purposes of adornment (KZo II & iii
23-27; XVII 35 ii 2L f£; iii 32). They entertain the deity (XVII

35 1 33; 1ii1 8; iv 13). They sing (KB3o II 8 i1 2; XXV 25 15),

They carry the deity back to the temple (KRo II 13 obv, 19; XVII

35 11 27 £). If the bazgara-women are to be understood as per-
formins functions designated by some verbs of which they are not
expressly stated to be the subject, then they are the principal
officiants at the festivals outlined in the cult-inventory texts,
The fact, however, that there are sections of festival descriptions
Sl eelUlln L 3ULjoot, &b {iisu, and unen incicate Tae gazgara-
women as subject, argues against such an assumption in many cases.
sor exanple, KBo II 13 rev, 2 ff, states that four deities are
plcked up, that thick bread is presented to them, and that they
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are then carried to the Ruwa$l by the hazgara-wo=men., If the first
and second verbs had the same subject as the third, why were the
nazgara-women not specifically mentioned as the subject of the
first verb? The fact that some texts, such as VII 2l, and XII 36
(together with its parallel XXX 37), do not once allude to the
pazrara-women, is further indication that they can not be con-
sidered to be the actors in every case of a 3d plural verb without
explicit subject. sven so, as the above outline shows, they
participated in almost every ceremony found in the cult. In some
fastivals, they performed rore than one function., Therasfore, the
word hazgara- must mean somsthing like "aierodule,”" in the
strictest sense (not temple prostitute).

'he nom, pl. is spelled in a number of ways:

SAL. LSy a karaiya. Kso II 7 obv. 26 (with -za).

SAL.KES ) L )
SALel hazgaraiva, K¢ Ii 13 obv, 10, 11 (with -za).

hazgaraiya. KBo II 13 obv. 19; rev. 3 (with -za).

SAL.¥3S, . .
. @az1§ara. XVII 25 1 25, 29 (both without -za), 33;

11 17, 2L, 27; iI1 F, 32; iv 13, 2l, 25, 35 (all with -z(a)).

“““hazgara, K3o IT & 111 23 (without -za).

2
u>
[l
5
Unr

hazgaral, K20 II 8 iii 26; XXV 25 R, 1% (without

) M
SALS agra. KBo IT 8 i1 2 (without -za).

SALSSyarnaraya,  (IT 2 1l (without -za), 7 (broken).

See also haz, abovz., [he rfirst three forms listed above are in-
variably followed immediately by the svllable -z(a). The form
hazisara may (XVII 35 1 23; i1 24, 27; iii 8, 32;7iv 13, 24, 27,
25) or may not (AVII 35 1 25, 29) be followed by -z(a). Once it
is rfollowed by -z (XVII 25 i1 17), Of the last four frorms, only
nazheraya hes the -z(a) in the possages cited, This -z(a) is
obviously not the 1ittite ablative ending. Hor is 1t the :Hlittite
reflexive particle; 1t occurs too late in expressions such as

LING IR-LUM-maSkan SAb'“iggaziqaraza dubkanzi (cf. XVII 35 1 33;
ii1 8; iv 12). It may possibly be an interral part of the nom.
pl. ending; cf., Luwian -nzi. If, however, such is the case, why
should it be omitted in XVII 35 1 25, 29, while beinc found in
line 23 of that same column appended to the same word, pazigara?

URUI . . s - ~
JDUbquu, KBo II 1 ii 23. See von Zrandenstein, EG,

Pe ©3, »10 ULALINKS 1o terms ol akkadian JoioU/iiMsy, iat, &
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Hurrian hinzuri, "apple (tree)." One might also think of Akkadian
HASSINNU, "axe,' Or, conceivably (?), henzu designates the light-
ning bundle," Cf, Malatya, relief K, where the Storm-god holds

a weapon in his right hand, and a lightning bundle in his left
hand, Similarly, the Storm-god, depicted on the Hittite stela
from Babylon, and the stela from Tell-Ahmar, holds a weapon in his
right hand, and a lightning bundle in his left.

Lﬁnilammatta-. KBo II 1 1 23; ii I, These men are a com-
posite group, chosen from a variety of occupations (cf. Sommer,
HAB, p. 133, note 2}. Note the different spellings for the nom, pl.

in KBo II 1 1 23 (WU-MESyi1ammatt1s); 11 4 (20" pilammattas). Ir
these men and the hilammed of XIII 8 i 4~6 are the same, then

L0.MES
they are only temporarily in the service of the sanctuary,

D3i1a8%1-. IBoT II 103 iv 11; KBo II 8 1 29; iv 31;

69; Dictionnaire, p. 136.

KBo II 16 9, 12, Note the spellin%, Dyi1a8%an, in KBo II 8 iv 31,
’

and see Laroche, Recherches, pp. 6

buek-. "to slaughter." Sacrificlal animals are slaughtered

at the huwasi (KBo II 13 obv., 1ll; rev, 6; XVII 35 ii 20; iii l;

iv 9; XXV 23 a l; 25 11); near or at the harSi-vessel (KBo II 13
obv. 5; XVITI 35 iv 20; 37 iv 11; XX 1l 6); at the ZAG.GAR.RA (g.v.;
XVII 351 7, 20; 37 1 9; XX 1 5); at the spring (body of water)
(XVII 35 iii 295; in the priest's house (XXV 2l 1i 10); at the
garden ((?); VBoT (26 12 f); and at the well (XXVII 70 iii 20).

