
Analysis of a Hittite Oracular Document*

by Oguz Soysal — Chicago

In memory of my mother

KBo. 18,151, a small tablet with an oracular report, is discussed here. It refers pri-
marily to the fate and military fortune of a Hittite king, and contains names of the
enemies of the Hittites on the South-eastern front. One of them, mZikiltu, can be linked
to Alalah (level VII or IV). Historical and cultural characteristics of the content strongly
plead for an Old Hittite time for the dating of the text. The female practitioner of the
KiN-oracle in KBo. 18,151 seems to have a Haitian background which is reflected in the
features of the language and in the cultural elements of this document.

In 1971, H. G. Güterbock published the copy of a small tablet as
number 151 of KBo. 18. Even though this text does feature typical
divination elements, it is not exactly an oracular text. Based on its
appearance, the tablet was presented by the copyist in the Vorwort
(p. Ill), and Inhaltsübersicht (p. VI) in the category of "Hittite Let-
ters", and among "oracular reports in the small tablets". It did not
take long for this text to attract the attention of Hittitologists, not
only because of the characteristics of its language and orthography
but also because of its content. In separate articles both published in
1974, A. Archi and A. Ünal/ . Kammenhuber analyzed KBo. 18,15l1.

* The manuscript was completed in February 1997. An earlier Turkish version of this
article appeared in Archivum Anatolicum 3 (= Gs. E. Bilgi9, 1997/98) 301-339.

I want to express my thanks to H. G. Giiterbock for his kind permission to use
the photograph of the tablet 806/w (= KBo. 18,151) for making collations. He made
many useful remarks as well. I also would like to thank H. A. Hoffher for his per-
mission to use the files and other materials of the Chicago Hittite Dictionary Project
which is supported by a grant from the National Endowment for the Humanities.
To G. Beckman, L. McLarnan and K. Mineck l am indebted for correcting the
English.

Hittitological abbreviations follow those used in J. Friedrich/A. Kammenhuber,
HW2 (1975ff.) and H. G. Güterbock/H. A. Hoflner, CHD (1980ff.).

1 A. Archi: "II sistema KIN deila divinazione Ittita", OrAnt. 13 (1974) 113-144, espe-
cially 131 ff.; A. Ünal/ . Kammenhuber: "Das althethitische Losorakel KBo. XVIII
151", KZ88 (1974) 157-180. Since both articles will be often referred to below,
they are hereafter cited with this footnote.
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This text is still frequently alluded to in the secondary literature, par-
ticularly because of problems in its dating2.

This text contains procedures of a KIN- (lot, performance or sym-
bol)3 oracle which generally refer to the oracular determination of the
fate of a Hittite king. Because some enemy names in this text point
towards a military-political topic, nal/Kammenhuber (see n. 1) 160,
166, 167 and 174 accurately interpreted KBo. 18,151 as being related
to a divination regarding a planned military expedition (against the
Hurrians). It is certain that we have to deal here with an unusual
oracular text, not only because of the tablet's appearance but also
because of its content. In this text no oracular questions are posed,
and no interim results reported, favorable or unfavorable4. It is highly

2 See the section on dating the text.
3 Contrary to the terms currently in use in the secondary literature, "lot oracle" and

more rarely "performance oracle", R. H. Beal, JAOS 112 (1992) 128, and in:
Magic & Divination in the Ancient World (forthcoming) fn. 209, recommends nam-
ing this type of divination a "symbol oracle". Until the question of how KiN-oracles
were performed is answered — whether the actions were carried out by animals, or
whether there was some involvement by the practitioners (see recently A. Archi, in:

gypten-Vorderasien-Turfan [1991] 89, and V. Haas/I. Wegner, MDOG 128 [1996]
106f.) — an exact definition is not possible. If there were manipulations by the
practitioners of the divination procedure, then "performance oracle" is the best can-
didate. The word aniyatt- "work, output, performance", which is the Hittite reading
of the logogram KIN, also supports this assumption on the semantic level.

S. Kosak, ZA 84 (1994) 289, calls attention to the divination text KUB 60,24
which mentions in obv.? 4' pulle pessiya- "to throw lots (= tokens7)". This phrase
could be evidence for a real, but hitherto unproven, "lot oracle" amongst the Hit-
tites. Thus, I agree with Deal's opinion that the qualification of κΐΝ-oracle as "lot"
must be abandoned for now (see also idem, in: The Context of Scripture, vol. I
[1997] 207 fn/2).

Shortly after completion of the present article, in March 1997,1 had an opportu-
nity to attend the lecture "KBo. 18,151: A Hittite κΐΝ-oracle Reconsidered" given
by A. M. Kitz at the 207th Meeting of the American Oriental Society in Miami.
Based upon the comparison with lot-casting terminology and methods from Akka-
dian, Ancient Greek and Hebrew traditions, she indicated that KBo. 18,151 is a "lot
oracle" where the procedure may have involved shaking, flying out, and falling of
lots; cf. Abstracts of the Two Hundred and Seventh Meeting, p. 20. Since words
such aspul- "lot", pulai- "to cast lots", or (pulle) pessiya- "to throw lots (= tokens7)",
watku- "to jump out (said of lot/token7)" which may be typical of real lot oracles (see
above) are neither mentioned in this, nor in any other κΐΝ-oracle from Bogazk y, I
cannot share her conclusion.

4 Rare examples which contain only divination performances are KUB 18,5 + KUB
49,13 and KUB 49,82 (uncertain). However, the first mentioned is a bird oracle, and
also differs from KBo. 18,151 in form (especially its large size). The latter example
is a very poorly preserved κΐΝ-oracle, and it does not offer us much information to
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probable that KBo. 18,151 was prepared as a report in letter form
containing the oracular performances5 in response to another text with
the fate-prediction question(s), which should also have been forwarded
or even sent from a different place. If we are really dealing with a
letter here, this implies that this communication had been carried out
over a long distance. We know that the divination sector among the
Hittites reached beyond the metropolis of Hattusa, and not only did
it include provincial towns such as Ma§at, Ortaköy, and Ku§akh in
Anatolia6, but also those cosmopolitan cities housing foreign civi-
lisations, such as Alalah and Emar in Northern Syria. In addition to
letters which were dedicated to oracular subjects, there are also report
texts which are smaller and simpler in appearance, and very tiny tab-
lets, the so-called "etiquettes", with only oracular features7. These
types of documents, which have been published by H. G. Güterbock
as KBo. 18,138, 141 — 151, contain either only the oracular question/
inquiry (KBo. 18,144), or the performances and the results of the ora-
cle (KBo. 18,143), with the exception of KBo. 18,142 which has the
oracular question on the obverse and then gives the performances and
result of the oracle in a careless handwriting on the reverse. Since the
publication of KBo. 18, several more have been added to this type of
document. Recently, a very small tablet (beginning with an allusion to
the land of Alasiya) containing only the divination question has been
published by H. Otten as KBo. 32,226. Among the oracular texts origi-
nating outside of Hattusa, we can count M§t. 74/64 from Ma§at
Höyük and KuT 39 from Kusakh, which also contain only the oracu-
lar inquiries8. All these documents in the form of questions and re-

draw conclusions. Moreover, the sides of this tablet concern different subjects
(obv. ii?: cultic matters; rev. iii?: oracle performances). On unusual oracular docu-
ments see Ünal/Kammenhuber (see n. 1) 166, and H. Berman, JCS 34 (1982) 97, 98,
122, 123, 125.

5 Cf. H.G. Güterbock, KBo. 18, p. Ill: "Nr. 151, ... äußerlich ganz wie ein Brief
aussehend, ein Orakelbericht".

6 Preliminary and brief information on newly discovered divination texts from the
Ortaköy and Kusakh excavations: A. Süel, Belleten LIX/225 (1995) 271, 276, 281;
G. Wilhelm, MDOG 127 (1995) 41. For the oracular texts of Kusakh see now Haas/
Wegner, MDOG 128, 105-120.

7 These three kinds of tablets are listed by E. Laroche under CTH (suppl.) *581
(RHA30 [1972] 113) "Lettres traitant d'oracles" without any distinction between
them.

8 S. Alp, HKM (1991) no. 115. Alp, ibid., XII, describes this document as a "small
oracular text. Tag(-tablet)?". In a comparison of this Ma§at tablet with KBo. 18,144,
it is striking that both tablets end with two vertical signs ("2, MIN"?). It may not be
an accident that this sign does not occur in KBo. 18,142, which also contains the
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spouses are indications of the existence of communication over long
distances in the divination sector However, the most concrete example
of this subject which also rests on a historical platform is the episode
of Nuwanza, the "Chief of the Wine", narrated in the extended annals
of Mursili II: In the ninth year of his rule, the Hittite king sent an
order to Nuwanza, who was stationed in the Upper Land, ordering
the relief of the city Kannuwara, which was under siege by Hayasa.
However, before Nuwanza set out on his campaign, following the ad-
vice of the generals, he asked Mursili II to allow performances of bird
and flesh oracles on the matter. Later, the results of the divinations
were brought to him by prince Nanaziti (KBo. 4,4+ ii 16—57).

When it was necessary to perform a divination procedure in order
to secure the approval of the gods on issues concerning the cult, mili-
tary, etc., the oracular question was first inscribed on a tablet, then
the oracle performances and results were added as a continuation of
the text. When the oracle was concluded, the tablet was baked. In
these tablets, the passages with the oracular questions were set down
in conventional handwriting; however, the parts which contain the div-
ination performances were carelessly written, due to the stress involved
in recording the procedures with haste. Although the same scribe prob-
ably wrote both sides of the tablet, the striking differences between the
ductus of the obv. (inquiry) and the rev. (performance and result) can

answer (with verdict) after the oracular inquiry. Thus, this mark could be under-
stood as a technical symbol in the oracular correspondence requiring an answer on
a separate tablet from the distant addressee. However, in the Ku§akh tablet KuT 39,
after the inquiry in obv. 4 we find two Winkelhakens and two verticals. This small
tag-tablet has been recently published by G. Wilhelm, in: Kusakh-Sarissa, Bd. 1,
Fasz. 1 (1997) sub no. 29 (cf. also remarks in p. 30). It reads as follows:

(1) tak-su-ul
(2) ze-en-nu-me-es-na-as
(3) u-dq-i
(4) SE-r/-M1?

(lower edge) YVYf
"(10 it shall bring the peace of ending (i. e. final peace), (then the verdict) should
be favorable". Could this be a divination inquiry prior to a military expedition?
NB. The uncertain reading of "rw (= as)" in line 4 follows a suggestion of G.

Wilhelm (personal communication). According to his collation, the sign is not "rw"
as the copy of KuT 39 would seem to indicate.

In addition to the above mentioned examples, P. Neve, Hattusa — Stadt der
Götter und Tempel (1993) 43 and 49 (Abb. 126), introduced some small divination
tablets (each a few cm. in diameter) newly discovered in Temple no. 30 at Bogazköy.
However, we can say nothing about their content or textual character until their
cuneiform edition.
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be seen clearly in KBo. 18,1429. For oracular communications sent
over long distances a different procedure was followed, in which the
questions and their responses were written separately and mutually
sent out to addressees. The tablets which contain only the question or
the performance/result are the vehicles of these means of communica-
tion10. The document treated here, KBo. 18,151, is one of these, in-
cluding the divination performances and also the final result as the
response. According to the information on rev. 1, the text originated
in the city of Hattusa. If this is the case, the question arises as to why
the tablet was found at Bogazköy. For some unknown reason the tab-
let was not sent to its destination.

Compared to the typical -oracles, the uniqueness in terminology
and style manifest in KBo. 18,151 are consequences not only of the
difference in genre (letter or report) but also of the early period to
which it belongs (Old Hittite). These features have already been
treated by Ünal/Kammenhuber (see n. 1) 166ff. In a separate section
below, I will review these features and others which I have noticed as
additions to Ünal/Kammenhuber. Although KBo. 18,151 has been
fully analyzed and edited in the above-mentioned works, I see a new
text edition as a necessity, so as to include some suggested readings
based on collations from the tablet's photograph. I also will deal with
a few details pertaining to the language and content before concentrat-
ing on a discussion of the dating of KBo. 18,151.

I. Transliteration and translation
Obv.
§1. 1 [ur]uHa-at-tu-st4-ma-as ^su/Gi1

2 mZ/-fA:71-<//>-r/w1-M1y a-ra-i-is
3 LUGAL-ÄS na-ak-ki-se-et ta-a-as
4 tiNGiR.MES1 pa-ra-a pi-ta-a-as

§ 2. 5 ni-pi-[s\a-as diSKUR a-ra-i-is is-tar-ni-ka-i-in ta-as
6 LOGAL-as na-ak-ki-se-et ta-as
1 mZi-ki-il-tu ba-i-is

9 Further samples of remarkable changes in the handwriting of oracular texts are cited
by Berman, JCS 34, 94 fn. 5, and ibid., 122. For an example from Ku§akh (KuT 26)
see Haas/Wegner, MDOG 128, 106; see now KuSa. I/l, Nr. 17.

