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The marriage contract AIT 92 (Alalah IV)
in the light of the marriage system of Late Bronze Age Syria'

Abstract

In Alalah— modern Tell Atchana — four marriage contracts were found in the archaeological level IV
(15" century b. C.). Since these documents were published in 1953, several works have focused on them.
Some of these studies have provided a better understanding of AIT 92. However, several problems
remain with regard to the precise interpretation of it. The purpose of this work is to clarify some of the
aspects of this document by using parallels from other marriage contracts of Late Bronze Age Syria
(Emar, Ekalte and Ugarit). A brief survey of the other marriage contracts from Alalah IV (AIT 91,
AIT 93 and AIT 94) is also provided.
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§1.

The almost 500 cuneiform documents found in Alalah (Syria) can be divided almost
exclusively into two archaeological levels: VII (18" and 17" centuries b.C.) and IV (15"
century b.C.). While at the older level there were no marriage contracts to be found, at
level IV four documents were found (AIT 91-94).2 One of them, AIT 92, is partially broken

! This work has been carried out thanks to a pre-doctoral scholarship granted by the Government
of Aragon (ref. 2003/36). Part of this contribution was made during a stay at the Institut fiir Altorien-
talistik (FU Berlin, January — March 2006), thanks to the assistance programme of CAI-Europa
(ref. CH 38/05). It has also received funds from the “Hiberus” Group of Excellence (Government
of Aragon, Spain). We are very grateful to B. Faist (VAM-FU), J. Tropper (HU), J.-P. Vita (CSIC-
IEIOP) and 1. Wegner (FU) for their assistance in specific matters. Any possible errors are entirely
the responsibility of the author. Abbreviations used: AEL: E. W. Lane (1968); AHw: W. von Soden
(1965-81); ASJ 14: A. Tsukimoto (1992); AuOr 5: D. Arnaud (1987); CAD: A.L. Oppenheim (1956);
DNWSI: J. Hoftijzer — K. Jongeling (1995); DUL: G. del Olmo —J. Sanmartin (2003); EA:J. A. Knudt-
zon (1907-1915); E6: D. Arnaud (1985-87); GAG: W. von Soden (1995); HAL: L. Koehler — W. Baum-
gartner (1967-1995); RAI 47: W. Hallo (2002); RE: G. Beckman (1996); Sem 46: D. Arnaud (1996);
SMEA 30: D. Arnaud (1992); TBR: D. Arnaud (1991); ZA 90: M. P. Streck (2000).

AIT 91 would not be, according to E. von Dassow (1997), 293 n. 72, a marriage contract. However,
both the form and the legal actions included in this document are typical of the Alalah marriage
contracts.

S}



98 Josué J. Justel, The marriage contract AIT 92 (Alalah IV)

and is difficult to read and interpret.* D.J. Wiseman (1953, 54-55 and pl. xxiii) published
the cuneiform copy, transcription and translation of this document in the middle of the
last century. Since then, various works have focused on AIT 92. E. A. Speiser (1954) did
a review of the D.J. Wiseman edition in which he suggested correcting some specific
readings of the document. I. Mendelsohn (1959a), in his study on Alalah marriages, men-
tions some of the clauses of this document AIT 92. Later A.D. Draffkorn (1974) and
M. Malul (1988), 110-114, used some parts of this text in their studies on the expression “to
pull the nose” (ina appi Sadadu), which appears in the contract. More recently, R.S. Hess
(2002a), 251-252, has carried out a comprehensive revision of the document, providing
new proposals of reading and interpretation.

These studies have provided an increasingly better understanding of this document. In
our opinion, however, the text can be better comprehended in the light of other marriage
contracts of Late Bronze Age Syria.

§2.

Lines 1-5:

mj-w)a-as-su-lral[

i-nal-an-di-in Sum-ma [

[xx]-Tlial-nu-um 1 dumu.mi ™ ku - [ub-Se-er’
[Sum-m]a* dumu.mi ku-ub-Se-er a-x |

[a]-Tna dumu.mi-Su $§e§™ j-na-an-di-lin1-[nu’

[
[

N AW N =

“[Tw]assulral[...gJives. If [...] ... one daughter of [ Kul[bser?]. [I]f the daughter
of Kubser [...], the brothers will give to I his daughter (Kubser%) [...].”