That this act is performed at or near these places, even though in
many instances the dative is not expressed unequlvocally, is to be

seen in the occurrence of . . . ANA uZI.KINgI‘A hukanzli in KBo II
13 rev., 6.
huidu-. "raw."

huebauwaz(a). abl, sing. KBo II 8 iii 8; KBo II
13 obv. 1l; VII 24 obv. 7; XXV 23 1 17, 27, L43; a 5;
24 i1 11, To be understood as a partitive ablative:
"Meat, (from that which is) raw and. . . ."

hulnul-. "fight," XVII 35 i1 26; iv 3l; XXV 23 i 22, See
above,p. L8, n. 3.

HUPPU, ‘'ring"; "basket." KBo II 1 i 30; KBo II 16 L, 5,
6, 7, 8. The determinative GIS in KBo II 16 would seem to argue
for the meaning "basket" (CAD, VI, p. 238: HUPPU, A). On the
other hand, the fact that the article in question is plated with
silver in KBo II 1 1 30 argues for the meaning "metal ring" in
that instance (CAD, VI, p. 239: HUPPU D, 2). "Earring," von
Brandenstein, HG, pg. 56, 92, does not fit in KBo II 16, because
of determinative GIS; nor does it fit in KBo II 1, since it is
unlikely that an earring would be a part of a god's cult parapher-
nalia,
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IjUR'SAGﬁlur’rama’é’,‘éa—. KBo II 7 rev. 24, 29; KBo II 13
obv., 22. Deified mountain. If this mountaln 1is near the town of
the same name, then it 1s located in a somewhat southerly direc-
tion from Hattusa, See Gliterbock, JNES, 20, pp. 90-92,

URUgursa-. KBo II 7 obv. 18, 19, 20, 27. Written °-UHurta
in KBo II 7 obv,. 20.

huwalzinant-. KBo II 1 1 38 (a dasger or knife is "huw.
with gold") Minlaid(?)," "sheathed(?)," M"provided with a hite(?)"
(Gllterbock, orally).

huwa$i-. passim., See above, pp. 34, n. 2, 39-45,

Drvarri-. HT 14 8; XII 2 1 22; VII 24 rev. 6; XVII 35
11 37; 111 Laroche, Recherches, p. 82, At times spelled

I-ya- . . . , at times Ya-. ., . . The -r- i1s sometimes single,
sometimes double. See von Brandenstein, HG, pp. 62 f, and above,
p. 32, n., 2.

DIMTIw, IMIN.BI. KBo II 7 obv. 12; KBo II 8 ii 20; KBo II
16 7; XVII 35 i 20; 1ii L; iv 27. See above, p. 33, n. 1,

KBo II 13 obv, 15 (with Glossenkeill); XII 2 iv U;
XVII 3 5 ii 21; iv 28. Wr, with determinative 0 («XV 32 1 29)
and GI KBo X2 111 63 IT 13 1i 21; XXXIII 59 iii 13). It has an
alkidta- (VBoT 58 iv 175. A derivative, ipolyanzana-, is used
medicinally (VII 1 i 22). See EZEN ippiyas and marp-.

DIéelku- XII 2 i 20. Probably not, with Laroche,
Recherches, p. 80, DINGIR-i3 ELKUS, since it would be written
DINGIR-LIM- is WLKUB and SLKUS is not an Akkadian form; nor can
it be ELKU-u8 for §§Q§an See HT 1L 10, Can this be read

D —(el) ku-15? To be sure, the sign read Is - 18 not a clear
_13— "It might be considered a bad —11- in which case a reading
DINGIR IL-KU- IS is conceivable, and this could possibly be the same
as a DINGIR- is 8 EL- KU~ US Nevertheless, the preceding objections
are still to be answered, and the problem of reading still remains.

i3huwa-. "to pour." KBo II 8 i 33; iv 19; VII 2u obv. 5,

6; XIT 2 i1 6; iv 2; XVII 35 iv 5, 1. Used mainly with D bar31
Xalli- in contrast to the pair DUG har$i- /suhha— (cf. Gurney, AAA
27, p. 121, note 5). The form iShuwaruwa$ (XII 2 iv 2) has the
same functlon as 18%huwauwal (cf., a. g., XII 2 ii 6), Possibly the
seribe thought of Ishuwawar and i%huwawa$ simultaneously, and con-
fused them while writing.

Prékui-. HT 14 10. See PTaelku-.
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i%tanana-. '"postament." See ZAG.GAR.RA,

KAS, '"peer." This word occurs throughout the cult-inventory
texts, and is generally preceded by the name of the container in
which it stands. There are, hovever, a few places in the inventories
where the word stands alone: see KBo II 8 iv 19, 25; XII 2 iii 17.
In the latter instance, no vessel-name 1s required. In the former
two passages, however, it must be assumed. Thus, we have something
1like English, "l beers."

URUka%dama-. XXV 2l i1 17. Gurney (GHE, pp. 18-22), cor-
rectly places Kasdama near Nerik (g.v.), but his location for Nerik
is unacceptable (cf. GlHterbock, JNES, 20, pp. 92 ff).

JUR.SAGgonkallta-, KBo II 7 rev. 10, 12, 13, 20. Deified

mountain, See also £. *Xikkali%a- and H.S

*Kilinuna-.
oE8PO. "wrestling.," XXV 23 i 22. See Landsberger, WZKM,
56, pp. 115-117, —_—

ki-. On katta ki- (XxXV 23 1 12, 1), "to be under the
control of," see Sommer, AU, p. 212,

BUR.SAGy 1 ka118a-. KBo II 13 obv, 3, 5. Deified mountain.

In KBo II 7 rev. 12, wr. g‘S'Kenkall‘éa-, q.v. That n-+g/k before
q/k 1s not strange. See also ®'"“Kilinuna-.