10 There are also some passages in letters announcing that divination results will be or
had been sent separately: A. Ünal, RHA 31 (1973) 53-54.
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§ 3. 8 ΊΐΜλ-Ια-α$ a-ra-i-i$ * tu? -ak-ki~se-{eP ta-as
9 ha-ar-ka-an ta-as *vP-ha-li-*&-$e-et ta-as

1 0 DINGIR.MES pa-ra-a pi-ta-as

§ 4. 1 1 "™Ha-at-tuJ&-as *I-na-re-es a-ra-i-is
\ 2 is-tar-ni-ka-i-in ta-as he-en^-ka-an *ta*-as
\ 3 ha-ar-ka-an ta-as Jiur-ΐαφ) ba-i^-is

§5. 14 [ ]-Γλ·-λ· a-ra^-i-is na-a\k-ki-se-e\t ta-a^s
1 5 [DINGIR.ME§ pa-ra-a] pi-ta-as ΓχΊ-[ ]

§6. 16 [ K-y*-*"1-!
(breaks off)
Rev.

1 [ ](-)r*(V(-)[
2 *he-erf-ka-an[ta-as(l) ... ta-astf)]
3 »™Ha-as-su-*f [ba-i-is]

§ 7. 4 na-at-^a1 »™Κα-αη-Γηί-6& a-ra-?-[is]
5 na-ak-ki^is^-se-et^ ta-as hur-la-as ul-ha-a[l-li-is-s\e-et ta-as
6 i-ta-lu-*? [ pi-t]a-as

§ 8. 7 [i-t]a-*li?-[wa!-arii-za h]e-{ erf-ka-an ^ta^-as
8 [ ]-Γ^-ΛΓΊ?(-)[ K]UR?-as ^d-as-su ar-ha tu-uh-se-et

§ 9. 9 LUGA[L] fx-x\-)ar-si-ni-i alHal-*ma*-su-ut *ta
10 LUGAL-<XS p\i-r\a-an pi-tu-li-ya-an ta-i-is
1 1 SAL.LUGAL ρ[ί-Γα-α]η(Ί) pi-tu-li-ya-an ta-i-is
12 DiNGiR.MES-a[^? ρα-Γ\α-αΛ pa-i-it

§10. 13 uru[x^-[...]-[sa]'i-tu-ma-as a-ra-i-is
14 i-t[a-lu-us i]s-ta-za-na-as™EB*
15 LUGAL-ruf5 MEI? ta-as ut-ni-ya-ta-an us-tu-ul ta-as
16 ar-si-in ta-as
17 ΓοΐΝθΐκΊ.ΜΕ8 pa-ra-a pi-ta-as

§11. 18 fA-as-ki-li-as a-ra-i-Ί?
19 i-ta-^lu-wa1 ba-i-it

Obv.
§ 1. 1 The Old Woman of Hattus(a) (says/reports thus):

2 Ziki<l>tu arose.
3 He took the difficulty of the king,
4 (and) carried (it) out (to) the gods.
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§ 2. 5 The Stormgod of the s[k]y arose. He took the illness,
6 took the difficulty of the king,
7 (and) gave (them back to) Zikiltu.

§ 3. 8 The Human arose. He took his difficulty,
9 took the destruction, took his attack,

10 (and) carried (them) out (to) the gods.

§4. 11 The goddess Inare of Hattus(a) arose.
12 She took the illness, took the death,
13 took the destruction, (and) gave (them back) to the Human.

§ 5. 14 [...] arose. It took [hi]s difficulty,]
15 (and) carried (them) [out (to) the gods.] ... [

§ 6. 16 (traces of two signs, then breaks off)

Rev.
1 [...]
2 [took] the death, [took the ...,]
3 (and) [gave (them back7)] to the city of Hassu(wa).

§ 7. 4 The city of Kannes [did] not arise.
5 It took his difficulty, took the atta[ck] of the Hurrian,
6 (and) [carjried (them) to the evil.

§ 8. 7 The evi[l] took the [d]eath,
8 (and) [...] cut off the welfare of [the l]and?.

§ 9. 9 The kinfg of the land7 of.. .^Oarsim took the sacred throne.
10 He put the worry b[ef]ore the king,
11 he (also) put the worry b[efor]e? the queen.
12 He went [forw]ard t[o] the gods.

§ 10. 13 The city of [.. .]s/gatuma? arose.
14 It took the ev[il p]ersons,
15 took the battle7 of the king, took the sin of the nations,
16 took the arsi-,
17 (and) carried (them) out (to) the gods.

§11. 18 Äskilia arose (saying):
19 "The evil (one) has gone!"
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II. Commentary.
Obv.n2and7: According to Ünal/Kammenhuber (see n. 1) 174,

the person bearing the name twice mentioned in the text — once with
a spelling error (mZ/-r/c{1-</7->r/i/1-//i) — is a Hittite general12. However,
from a morphological perspective we can immediately recognize that
the name is not of Anatolian origin: neither is it a typical Hittite-
Luwian name, nor does it belong to the so-called "Cappadocian
names" among which the non-Indo-European Hattian language is
strongly represented. In this situation, a place of origin outside of
Anatolia becomes probable. The first alternative that comes to mind
is the Hurro-Semitic/Amorite milieu. In my opinion, the most fitting
candidate for this would be Zikild/ta, who is documented in the texts
from Alalah levels VII and IV. In the list of proper names given by
D. J. Wiseman, The Alalakh Tablets (1953) 153, we encounter the
following persons13:

Zi-ki-*iP-da: AIT 19!:3 from level VII. The text number must be corrected to 24. The
tablet belongs to the reign of Ammitakumma, the king of Alalah. In this document,
Zikilda and before him Nadina both bear the title lu-me§fcM-w/-/w-rw14. A copy of the
tablet is provided by Wiseman, AIT, plate X, and more recently by Zeeb, UF 24,478.

Zi-gi-il-ta17: (LU A-la-la-ah) AIT 58:27 from level VII. The tablet is dated with the
name of Irkabtum, king of Yamhad. As opposed to the reading Zi-gi-il-ki-ba by Wise-
man, ibid., 152, the name should be emended as proposed here. The copy of the tablet
is in Wiseman, ibid., plate XVII.

[Zi-gi-il-ie]: AIT 270:13 from level VII. However, this must correspond to the Ak-
kadian word sikiltu(m) "possession, acquisition"; see Wiseman, JCS 13 (1959) 29 and
A. Goetze, ibid., 37.

Zi-ki-il-ta: AIT 148:16, 156:6, 217:18 from level IV.
Zi-ki-il5-ta: AIT 137:3 from level IV.
Zi-ki-iF-ta: AIT 207:44 from level IV. Wiseman, AIT, 153 reads this as Zi-ki-ia-ta.

1* For the contextual confirmation of the obv./rev. determination of the tablet given in
the edition of KBo. 18 with question marks, see Ünal/Kammenhuber (see n. 1) 163.

12 According to Ünal/Kammenhuber (see n. 1) 170 fn. 34, Güterbock has retracted his
early proposal in KBo. 18, Indices (p. XIV), that despite the male determinative,
Zikiltu may be the same person as the Old Woman from Hattus(a) performing this
divination (obv. 1).

13 Since D. J. Wiseman does not provide the cuneiform copies of all tablets, some of
the occurrences of Zikilta are based merely on his readings and commentaries, so
that no certainty can be claimed here. Moreover, the index of his book is sometimes
unreliable on the readings of the names and citing of their occurrences. Therefore,
I refer to them only with*reservation.

14 This is mentioned both in AHw. I 519 and in CAD K 611 under kutturu as a profes-
sion/social class of unknown meaning. But F. Zeeb, UF 24 (1992) 464, interprets
the passage in question as DUMU.MES Ku-ut-tu-ru "the sons of Kutturu (= proper
name)".
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The interesting point in KBo. 18,151 is that besides the spelling
error made once in the writing of Ziki<l>tu, the name has been set
down in this Hittite document as a t/-stem, although the occurrences
in Alalah end always with -a15. It is a fact that the proper names from
the Syrian region are generally rendered into Hittite either retaining
their original forms (Zukrasi, Irkabtu), or occasionally with an a-
theme vowel (like Aziru/Azira). The unusual case of the proper noun
in KBo. 18,151 possibly occurred not so much due to the incorrect
pronunciation of a foreign name in Hittite, but rather because of the
ethnic origin and dialect of the Old Woman (= female practitioner)
from Hattus(a) who dictated the text. This assumption — as will be
discussed below — is valid since in KBo. 18,151 not only Zikiltu, but
also other proper names of Anatolian origin exhibit rare stems.

Even if Zikiltu in KBo. 18,151 did not originate in Alalah, we might
expect him to be a citizen of a city-state in Northern Syria which
was initially under the sovereignty of the Hurro-Amorite Kingdom of
Yamhad (the Alalah VII period), and was later dominated by the Mit-
tanni Kingdom (the Alalah IV period). The frequent attestation of per-
sonal names in the Bogazköy documents also known from Alalah VII,
like Atradu, Dada, Zukrasi16, and the fact that the latter of these was
a general from Yamhad who fought together with Zaluti against the
Hittites under the command of Hattusili I near the city of Hassu(wa),
strengthen the possibility of Zikiltu's being a person from the same
region, who exercised a military-administrative profession. But, con-
trary to Ünal/Kammenhuber (see n. 1) 172 and 174, I hold the belief
that Zikiltu was not an ally of the Hittite king, but was rather his
enemy. Indeed, in KBo. 18,151 § 1, Zikiltu was involved in an action
against the king in parallel to the actions that the enemy in § 3 (hurla-
"the Hurrian") and the other foe in § 5 (the city of Hassu(wa)?; see
rev. 3) were engaged in. In contrast to Zukrasi, we do not come across
Zikiltu in the extant Hittite historical texts. However, it is not neces-
sary for him to be a famous person like Zukrasi. His inclusion in this
oracle reflected his contemporary status — as the enemy whom the
Hittite king had just planned to engage in combat.

In addition to the occurrences of the proper name Zikild/ta outside
of Hattusa, there is another document recently introduced by M. Sal-

15 In the Hittite-Anatolian onomasticon the alternation of alu as final phoneme is
observed only between masculine Zidand/ta and feminine Zidandu proper names;
see E. Laroche, NH (1966) 329.

16 For these persons and their attestations see C. Kühne, ZA 62 (1972) 242 ff.
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vini in The Habiru Prism of King Tunip-Tes§up of Tikunani (1996).
This text, in the form of a prism, is a list of 438 "habim-soldiers"
whose names are mostly Human or Semitic. Among these a mZi-ki-il-
da (vi 16) is mentioned. The document belongs to Tunip-Tessup, the
king of Tikunan(i), a Hurrian city located in the Middle Euphrates
region, between southeastern Anatolia and northern Syria. From an
Akkadian letter of Hattu§ili I sent to this king (published in SMEA 34
[1994] 61 —80 by Salvini), we deduce that Tunip-Tessup was a contem-
porary and vassal of the Hittite king Hattusili I. Thus, even though
the Zikild/ta in question was not necessarily one of the persons in the
Alalah texts, he was clearly contemporaneous with the other person(s)
sharing his name in the Alalah VII period. Also, his military status in
this list of persons fits the. interpretations that I have made for the
Zikiltu in KBo. 18,151 very well. The prism of Tunip-Tessup also in-
cludes names that are similar to and identical with the personal names
of foreign individuals and enemies of the Hittites. These names are
found in historical documents relating to military-political events
which occurred in the Middle Euphrates region during the reign of
Hattusili I; for example: ml-ri-ya (i 51, 52) cf. Iriyaya in the "Ursu-
Text" KBo. 1,11 obv.! 28'; mKa-ni-u (vii 1) cf. Kaniu in the "Cannibal-
Text" KBo. 3,60 ii 8 and 12.

The appearance of particular personal names as active symbols in
divination proceedings is not characteristic only of KBo. 18,151; fur-
ther and rare examples are found in Archi (see fn. 1) 144. Among these
a person named Temete/i appears as an active oracular figure in KUB
5,1 iii 91 —92 (mTemeieis*za GUB-tar INIM salli-ya wasiul ME-as Inu-kan
DINGIR.MES-OS «</?#/,?». As understood from this divination text, Te-
mete/i is an-official directing certain military operations in real life.
But, unlike Zikiltu in KBo. 18,151, Temete/i is an ally or a commander
of the Hittite army fighting against the hostile Kaskaen cities17.

