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Shaft-shedding Artemis and mind-voiding Ate:
Hittite determinants of Greek etyma

7

Around mid-century, Vittore Pisani suggested repeatedly though
in passing') that Artemis’ epic epithet ioyéaipa should be under-
stood as ‘arrow(s)-in-hand’ and reconstructed as *iswo-ghesr-ys, a
comp_ound recalling the Rig-Vedic bahuvrihi fsu-hasta- of the same
meaning. The trigger was a reinterpretation of Gk. yeip as reflecting
*ghesr- with reference to Hitt. kessar- 'hand’ (rather than *gher-s-
connected with Skt. hdrati ‘grasp’). A few years later Alfred Heu-
beck?) reinvented the same explanation at more elaborate length,
learning of Pisani’s antecedence only in the nick of time for a prefa-
tory acknowledgment. This idea, which supplanted the traditional
n.nerpretation of loyéaipa as ‘arrow-shedder’ (id¢ + wéw ‘pour), has
since been embraced by an astonishing array of scholars, e.g. Riidi-
ger Schmitt’), Robert Beekes¢), Marcello Durante®), Martin Peters®)
Jochem Schindler”), Alan Nussbaum®), Jean Catsanicos.?) In this rush’

to newfangledness the few critical voices'®) have been effectively
muted.
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- G k g
Hague, 1969), 279. g e m Greck (The
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Shaft-shedding Artemis and mind-voiding Ate 5

* Ghesr- may indeed be the common denominator of y&ip and kes-
sar-, rendering *iswo-ghesr-ya as phonemically feasible as *iswo-
ghewr-ya. 'There are some formal problems with *iswo-ghesr-ya
which e.g. Peters took extensive note of, but which did not shake his
faith in its correctness. The main reason for its widely purported
cogency is the Rig-Vedic isuhasta- which was claimed to be every-
thing from “iiberzcugend” to “einleuchtend” and iconographically
correct to boot for an “Indo-European deity” (fide Heiner Eich-
ner).!!)

The implication is that ioyéaipa as a Greek compound matching
isuhasta- is of an archaic Indo-European bahuvrihi type. This is,
however, a precarious assumption. Unlike the more normal bahuvri-
his (e.g. Gk. te1pd-n106- four-footed” and dopupd-nela 'silver-foot-
ed’, Skt. cdtus-pad- four-footed’ and rksd-griva- ‘bear-necked’), isu-
hasta- is to all appearances a special Indo-Iranian subvariety. It is
found only in Old Indic (e.g. Vedic pdtra-hasta- ‘cup-in-hand’, vdjra-
bahu- ‘bolt-at-arm’, madhu-jihva- "honey-on-tongue’) and Old Ira-
nian (e.g. Avest. aésmo-zasta- 'kindling-in-hand’); forcing ioxéaipa
as an assumed fossilized tertium comparationis to prove Indo-furo-
pean status is purely circular. Rather than being a plausible “Indo-
European type”, isuhasta- is more akin in kind to the inverted variant
dsdnn-isu- ‘in-mouth-arrow(s)’ or divi-yoni- ‘in-heaven-womb’ (i.e.
'having one’s source in heaven’), where the locatival nature of the
first component is formally patent, and which does have a Greek
parallel in compounds like yauaigdvig having one’s bed on the
ground’; fsu-hasta- also means ‘(having) arrow(s) in hand’ rather
than "having an arrow-hand’, only the formal locativity of the second
component has been overlaid by the adjectivization.

There is goed reason to stick with the traditional explanation. A
compound *iswo-ghewy-(ya) ‘arrow shed(der)’ points ultimately to
an archaic action noun *yéfap'?) from yéw ‘pour’, similar to siap
fat(ness)’ besides niwv fat: fem. niewpa (Skt. pivd : fem. pivari, verb
pydyate "fill up’) or *énap ‘ripeness’ inferrable from nénwv ‘ripe’ :
fem. méneipa (verb men- ‘cook’); at the same time the compound
integrates with feminine formations such as mp@pa ‘prow’ (from
* npdsFap-1a, beside mpdv headland’ < *npdfwv) or yéoawa, yi-
paipa, veiaiga.