Lines 1-2: the document is very damaged in this part.* The clauses that are found further
on correspond to those of a marriage contract, thus this first paragraph of the text may
probably corrrespond to the marriage act. Since the sentence starts with the name of
Iwas$ura, brother of Naidu (the bride), it is likely that he gives (nadanu) his sister away in
marriage, an event that is recorded in other documents of Late Bronze Age Syria (see
next).> A possible restitution of lines 1-2 would be: IwasSura marat KubSer ana Iri-galba
inandin (“Iwassura gives Kuser’s daughter to Iri-galba”), but there does not appear to be
enough space to include the husband’s name (Iri-galba). Two other options would then
remain: Iwassura marat KubSer ana kallitu inandin (“Iwas$ura gives the daughter of
Kubser as Kallatu”) or IwasSura marat Kubser ana bit emi inandin (“IwasSura gives the
daughter of Kubser to her father-in-law’s household”). Both expressions are well docu-
mented in neighbouring Emar.°

3 The rest of Alalah marriage contracts bear a seal (D. Collon (1975), 207). In AIT 92 the document is
broken and does not have a seal, although it would presumably have had it given its legal nature.

4 R.S. Hess (2002a), 252, has only partially translated the passage: “[Iw]asSura[ hasgliven. If[ ]”.

5 Most probably this passage did not contain the sister’s name but the expression ahat-ia (nin-ia), since in
lines 1-5 Naidu is not referred to by her name, but as Kubser’s daughter.

® In 24 occasions: E6 16,29, 69, 124b, 213; TBR 23, 39, 40,43, 46, 72, 73; RE 6, 25, 26, 76a, 76b; ASJ 14/46;
AuOr 5/14; SMEA 30/9; Sem 46/1; RA1 47/1c,2; ZA 90/7.
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Line 4: ™ku-ub-Se-er, A.D. Draffkorn (1959), 39, reads this person’s name as Kub-
Senaya. However, D.J. Wiseman’s copy seems to show instead the sign —er, and not the
sign —en. The end of the line is broken and its restitution is very difficult (see next).

Lines 4-5: R.S. Hess (2002a), 252, translates: “[If,] regarding his daughter, Kupser ... he
has given the status of a sister [t]o his daughter”; the author understands, therefore, that
Kubser grants his daughter the status of “sister”. However this interpretation runs into two
obstacles. On the one hand, this event is not documented in any of the Syrian archives of
Late Bronze Age. On the other hand, if we consider the context of the document such
behaviour is incomprehensible. A more plausible option would be to consider the brothers
as the subject, ahhti (Se§.mes), in plural, thus the verb should be understood and restored in
the plural form (i-na-an-di-l'in-[nu]).”

In this first part of the document a man, Iwassura, appears to give his sister in marriage to
another man called Iri-galba (§ 3). The fact that a man establishes himself guardian of his
sister and undertakes to arrange her marriage is not documented in the rest of the docu-
ments from Alalah, although it does occur in Emar (RE 76, Sem 46/1).

In accordance with our proposal, lines 4-5 seem to mean that, in the event of something
happening to the bride, the brothers would give her some possessions. Who are these
brothers? They do not appear to be brothers of the bride since only one of them (Iwassura)
acts as her guardian. They could be the brothers of Kubser, that is, the uncles of Iwa§Sura
and Naidu. Although not evident in Alalah, an important presence of the paternal uncles
in the legal actions of some women is documented in Emar.® On this basis it could be sug-
gested that the mention of “the brothers” refers to the paternal uncles of the bride, Naidu.

§3.
Lines 6-9:

6. [$um-ma ™na-i-du ™i-ri-hal-bd i-' ze-er1-5i

7. u uk-ta-na-as-si-id-Su ni.mi.ds.sa

8. Sami su-lhal-ar-ti ik-la mi-nu-um-me mi-im-<mu>-Su
9. Sa é a-|bi]-§i wa-ad-du-si i-li-qé v i-pad-tar

“[1]f Naidu rel jelcts Iri-galba and separates him, he will retain the terhatu® of the
girl. She will take everything that is hers', all (that) her fa[ther] had designated
from the house, and she will leave.”

7 Noting the grammatical errors made by the scribe throughout the text, it is likely that he did not use
this plural form of the verb.