Obv. 3, 6, 8, 14; rev. 5: In this text nakki- (n.) is always used with
the possessive pronoun -set "his". The word which has been translated
by Archi (see fn. 1) 133 and by Ünal/Kammenhuber (see n. 1) 165, 169
fn. 31 as "difficulty" we find in CHD L-N, Fasc. 4 (1989) 368 under
nakki- with the meaning "honor, importance, power". Because it
appears exclusively among the negative symbols in the course of this
divination's proceedings (obv. 5: istarnikai- "illness"; 9: harka- "ruin")

17 Cf. R. H. Beal, THeth. 20 (1992) 470-471; text edition by Ünal, THeth. 4 (1974)
32 ff.
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I would prefer the first mentioned meaning. Note that later in CHD
P, Fase, l (1994) 49, the translation given for nakki- is also "diffi-
culty".

That nakki- in our text belongs to the king (LVGAL-US) is especially
emphasized in obv. 3 and 6. Although the word "king" is not paired
with "difficulty" again, nakki- must be attributed to the king also in
three subsequent lines (obv. 8, 14, rev. 5), referred to as just -set "his"
in order to conserve space on the tablet.

Obv. 5: According to the files of the Chicago Hittite Dictionary
Project the spelling of the word nepis(a)- "sky, heaven" with initial ni-°
is unique only to KBo. 18,151; for the occurrences nepis(a)- see CHD
L-N, 448. Kammenhuber, THeth9 (1979) 223, cites [...](-)x(-)ni-pi-
sa-az in KUB 44,56 obv. 8' as a possible second occurrence for this
ni-° writing; however, in this acephalic condition it could have another
referent. KUB 44,56 contains a purification ritual, and due to both its
content (cf. rev. 2, 15: \liabar\na\ rev. 9: dSulin[katte]) and its syntacti-
cal features (cf. rev. rt. col. 1, 8, 9: particles and pronouns suffixed to
the predicate), it is probably of Haitian origin.

For the occurrences of nepisas diSKUR "the Stormgod of the sky",
which all are from the Old and Middle Hittite periods, see provision-
ally Unal/Kammenhuber (see n. 1) 170; additions to these are: KBo.
3,7 i2; KBo. 3,22 rev. 51, 56; KUB 23,12 ii (19'); KUB 33,24 i 29';
KUB 57,86:6'.

The arising of Ziki<l>tu and delivering of negative things to the
gods by him in the previous paragraph forces the Stormgod of the sky
in line 5 to react, since he is a member of the divine group on the
king's side. Thus, the general designation DINGIR.MES in line 4 and the
specific god nipisas diSKUR in line 5 are closely connected within the
oracle procedures. The same relationship and oracular proceeding ex-
ist between DINGIR.MES and uruHattusas dlnare in obv. 10—11.

Obv. 9; rev. 5: ulhal(l)i- occurs in this text twice and in both cases
with the possessive pronoun -set "his". It is an /-stem, neuter noun.
As stated in Ünal/Kammenhuber (see n. 1) 169, ulhal(l)i- should have
a negative or ominous connotation as do nakki- (obv. 8, rev. 5) and
harka- (obv. 9) which accompany it. In Archi (see n. 1) 133 and 134,
one step further is taken and the word is seen to be related to walh-
"to strike, to hit" and is translated as "attack". Based on the Old
Hittite phonetic alternation of w/u as in initially walkessarahh-lulkcs-
sarahh-. \var-/ur-, wastulluStul (this appears already in our text rev. 15)
one may postulate the formation of }valh-+-alli (adjectival suffix) with
the meaning "pertaining to strike/hit > attack". In rev. 5, this word is
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directly connected to the Human (enemy), and this alludes to the most
important military problem of the Hittites during the Old Kingdom,
which was the Human threat18. The fear of this force — also reflected
in an Old Hittite song in KBo. 3,40 rev. 13' —15' — seems to appear
in oracle KBo. 18,151 with the same negative/ominous connotation.

Obv. 11: Surprisingly, the name of the goddess in the nominative
case appears here as *I-na-re-es instead of in the usual -stem19. From
what we know of the (Hattian-)Hittite pantheon, and because of the
pret. sg. 3 predicates in KBo. 18,151 obv. 11 — 13 (arais, tas, bals) that
refer to this goddess, dlnare§ clearly cannot represent a collective plu-
ral form like dGulses, dSalawanes etc.19a. This feature must be inter-
preted, along with the proper name Zikiltu, as an example of the ab-
normal use of theme vowels in our text, a characteristic of the native
language of the Old Woman; see below.

The goddess Inar(a) of Hattian origin as is specified in our text
belongs to the city of Hattus(a). "The Inar(a) of Hattusa" is alluded
to only in documents from the Old Hittite Period, and rarely at that:
KBo. 17,5 ii 6 // KBo. 17,4 ii (2'). It is remarkable that the same god-
dess is also mentioned in the Old Hittite "Puhanu-Chronicle" KUB
31,4 + KBo. 3,41 obv. 20 ff. along with the Hittite officials (generals7)
Zidi and S[uppiy]ahsu in a military context concerning an expedition
against the city of Halpa (= Aleppo).

Obv. 12—13: These lines clearly show that the symbols which occur
together in this oracle are always of the same negative character. For-
tunately, we know the meaning of each of the three consecutive ele-
ments here: istarnikai- "illness", henkan "death, plague" and harka-
"ruin, destruction".

Obv. 13: The traces of the two signs found before Lba-iris are read
as LulGAL7]-/7 "to the king" by Archi (see fn. 1) 132, and as as-su "good
(thing)" by Ünal/Kammenhuber (see fn. 1) 164. As for the traces I do
not prefer either of the readings. However, in the Bogazköy texts, the
spelling as-su is very seldom documented, and it seems unlikely for the
age of the language of our document (see below). Indeed, the spelling

18 Cf. Archi (see n. 1) 133: "l'attacco(?) del hurrita".
19 For the occurrences of this goddess and writing of her name in the Bogazköy docu-

ments see Kammenhuber, ZA 66 (1976) 68-88 and RIA 5 (1976-80) 89-90. The sup-
position of O. Carruba,· Problemi di sostrato nelle lingue indoeuropee (1983) 89, that
Inar(a) may have been of Indo-European origin is unprovable with the currently avail-
able philological and cultural information; see J. Friedrich, Fs. G. Hirt II (1936) 223
n. 1.

19a Contra B. H. L. van Gessel, Onomasticon of the Hittite Pantheon, Part I (1998) 188.
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a-as-su appears in rev. 8 of our text. Moreover, the verb pai- "to give"
requires a dative object just as in § 2 (there line 7: to Zikiltu). Accord-
ingly, Archi's interpretation is more probable. However, there still re-
mains the question of why the goddess Inar(e) should give all the nega-
tive symbols to the king. It should be remembered that this goddess is
on the side of the Hittite king as already suggested by Ünal/Kammen-
huber (see n. 1) 172f. In retaliation for the "king's difficulty" which
has been delivered up in § 1 to the gods by the enemy Zikiltu (to the
detriment of the Hittite king), the ominous things are returned to him
by the Stormgod of the sky in § 2, who is on the side of the Hittite
king (Ünal/Kammenhuber: loc. cit). According to this interpretation,
the calamitous things in § 4 must be given to hurla- "the Human (en-
emy)", who has transferred them in § 3 to the gods (against the Hittite
king). Therefore, I would propose L/zwr-//j or better L/zwr-/aj (i.e. Old
Hittite allative, "to the Human")20 as the broken indirect object. Be-
cause of the parallelism between § 2 and § 4, and also due to the space
in the damaged part in this line, I discount another dative possibility
Las-su-i} "to the good".

Obv. 14: According to the analogies noted above, the partly broken
object at the beginning of the line must be one of the opponents of
the Hittite king. Since at the end of this phrase the evil thing(s) are
given (back7) to the enemy city of Hassu(wa) (rev. 3), the best candi-
date for the completion of obv. 14 is, as expected, the city itself. How-
ever, the narrowness of the broken portion and the traces of the signs
do not permit the word to be restored as uruHa-as-su-(wa-)as. Because
KBo. 18,151 mostly ignores the -theme vowel in proper names (see
below), instead of Hassu(wa), one could expect a form like Hassu.
This appears primarily in the Akkadian documents from Bogazköy
and represents the city's original name. Although a reading such as
[uru/fa-5]Lw-wij(?) (i. e. the nominative case in Hittite) fits the traces of
the signs well, it is doubtful in two respects: First of all, to date we
have not encountered Hittite nominative or accusative forms where
this city name is declined in the w-stem. Secondly, there is no occur-
rence in Hittite of this city name without geminate -ss- (here, rev. 3).
Perhaps the beginning of line 14 should be restored with something

20 The Winkelhakens of the first sign are more clearly visible according to the collation
of the photograph. That Old Hittite used, beside the dative form hurli, also an
allative form hurla (inanimate class!), is revealed in KBo. 3,46 + KUB 26,75 obv. 33:
hurla*ma*ssan henkan siya[ir] "But (the gods) sho[t] the death/plague at the Hurri-
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else pertaining to the city of HaSSu(wa), the name of a person or a
god, etc.

Rev. 3; For the completion of the broken portion following the city
name uru{fa$Sui (dative; the stem is Ha§Su(w)a or HaSSu) after a long
hiatus, Archi (see fn. 1) 132 suggests [ba-a-is(7)], and Ünal/Kammen-
huber (see fn. 1) 164 propose [(pa~ra-api-ta-as)]. The formal conven-
tion of this text, by which only one word may stand at the end of a
long blank space after the preceding word(s) (e. g. obv. 4, 7, 10, rev. 12,
16, 17) supports Archi's suggestion. Furthermore, in KBo. 18,151, the
compound verb para pita "to carry out" is used as an action directed
only towards the gods (obv. 4, 10, rev. 17), and this does not fit the
other dative objects like uruHassui here or italui in rev. 6 (see below).
After the restoration and interpretation of this line as "™Ha-as-su-i
[ba-i-is] "It (the agent which is not preserved, but it may be something
on the side of the Hittite king) [gave (back)] (the evil things) to the
city of Hassu(wa)", the oracle proceedings in § 6 here are parallel to
those in § 2 and § 4.

Rev. 4: Being a common gender word in Hittite (happira-), the city
which is the subject of the sentences in lines 4—6 should have the nom-
inative ending -i. Therefore, contra Archi (see n. 1) 132 and Ünal/Kam-
menhuber (see n. 1) 164, the last damaged sign of the word is hardly
"se". 1 prefer the reading ?ur^Ka-an^m-esll

9 which — despite the difficul-
ties of Güterbock's copy — is supported by my collation of the tablet
photograph. There, most probably because of the hasty writing, one of
the Winkelhakens of the sign is missing. In this form the city is re-
presented in our text by its earlier Hattian name21. Although the spell-
ing uruKa-ni-es appears in Bogazköy documents, there is no other exam-
ple from Bogazköy or Kiiltepe with a geminated middle consonant22.
The form in KBo. 18,151 represents, of course, no exact Hittite nomi-
native case (cf. uruHakp/mis: nom. uruHakpissas, and UTUKargamis: nom.
uruKargamisas), but the ending -s of the original city name seems to
be an improvised solution to denote the nominative case. Besides this,
as the form d!Halmasut (ace.!) in rev. 9 shows, this text does not use the
common gender carefully, or, simply ignores it (see also below).

Because of the proposal made above, it is no longer necessary to
argue that the place name in KBo. 18,151 is identical to the north

2» Cf. Archi (see n. 1) 133.
22 For the occurrences of this city see G. F. del Monte/J. Tischler, RGTC 6 (1978) 169;

for additions see del Monte, RGTC 6/2 (1992) 62 f. (Bogazköy), and K. Nashef,
RGTC 4 (1991) 65 ff. (Kültepe).
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Syrian city Ga-ni/ne-su*1 in the Ebla texts; see M. C. Astour, in:
Wirtschaft und Gesellschaft von Ebla. Akten der Internationalen Ta-
gung Heidelberg 4.-7. November 1986 (1988) 153 and in: Fs. D.
Young (1996) 226.

It is in this text that we come across for the first time in a KIN-
oracle the expression natta araTs "it did not arise". In later KiN-oracles,
without exception, the semi-logographic predicate GUB-is/ir is used
with subjects who "arise" in order to execute the action, and there is
no special term for "not arising". The emphasis given by natta araTs
in KBo. 18,151 would then be a sign of textual archaism which is not
an economical use for the usual oracle text23. The condition of "not
arising" in this line carries over into lines 7 and 9 of the reverse be-
cause the active symbols there continue their actions without "aris-
ing". For line 7, as will be mentioned below, there is no need for res-
toration of the verb arai-, and it does not even occur in Iine924. It
would seem that after line 4 of the reverse it is not necessary to men-
tion the state of "not arising" as customary in the usual KiN-oracle
examples. In KBo. 18,151, as a consequence of the combination and
comparison of the preliminary actions done with or without "arising",
we come across the following situations:
1. In the event of "arising" (the subjects in this oracle text are the

whole of the active symbols), the final actions in the consecutive
paragraphs repeat respectively. It concerns a certain reciprocation
between them: the "carrying out" (= para pita-: obv. 4, 10, 15,
rev. 17) of some (negative) things to the gods by the king's enemies,
and the "giving (back), returning" of these by the gods in retaliation
(= bai-: obv. 7, 13, rev. [3]; see above). The only exception in the
last paragraph of the text is that in this case the final result of the
divination is stated; it is not an oracular proceeding. Every (nega-
tive) action which begins with the state of arising, promotes the
(positive) active symbols on the other (i. e. king's) side to arise and
execute a counter-action in the following paragraph.