GILIM., "wreath,"” KBo II 1 i 31, Hittite harSanalli-,

GILIM-ai-. "to put a wreath on (someone)." KBo 1I 13
obv. 18; XVII 35 ii 25; iii 33; iv 33; 36 3. Hittite harSanallai-.
See Goetze, JAOS, 74, p. 189,

HUR. SAGy49inuna-, KBo II 13 obv. 1, 2, 1. Deified moun-
tain. Occupies in KBo II 13 obv. 1 the position paralleled by the

occurrence of EUR'SAGKenkaliéa (gqev.) in KBo II 7 rev. 10, See

the note on KBo II 13 obv, 1L (above, p. 115),

KIN. "to write (?)." XXV 23 iv 6lj. See note on this
passage (above, p. 176).

GIR. "dagger." KBo II 1 i 29, 32; XXX 37 1 5, A cult
object for the Storm-god of Maras (KBo II 1 i 29) and BELU EN-a$
(KBo II 1 1 32). One copper dagger 1s only one of the objects
listed as belonging to the earlier cult of the Storm-god of Maras,
whereas the five copper daggers were all that belonged to the
cult of BELU EN-a% in the former period. In contrast to this
situation, Sulinkatte (at Tamarmara) 1s said to be represented b
a statue of a man whose right hand holds a dagger (XXX 37 obv. Sg.

i |
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*kulanittar, '"(the day) is completed." KBo II 7 rev, 22.
On this form, and the meaning of the verb kulani-, see above,
p. 29, n. 1,

GUB. "to stand." KBo II 1 i 36, 37; ii 14; 111 15, 20,
21, 28; KBo II 8 i 8; KBo II 16 13; XII 2 1 2; XVII 35 ii 36;
iii 40. GUB-a8, "standing,” in all passages cited, save XII 2 i 2,
where the form i1s finite; viz., GUB-ri., See under TUS.

URUGurtamassa-. KBo II 1 1ii 43; XVII 35 11 5, 7, 9, 37.
A cult center, Since it is associated with Sarwalassi in XVII 35
(see col. iv 17), it must be somewhere in the vicinity of Mt., Suwara
(gov.), which is listed in KBo II 1 i 32, 37; iii 26 (?), 3L
iv 17, as is Saruwalassi (1ii 1). See Forrer, Klio, 30, pp. 173 ff.

gurzip-. ‘'"helmet"(?), "vizor"(?). XVII 35 ii 135, Speiser,
JAOS, 70, pp. 48 f. Cf, gurpisu in CAD, V, pp. 139 f, particularly
section c¢c. See also below, under pattar,

gurzipant-., ‘wearing a gurzip-." KBo II 1 ii 22, See
the preceding entry.
TUlguyannaniya-. XII 2 111 9, Deifled spring. Other

occurrences: Bo L3I Iv 25 (unpublished: Forrer, Glotta, 26,
p. 184); XXVII 13 iv 21,

GIélahgurnuzzi-. "table." XVII 36 11; XXV 23 1 23, L8;
ii 27. See aoove, po 29’ n. l‘

PLAMA, KBo II 11 6; KBo_IT 7 obv. 12, 18, 19; KBo IT 13
rev, 2, 5; XII 2 1ii 5, Hittlte DInara-. See Friedrich, Hd, &,
I, p. 27, and Laroche, Recherches, pp. 100 f.

'Lilaz-PKartait. XXV 23 b 5. The name is written lLi-ag
PKap-ta[-1t) in XIII 32, left edge, 1. Not listed in Laroche,
Onomastigue. The fact that there exists a name Lila-UR,MAH
(Laroche, ibid., # 356) might be taken as an indication that -az
in the name in question is a logogram (AZ, "bear'), but this would
make the name impossibly complex.

4?
, . L0 D'RaxiM, IBoT IT 103 iv 12. This should be read
LU.K(MES) SI.KAXIM. See pariparai-,

marh-., "to stew (?)." KBo II 13 obv, 15; XVII 35 i 8;
ii 21; iv 26, In the expression ippiyan marhban, or marhan :ippiya,
the word marhan 1s very probably participial, The meaning, ™to
stew (?)," was suggested orally by Prof. Gliterbock. Kammenhuber,

RHA, 6L, pp. 16 f, takes iggizan and (UTUL)marbgg to be different
entities, and translates, ". . . ippija-Pflanze und marha-

k.
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Topfgericht., . . " Against this 1s the omission of a connective in

] all of the passages llsted, (we have the same references,) Gdtze,
i Hatt., p. 98, discusses (:) marh-, "to be successful (?)": this has
é nothing to do with our word, as Kammenhuber has already noted (1loec,

; cit.).

URUpg¥a-, XVII 35 111 11, 12. On this town, sse above,
P. 23. The location is in the Nest, probably the Northwest. See
Goetze, JCS, 14, pp. L6, L47.