8 See for example texts E6 30, 68,213,256 or ASJ 14/45.

® The Akkadian term terhatu designates the money paid by the family of the groom to the family of the
bride on the occasion of the marriage. It is possible that in Alalah the Hurrite term uadurannu was
used to describe this money (I. Marquez Rowe — W. H. van Soldt (1998)). As usually, in this work this
money will be referred to by the Akkadian term terhatu.
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Line 6: i-[ze-er1-si: in D.J. Wiseman’s copy only the first and last signs can be seen clearly.
D.J. Wiseman (1953), 55, read i-ba’-as-5i in the editio princeps; E. A. Speiser (1954), 25,
suggested the reading i-z[i*-i]r-87, and this has been accepted by other authors (AHw 1544,
zéru la; G. Giacumakis (1970), 113). The term zéru, “to reject”, appears in another
marriage contract from Alalah IV, AIT 94:19, and in Alalah VII in AIT *7:22. In both cases
the same verbal form is used, a present tense G (izér). This verb also appears in other legal
documents from other archives of Late Bronze Age Syria (CAD Z 97-98, zéru 1al’). Be-
sides, in agreement with the sense of the clauses in lines 6-9, this appears to be the most
probable reading. With respect to the gender of the pronoun —i, it could be an error made
by the scribe in writing —Su: note that throughout the text the scribe does not use the
genders correctly.!

Lines 6 and 17: ™i-ri-hal-bd: with regard to reading this personal name, of Hurrite origin,
see A. D. Draffkorn (1959), 35.

Lines 6-9: There have been many interpretations of this passage. The questions to be
considered are: who is divorcing whom and who keeps the terhatu. 1. Mendelsohn (1959a),
352, believes that the clause considers the possibility of Naidu wanting to divorce Iri-galba;
in such case Iri-galba would retain the terhatu of Naidu. A. D. Draffkorn (1974), 178, on the
other hand, believes that it was Iri-galba who would divorce Naidu, and that she and her
family would retain the ferharu.'' Finally, R.S. Hess (2002a), 252, believes that Naidu
intends to divorce, and then she herself would keep the ferhatu. I. Mendelsohn would
appear to be correct because in every protasis of this text the subject leads the oration;
therefore the subject of this sentence would be Naidu. In accordance with the rest of the
marriage clauses from Late Bronze Age Syria, when the wife wishes to divorce without
legal cause, generally she loses her right to the terhiaru.'?

Line 8: mi-im-<mu>-su: we restore the sign —mu— of this indefinite pronoun since this is its
canonical form (AHw 654b; GAG § 48e-f). The form of this pronoun in mim- is a dialectal
variation (F. Malbran-Labat (2001), § 32.2) which is not documented anywhere else in
Alalah (G. Giacumakis (1970), 36).'3

Lines 9 and 13: wa-ad-du-si: the interpretation and reading of this term are not clear. It
seems to be derived from the Akkadian verb wadii / idii, meaning “to know”, but diction-
aries do not provide a definite explanation of the form. W. von Soden, for example, relates
this occurrence to the stem D and translates the verb as “zuteilen, zuweisen” although he is
not certain about the verb form (AHw 1455, [w]adii[m] 5Sb). CAD also points out that itis a

10" G. Giacumakis (1970), 32, 56, E. A. Speiser (1954), 24-25. A.D. Draffkorn (1974), 179, believes that
these errors were caused by the habits of the Hurrite scribe, who used the passive system of the verb.
Likewise, D. Arnaud (1998), 149, points out that this confusion of genders was characteristic of the
marriage contracts of Alalah.

I This idea has been backed by other authors: C. Zaccagnini (1985), 598, M. Malul (1988), 111,
I. Mdquez Rowe — W. H. van Soldt (1998), 133 n. 21.

12 See the clauses in documents AIT 94:17-22 (Alalah) and RS 16.141:10-15 (Ugarit). In three other
examples from Emar (E6 124:10-14; RE 6:6-8; SMEA 30/9: 30-31) the wife would have to pay
compensation, probably equivalent to the terhatu.