23 Besides the distinctive archaic features of the language of KBo. 18,151 - this oracle
is perhaps our oldest sample of its genre — there are also many full writings which
one does not expect in a divination document. In contrast to New Hittite examples,
the oracle symbols are found here in their full syllabic writing. For the Hittite words,
the plene-writings and the CV-VC spellings (instead of newer CVC) are preferred;
cf. Unal/Kammenhuber (see n. 1) 168 and 180.

24 Thus, the explanation of Unal/Kammenhuber (see fn. 1) 173 that arOi- could not be
written due to the short length of space there is unnecessary.
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2. In the case of "not arising" (the subjects in this oracle text are
active symbols other than the gods), the last actions can be varied
without showing any reciprocation: "to carry" (= pita-: rev. 6, with-
out preverb para--\ see below), "to cut off" (= arha tuhs-i rev. 8),
"to go forward" (= para pai-: rev. 12). An action executed without
arising does not always require a counter-action from the other
side. Hence, another active symbol from the same side can carry
out the actions in the consecutive paragraph (just like the enemy
actions mentioned one after the other in rev. 7, 9, 13).
Rev. 5—6: Because the predicate ta-as "took" at the end of the

line 5 was overlooked in Ünal/Kammenhuber (see n. 1) 164—165, a
change of the subject (hurlas) in the third sentence of this paragraph
was suggested: "Der Hurriter brachte ...". However, in KBo. 18,151
each of the actions of the oracular progression belongs to the same
agent named at the beginning of the first sentence of each paragraph.
That is, a change of subject does not occur within the confines of the
same paragraph25. This means the city of Kannes is the only agent of
the actions in lines 4—6. Moreover, contrary to Ünal/Kammenhuber
(see n. 1) 164, there is not enough space in the broken portion for the
restoration of [pa-ra-a pi-t]a-as. Agreeing with Archi (see n. 1) 132, I
prefer the form without para for the verb in question: i-ta-lu-i \pi-i\a-
as. It should be also noted that in KBo. 18,151 obv. 4, 10, rev. 17 a
wide gap is left between the words para and pitas which does not fit
the appearance of rev. 6.

On the expression hurlas ulhalli'-sset "of the Human, his attack" =
"the Hurrian attack" see under section III, below. Thus, lines 5—6
should be read now as follows: It (= the city of Kannes) took his
(= the king's) difficulty, took the Hurrian atta[ck], (and) [carr]ied
(them) to the evil".

italu "evil", which appears for the first time in rev. 6 after contacted
by uruKannes, and then becomes active as a negative figure in the
following line, is most probably the main concern of this divination
procedure. Note that with its disappearance in rev. 19, KBo. 18,151 is
concluded.

Rev. 7: Both Archi (see n. 1) 132 and Ünal/Kammenhuber (see n. 1)
164 restore the break after [i-t\a-lu as [a-ra-i-is\. However, it is not
obligatory to use the verb aräi- here, since the subject in the following

25 The change of subject between Äskalia and italu in the last paragraph of KBo.
18,151 is not in contradiction, because the sentence in the last line does not describe
an oracle development, but rather announces the final verdict.
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paragraph, the "king of the land7 [...^Oarsim", takes the object there
without "arising". In addition, the damaged part of rev. line 7 which
follows [i-i\a-lu9 begins immediately after the end of the sign "/w", and
this gap should be filled with a case ending for [i-t]a-lu-[. . .] rather than
with a second word like [a-ra-i-is\. In order for the word italu (n.)
"evil, bad" to be the subject for the following transitive predicate las
"took", it needs to be personified with the -ant- extension and thus
transformed to common gender. Therefore, I suggest the interpretation
[i-t]a-lu-[(wa-an-)za h]e-en-ka-an ta-as "[e]vi[l] (thing) took [djeath".
This also eliminates the argument — which is totally dependent on this
text portion — as to whether a neuter noun (italu) could become the
subject of a transitive verb (see Kammenhuber in Fs. W. Winter [1985]
455, versus J. J. S. Weitenberg, MSS48 [1987] 227 fn. 2, and E. Neu,
HS 102 [1989] 11.) Although to date we have not encountered the form
*id/talu(w)anza in any Bogazk y document26, its semi-logographic
writing HVL-lu-u-wa-an-za does appear in the oracle text KUB 50,71
obv. 16, dating to a period later than KBo. 18,151.

Rev. 8: The positive symbol a-as-su which has been cut off (arha
tuhs-) by the "evil (thing)" does not stand alone but rather belongs to
the preceding broken word in the genitive case. One expects to find
here an oracular expression such as "well-being of the house, of the
land" known from the later κΐΝ-oracles. Due to visible traces of the
broken sign (confirmed by collation) I propose [κ]υκ?-0£ a-as-su "well-
being, welfare of the land"27. For the spelling KVR-as(-sa) instead of
the more frequently encountered KVR-e-as(-sa) in oracle texts see KUB
5,1 i 45b and KUB 22,64 iii 8'.

Rev. 9: The accusative object hal-hal-ma^-su-ut which precedes the
transitive predicate ta-as "took" at the end of the line is identified as
halmasu(i)t- "throne" by Archi (see fn. 1) 132 if. through an emendation
of {HAL}28. Unal/Kammenhuber (see fn. 1) 1 69 and 1 75, however, sepa-
rate halhalmasut from halmasu(f)t-, and take it as a hapax of unknown
meaning. In Friedrich/Kammenhuber, HW2 Lfg. 11 (1991) 27 the word
is listed under a separate lemma, followed by words with similar initial

26 Instead of this, forms such as i-da-Ia-wa-an-za, i-da-(a-)la-u-wa-an-za or semi-logo-
graphic HUL-M-Μ'α-ζα and HVL-u-(wa-)an-za are used.

27 According to collation of the photograph, the traces right before "as " look rather like
three Winkelhakens, so that the sign is clearly not "/a". Therefore, the interpretation
[t]a-as "[n]ahm es" by nal/Kammenhuber (see n. 1) 164 f., and also other genitive
options such as [ut-ni-ya-ari*~t}a-aS (for utniya(n)t- cf. rev. 15) etc. must be excluded.

28 Cf. the scribal errors categorized by Chr. R ster, in: Fs. H. Otten2 (1988) 304 f. sub
nr. 4 as resulting from dittography or redundant sign usage.
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sound, such as halhaldana-^ halhaltumari-^ halhahvalis(t)9 halhalzana-.
Because the concept of "dais, throne (god)" is a symbol frequently en-
countered in the KiN-oracles (in New Hittite always in logographic writ-
ing d/8isDAG), I agree with Archi's emendation. However, another expla-
nation may be proposed: The first "ΗαΓ sign may be a dittographic error
made in anticipation of the following "ΗαΓ. In writing the divine deter-
minative for "throne (god)" the Hittite scribe passed on to following
"ΛαΓ before adding the finishing vertical of the sign 'Wd" : ^Hal-^ma1-
su-ui.

It is exceptional in a Hittite document for this divine (actually a
goddess) name — or rather designation for the concept of the "sacred
throne" — to be in neuter gender of the f-stem. Nevertheless, the word
is of Hattian origin, which does have a consonantal stem. The Hattian
nominal chains ka-a-ha^-aYan-^a^-su-it-tu^-u^-un and ka(-a)-ha-an-
\va*-su-id-du(-u)-un (KUB 2,2+KUB 48,1 iii 16, 20, 24 // KBo. 21,110
obv. 2', 5', 8') contain this word in its full form: here it is with the
prefix ka- and the oblique ending -un. Because it is a loan word, it
appeared with various theme vowels (-a, -e/z, and even -u) and was
transformed into common gender in Hittite29. Also both the Hattian
form dHanwaasuTt in a recitation (KUB 1,17 vi 32) and the Old Hittite
nominative form dHalmassuiz (c., *AHalmassuit-s) point to a con-
sonantal stem. Thus, in KBo. 18,151, whether it refers to the goddess
herself or to the sacred throne, dHalmasut represents the oldest form
of the word fully reflecting its Hattian origin. This uhdeclined, neuter
form is preferred here over the expected accusative common form
(*dHalmasuitan) required by the context in rev. line 9.

Because in KBo. 18,151 dHalmasut is — unlike diSKUR and dlnare —
in the passive position, it points to the sacred throne rather than to the
goddess herself. In our text, the "(sacred) throne" is taken by the king of
the enemy [.. .^(-Jarsim-land7 and the "worry" is placed before the Hit-
tite royal couple. What is symbolized here is the loss of the throne as an
unfavorable feature in the oracular proceeding. Naturally this misfor-
tune concerns not only the king but also the queen and must be the
reason for the sole allusion to the queen in this oracle. It is interesting
that - contrary to obv. 5, 11 and rev. I f . - the gods on the king's side
remain inactive against the hostile actions toward the royal couple. This
might be because the enemies act here without "arising", and at the end

29 For the occurrences see Friedrich/Kammenhuber, HW2 Lfg. 11, 69 ff.; J. Puhvel,
HED 3 (1991) 41 ff.
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of the paragraph they do not deliver anything negative to the gods (para
pita-), but they just go forward to them (paräpai-).

Rev. 13: The partly preserved name of the city is read with reserve
as S[eras]satumas by Archi (see n. 1) 132 f., and as x[.. .]s7gatumas by
Ünal/Kammenhuber (see n. 1) 164 in which they suggest here an ethni-
con formation with the -u(m)na-sufTix. There is indeed a city called
Serassatt[a] known from KBo. 16,53 rev. 33. However, both the hand
copy of Güterbock and my collation of the tablet's photograph con-
firm that the first sign of the city name cannot be "se". Since in the
text no person appears in connection with this city, the subject of the
sentence here is the city alone in nominative case, just like Kannes in
rev. 4. Therefore, no ethnicon affix is required with this toponym. Both
their foreign-sounding names and their hostile position against the
(Hittite) king in the oracular proceeding (see below) make it conceiv-
able that the city of x[...Js/gatuma in this line and the land7 of [...'K-)
arsim in rev. 9 (in genitive construction) were located in a region out-
side the Hittite borders, possibly in the direction of Hassu(wa)-Hurri
and of the home town of Zikilta30.

Rev. 14: In my opinion, the partly preserved i-t\a-lu ...] at the
beginning of the line is not a substantive, but an adjective modifying
the following accusative plural word [i]s-ta-za-na-as(-me-es). Conse-
quently, it should be completed as i-t\a-lu-us\ for grammatical congru-
ence31. Collation from the photograph illustrates that the sign "ta"
in the text is shorter than in Güterbock's copy, and that the follow-
ing broken space is large enough to include an additional "MS" sign.
The analysis of the word ista(nyzanas, which due to context should
be in the accusative case32 becomes highly problematic together
with the signs "me-es" attached to it. In the secondary literature,
the word is rendered as with the enclitic possessive pronoun "their"
(ista<jiyzana(s)--smes) in this passage. Although a plural accusative

30 For the view that the land7 [.. .^OarsinT should be kept apart from the western
Anatolian city Arsani, see Ünal/Kammenhuber (see n. 1) 167 fn. 22.

31 So far, a plural accusative common form * id/talus is not attested in the Hittite texts.
Instead, the semi-logographic writing of HVL-lu-us is found; for a list of occurrences
see J. J. S. Weitenberg, HUS, 213.

32 Ünal/Kammenhuber (see n. 1) 165, 174, 176 and N. Oettinger, KZ 94 (1980) 58 take
the case as plural dative-locative, but Puhvel, HED 2 (1984) 470 has disputed this.
However, Puhvel's interpretation of italu (n.) as agent of the transitive(i) verb ta-
"to take" ("evil took hold of their souls") cannot be correct either due to remarks
on rev. 7 and to the fact that the only subject of the paragraph in question is the
town x[.. .Js/gatuma in rev. 13.
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form -iu-an-za-na-aS exists in K Bo, 3,21 ii 4, it is not grammatically
possible to connect the enclitic possessive pronoun in nominative(!)
plural to this form. With a certain reserve, 1 therefore offer the reading
of [/J,f-/a-za-/ia-ofMf':'liS33 because 1 also assume that the possessive
"their" is not required by the context here34. This form would be the
exact equivalent of the Middle Hittite Akkadographic plural occur-
rences ΛΜ-Λ/*£*-7·ΰ{ΚΒο. 5,7 obv. 11 and KU 13,8 obv. 16, 17) and
especially NA-At'-SA-Tif*** (KU 36,117:12')35. All these stand for
"(living) persons" (but in our text passage specifically for "evil per-
sons") rather than for "souls" because the plural post-determinative
MJ& is used for animate beings (in contrast to this see GIDIM.#I.A "dead
persons, spirits"). The spelling of the plural sign as ME.ES" in our text is
characteristic of both Old and Middle Hittite. The existence of the
more common "ME§" sign in K o. 18,15l obv. 4, 10, rev. 12 and 17 is
not evidence against the acceptance of "MH.E§" since other texts in the
typical old ductus such as KBo. 20,1 obv. ii? 5' and KBo. 22,2 obv. 1,
7 etc. also use both forms together.