NAu. "stone." The occurrence of this word in conjunction

with the verb karp- ("to 1ift") in KBo I1I 8 iii 28 suggests that
welght-11fting constituted a part of the entertainment that was
provided during the festival outlined there. On the other hand,
NAM—EE Siya- in XVII 35 ii 26; 36 L must designate something like

the present-day shot-putting contests,

UNerik, VIT 24 rev. L; XIT 2 111 18; 1v 8; XXV 25 I,

8, 16 (restored); XXX 37 rev. 1. On the location of Nerik, see
Gﬂterbock, JNLES, 20, pp. 92 ff, who places it near the Kizilirmak
downstream from Kargi,

NINDA.KUR, .,RA. "thick bread," assim. See Gurney, AAA,
passim Lla

27, ppr. 120 ff; G terbock, Orisns, 10, pp. 352 f£; the following
entry; and the notes on DUG Jarsi (above, bp. 185 r),

VINDA.KUR) .RA DUG har$i(ya%). "thick bread of the har$%i-
L ——=tes arsi

vessel.," KBo II 7 obv. 11; XBo II 13 obv. 11; XVII 35 iv 2L ;

XVII 37 1 10; XXV 23 iv 53; etc. For the interpretatlon of

harSiya% as gen. sing., see note to KRo II 13 obv, 2l (above,

p. 115). The expression N,K,R, NINDA barsiya% (XXV 23 1 L9: see
note on this passage, above, p. 175) is unparalleled, and is probably
a mistake for N.K.R. DUG har$iya’. See DUG harsi-,

PA, "half-measure," passim, A dry measure (1 PA = 3 BAN
(gev.)). See ngte to XVII 35 ii 11 (above, p. 151). Aibbreviation
of Akkadian FrARISU,

BAN, '"seah." A4 dry measure. passim. Akkadian SUTU =
Hsb, TIN D T(see note on XVII 35 i1 11 (above, p. 151)7. Larger
than an UPNU, according to position in 230/p 1 38; XXVII 13 i 29,
Used as a measure for a quantity of liquid (KBo II 7 obv. 13, 21:
ses note to KBo II 1 ii 17 (above, p. 71)).

pariparai-. "to blow (on a music instrument)." Note the
spelling paprianzi in IBoT II 103 iv 12 for paripariyanzi, It is
impossible to consider paprianzi in this passage as a form of
aprai-, "to do something unciean," "to defile one's self,"

pagsu- '"block of stone (?)." VII 2l obv, l; XXV 23 a 1
(here spelled pi%%u-). See Friedrich, ZA, NF, 15, p. 252. Laroche,

RA, 6, pp. 161 f'f, points out that theTe is an Interchange betwsen

pas and pi% in Hittite words (note particularly p, 162).

.lll‘.lllllllllllIlIllllIIlIIIIlllllllllllllllllllllll---------r*
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pattar. ‘"wing"; "flap(?)." XVII 35 11 35, I do not
understand tne function of this word in its context. Its asso-
ciation with the word gurzip in the phrase gurzip pattar suggests
o translation something like "helmet, with flaps." Note in this
connection the helmet on the figure at the "King's Gate" at
Boghazkdy.

BELU EN-a%. KBo II 11 33, 39. A deity. His cult sym-
bols are in the main daggers. Is a comparison with the "dirk god"
of Yazilikaya relevant?

HUR. SAG

If this is the same as Mt., Piskurunuwa, it is located, generally,
to the south of Hattusa (Gliterbock, JNZS, 20, p. 92).

pi%su-. "block of stone(?)." Written thus in XXV 23 a 1.
See Qaééu- .

pulai-, "to cast lots(?)." XVII 35 1 18, See literature
noted in connection with EZEN pula$%, above, p. 182.

LUgulala-. M ot-caster(?)." XVII 35 1 18 (restored).
See literature note in connection with EZEN pula$.

DUGpyRsITU. Ma(n offering) dish(?)." XXV 23 iv 43. See

DUGbaréigaréi-.

’

UBURU_ . "spring." See LZEN YsuRy_.

SURU_. "gummer." XII 2 i 3. See on this the article

EBURU in CAD, IV, pp. 16-20, which refers to the JNES, 8, ap-
ticle by Landsberger, who divides the Hittite year Into hamesh-,
4BUR (better, BURU ), zenati, and ’gED7 (i.e., spring, summer,

fall, and winter, respectively), on the basis of a reading of
XXXII 23 1ii 1l communicated to him by Gliterbock.

»

LUsanGa U.RA/RU. "old priest.” In XVII 35 i 24, 26, 27,
the number is plural in spite of the singular spelling. The pl.
verb in 1 26 necessitates this conclusion., The interchange be-
tween RA and RU in this text is not unknown in Sumerian.

GIéSAR. "garden." VBoT 26 12, See huek-. In re VII 2,
rev. 6, see p. 36, n. 1.

ST.KAXIM. "thunder-horn(?)." IBoT II 103 iv 12; KBo II
1 iv 2; KBo II 16 10. See LU Praxim,

Pi%karana-. KBo II 13 rev, 2, 5. Deified mountain.
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%ekan., "a span.” A small unit of linear measurement,
KBo II 1 1 8, 35, 36, 37, 39; 11 12, 15, 22, 2L, 3k, L41; iii 2,
8, 15, 20, 2B8,737;71iv 3, L3 KBo II 16 11, 13; VII 2l obv. 2;
XVII 35 ii 36. Larger than an UPNU (cf. GlUterbock, Orientalis,
n.s. 12, p. 151);"a half-cubit' (Laroche, RHA, X, pp. 21-23).

SE+NAG-. "to wash.," Objects: people--IBoT II 103 iv 6;
XVII 35 1 1, 17; 111 1, 2l; iv 3, 19; 37 1 3; delties--XVII 35
iii1 25; iv 6 (reflexivel); puwabi-s--XVII 35 ii 18; iv 8.

UTO0lyivammi-. a stew. KBo II 7 obv. 15, 29; XVII 35
i 35; i1i 30; iii 18, Is a comparison with %$iya-, "to press,"
pertinent? Kammenhuber, RHA, 6l, p. 18, thinks of Palaic %imiya-,
probably a type of bread. But our stew is made of meat,

SU.KIN. ‘"sickle." See &zEN (URUDU)gy yry.