13 See later AIT 92:12, mi-im-mu-si. The only case listed as different by G. Giacumakis (1970), 88, is this
mi-im-su from AIT 92:8.
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form D and suggests the translation of the sentence: “she (the divorced woman) takes all
the possessions assigned to her from her father’s house” (CAD I/J 32, idii 4e1”). G. Giacu-
makis (1970), 111, believes it to be a perfect tense of North-Western Semitic but does not
look into the peculiarities of the form. Finally, A.D. Draffkorn (1974), 179 n. 11, believes
it to be a permansive form and 1. Mdquez Rowe (1998), 75, prefers to consider it to be a
passive permansive.

We, like G. Giacumakis, believe that it is a form of the Akkadian verb wadii conjugated
as a perfect tense of North-Western Semitic in intensive form (=waddu-5i).'"* That fact is
partly possible because of the existence of the root YD (= akk. WD") in North-Western
Semitic.!® This root is also used in the Near East and in the Old Testament in terms that
indicate the legal acknowledgement of a person’s authority (J. Fleishman (1992), 41). In
the present case, that person would be Naidu: her father would have assigned to her a
dowry, which becomes her property.'®

We find the first of the clauses regarding a possible divorce. This type of clause generally
appears in marriage documents of Late Bronze Age Syria. Besides, in another marriage
contract from Alalah, AIT 94, a similar situation occurs: should the wife reject the hus-
band, he would keep the terhatu.!” As already mentioned, this is the usual result of divorces
of Late Bronze Age Syria.

14 In Alalah there are other Akkadian verbs with a first radical consonant W conjugated as North-

Western Semitic prefect tense, such as wa-sar-su (from wasaru) in AIT 15:4 (G. Giacumakis (1970),

112). It could not directly be taken as a North-Western Semitic verb, since in that case the form should

be read as ya-ad-du-si; but in Alalah the sign PI never seems to be read as ya, but simply as walelilu

(D. Arnaud (1998), 150). Finally, this verb wadi / idii appears in Alalah with the meaning “to

designate” in personal forms of documents from level VII: AIT *6, *11 and *95 (see G. Giacumakis

(1970), 111).

In Hebrew, for instance, the verb ydc means “to know” and it is documented in the intensive form,

“to make somebody know something” (HAL 375a). Other examples of this verb in North-Western

Semitic languages are included in DUL 954-955 (Ugaritic, where the form D is not documented),

HAL 1717b (Biblical Aramaic) and DNWSI 439-442 (epigraphic testimonies). With regard to the

vocalisation in -u- of the second vowel (waddu), it should be noted that in North-Western Semitic it

is possible to find gattul forms, although they appear to be marginal (J. Huehnergard (1987), 309,

D. Sivan (1984), 143-145, J. Tropper (2000), § 73.352).

Another possibility should, nevertheless, be considered: that the term y/waddu is not a verb but a

noun. In this case it would be derived from a hypothetical North-Western Semitic term *y/waddu (in

nominative), from the Semitic root YDD, and its basic meaning would be “love”. Terms with a similar
morphology and meaning occur in Semitic languages such as Ugaritic (ydd 1, in DUL 956), Hebrew

(vad 11, in HAL 371b) or Arabic (waddu,in AEL 2931 wd 6). This way, y/waddu would be a technical

word to describe the dowry that the wife would have brought as evidence of her love. The sentence of

lines 8-9 could thus be translated as: “she will take all that is hers from her father’s house, who had
brought —her nuptial present (y/waddu) — and will leave”.

17 The clause of AIT 94:17-22 states: “if Bitta-malki [re]jects and divorces [Ta]tu-Tes88up, [the money] of
her' uadurannu (=akk. terhatu) [will return hi]m, all his objects [will give] him to the house of her
husband” (Sum-ma / ["x]-ta-Yi§kur ™bi-it-ta-ma-al-ki | [i]-zé-er-Su v i-zi-bu-su / [ku.babbar’]-pu wa-tu-
ra-an-ni-Su | [i-ta-ar-§|u’ mi-nu-um-me-e t-nu-te™*-su / [ta-dan]-Su a-na é "“mu-ti-Sa).
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§ 4.
Lines 10-14:

10. Sum-ma milsul-ha-lar)-ti i-na ap-pi-su
11. i-Sa-ad-da-ad-si ni.mi.Gs.sa

12. ti-ta-ar mi-im-mu-si Sa é a-bi-si

13. Sa ti-Se-er-ri-bu wa-ad-du-si

14. i-li-qé ui-pd-at-tar

“If the I'girl! pulls his nose she will return the terhatu. She will take everything
that is hers, from her father’s house, that she had brought (and) designated and
she will leave.”