Rev. 15: The traces after LUGAL-*?.? "the king's" allow for at most
two signs. Therefore, it is likely that there exists an oracle symbol
written as logogram. This would be unique considering that in this
text the symbols are otherwise spelled out phonetically. However, due
to the scribe's awareness of the space limitation in this line (also obv. 5
and rev. 5) he may have decided to use a logogram. The traces of these
signs arc recognized as KISLAIJ? "threshing floor", by Archi (see n. 1)
132, and as i*EKiM/NUNUZ (^ERIN/RI'N) "scales" by nal/Kammen-
huber (sec n. \) 164, 169—170 and fn. 33. To date, however, neither of
these items has been found in any of the κΐΝ-oracles36. Furthermore,

33 Although there arc examples of the plural post-determinative "yr.A" used with syl-
labically written nouns (^/Ar/yi<A, nu*fruwaSPJl'*t kurur(i)W'*t waStu *1·*), the use of
"MiiS" in this context is very rare. The only occurrence I can cite here is JCUB 23,101
ii 19: u/)'i)^'CiS'S(irM?'^-in(i-[a]i'tii ku-e i4j)'pa-alj'lju-u[n] "but the gifts which I sen[t] to
you", Cf. also Kammenhuber, MIO 2 (1954) 404 w. fn. 6.

'·' Otherwise the question of the referent of the plural possessive "their" remains unan-
swered.

w Cf. H. Otten, HTR (1958) 124; Kammenhuber, ZA 56 (1964) 151, 191 and ZA 57
(1965) 182; also Alp, HBM (1991) 314.

1f> The ritual procedure in KBo. 21,22 obv. 18'—20', however, shows that in Hittite
thought the term "scales'* is connected to the fortune of the royal couple: "Behold,
1 lift the scales and I offer the long years of lubarna. Behold, I lift the scales and I
offer the long years of tawanannal"; see Ottcn, HTR 132; Archi, in: Fs. P. Meriggi2
1 (1979) 45 IT.; E. Neu, WO I I (1980) 81 ft; Puhvel, in: Fs. F. J. Oinas (1982) 194.
Furthermore, Otten, ibid., 131 — 132, also mentions a ceremony with scales in KBo.
17,95 iii 5' — Ι Γ in which the king personally took part.
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the negative symbols "evil persons" and "the sin of the nations" simul-
taneously alluded to necessitate a symbol of a similar (i.e. negative)
character. From my collation of the tablet's photograph. 1 believe there
are more traces than on H. G, Güterbock's copy. I therefore suggest
the reading [AJGr/ERiN1 (= NIE) "battle". For ME LUGAL "the king*s bat-
tle" as an oracular term from later periods see Archi (see n. 1) 140.

Rev. 16: For the same reasons as above, ar-si-in (here in accusative
case) must likewise point to something negative, in contrast to the
meaning attributed to it by Archi (see n. I) 133: "la cokivazione". and
by Ünal/Kammenhuber (see n. 1) 165: "Pflanzung(??)" in connection
with 5 - (c.) known from the Hittite laws and generally translated as
"cultivation, planting etc.". Thus, ar-siiti here should be kept apan
from arsi- (c.), and should be considered for now a hapax: see
Friedrich/Kamnienhuber, HW2 Lfg. 5 (19SO) 346 under orff-3.

Rev. 18—19: Here fAskilia becomes active after the enemy in the
previous paragraph arose and transferred the negative things to the
gods. The female name Äskilia is strongly reminiscent of Askaliya
which is known from other Bogazköy documents, and was frequently
used in the Old Hittite period, but as a masculine name. Considering
only the time of the reign of Hattusili I, we encounter three different
persons with this name:
1. The former lord of the city of Hurma who fell out of favor with

the king. He was later demoted and sent as ^administrator" to the
city of Ankuwa where he died in destitution (KBo. 3,34 ii 8—14):

2. The prince who was executed because he rebelled against the king
(KBo. 3.35 i 1 -12' // KBo. 13,45:2'-3'). He is also among the
witnesses listed in the donation text of inandik IK 174-66 rev. 24:

3. The scribe of Inandik IK 174—66 (and of some other similar docu-
ments) is the third person bearing this name.
The above-mentioned persons will be discussed in detail in my

forthcoming work entitled "Der akhethitische Exempla-Erlaß KBo.
3.34".

In the Anatolian anthroponyms of the second millennium B. C. we
have numerous examples of personal names that can be either mascu-
line or feminine37. For this reason, despite the interior Ha vowel
change, that Askilia and Askaliya are the same name is not a daring
assumption. It is also possible that the form containing -/- is the female

E. Laroche. NH (1966) nrs. 50. 569. 662, 720. 816. 841, 1096. 1173. 1259, 1461,
1586: additions: idem. Hethitica4 (1981) nrs. 102.a. 746. Some of these belong to
the category of Cappadocian proper names.
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variant; however, a similar alternation is observed in the masculine
personal name Tuthaliya: As it occurs in the Bogazköy texts it is spelled
without exception as DulTu-ut-ha-li-ya(-as)9 but in the Kultepe docu-
ments from an earlier period in addition to this form, it is also written
as Du(**TU)-ut-hi-li-ul-a$**. Because the latter form was not used dur-
ing Hittite times, it should probably be ascribed only to the Kultepe
tradition. Therefore, the form in -/- may be older and represent the
origin of the name. I believe that the same relationship exists between
ÄSkilia and Äskaliya39.

E. Laroche, NH 338, in order to keep Äskaliya within the domain
of Hittite vocabulary posited a relationship with aska- "door" (and
the hypothetical derivation *askali(ya)~ "doorman")· This has been
widely accepted in the secondary literature40. Within the royal family,
especially in the Old Hittite period, the Haitian (and Cappadocian)
proper name tradition was common, so a Hattian origin for the name
Äskaliya is possible since it was borne also by an Old Hittite prince
(see above). The Hattian word a-as-ka-i-e-li in KUB 28,47 rt. col. 8'
(and a-as-ka-i-1re1-[/i] in its dupl.7 KUB 28,58 rev. rt. col. 2), whose
meaning is unknown, supports this claim at least on a phonetic level.
Note also the Hurrian words a-as-ka-le-e and a-as-ki-li listed by E.
Laroche, RHA 34 (1976) 61.

For the morphological analysis of i-ta-lu-wa in the last line there
are three possibilities to consider:
1. A so far unattested abstract noun *idalu\var (n.) "evil" in which the

loss of the -r in the final sound could refer to an earlier language
stage. However, there is another word in Hittite with this meaning,
namely idaluwatar (n.);

2. A so far unattested *idaluwa as a possible plural nominative-accu-
sative form of italu- (n.); cf. Ünal/Kammenhuber (see n. 1) 17341;

3. italu plus the -wa particle of quoted speech.

38 I deem it sufficient to cite only two documents here: Kt 88/k 713:9, 16, 20, 25, 29
(V. Donbaz, in: Fs N. Özgü? [1993] 145-146) and Kt 88/k 1050:18 (S. Bayram,
Belleten LV/213 [1991] 301).

39 The spelling of mA-as-ki-li-pat in KBo. 3,34 ii 19 is probably a scribal error caused
by the dative case of the name (i. e. vowel harmony before -//). Note that the dupli-
cate KBo. 3,36 obv. 24' gives the correct form \^A*-[a$-k}a-li-pat.

4° Cf. J. Tischler, in: Fs. G. Neumann (1982) 440 and 442.
41 Suggested with reserve. Weitenberg, HUS212, however, takes i-ta-lu-wa without

hesitation as a neuter substantive in pi. nom.-acc. The singular predicate of the
sentence (bait "it went*'), of course, contradicts this interpretation.
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Following nal/Kammenhuber (see n. 1) 165 and 173 I believe the
last alternative to be the most appropriate. With the acceptance of this
alternative, an announcement given orally of the oracle result by the
practitioner takes its logical place in the final line of our text as is
customary in some other divination texts. Despite the fact that quoted
speech is unusual for κΐΝ-oracles, we know that the favorable or unfa-
vorable results of the bird oracles were formulated as the quoted
speech by the practitioners in the closing lines of the paragraphs
"LTMMA m... (name of the diviner) sixsA-at*wa (hantaiitatnvayarhanva
pessir". In addition, Berman, JCS 34, 121-122, pointed to the KIN-
oracle fragment KUB 49,79 which also includes dialogues by the
female practitioners aside from the divination performances (i 10', 19':
UMMA sal-me§su.Gi; 1Γ, 20', 2Γ: nu-wa, nu-war-an). Furthermore, UM-
Λφι...] in line 12', the end of the paragraph, possibly gives an interim
oracle result from the women's mouths42. In KBo. 18,151, the person
who states that the divination has been concluded with a favorable
result saying "The evil (one) has gone!" can be none other than
fAskilia herself. This is the salsu.Gi "Old Woman (= female practi-
tioner)" from Hattus(a) who carries out the present oracle, referred to
in obv. 1 by her profession alone43. With this identification, whether
KBo. 18,151 is the oracle record itself or merely an oracular report-
letter, our text is saved from being anonymous, also answering the
question why and with which position skilia was included at the end
of the document. I do not think that the fact that she carried out the
action of arai- "to arise", which in reality was an act particular to the
active oracle symbols, is an obstacle to the identification suggested
above. Although in the κΐΝ-oracles of later periods one does not nor-
mally encounter a practitioner participating in the oracular procedures
as a symbol, it seems to be an exceptional case in our document, not
only because of its linguistic features but also because of a multitude
of differences in its praxis as compared with the others (see below).

III. On the dating and the origin of the document

The dating of KBo. 18,151 is highly problematic. G terbock states
in the preface to KBo. 18 (p. Ill) that the tablet features old language

42 For further examples of quoted speech by practitioners of oracular proceedings
which are marked with the particle -wa see Berman, ibid., 122 fn. 12.

43 However, nal/Kammenhuber (see n. 1) 171, had considered this identification un-
likely.
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and orthography44. Going into more detail in the table of contents
(p. VI), he adds that the script is archaic but that it does not show the
typical old ductus characteristics as seen in KBo. 7,14 -f (the Zukrasi
Text) and in KBo. 17,1 (StBoT 8). Archi and Unal/Kammenhuber (see
n. 1), who fully analyzed the text, also believe it to be Old Hittite45.
However, some scholars hold the belief that KBo. 18,151 dates instead
to the Middle Hittite period46. The criteria for the dating of this docu-
ment are as follows:

1. Findspot of the tablet: According to the information provided
by Güterbock in KBo. 18, pp. VI and XI, the tablet 806/w was uncov-
ered in stratum IVb under room 3 of Building "M" at Büyükkale
(Planquadrat —y/18 —19). Although the findspot does not allow us
to date it precisely, it is at least an indication of archaism. Unal/Kam-
menhuber (see n. 1) 163 and 166 (with further references) want to as-
sign this level to an "early stage of the Empire period", namely the
time of Arnuwanda I and Asmunikal or their immediate predecessors
(ca. 1400 B. C.), or somewhat earlier. One can ascertain that this is far
from proving a dating of the tablet in the Old Hittite period, but on
the contrary, would rather support the alternative of "Middle Hittite".
Keeping in mind that the place where a tablet is found does not always
provide trustworthy evidence for its dating, the question arises,
whether the location of KBo. 18,151 was primary, or had it already
been moved in Hittite times for (re-)storage or for some other reason?
As Güterbock remarked in KBo. 18, p. Ill, the oracular reports (and
also some letters) which had lost their importance were removed from
the archives and disposed of by the Hittites. These may even have been
used later as filling material. In our case the displacement idea gains
more validity because KBo. 18,151 was probably prepared to be sent
outside of Hattusa, but was surprisingly uncovered in Bogazköy (see
above).

44 Also see Laroche, CTH suppl. (RHA 30, 127) sub no. *827: "Oracles en langue
archa'ique".

45 Also see recently Kammenhuber, in Fs. W. Winter (1985) 455: "its language is Old
Hittite"; Archi (as fn. 3) 88 f.: "in archaic language and old ductus, probably from
the 16th century".