GIééuru@ha-. mng, unknown. Possibly a musical instru-

ment. KBo II B iii 9, 17; iv 13. Outside the cult-inventories
this word is found in KBo IV 9 1il 36 ff; iv 28 £ff; IX 31 ii 19;

and XX 80 16. In IX 31 ii 19 and XX 80 16, the 018y, 4 said to
be of (gen.) the Surubha-. The jurupha- can be carried by the
palwatalla-women (KBo II 8 iii 9 ff; iv 13), and it is said to
take 1its stand in front of the huwas%i (KBo II 8 iii 17). These
data indicate that the Suruhha- is conceivably a musical instru-

ment, possibly a drum. Note “Surubha- in XXVII 13 i 21, listed
GIS3arac. DI
UUR.SAGY yara-. KBo II 1 1 32, 37; iii 34; iv 17; KBo II

16 7, 1lly; XVII 35 1ii L1 (?). Deified mountain. On the location
of this mountain, see above, p. 23.

after

TA. "from"; "with." "from"--KBo II 8 1ii 6; XVII 35 i 15;
11 16; iii 26; iv 2, M"with"--KBo II 1 i 38; XVII 35 1 30; ii 10,
See note on XVII 35 ii 10 (above, p, 151),

URUTakkuQéa-. VII 2 rev. 9. A cult center, not far from
Nerik, Gurney's location (GHE, p. 19) is unacceptable, because he
puts Nerik (g.v.) 1in the wrong place.

DUGtalaimmi-. s vessel, KBo II 7 obv., 2l4; KBo II 13
obv, 20. Cf, tallai-, a vessel for perfume, and Nuzi tallu-, a
vessel for oll, Our word is a Luwian ptec. in form., See Laroche,
Dictionnaire louvite, p. 89; Goetze, JAOS, 7L, p. 190. Possibly
thls vessel's shape, or other characteristic, permitted its use
as a lamp. At least, such appears to be likely in view of the

seeming interchange between DUGy 0 1aimiuskan Bunnazi and 8a%annusd
tianzi in the otherwise 1dentical lines KBo Il 13 obv, 20 and
ibid.,, reve 8 f. For other occurrences of the word, see Goetze,
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JCS, 5, p. 72. None of his passages yilelds a precise indication
of the nature of this vessel., It is used as a container for wine
and beer in KBo II L 1 3, 8 £, 14 £; X 91 iii 7; hence, it cannot
primarily be a lamp.

damma/e%-. "to squeeze," "to press"; "to donate(?)."
XII 2 ii1 15; XVII 35 iii 34; XXV 23 ii 6. The occurrence of this

word in XII 2 iii 15 presents a problem. Its meaning seems to be
parallel to that of pe har- in line 16; thus, "to donate." Pos-
sibly it has the same meaning in the other two passages cited,

NINDAganna%. "a type of bread." KBo II 7 obv. 6, 11, 16;

XVII 35 1i 21; 111 5, 29; iv 9, 10. Cf. Luwian NINDA

tanna§-
(Laroche, Dictionnaire louvite, p. 90).

DUGtanisana-. & vessel. XVII 35 iv 2. See Bossert, MIO,
2,. pp. 266-288, who essays to compare the shape of the vessel to
that of the hieroglyphic sign for "sky" (HH = tapasa-). See
Laroche, HH, I, pp. 96 f.

tarrauwai-. "to establish," "to institute.” KBo II 7
obv. 5, B, 18, 22; rev. 11, 15, 23, 27; VBoT 83 13,

KBo II 7 rev, 10 f is paralleled by KBo II 13 obv., 1 f,
In the former text, the king tarrauwait statues and a temple for
the cult, and dall offering materials, In KBo II 13 obv., 1 f, the
things the king tarrauwait (in KBo II 7 rev. 10 f) are objects of
the verb DU-anzi; dais has the game object in both texts. tarrauwai-
must, then, mean "to establish, "to institute," since one normally
performs (here DU-) in response to an order 1ssued by the king.
The participle refers to festivals in KBo II 7 obv. 5, 8, 22;
rev. 15, 23; and in VBoT 83 13.

tarh-, KBo II 1 iv 16; XVII 35 iii 14; 36 5. The occur-
rence of tarhhuwa$ in XVII 36 5 belongs to the same category as,
for example, tayazila®, "(the man) of the theft"; i.e., "(the)
thief." Thus, tarphuwa$ is "victor." See the note To K2o II 1
iv 16 (above, pp. 72 f).

lParhini-. XII 36 1 = XXX 37 1 1. Laroche, Onomastique,
# 679, lists in addition to the preceding references, KBo Il 5
iii 1, 32, 33; iv 6, 8. The references to col. 1iii are incorrect.
The Tarhini of XII 36 and its duplicate XXX 37 is an agent (at
Temarmara) of the king., The man mentioned in KBo II 5 may or may
not be the same person.,

tarna-. "to let." On the reading, tarnumma%, in KBo II

8 i 15, see above, p. 36, note 2. On SU,KIN tarna-, ses under

EZEN (URUDU)§U.KIN. The expression EGIR-an tarnummal, KBo II 7,
left edge, 2, presents a problem. It occurs elsewhere in II 8 vi 2;
IX 16 1v 11; XX 29 vi 3; XXVII 68 iv 1; XXXIV 126 6. Two possible
indications of the meaning are at hand. One is the "literal" mean-
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ings of the two words; viz,, "to let or leave behind." The other
is the fact that in two instances there are occasions where
another text deals with materials of a parallel or supplementary
nature to those treated in texts in which our expression occurs,
See KBo II 13 (parallel to KRo II 7, and more elaborate) and
XXXIX 6 ii 1-1ii 5 (transliterated and translated in Otten,
Totenrituale, pp. L8 ff: supplementary material is found in a
text published by Otten in welt des Orients, 2, pp. 477-L79).