1) Op. cit. in fn. 6, p.224.
12 Emile Benveniste, Origines de la formation des noms en indo-européen (Paris,
1935), 27.
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On the semantic side, yetiw is a fit Homeric verb for describing an
outpouring of throw-weapons (e.g. fliad 5:618 Sobpatr’ éevav).
That it may be equally apposite for a shower of arrows is evident
from etymological ramifications in Hittite. The Hittite equivalent of
Gk. id¢ (< *igfdg), Skt. isu-, Avest. isu- ‘arrow’ is a noun *ishu
(wa)- (root seen in Vedic isndti “impel’), from which is derived the
denominative verb ishuwai- ‘shed, throw, scatter, pour’ which is used
inter alia in passages such as KUB VII 54 111 19-21: EGIR-anda-ma-
kan SSBAN huittiyanzi nu-kan GLU.TAG.GA tiyanzi GLU.TAG.
GA.-HLA-ma piran katta ishitwai "afterwards they stretch the bow
and string the arrow, and it sheds forth arrows’. This Anatolian
agenda for "Apreug loyéaipa, who made short work of the hexaple
daughters of Niobe with a hail of arrows (Iiad 24: 606), surely out-
weighs the static image of an “arrow-holding” deity propped up

solely at a distant remove by a strictly Indo-Iranian type of com-
pound.

Jean Catsanicos (op. cit. in fn.9) postulated an Indo-European
*Hywem- (H, = a-coloring laryngeal) as meaning ‘fail' and saw its
threefold outcomes in Hitt. wast(a)- “fail, Gk. a(f)dopar ‘commit a
fault, and Goth. un-wamms '@uwpog blameless’. On this formal ba-
sis he compiled what amounts to an elaborate phrase grammar of
cultic and legal formulas of putative Indo-Furopean origin, dealing
centrally with the imputation, avowal, and disposal of guilty behav-
ior. The study, rich in detail, captured many a striking parallel of re-
ligiously or juridically tinged vocabulary and conceptuality in Hittite
and Greek, expectably so in two adjacent ancient cultures which for
a while impinged on one another in Western Anatolia. More ques-
tionable was the Indo-European angle, the staking of the common
denomination upon a theoretical root-construct of notable brittle-
ness, with a weak and marginal tertium (Germanic). One gets a feel-
ing that more is at stake in the formulas than the postulated recon-
struct makes allowance for, from page one onward. That very first
page, in footnote 1, summarily rejects the current etymology for
wast(a)- (by Sturtevant and Laroche) which tied it in with Lat. vds-
tus, Old Irish fzs, and OHG wuosti ‘empty, waste’, with reference to
Eichner’s dissertation (whose own connection of wast(a)- with Skt.
vdma-, ON winstri ‘left’ [hand]’ Catsanicos also dismissed in the pro-
cess).

It is more than likely that the guilt- and sin-laden meanings of
wast(a)- are a specialization of legal and religious vocabulary. They
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may well be formulaically old, but that does not p'erforce make th’efn
semantically primary. The use of wast(a)- _ff)r miss (a target) in
shooting (as opposed to hazziya- [score a] hft )_S‘tron’gly’argues‘ fora
basic meaning of ‘draw a blank’, thus not .fall or ‘err but snmp|y
‘come up empty’ (with blame or rec.riminauon. or gl;lllt secondarily
seeping into the vacuum). Similarly m/Greek duapTave als'o Teans
primarily ‘miss the mark’ (like doroxiw) :u?d 'se.condarl.ly f:{l , er,
sin”. The noun wastais or wastul originally signifies precisely empti-
ness, vacuum’, and the phrase sallis wastais of t.he mortuary rites
means simply ‘royal vacancy, interregnum’ (cf. sa”i ﬁzi}s;ttar great [;
royal] family’, salli hussil ‘main dump’), as in aan Hattust sallis
wastais kisari nassu-za LUGAL-us nasma SAL.LUGAL.—as PINGI'R-
LIM-is kisari ‘if at Hattusas an interregnum occurs, (if) either king
or queen becomes a deity (= departs this world) (KUB XXX 1; I
1-2). ‘Failure, fault, error, sin” are all secondary meanings, as are de-
vastation, despoliation, blight'. . ‘