46 H. C. Melchert, Ablative and Instrumental in Hittite (1977) 100, 123 f.: "Middle
Hittite?"; E. Neu, KZ 93 (1979) 68: "the text KBo. 18,151 is mh.", HS 102, 11: "Lot
oracle originated from the Middle Hittite period"; N. Oettinger, Stammbildung, 527
fn. 21: "Middle Hittite", 579: "in Middle Hittite ductus", KZ 94, 58 and in: Gs. H.
Kronasser (1982) 175: "Middle Hittite"; Weitenberg, HUS 206, 212: "in Middle Hit-
tite ductus"; M. Schuol, AoF 21 (1994) 91 with fn. 110 "Middle Hittite period; writ-
ing of 15th century".
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2. Sign forms and ductus characteristics: The signs in the text are
represented in their archaic forms. In the following I list the character-
istic signs taken as criteria for text dating with one example represent-
ing each: "ak" (obv. 3), "gi" (obv. 1), "it" (obv. 3), "ki" (obv. 3), "//"
(obv.9), "na" (obv. 11), "ni" (obv. 5), "ta" (obv. 10), "tor" (obv. 5),
"URU" (obv. 11; but in rev. 4 with a slightly different form) and perhaps
also "ME.ES" (rev. 14; for reading see above). Most of these match both
the Old and the Middle Hittite sign forms and therefore do not help
much with the exact dating of KBo. 18,151. However, the sign "ak"
which appears frequently in this text clearly differs from the Middle
Hittite forms, approaching rather the Old Hittite forms listed in Chr.
Rüster, StBoT20 (1972) Nr. 14, Sp. I, III and IV. In addition, KBo.
22,1, which is not included in StBoT20 and written in typical old
ductus, has in obv. 11' an almost identical form of the sign "ak" in
KBo. 18,151 obv. 3, 8, and rev. 5. Furthermore, in KBo. 18,151 there
is a "sa" that begins not with two but with four horizontals. There are
also "ta" signs where the internal small verticals are very lightly in-
scribed or are even absent (obv. 3, 4, 5, 6, 8 etc.)47. This is observed in
KBo. 20,10+ (i 9, 10, ii 5, 7), which is also written in typical old duc-
tus. However, whether the absence of the internal small verticals of
"ta" signs in KBo. 18,151 is due to real paleographic characteristics,
or to the stenography of the oracular recording is a subject for further
debate48.

The style of writing in KBo. 18,151 is quite neat when compared
to the careless oracular recording as seen in KBo. 18,142 rev. 8ff. (see
above). Moreover, the announcement of the final divination result at
the end of the tablet gives the impression that KBo. 18,151 may have
been prepared as a careful copy in the form of a report from an origi-
nal divination record49. Whether KBo. 18,151 is a divination text or
an oracular report in the form of a letter, we do not expect such an
elegant, official chancellery handwriting from the Hittite scribe as that
used in the literary and administrative genres. In this light, I believe
that for KBo. 18,151 we cannot make firm judgements such as "typical
old ductus" (ca. late 17th and 16th centuries B. C.), "similar to typical
old ductus" or "Middle Hittite ductus" (see bibl. in fn. 46). Thus, more
reserved qualifications are preferable; cf. Güterbock, KBo. 18, p. VI:

47 Cf. Güterbock, KBo. 18, p. VI, and Unal/Kammenhuber (see n. 1) 180.
48 As found also in KBo. 18,151 rev. 4 ("ei" with a missing wedge) and rev. 9

instead "d", i. e. with a missing vertical).
49 See also below.
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"Die Schrift ist nicht die typisch alte (...), wirkt aber etwas al-
tertümlich (...)"; Ünal/Kammenhuber (see n. 1) 163: "Die Sprache ist
alt; der Duktus ist jedoch nicht der als typisch alt geltende"; Güter-
bock/Hoflner, CHD P Fase, l, 20, 32 and 49: "atypical OS"., I cannot
share Astour's belief that it is "a Middle Hittite copy of an Old Hittite
oracular text" in Wirtschaft und Gesellschaft von Ebla (see p. 99) 153,
where he compromises between these two differing views on the dating
of our document50. If one considers its appearance and contents, KBo.
18,151 falls into the category of oracular letter/report, and there is no
evidence that these texts were copied in the later periods. They were
rather discarded by the Hittites (see above, under 1). Moreover, it
would also remain unexplained why KBo. 18,151 should have been
recopied in a typical letter format (i.e. small and with rounded cor-
ners).

3. Characteristics of the language: Ünal/Kammenhuber (see n. 1)
174—180 have analyzed the features of the language in detail and have
classified it as Old Hittite. Having no further point to add here, I defer
to their study. But see Melchert, Ablative and Instrumental, 123 f.,
who maintains that there is no evidence which proves KBo. 18,151 is
Old Hittite.

4. Characteristics pertaining to the content: Despite the doubts ex-
pressed in points 1 and 2 above, the suggestion in point 3 — that KBo.
18,151 originated in the Old Hittite period - is in my opinion further
supported by the historical and cultural elements in this document.
These are as follows:

4 a. hurla- (c.) "the Hurrian (enemy)". In a list I presented in Hethi-
tica? (1987) 246—248 fn. 236 taking into consideration all of the
known documents, I stated that the use of the word hurla- without a
determinative is unique to Old Hittite. It always signifies "the Hurrian
enemy". The latest text where this is attested is the Telipinu Edict,
which has reached us only through late copies. Beginning with the
Middle Hittite documents, hurla- appears with determinatives: lu, uru

etc.
Since in the Mesopotamian/North Syrian written tradition a form

hurla- designating the Hurrians is not yet attested, this word may have
belonged exclusively to the Anatolian culture. However, we do not
possess any information about its origin indicating whether it is a gen-

See also S. de Martine, SMEA34 (1994) 157.
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uine Hittite word or whether it is borrowed from a foreign language.
According to Tischler, HEG I (1983) 304 f., there is no evidence for a
Hittite innovation. In spite of this uncertainty I want to point out that
this word may appear in the Hattian passages of a very modernized
Hattian-Hittite bilingual text, KUB 28,9 + KUB 44,60. While in the
Hittite part of KUB 44,60 iii 4 UTUHurlas is mentioned, in the Hattian
part of KUB 28,9 i 10' + KUB 44,60 i 19' we encounter the word
(-complex) wa^-a-hur-la-x^-x^ (perhaps to be read wa^a-hur-Ία-α^-
[fl]/!7), which is strongly reminiscent of hurla-. Although in the partly
preserved part of its Hittite translation in KUB 44,60 ii 19'-20' no
word referring to the Hurrian(s) remains, a word with L[U ...] exists.
Because this passage and KUB 44,60 iii 3—4, where UTUHwIas is men-
tioned, are similar in their contents (both narrate the gold and silver
booty from a battle or siege), it is quite possible that the missing parts
of KUB 44,60 ii 19'-20' also contain a word for Hurrian(s) (at least
after L[U ...]). If this proposal is correct, one can interpret the Hattian
word(-complex) ^a^-a-hur-la-a^^a]^ as a collective-plural form in
genitive case wa^hurla~-n "of the Hurrians" comparable to wa^-as-ha-
wiiu-u-un (\va^shap--un "of the gods").

4b. UTUHassu(wa). It is known that Hattusili I and Telipinu engaged
in military operations against this city, which was one of the leading
enemies of the Hittites during the Old Kingdom. The name of the city
is also mentioned in KUB 31,64 + ii 34', which dates to the reign of
Mursili I or more likely Hantili I51. The account of the destruction of
Hassuwa which is mentioned in the Telipinu Edict KBo. 3,1 + ii 17'
and in a similar narrative in KBo. 12,8 iv 14' —15' gives us a terminus
ante quern for this city's military-political prominence in Anatolian
history in the second millennium B. C. Thereafter, we encounter the
name of the city occasionally, but only in religious contexts of Bo-
gazk y documents, such as KBo. 4,13 + i 44' and KUB 48,99:7'. Con-
trary to P. Meriggi's views in WZKM 58 (1962) 77-78, the occur-
rences of Hassu(wa) in the historical contexts are limited to Old King-
dom records52. We now know with certainty that KUB 23,20, which
was cited by him, originally belonged to the Annals of Hattusili I
(CTH: 4. II. C.). On the other hand, the partly preserved UTUHassu[...]

51 On the text and its controversial dating see recently de Martino, AoF22 (1995)
282-296 (= Mursili I) and O. Soysal, AoF 25 (1998) 28 ff. (= Hantili I).

« G terbock, RIA 4/2-3 (1973) 137. On this city see del Monte/Tischler, RGTC6,
97 ff., and in addition del Monte, RGTC 6/2, 35.
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in KUB 26,8353 iii 5, treated and dated in the Middle Hittite period
by O. Carruba in SMEA 18 (1977) 165, cannot be restored only as
HaS§u[wa] as he suggests. It could be another toponym, e. g. Has(S)una
or Ha§(§)uwanta.

4c. The personal names ASkilia and Zikiltu. The first name was
frequently used during the reign of Hattu§ili I, and is perhaps re-
presented here in its oldest (and original?) form (see comments to rev.
18—19). The name Zikiltu, which is of foreign origin, is also attested
sometime during the Old Hittite period between the reigns of Hattusi-
li I and Telipinu. This is suggested by those identical personal names
(but with slight variations) which appear in the habiru-list of Tunip-
Tessup, the king of Tikunan(i) and the vassal of Hattusili I (early
16th century), in the documents from Alalah VII (in the time of Irkab-
tum of Yamhad and Ammitakumma of Alalah, i. e. late 17th/early 16th
century), and from Alalah IV (whose earliest periods fall approx-
imately in the late loth/early 15th century)54. If Zikiltu in KBo. 18,151
could be linked directly to Alalah, it would then be appropriate
to date the text to the reign of Hattusili I, since he was the only Hit-
tite king who organized expeditions against both Hassu(wa) and Ala-
lah.

For a brief discussion of KBo. 18,151 on a historical basis, see also
S. de Martine, OrAnt. 28 (1989) 19-20 and Hethitica 11 (1992) 29-
30. More recently, Astour, in: Fs. D. Young, 226 fn. 96, connects the
pessimistic content of KBo. 18,151 to an ill-fated Syrian expedition of
Hantili I.

53 The left column (iv) of this fragment of historical nature appears to be written
entirely in Akkadian. The words [...] i-li-ya u-se-f? "I dedicated [to] my deity" which
belong to column iv, and are written curving upwards to the right between the
column dividers, could be the counterpart of the Hittite line placed on the same
level in the opposite column iii 13': AIM ku-u-us A-NA du DINGIR-[...] "and these (= the
spoils mentioned in iii 12') to the Stormgod, [my7] god". However, the appearance
of this tablet is not that of a real bilingual text.

54 The first phase of stratum Alalah IV covers the reign of king Idrimi lasting at least
30 years. H. Klengel, UF 13 (1981) 270, dates Idrimi to the "early 15th century".
This would correspond to the end of the Old Hittite kingdom in Anatolia (ca. time
of Telipinu and his immediate successors). It is known that Idrimi, backed by the
powerful Mitanni state, had pursued an aggressive foreign policy against the Hit-
tites. In his statue inscription, lines 64—80, he proudly narrated that he captured
and pillaged seven Hittite towns. The Hittites, however, were unable to respond to
this; see M. Dietrich/O. Loretz, UF 13 (1981) 206 and H. Klengel, ibid., 277-278.
Immediately after Idrimi, Alalah entered a period silent with respect to political and
military activities.
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4d. That KBo. 18,151 is archaic is also supported by the divinities
mentioned in the oracle procedures. Here, perhaps indicating an older,
matriarchal tradition, goddesses from the Haitian pantheon Inar(a) and
also Halmasut play a significant role. Inar(a) is known to be a protective
goddess. Halmasuitt(a), on the other hand, is an important symbol of
the ideology of kingship especially during the Old Hittite period55. Be-
cause the third deity in KBo. 18,151 "the Stormgod of the sky (nipisas)"
is written with the logogram diSKUR (instead of the later du), the pronun-
ciation behind it cannot be determined. This could be the Hittite/Luwian
god Tarhu(nt)-, or the Hattian god Taru. We should remember that the
Anitta Text (KBo. 3,22 obv. 2,20, rev. 46, 51,56,57 and dupls.), the old-
est Hittite historical document reaching back to the Early Kussara Dy-
nasty, mentions both this god (nepisas diSKUR) and the Hattian deity
dHalmassuitta as the primary gods in the narration. Thus the deities in
KBo. 18,151 fit well into the early tradition of the genuine Hattian-Hit-
tite pantheon which is restricted to the Old Hittite texts56.