Lines 10-11: The expression ina appi Sadadu appears in another document from Alalah IV
(AIT 16:15-16). According to A. D. Draffkorn (1974), 180, both this expression and others
that appear in Ugarit show the beginning of the process of termination of the contract.'®
M. Malul (1988), 110, however, believes that the expression is equivalent to the verb zéru,
already studied in line 6 (§ 3). That is, according to M. Malul this expression means the
rejection of one of the spouses by the other; it would be the offence that would lead to the
termination of the contract, not the breaking of the contract itself (as A.D. Draffkorn
claims). M. Malul’s proposal appears to be more congruent, according to the equivalence
between the protasis and the apodosis of several of these expressions, documented in
Alalah (AIT 16, 92) and in Ugarit (RS 15.92,16.344)

Lines 10-14 show a similar case to that seen in the previous clause (§ 3): if the wife rejects
her husband, she will give back the terhatu. In this case, besides, it is added that she will be
entitled to take what she had brought to the marriage, that is, her dowry. This phenomenon
appears in other documents of Late Bronze Age Syria.!” Therefore, it is foreseen that in
the case of termination of the marriage upon the wife’s initiative, she must return the
terhatu (which originally corresponds to the house of the groom), but she can keep the
dowry (which originally belongs to the house of the bride). In Old Babylonian law, when a
divorce takes place upon the wife’s initiative without legal cause, generally she loses her
dowry (R. Westbrook (1988), 84). However, in Late Bronze Age Syria this does not appear
to be compulsory, and this penalisation may be substituted by compensation or simply by
the loss of the terhatu.”

18 For a list of expressions that refer to the termination of the contract, see A. D. Draffkorn (1974), 182
n.24.

19 These documents are: RE 88 (Emar); RS 15.92, 16.141, 17.159, 17.335 (Ugarit).

20 See clauses listed in n. 12.
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§5.
Lines 15-16:

15. Sum-ma ™na-i-du nu a tu dumu.mi $e$-su
16. Mi-wa-as-Su-ra i-na-an-di-in

“If Naidu does not conceive a first son, her brother Iwas§ura will give a daugh-
ter.”

Lines 15-16: it is probable that IwasSura is the subject of the verb inandin. Throughout the
document Naidu is the passive object of the legal act and according to our translation the
brother would thus recover the importance that in theory he had according to lines 1-5.

The sentence of lines 15-16 can be understood in two forms. On the one hand, in case of
Naidu’s sterility, her brother Iwassura would take her back into the family and would give
Iri-galba another woman (his own daughter) in marriage. On the other hand we could
believe that IwasSura would give this other woman to Iri-galba, who would also keep
Naidu as a wife. We believe this second option to be more correct. The clauses regarding
the woman’s sterility included in this document are common to the rest of marriage
contracts in Alalah (AIT 91:24-31; 93:7-8; 94:16-17); it must be noted that the purpose
of these clauses is that, in the case of lack of descendants because of the wife’s failure to
conceive, the husband is entitled to take another wife. In no circumstance is sterility a
cause for divorce. Besides, in AlT 92 the husband already had another wife called Tatadu
(8 6). Also in AIT 91:24-31 a man already had two wives; if both of them were sterile, he
would be legally entitled to take a third one (keeping the two that he already had).”!

§6.
Lines 17-20:

17. sum-ma''ta-ta-du ™i-ri-hal-bd

18. a-nalpa-nil-im-su a tu i egir-su

19. ™ng-i-du a tu dumu-ra 'na-i-du-ma
20. gal-bu-ti a-ia id-din AN x |

“If [Taltadu gives birth to a first son for Iri-galba and, after this one, Naidu con-
ceives a first son, the son of Naidu will also be the eldest. She will not give AN x

[...]”