In view of all the material assembled by Catsanicos one may fa!’rly
ask whether a¢(f)douat be deluded, err’ and the cognate noun &17]
< *dFard may still be etymologically connected with w'ast(a)— by a
different reconstruction. A person subject to dz1) was typ}call.y mente
vacuus, because ppévag £E6AeT0 Zelg, as Agamemx}o.n claims in Ilum"7
19: 137, to the accompaniment of daodunv and (ibid. 136) Aryg 1]
npdrov adodnv. These forms may be SUbSl.lmed under ;lr‘oot ?ew-
A- (e and a coloring laryngeals res'pecFlvely), thus . afam <
* EwA-t3, *dfac- < *EwA-s-. The privative verbal aqjectlve from
the same root was *n-FwAtos ‘not coming up empty,,fallproof, uner-
ring’, yielding in Greek *dfharog (cf. dedvog < *afhgﬁv()g).:rhls
form was in epic diction distinct from c’z’(h)am'g < *y-l.fs{!fo.'r insa-
tiate, having at the same time lost visible marking of prlvat:wty vis-
a-vis d(F)douar. ‘The Homeric text tcnd.ed o cs)nir:ict darog to
drog, and conversely to reassert visible privativity in df(h)arog vs}l
d(f)dopar by the nonce form dd(f)arog which by an excess o
tribrach-elimination came to scan either v —u (Odyssey) or even
w—— (Iliad). By contrast, later Greek has a regular b;'lhuvnhl from
&m (dv-arog, Arcadian avaaros, Elean avac_zrog) Wth the pewe(;
technical meaning ‘guiltproof, immune’. Lat. vastus a.nd its Celtic an
Germanic cognates go back to *Ew—e’{‘i—s-t-, .Whlle.Hltt: wast(a)- may
alternatively reflect * Ew-0A-s-t- (in view of its -hi cor.ljug:}t|orl st.em)
or * EwA-s-t-. A different derivation is seen in Lat. vanus en:pty .(<
*Ewe’A—on-), Skt. #nd- ‘lacking’ (< *EuA-n-), and Gk. elvig ‘de-
prived’ (< *EewA-n-).
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In this manner most of Catsanicos’ material may be salvageable
and va.luable for both formal and substantive comparison. At the
same time the reconstruct *H,wem- seems to me to merit
signed gloss failli’,
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Ved. niska ‘Brustschmuck’

Studien zur Wortkunde des Kiathaka 11

Das Wort niskd- ist im Kathaka nur einmal belegt, und dies in ei-
nem Mantra, der mit zahlreichen Varianten auch im Atharvaveda
(AVS 7.99.1) und Taittiriya-Brihmana (TB 3.7.5.13) anzutreffen
ist!). Die iltesten Belege finden sich jedoch im Rgveda und dort an
folgenden Stellen: RV 1.126.2, 2.33.10, 8.47.15%). Wie ein Blick ins
PW s.v. zeigt, lebt das Wort in klassischer Zeit fort, und auch in den
Volkssprachen ist es reichlich bezeugt®). Hingegen fehlt jede Spur
auf iranischer Seite*). Somit hat man das Wort als eine rein inner-in-
dische Bildung zu betrachten, was hinsichtlich der Ltymologie des
Wortes, iiber die bislang Unklarheit herrscht (Mayrhofer, Etym. Wb.
s.v. [,vielleicht Fremdwort®] und Nachtrige S.747%)]), von Be-
lang ist.

Den Quellen kann man entnehmen, daf es sich beim »iskd um
eine Art (silberner oder auch goldener) Halsreif handelt®). Die Epi-

1y Kith 31.14: 16.14/5 stnita barhih paridhatta vedim ~+ jamim ma hirisir
amuyd $ayanam / darbhais stmita haritais swvarnair niska cte yajamanasya santi ( ~
AVS 7.99.1 piri strmihi pdri dhehi védim md jamim mosi amuyd idyanam / hotrsd-
danam hdritam hiranydyam niskd eté ydjamanasya loké, TB 3.7.5.13 abhi strnihi ...
md himisir §dyand / hotrsddand hdritah suvdrnah niskd imé yajamanasya bradhné).

) Alle drei Verse sind von R.Stuhrmann, Der Traum in der altindischen Lite-
ratur, Tiibingen 1982, S.30-39, besprochen. Inhaltlich ausfiihrlich ist der letzte
Vers (RV 8.47.15 ,Wenn man [im Traume] sich selbst einen Brustschmuck oder
gar einen Kranz anlegt, o Tochter des Himmels, ...“.) diskutiert.

%) Siehe Sheth, Paiasaddamahannavo s.v. nikkha-, PED s.vv. nikkha-/nekkha-
und CDIAL 7470.

4) Der Versuch Baileys (BSOAS 23 [1960] 23), das Wort an eine Wurzel
(iran.) *naiz-, (ind.) *nes- anzuschliefen, darf auf sich beruhen bleiben.

%) Dort wire noch Stuhrmanns Etymologie von niskd- (Stuhrmann, op. cit. S.
34 ff.) [< ni-sac- ‘eng verbunden sein’]) hinzuzufiigen. Doch vermag diese m. E. ob
semantischer Schwichen nicht zu iiberzeugen. Das von Stuhrmann zur Stiitzung
seiner Etymologie herangezogene panniska-/padaniska- "am Fufl getragener
Niska’ ist erstmals und singulir in der Kasika (ad Pin 6.3.56) belegt und daher
moglichst aus der Argumentation zu lassen (anders Stuhrmann, op. cit. S.34).

¢) Vgl. Rau, Metalle und Metallgerite im vedischen Indien, AWLM 1973.8,
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