Moreover, the cities Hattus(a) and Kannes which are on the side of
the Hittite king in the oracle procedures are of Hattian origin, and
they are represented here with their original names57. Hattian elements
are dominant in the text, revealing the ethnic milieu of the KiN-oracle
KBo. 18,151, which may also be in a close relationship to the ethnicity
of Äskilia, the Old Woman from Hattus(a), who performs the oracle.
I suggest that Äskilia might have been a native Hattian who spoke
Hittite with a particular accent. I want to point out some of the lin-
guistic features in KBo. 18,151, assuming that certain peculiarities are
pertinent only to this text and illustrate not only the archaism of the
language but also dialectal differences: nipis(a)- (obv. 5) as opposed to
the customary nepis(a)-5S; voiced (media) 3. sg. pret. verbal forms bals
and bait (obv. 7, 13, rev. 19) instead of usual voiceless (tenuis) forms
paTs and pan59. On the other hand, voiceless 3. sg. pret. verbal forms

55 Archi, SMEA 1 (1966) 76-120; F. Starke, ZA 69 (1979) 47-120.
56 See Kammenhuber, KZ 83 (1969) 283, 284 and Or. 41 (1972) 295.
57 Kannes is the alternative for the Hittite form Nesa. Neither the ethnic suffix -um(n)a-

in obv. 1, nor the genitive ending -as in obv. 11 excludes the possibility that the other
place-name is also to be pronounced here in its Hattian original form *u™Haitus.

58 Even if Kammenhuber is right in her assumption that in KUB 44,56 obv. 8' the
spelling ni-pi-sa-az is attested, this text too possibly goes back to a Hattian origin;
see comments for obv. 5.

59 A phonetical plb alternation is often seen also in the Hattian language, e. g. i-ta-a-
ba (KUB 28,15 rev. It. col. 33', 34', 35') for i-ta-a-pa (KUB 28,54 It. col. 4), ga-az-
zi-ih-ba-li (KUB 28,53 ii 9') for ka-a-az-zi-ih-pa-li (KUB 28,58 rev. rt. col. 4) and ba-
la (KUB 2,2 + KUB 48,1 iii 19, 20) for pa-la (KBo. 19,162 obv. 10, 12 etc.).
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taSttäs and tats are used (obv. 3, 5, rev. 10, 11 etc.) in contrast to the
voiced dasldcis and daiSlüäis. Furthermore, the consistent nasal reduc-
tion before consonants such as istarni(ri)kam9 ista<j?>zanas and
utniya(n}tan (obv. 5, 12, rev. 14, 15) is a rarely encountered phenome-
non. One might argue that the first three cases do not exemplify pho-
nological peculiarities but rather problems in the orthography (ni>ne
and bu'pa alternations). However, this argument is not conclusive be-
cause the theme-vowels in the proper names have also not been used
correctly in KBo. 18,151 (dlnare, mZikiltu instead of dlnara, mZikilta)
or they are simply ignored (uruKannes, d]Halmasut; the latter neglecting
also the common gender of the word, see comments on rev. 9). All
these points lead to the conclusion that we have here a phonological
convention rather than an orthographic one60. Other possible Haitian
features reflected in the language of KBo. 18,151 are those construc-
tions with genitivus possessivus like LUGAL-ÖS nakki*set "of the king,
his difficulty" (obv. 3, 6), hurlas ulha[lli'-s\set "of the Human, his at-
tack" (rev. 5). Such formations are used mostly in the Old Hittite and
are particularly concentrated in the passages of the Old Hittite ritual
for "the* royal couple" (CTH 416), as has been pointed out by Otten/
Soucek, StBoT 8 (1969) 61. It is thought that this ritual had a Hattian
cultural background (see below). Since the use of genitivus possessivus
is unsuitable for Hittite syntax, it seems rather to indicate Hattian
influence than be a genuine Hittite feature. This same construction is
frequently found in Hattian documents: tabarna'-n katte ... le-asah "of
the ta&#r«a-king, his evil", dKatahzi\vuri*n se=alip "of the goddess Ka-
tahziwuri, her words" and UTUHattusa*n te=washap "of the town of Hat-
tusa, its/her7 deities" etc.61.

60 On the linguistic characteristics of foreign practitioners/authors (e. g. of Luwian ori-
gin) in Hittite texts and their mistakes in Hittite see briefly Oettinger, KZ 94, 49.
On this matter KBo. 8,66 is of interest as well, described by Otten MDOG 87 (1955)
24 as "Kissenförmiges Tafelchen mit Beschwörungstext" (idem, KBo. 8, Inhaltsüber-
sicht [p. Vj: "Gebetsamulett7"). This small tablet shows some archaic features (sign
forms and the usage of diSKUR in obv. 2); its dating, however, cannot be assured.
The unusual phonology and strange word structure make the text almost unintelligi-
ble; cf. Laroche, CTH 826 "Etiquette: invocation(?) en hittite barbare". The media-
writing in duru-w5-ßto (obv. 1) for -ta "you (ace.)" is also remarkable.

61 See also [l\abarnas E-ir--set "of \l\abarna, his house", the Hittite counterpart of a
missing Hattian passage in the Old Hittite bilingual text KUB 36,110 rev. rt. col. 13',
and arunas tega(ri)*sset "of the sea, its bottom", the Hittite translation of another
Hattian composition in (KUB 28,8+) KBo. 37,48 obv. 9'. For the use of genitivus
possessivus in Hattian and its influence on Hittite see Kammenhuber, RHA 20
(1962) 17-18 and HbOr. (Altkleinasiatische Sprachen, 1969) 482ff.
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It is commonly acknowledged that the KIN is the oldest type of
oracle used by the Hittites, and that it originated in Anatolia62. That
this kind of oracle in the Old Hittite period should be performed by a
Hattian woman, a native of Hattus(a) — as KBo. 18,151 indicates in
addition to other Hattian features - is important for determining its
origin, and also for determining the ethnic group which I believe mo-
nopolized the divination sector at that time in Hittite society. After
the Old Kingdom, already in the early stages of the Middle Kingdom,
while the Hattian influences gradually lost their effect on Hittite reli-
gious life, ritual, magic and possibly the divination sector as well fell
under the monopoly of the Luwian and Hurrian population. Conse-
quently, new types of oracular practices (su63, sasta-, MUSEN HURRI)
appeared whose terminologies and performers had close ties to the
Hurro-Luwian culture of Kizzuwatna.

In his article in OrAnt. 28, 18f. and 20 f. de Martino pointed out
the intimate relationship between the Old Hittite queen Hastayar(a)
and the Old Women/female magicians (sal-me§su.Gi) who played a sig-
nificant role in the palace affairs in the final years of Hattusili I. De.
Martino also underscored the possible foreign origins (Luwian and
especially Hurrian) of the magicians. However, the possibility of a
Hattian origin that I proposed above was not considered; likewise
Kammenhuber, THeth 7 (1976) 14. Based on the statistical data, it
appears that the women bearing the title salsu.Gi and acting as practi-
tioners of rituals, magic and oracles were predominantly Luwian and
Human64. However, this is true only for the 14th century B. C. and

62 See recently Archi (as fn. 3) 88 f.
63 Taking into consideration some liver models from Bogazköy which are inscribed

with old script, Schuol, AoF 21, 86 f. and 93 f., maintains that su-oracles were prac-
ticed already in Old Hittite times. There is not yet a single oracular text which
concretely proves this assumption. The earliest oracle examples compiled by her
in chronological order (ibid., 94 ff.) are dated as Middle Hittite. The bilingual
(Akkadian-Hittite) Old Hittite liver models, whose inscriptions actually go back to
the Old Babylonian "omina tradition", may have been stored in Hattusa as cultural
imports for literary purposes as well, and not only for educational ones. Therefore, I
do not see that they were necessarily used for practical purposes. Although Schuol's
assumption is not to be rejected either, the following observation can be made with
certainty: according to the available divination materials from Hattusa, the practice
of the su-oracles was effective first during the Middle Kingdom (e. g. KBo. 8,55 and
KBo. 16,97, see Schuol, ibid., 102 ff., 122 f.). This was clearly under Hurro-Luwian
cultural influences, since the terminologies of both these oracular texts are borrowed
from these languages, not directly from Akkadian.

w Kammenhuber, THeth. 7, 119-129; cf. also G. Szabo, THeth. 1 (1971) 104 with
fn. 64; Haas/Wilhelm, AOATS 3 (1974) 19 and fn. 1.
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later, and does not prove that the profession of salsu.ci did not exist
in the Hattian culture that was dominant in earlier Hittite society65.
H.-S. Schuster, HHB (1974) 45 with fn. 159, and C. Kühne, ZA 70
(1980) 99 have already emphasized the rare attestation of the "Old
Women" in the Hattian-Hittite cultic milieu. Particularly revealing for
this matter is the colophon entry DUB.2.KAM SA rKu-ru-ru '̂Su.Gi-as
"The second tablet of the Old Woman Kururu" of text 950/c66, which
throughout contains conjurations in Hattian. That the "Old Women"
were active within the Hattian-Hittite cult is revealed also by KUB
20,54 + KBo. 13,122 iv 1-10 (// KUB 55,2 obv. 5'-7' and rev. 1-
5). In this text there is first a conversation between a palace member
(DUMU.E.GAL) and an Old Woman (salsu.Gi) (iv 1-5 // obv. 5'-7',
rev. 1—2), followed by the praises of the Old Woman (iv 5—10 //
rev. 2—5). That both passages are Hittite translations from the original
Hattian is revealed by two Hattian fragments with the same narration:
KUB 48,15 obv. 7-13 (dialogue), 14-17 (praise) and KUB 28,74 rev.
rt. col. —5' (praise); for the parallelism of these texts see G. F. del
Monte, OrAnt. 23 (1984) 171 ff.

IV. Observations on the system of the KiN-oracle
in KBo. 18,151

Because KBo. 18,151 is not fully preserved, it is not possible to
understand exactly the type of system in which the oracle operates.
Moreover, what we have here is a brief report(-letter), not a regular
divination text. However, there are clear parallels in the consecutive
developments of the oracular procedures which enable us to attempt
an interpretation concerning the fate of the king, the prime subject
of the oracle. It is appropriate to list first the technical and stylistic
characteristics that distinguish KBo. 18,151 from other KiN-oracles.
The differences are due to two reasons:

1. The early date of KBo. 18,151, and the ethnic background of its
practitioner,

2. The genre of the text, namely a short report, rather than a full
divination record.

65 As advocated by Kammenhuber, ibid., 120 fn. 210a, and in: HbOr. (Altkleinasia-
tische Sprachen) 435.

66 For this, then unpublished text (now edited as KBo. 37,23) cf. Kammenhuber,
HbOr. (Altkleinasiatische Sprachen) 435; THeth. 7, 120 fn. 210a; H.-S. Schuster,
HHB 34, 45.
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The observable features are the following (those already pointed
out by Unal/Kammenhuber [see n. 1] have been indicated by the
bibliographic references in parentheses):

a. The names of the oracle symbols and the verbs have been written
out phonetically; therefore, the writing is not economical (Unal/Kam-
menhuber [see n. 1] 168 f.) [due to 1].

b. There is no oracular question in the text ( nal/Kammenhuber
[see n. 1] 166) [2]67.

c. The interim results (siGs, NU.siGs) which are generally located at
the end of the paragraphs in the standard divination texts are not
provided in KBo. 18,151. However, the pleasant and unpleasant cir-
cumstances in the narration of the oracle make clear whether the para-
graph conclusions are favorable or unfavorable for the Hittite king
(see below) [2]68.

d. Notwithstanding long, complicated proceedings, investigations
and interpretations which continue for paragraphs, in most cases no
final result is attained in the regular divination texts. However, the
end of KBo. 18,151 does provide a final result. The favorable result is
announced not with the customary siGs-formula but with the phrase
"the evil (one) has gone!" ( nal/Kammenhuber [see n. 1] 173)69. Thus,
the interim results (c) and final result (d) have not been specified
through terminus technicus, but they have rather been left to the inter-
pretation of the receiver of the tablet [2]70.

e. Aside from KUB 49,79, which is not well-preserved and is of a
more recent period, KBo. 18,151 is the only κΐΝ-oracle where the result
is announced by its female practitioner in her own words (see com-
ments on rev. 18-19) [1 or 2?].

f. Whereas the action of arising («ra/-/GUB) pertains only to the
gods/divinized things in other κΐΝ-oracles, in KBo. 18,151 this is exe-
cuted by other agents as well (Ziki<l>tu, hurla-, skilia etc.) [1 or 2?].

g. natta arui- "to not arise", antonym for the action of "arising",
is found only in this text as a technical term of the divination proceed-

67 Also see above fn. 4.
68 nal/Kammenhuber (see n. 1) 166—167, however, ascribe this feature to the anti-

quity of the oracle in KBo. 18,151.
69 Contrary to this, another oracle-report (KBo. 18,142) gives the favorable result with

the usual term sic;5.
70 That the final decision about the divination transactions or results reported from a

distance belongs to the addressee is reflected in KBo. 18,140 obv. 3' ΓΓ.: "Look, we
have sent away the divination. Take care of (it). Either take (it) in (= accept), or as
(you want)!"; see GQlerbock, KBo. 18, Inhalts bersicht (p. VI).
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ing. In the later tradition this is no longer the case, probably due to
an economizing trend in the writing [1].

h. The agents of the actions are single individuals; in KBo. 18,151
there is no collective-plural verb [?].

i. Passive (and negative) symbols arsi-, harka-, istarnikai-, it[alus
i]stazanasME"E& (pi. ace.), nakki, pituliya-, (hurlas) ulhali, utniyatan us-
m/make their appearance only in this oracle (Ünal/Kammenhuber [see
n. 1] 169f.)[l].

j. This text documents for the first time a practitioner appearing as
an active symbol during the oracle procedure (see comments on
rev. 18-19)[1].

k. nipisas diSKUR and uruHattusas dlnare as active symbols are at-
tested to date only in this oracle. Aside from the general term DIN-
GIR.MES, the gods designated with the same function in the other KIN-
oracles are d/gi§DAG, dMAii, du, duxu AN^, duru SAME (Ünal/Kammen-
huber [see n. 1] 170) [1].