In view of these considerations, it may not be too far from the
mark to translate, "of re-editing,” or "to be re-edited.”

tarup-. "to collect,” "to rather." KBo II 1 iii il
This passage cannct be translated literally. It must be read
something like, "Gursamasca 1s (already) catalocued." (See
XVII 35, which inventories the cults of CGursamassa.) The fact
that Gursamassa 1is not mentioned elsewhere in the text (K20 I1I 1)
precludes the possibility of a translation like "Gursamassa is
(herewith) catalogued,"

”

URU-%p, U g8, xxXv 23 a 1, 33 b 1. "(The town of the)
Deaf Man's Tell." A cult center.

DINGIR-i% EL-XU-US. XII 2 1 20, See comments to the
Dy 1,
entry “1Selku-,

DINGIR.¥Z8-tar. "divine images." VII 2 obv. 1, Xammen-
huber, 1I0, 2, p. [33, has pointed out that DINGIR,MiS-tar 1is
plural. She translates, therefore, "divine images," and refers
to the use of sincular verbs (in our passage, estas with plural
subjects elsewhere,

DINGIR MI. '"the black god." K230 II 8 i 17, 27, 31, 38;
iii 4 iv 30, MI is adjectival, because there are readings DINGIR-
LUM ¥I, and DINGIR-LI¥ MI (see Zhelolf, Za, ¥WF, 9, p. 181, note 2).
Jorshiped at Samuha (add to Laroche's references (Recherches,
p. 102), XXXII 133), and Farnassa (KBo II 8 i 17).

DINGIR, 258 LO.ME5, "the male deities," XII 2 i 11;
iii 18; XXV 24 1i 19, Their appearance in XII 2 is in such con-
texts as to indicate thelr subordinate role. Psrhaps it is not
amiss to compare them to the twelve deities bringins up the rear
in the procession of male deities at Yazilikaya. See note on
XII 2 iii 24 (atove, o, 29),

para DIB-. K=2o 1I 1 ii L, The expression, pard DIB-anza,
which must be restored in KBo II 1 i 23, 1s conceivably comparable
to kuitta para in Anniw. 1ii 16; i,s., "namely." I can not explain
ol 1eas0oil Lo Shie 510, plLC. LIl CONNECULLCcn wWilih men 1in the plurads.

tiyazi. K3o II 1 ii 6, To te restored in i1 25, because
the contexts in both instances are precisely the same. Hrozn¥
(308t, III, p. 6), however, restored SUM-izzl, perhaps in order
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to avold, at lsast in this case (i.e., i 25), the difficulty posed
by the word tlyazi. To be sure, It is difficult to understand the
word in the clause in which it appears; viz,, URU-gé tiyazi, Per-
haps tiyazi is elther a mistake for, or a rare form of, or some-
times semantically akin to, dai (3 sing., prs.). To be sure, the
verbs dai- and tiya- serve the same purpose in the construction
supinum + dai-/%Iya-, and both dai and tiyazi are found in this
expression., (See Kammenhuber, MIO, 3,  pp. 32-39.) TURU-a% tiyazi
can, of course, be translated, "the town takes 1ts stand."  In the
present context such an action would point to some civic action
assoclated in some way with the hilammatta-men, That is, the

local cult's servants are supplied by the town itself, independently
of outside assistance. On the other hand, if tiyazi is for tiyanzi
then URU-a$ could be a gen. sing,; thus, fig B.-men, namely . , . ’
belonging to the town, take their stand (l.e., report for duty)."

GIéTIR. "forest," "wood(ed area)." VII 2 rev., 6, See
above, p, 36, n. 1,
LUDUG.GAS.BUR. "potter." KBo II 1 i 25; 1i 6. See

Deimel, 3L, # 309, 25. I do not understand the -na in these pas-

LU

sages. One of the hilammatta-men., Ses hilammatta-.

’,

TULDugéa—. Name of a deified spring (body of water).
€Bo II 7 rev. 255 XB3o II 13 obv, 23, 27, 28, See notes on KBo II
13 obv., 28 (above, p. 115).

TUS. KBo II 1 i 39; ii 34; iv L, 19; KBo II 8 i 1, 3;
XVII 35 1 18; 1ii 23, The -a8 ending so frequently found suffixed
to this lozogram (and to GUB, geV.) 1is perplexing., It is most
probably to be understood as the nom. sing. ending found with
nouns like antuhBa-, But, the nom. sing., of aBant- (pte. from
es- ("to sit™) = TUS) is normally aSanza, not asantal, (But, see
Ehelolf apud Sommer, AU, p. 38l (3o 2923, unpublished), and
XXVIIT 104 iv 1L, v 18, where a%anda} 1s attested.) TU§-§§, which
i1s what one might expect, but rare, is found in KBo II 1 Ii 3L and
XVII 35 iii 23, The -a8 complement, then, may be a scribal conven-
tion, a writing stylization used for purposes of simplicity., But,
one may ask whether in descriptions of images TUS-a% cannot be Fen,
(sing. in KBo II 1 i 39, iv L4 KBo II 8 1 1, 3; plur. in K30 IT 1
iv 19) in agreement with gen, SAL, although it is separated from
SA% by KU.BABBAR in KBo II 8, Then only XVII 35 i 18 would have
TUS-a8 for nom. like the festival texts. Perhaps, however, this
introduces more riddles than it solves.

dusk-. "to entertain." KBo II 13 obv. 18; XVII 35 i 12,
33; 11 265 111 8, 35; iv 13; XXV 23 i 22; 1i 8 (restored); iv 1
(with -kén in all passages cited save XXV 23 1 22)., The occur-

rences in XVII 35 are 3 pl. prs. iterative. The contexts, how-
ever, are not different, and the difference in meaning, if any,

i 7 \
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must lie in an attempt by two (?) of the scribes more accurately

to deslgnate what in all cases was most likely an habitual activity,
In the all but universal clause, DINGIR.MiZS-ma%kan duBkanzi, the
-a8 1s probably a late 3d pl., nom, Friedrich, HW, p, 229, lists
only intransitive meanings for the word (mostly with -za). He does
not take into account the transitive meaning (without -z8) requirsd
by the context in the passages cited above. Cf,, however, his
"Unterhaltung" for dulcaratt- (HW, p. 230), and Akkadian HADU ("+to
be pleased") and HULDU ["to make happy," from which "to entevtain"
is not too far removed) (CAD, VI, ppo. 25 ff); ses above, po. 47 ff.

dusparatt-. ‘"entertainment." KBo II 7 rev. 9, 23;
XVII 36 9; XXV 23 1 47 (restored); b lj. See above p. LR, n. 1.

lrudnaliya-. VII 2l obv. 2; XIIT 32 obv. 8; XXV 23 iv 68 ;
2L 11 7. Tudhaliya IV, author of the cult reforms that are re-
flected in the cult-inventories, See above, pp., 21-25.

Dy URUGuréamaﬁéa—. XVII 35 11 5, 9, See above, p. 32,
n. 2,

Pu verik, VI 24 rev. 43 XIT 2 111 18; iv 8; XXV 25 I

XXX 37 rev. 1l. See above, »n, 22,

» T
Py f.saL. see YFYiaumis.

UN., K30 II 13 obv, 18; XVII 35 iii 23, 2Wy; 36 23; XXV 23
ii 7. The expression UN.ViS-naza (XVII 35 iii 33) must reoresent
dittite antuhSanna(n)za, nom. sing. of antuh%annant-, UN.Ma%-ni

in XVII 3§ iii 3“ is restored after XXV 23 1i 7, and represents

. -9
antup$anni, dat.-loc. of antuhbatar. In the form UN“I'A—QE
({20 IT 13 obv. 18), the -z8 may be nom. sinz. phonetic complement,
but it is possibly better to think in terms of the reflexive -za.

UBUypigta-, xxv 23 1 9, 3l, 35, L2; 11 18; iv 60. A
cult center. See the notes on URUdakmi%,

0y ta-suk-a-. XIT 2 iv 8, 1b, 18. 4 priest, in the

cult-inventories. See Laroche, Onomastique, #797, for listings
of other occurrences of this name, The reading is probably
farhunta-piya-. See Laroche, Dictionnaire louvite, pp. 127 f.
Note that there are no names in Onomastiaue beginning with Datta-,

but that some do begin with the element larhunt-; viz., #s BRI-6813.

DUtiyaunenzi. K30 II 16 8., Wote the Luwian nom, pl.
andinz -nzi (see Laroche, Dictionnaire louvite, pp. 103, 127).

DUTU-EE. In the Hittite cult-inventories, as elsewhere,
this expression is a title of respect used by subordinates when
referring to or addressing the king, See above, p. 18, n., 3,

lIlll.IIIIIIIIIIIl.llIllIlllllllll..llllllllllllllIIIIIIIIIIIIIIIIIIIIIIIIIIIII-L
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UD.ZAL.LI. K30 II 1 i 29, MName of a star (morning star).
See u8tze, gatt., ». 56, note 1, and Laroche, EA, L8, p. 219. In
Ko 11 1, one s of the ob]ects oP the Storm-god of lMaras.

LU . . @ "o . .

walahpiyala-, XIiI 2 1 lj, BSee Tenner, "din hethitischer
Annalentext des R8nirs Mursilis II" (Sonderdruck aus "Jubildumschrift
der II StHdt Heal%vnule”), p., 10, This is a discussion of words
ending in -ala-, and 1t contains references to X 60 3 and XIII 3
11 22, where our word occurs, The word deslignates the keeper of
the walhi-drink. I restore this word in the éII 2 passage because
L0, M3

I know of no better candidate berinning wa-al-alh. . . .
DuG v v s - - .
walu%a%biya-. KBo 1I 7 rev. 5. See following entry.
DuG v s v
waluta$iiya-. The reading with -%- in KBo II 7 rev. 5
is brought into question by the appearance of UGwalutassiya-

(with -1-) in XXVII 12 1 29 snd the parallel XXVII 15 1. I am
inclined %o think that the writing with -t- should apply also to
the occurrence in KBo II 7, the Dublished copy of which is not
always of the best order, Cf. {ursa/ta- in obv, 18, 19, and 20.
The suffix -a%%i- points to a Luwian scurce for the word and
Laroche, DicE. louvite, p. 106, lists a word waluti- (ﬂnA un-
Known) .

wardul(a)-. ‘'refreshment.,” XVII 25 1 33; iv 32. See
above, 2. L7 .

3

Jarwatalivanza, X3o0 II 13 rev. 4. See above, p. 30,

watarnahh-. "to order," "to command"; "to implore.”