1. KBo. 18,151 includes some verbal compounds which are not en-
countered in other -oracles: para pita- "to carry out" (obv. 4, 10,
(15), rev. (6), 17), arha tuhs- "to cut off" (rev. 8), para pai- "to go
forward" (rev. 12) (Ünal/Kammenhuber [see n. 1] 169) [1 or 2?].

m. The first two paragraphs of KBo. 18,151 are clearly affiliated
with each other with respect to content. Here a consecutive oracular
development is revealed, and its scheme is: (negative) attack —> (posi-
tive) counter-attack/defense. This may also be true for §§3—4 and
§§ 5—6 as far as the text is preserved [1 or 2?].

n. For syntactic and stylistic differences see Ünal/Kammenhuber
(seen. 1) 167f. [1 or 2].

The main concern of KBo. 18,151 is the fate of the Hittite king and
his reign which is represented by the "(sacred) throne". However, it is
noteworthy that almost all of the passive symbols given and taken in
connection with the fate of the king — aside from several of unknown
meaning — have a negative connotation. Two exceptions "[...]'s good/
welfare" (rev. 8) and the "(sacred) throne" (rev. 9) are of a positive
nature, but are used also to the king's disadvantage by the active sym-
bols of the opposite (i. e. enemy) side. Throughout the oracle, the of-
fensive position that the hostile active symbols (Zikiltu, hurla-, Has-
su(wa)?, italu-, the king of the land7 of [...^(^arsim, the city of x[...]s/
gatuma7) hold against the Hittite king consists of the arising itself, the
taking of the passive symbols which are negative in nature, and then
delivery to the gods (aräi-ltä-lparä pita-; obv. 3-4, 8-10, 14-[15?],
rev. 14-17). Apart from this, other disadvantages to the king are —
each happening only once — the cutting off of [...]'s good/welfare by
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evil (rev. 8), and the seizing of the (sacred) throne, placing the worry
in front of the royal couple and finally the approach of the gods by
the enemy (rev. 9—12). In most cases the negative actions are cancelled
out by the members of the king's side, led primarily by the gods. Thus
we observe that this oracle, from beginning to end, entails the defense/
protection of the king against evil. The following synopsis reviews the
oracular developments as described in KBo. 18,151:

§ 1 a. Symbolic action: The (enemy) Ziki<l>tu arises, taking a
negative thing of the king and transferring it to the gods.

b. Interpretation: The enemy appeals to the gods for a mishap to
befall the king.

c. The interim result expected in the oracle (is not given in the
text): Evil (agent) - the evil (object) - to the good (indirect object)
—·· *Unfavorable71.

§ 2 a. The Stormgod of the sky (on the king's side) arises, taking
the negative things and giving them (back) to Zikiltu.

b. The .appeals of the enemy are rejected by the god.
c. Good (agent) — the evil (object) — to the evil (indirect object)

—> * Favorable.
§ 3 a. The Hurrian (enemy) arises, taking the negative things and

transferring them to the gods.
b. same as § 1 .b.
c. same as § Lc. *Unfavorable.
§ 4 a. The "protective goddess" Inare of Hattusa (on the king's

side) arises, taking the negative things, and giving them (back) to the
Hurrian.

b. same as § 2.b.
c. same as § 2.c. *Favorable.
§ 5. a. The (enemy) [x] arises, taking the negative thing [and

transferring it to the gods].
b. same as § l.b.
c. same as § 1 .c. *Unfavorable.
§ 6 a. [x] (on the king's side) [arises7, taking] the negative thing(s),

[and giving them (back7)] to the enemy city of Hassu(wa).
b. same as § 2.b.
c. same as § 2.c. *Favorable.

71 This scheme corresponds with the formula "(simbolo) n(egativo) - (simbolo) n(ega-
tivo) - (simbolo) p(ositivo)" given by Archi (see n. 1) 121-122 under "risultati
sfavorevoli".
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§ 7 a. The city of KanneS (on the king's side) without arising, takes
the negative things and carries them to the "evil".

b. Negative things are kept away (from the king).
c. Good (agent) — the evil (object) — to the evil (indirect object)

—» * Favorable.
§ 8 a. The evil (against the king) takes the negative thing(s), and

cuts off the "[land]'s? good/welfare".
b. The action by Kannes in § 7 is repulsed by the "evil".
c. Evil (agent) — the evil (action) — to the good (indirect object)

—* *Unfavorable.
§9 a. The (enemy) king of the land7 of [...^Oarsim seizes the

(sacred) throne — which is the symbol of rule — and puts the "worry"
before the royal couple and then approaches the gods.

b. The Hittite royal couple is faced with the threat of losing their
throne.

c. Evil (agent) — the evil (action) — to the good (indirect object)
—* *Unfavorable.

§ 10 a. The (enemy) city of x[...]s/gatuma? arises, taking the nega-
tive things and transferring them to the gods.

b. same as § 1 .b.
c. same as § I.e. *Unfavorable.
§ 11 a. The lady Äskilia (on the king's side) arises and proclaims

that the "evil" has gone.
b—c. *Favorable oracle result for the king.
The divination progression follows a particular scheme between

§§1—6, but from § 7 on it operates differently. Here, parallel to § 1, § 3
and § 5, one expects the action of "arising" by a negative symbol.
However, in § 7, the text includes for the first time actions of the city
Kannes on the king's side performed "without arising". After this,
when the action of Kannes is apparently rendered ineffective by the
"evil", the divination process arrives at a critical stage disadvanta-
geous to the king (and the queen)72, thereby intensifying the tension
in the narration. In §§ 1—6, each of the negative actions is immediately
repulsed by the participants on the king's side. In contrast, the attacks
of the enemies in §§ 8-9 are not defended from the king's side. From
this point on some of the enemies also perform their actions "without
arising". One can think of this as pertaining to, or, as a result of the

72 It is conceivable that Kannes achieves no success against the "evil (thing)", and that
in the course of the divination it turns into a disadvantage for the king, caused by
the "not arising" of Kannes.
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"not arising" of the city of Kannes in § 6. Toward the end of the tablet,
the divination procedures (from § 10 on) assume their usual course
again. That is, the enemy arises and transfers the negative things to
the gods. Based on the parallelism with the beginning of the text, one
expects a god to arise in defence; surprisingly, this task is realized in
the following paragraph not by a god but by a human being, namely
the Old Woman Äskilia73. In addition, Äskilia does not give back the
negative things to the enemy as did the gods. She only reports that the
evil is gone and proclaims the final and positive oracle outcome for
the Hittite king. This peculiarity may be because there is no more
space on the tablet, so the oracular proceeding is brought to an end
(or cut off reasonably) and the result is reported. The fact that the
final and "happy" result is reached in the last line of a very small
tablet would make us first think that KBo. 18,151 may have been
manipulated so as to give only a verdict in favor of the king. More
probable is that the oracle procedures here were recopied from original
records, abridged and reported in KBo. 18,151.

Since in KBo. 18,151 the Stormgod of the sky and the protective
goddess of the city Hattus(a) personally defend the Hittite king against
his enemies, and, since the divination has also ended with a positive
result, one may conclude that divine approval is given for a projected
expedition. Therefore, it should not be too far off to determine the
purpose of the divination presented in KBo. 18,151 as providing trust
and morale74. Although different in practice, there are some flesh ora-
cles (extispicy) in the Mesopotamian tradition which are also used for
military purposes. The Assyrian technical term for this type is sir tal
ikihi "confidence, encouragement oracle"75.

The prime thought in KBo. 18,151, which is prevalent in the oracu-
lar procedures executed for the welfare of the king, is also reflected in
other Hittite documents: The unfavorable circumstances and things
73 Since the Old Woman Äskilia appears during the divination proceeding as a media-

tor between the gods and the king, she should be considered the earthly representa-
tive of the gods. Therefore, it would not be a surprise if she were acting also on
behalf of the gods. In the Old Hittite Puhanu-Chronicle KBo. 3,40, Puhanu, the
author of the text, is in charge as a kind of messenger between the gods and the
Hittite king, and announces the divine decision (through an oracle?) that the
Stormgod will now support the king (rev. 9'-1 ); see Soysal, Hethitica 7 (1987)
202, 218, 249 fn. 249 and Hethitica 14 (1999) 130f.

74 Divination of this type and purpose should be kept apart from those oracles of a
logistic-strategic character in the later periods which attempted to determine the
routes and other details of the military campaigns (e. g. KUB 5,1), or to choose the
yearly deployments (e. g. KBo. 22,264).

7* On this topic see M. Weippert, ZAW 84 (1972) 466, 467, 472, 474 and 484.
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that the enemies cause should be prevented by the gods from reaching
the king. Then these should be returned to the enemies. A similar
model is found in the passages of the Old Hittite ritual for the royal
couple (CTH416). This ritual has been treated by Otten/Soucek, in
StBoT 8 and later by Neu, in StBoT 25 (1980) 4 flf. I present below the
translation of the relevant passages following the line numbers set out
by Neu:

StBoT 25 no. 3 Hi 10-13 // no. 4 iii 10-13 // no. 6 iii3'-5':
"(Thou,) the Sungod (and) the Stormgod! Look, for the king, for the
queen and for their children in Hattusa, I buried (in the ground) their
illness, bloodshed, evil (and) their reason to fear. It may not rise once
again. (Thou, Ο god,) carry them to the enemie(s)!"

StBoT25 no. 3 iv2-4: "[I] too[k] (away) [the...], the [ho]rrible
(thing), the evil, the illness, the impurity. [It] may not return. Let (the
gods7) carry it [to] the enemies!"

StBoT 25 no. 1 iv?5'-10': [Behold7], I [too]k (away) the ache, the
pain, and the worry from the king and queen. I took (them) from their
chair, their bed, their heart and their [b]ody. The Sungod of the s[k]y,
[the ... god], the Sungoddess of the earth, take thou (away) [the ...],
the ache, the pain, [the ...] of the [king] and [q]ueen, [and g]ive [them
to the enemie(s)7!]"

As stated in StBoT 8, 103 ff., 107, the ritual in question clearly dis-
plays features of Hattian culture and has some similarities to other
religious texts of Hattian origin. The repetitive motif of "taking away/
removing evil things" is strongly reminiscent of those magical passages
in the "Telipinu Myth" (CTH 324), in the ritual for the "Laying of the
Foundation of a Palace" (CTH 414), and perhaps also in the Hattian
"Ritual of Hutusi" (CTH 732) where various spells against evil take
place76. The oracle of KBo. 18,151, the subject of this article, is in
principle founded on the same motif. Therefore, in addition to the
above mentioned compositions, we may regard it as a surviving wit-
ness to the same pre-Hittite culture.

76 The Ritual for the Royal Couple: StBoT 25 no. 3 i 11'-13' (// no. 4 i 6'-8'), iv 14-
15 (// no. 4 iv 10), iv 30-31 (// no. 4 iv 26-27), iv 39-40 (// no. 4 iv 35-36), no. 4
ii S'-T (II no. 5 ii 10-12 // StBoT 26 no. 151 ii 3'-5'); The Telipinu Myth: KUB
17,10 iii 9-12, KUB 33,1:9'-12'; The Ritual for the Laying of the Foundation of
a Palace: KUB 29,1 ii 18-22 (// KUB 29,2 ii 10'-13'), 32-38; The Ritual of Hutusi:
In this text, preceding the Hattian incantations in KUB 28,63 It. col. Γ—7', KUB
28,82 ii 14' —15', 26', 28'—3 Γ, there is mentioned first "the king tabarna", and then
waasah alep "the evil tongues", or repeatedly le--asah "his evil (thing)" (H.-S. Schu-
ster, HHB 30 and fn. 109). On this in general see also H. Otten/Vl. Soucek, StBoT 8,
107; Unal/Kammenhuber (see n. 1) 169 fn. 32; Starke, ZA 69, 88 with fn. 85; M.
Giorgieri, RIL 124 (1990) 270-271, 273-275 and SMEA 29 (1992) 84-86.