%30 11 971 36; X/II 25 iv 6., The K30 II A context is not clear,
The participle, watdrnaggaza + the imperative e% (XVII 25 iv 6),

ig probably best understood as "be thou (thus) Implored," or the
lik=,

watku-, "to jump”; "to flee.” KZo II 1 ii 21, 39; iii 33;
WiI 2% 1 1R, 1In the Kio Il 1 passages, the priest is sald to

have fled. In XVII 35, a pul (g.v v.) will watku-to a person not
specified, who is to carry it into .the temple (restorpd) 1f pul

is "lot," then watku- here means "to fall (to someons),” which
ong. , under the c¢lircumstances, is not too far removed from "to
jump, "

weda-, "to build." ¥KBo 1I 1 i 26; 1i 7, 18, 30, Ll;

44 2. 11. 19, 25, 32. Ll: iv 15; XVII 35 ii 37, On the form

WELLIi, BSE€S AdUS Lo, 4ly Sd, e LU

\9L5)7A5, AR RA.  "postament. " passim, The Z,G.R, may
be located outside ({Bo II 13 obv, 16) or inside (KBo 1I 13 obv. 20;
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XVII 35 1ii 26) the temple. It is frequently a point at which
offering materials are put (IBoT II 103 iv 15; XVII 35 i 21; etc:
see Zimmern, 7ZDMG, 81, XLIV)., The Z,G.R. 1is decorated with fruit
(KBo II 8 iv 2L4; KBo II 13 obv, 13). Sacrifices are performed-at
the Z.G.R. (XVII 35 1 7; 37 1 9: see Quek-). At the end of a
day's festivities the deity is taken back to his temple and set
down on the Z.G.R. (KBo II 13 rev., 8; XVII 35 ii 28). The uses

to which the Z.G.R. was put, then, were many and varied, and such
that a meaning like "postament" suggests itself. Since, however,
7AG.GAR.RA 1s ABIRTU ("sanctuary") in Akkadian, and since, further-
more, several clear representations of the ABIRTU showing it to be
a small model of a shrine are found on various kudurrus (see, e.g.,
MDP, 2, p. 90, line 6, and plates 18 and 19; BBS, plates XLIII, XLIV,
YTLVI, XLVIII), it is possibly preferable to think of the Hittite
Z.G.R. 8lso as belng an object representing a sanctuary. A posta-
ment or offering stand in the shape of a sanctuary would fit the
requirements of the Hittite contexts where the word is found.
Furthermore, if such is the case, the use of INA with Z.G.R.

(XVII 35 i 3, 21; ii 22; iii 6, 30; iv 10, 29) may actually mean
"into."

The -2% in Z.G.R.-anma$ ISTU GURUN unuwanzi (KBo II 13
obve 13) 1s a Iate 3d pl. nom, (cf. under dusk-).

zarim(m)i/am(m)a. KBo II 8 iii 13; iv 33, 35, Cf. Luwian
zar(r)iya-, which Laroche, Dictionnaire louvite, pp. 113 f, states
may be an eplthet of rivers, "impstueux." Meriggi, W7ZEKM, 53,
p. 213, with note 53, commenting on zaré-, suggests "reiszend."
It is difficult to concelve of a "raging" spring. Perhaps "rip-
pling" or "agitated" would be better., Cf. John 5:3 f. The form
is Luwian ptec.

DINGIR.MES Zawalli-. XII 2 iii 15. See above, p. 89
(note on XII 2 iii 2[;). See Laroche, KRecherches, p. 92, and add
to his references, perhaps, XAV 32 1 1l4.

zeya-. '"cooked.,"

ze(y)antaz(a)., abl, sing. KBo II 13 obv. 15; VII 24
obv., 7; XXV 23 i 17, 28; a 5; 2l 1i 11, zeyala,
KBo II 8 1ii 8, is orobably for zé-ya-<an>-ta’® -<za.

zena-, ''fall.,"

zeni. An ungrammatical, ldiomatic form in the expres-
sion GIM-an zeni DU-ri, "When it becomes 'in the

fall . . .'" (KBo II 7 rev. 12; KBo II 13 obv., 25;
VBoT 49 3; 122 L). ,

l;izazi(zg)—. KBo II 7 rev. 10; K2o II 13 obv, 2. See
notes to KBo IT 7 rev. 10 {(above, pp. 103 f).

71Z. ‘"spelt." passim, An offering material. Frequently
designated as determined for the harSi-vessel (KBo II 1 passim;




202

KBo II 7 obv. 19; rev. 2, 11l; KBo II 13 obv., 26; XVII 35 ii 8).

It is ground and crushed during the spring festival (KBo II 7

obv. 10; rev. 6, 18; KBo II 13 obv. 10 (restored)). It is poured
into the baréi(zalli)-vessel at the timse of the fall festival

(KBo II 7 rev. 29, 30; XXV 23 1 35)., Sometimes it serves in some
way or other as a standard for determining the capacity of a
vessel (XII 2 iv 1; VBoT 26 7). In view of these observations,
then, it seems probable that the material (contained in the har8i-
vessel) that is ground and crushed at the spring festival, whether
stated to be so explicitly or not, is 2IZ, "spelt." The same may
be said in re the direct object of the verb "to pour" in the clause

DUG hardi/ ﬁﬁcbaréiyalli Subha-/1i8huwa-, when such object is not
expressed,

:zuzunimi zuzuninti. KBo II 8 ii 5, On this, see Gliter-
bock, Orientalia, n.s. 25, p. 126, which is noted in Laroche,
Dictionnaire louvite, p. 116, Mng. unknown,

IV.GUB-. "standing on all fours." KBo II 1 i 29, 3l4;
iv 3; KBo II 16 11, See GlUterbock, Oriens, 13 pp. 361 f; Otten
ZA, 5L (NF 20), p. 147, note 295 (Friedrich, HW, E, II, pp. 31,
32). H. Lewy's, "The Meaning of NIG,DU in the Mari Texts,"
Orientalia, n.s. 27, pp. 55 ff, is not relevant here,