Line 17: Mtal-ta-du, reading suggested by R.S. Hess (2002a), 252. According to
A.D. Draffkorn (1959) and von Dassow (1997), this name is not documented in Alalah IV.
There are similar names, such as the masculine Tata (AIT 301:28), Téte (AIT 340:2), Tatte

2l Seen. 25.
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(AIT 194:12) or Tatteya (AIT #11:2, 12, 20).?? In Nuzi the masculine name Tate appears
(I.J. Gelb — P.M. Purves — A. A. Macrae (1953), 150) and in Emar we find the masculine
name Tatta/i, of possible Hurrite etymology (R. Pruzsinszky (2003), 24).

Line 18: a-na pa-ni-im-§u a tu: D.J. Wiseman (1953, 55) read this phrase a-na pa-ni-im
Su-a-tu. E. A. Speiser (1954, 25) suggested to consider a-na pa-ni-im-ma as an adverb,?
a reading which was later on resumed by G. Giacumakis (1970, 47, 58, 93).2* I. Mendelsohn
(1959a), 356, and D. Arnaud (1998), 149, prefer to read a-na pa-ni-im-su. The four horizontal
strokes in the last sign, as presented in D.J. Wiseman’s copy, would rather indicate a —su
(compare to the three horizontal strokes of —ma in lines 1, 2, 10, 15 or 19).

Line 19: dumu-ra: I. Mendelsohn (1959a), 356, suggested the reading TUR.RA, sehiru.

Line 19: 'na-i-du-ma: the enclitic particle -ma may be used in Alalah as a conjunction or
as an emphatic marker (G. Giacumakis (1970), 59-60; see also GAG §123a). I. Mendel-
sohn ((1959a), 357; (1959b), 38) translates it as “the son of Naidu alone”. Since the pre-
vious lines do not seem to have a common subject with line 20, we believe —ma is an em-
phatic marker and we translate it as “also”.

Iri-galba already had a wife called Tatadu. This clause stipulates that the first son that
Iri-galba conceives with Naidu will be entitled to the right of primogeniture even if Tatadu
had previously given Iri-galba a son (R.S. Hess (2002), 211). Polygyny appears in Alalah
in another marriage contract, AIT 91. In this case the husband already has a wife apart
from the one that he takes by the contract and it is agreed that he will not take a third one if
one of his wives has descendants.” The possibility of polygyny in case of the wife’s sterility
is mentioned in the other two marriage contracts from Alalah (AIT 93:7-8, 94:9-11).

§7.
Lines 21-25:

21. Sum-ma™na-i-du i-ma-at vi-ul i-Su [?
22. dumu-ra dumu.mi-td ni.mi.ds.salx1[?
23. mi-im-mu-§i Sa |

24. é a-bi-si |

25. IIxx1[

22 See A. D. Draffkorn (1958), 55, 56 and 143.

23 Printing mistake: E. A. Speiser writes a-na-pa-ni-im-ma.

24 In peripheral Akkadian panimu may be used as a time expression, “before”, according to EA 155, 46
(D. Sivan (1984), 133).

25 The text appears in AlT 91, 25-30; “[if’] among [them] one conceives, he will not [t]a[k]e a third wife.
If none of the two [conceives], then he will take a third wife” ([Sum-ma’]/ i-ba-as-si i-na be-ri-[Si-na] /
Sa ti-la-dii | dam-tas Sa-lu-us-ta la [i-ilh -[ha-az] | Sum-ma ki-la-li-Si-na-ma la [ii-la-dii] | &« dam-tas Sa-
lu-us-ta).
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“If Naidu dies (and) does not have her own son (or) daughter, the terhatu [...].
All that is hers that [xxx] from her father’s house [...].”

Lines 21-24: the passage is broken and we do not know whether there follows one or more
lines. R.S. Hess (2002a), 252, reads “if Naidu should die, and she (!) does not have a son or
a daughter or bride price ...”. However, the possible interpretations involve examining the
structure of the conditional sentences of this text. Both in the sentence in lines 6-9 and in
the sentence in lines 10-14 the term ferhatu leads the apodosis: “if ... separates him, the
terhatu ...” (lines 6-7; Summa ... uktanassidsu terhatu...), “if ... throws, the terhatu ...”
(II. 10-11; Summa iSaddadsi ... terhatu ...). Therefore, in the sentence in lines 21-24 it
should also be interpreted likewise.

The reading and interpretation of this passage are uncertain. Once again the apodosis of
the clause is connected with the terhatu of Naidu and with the dowry that her family has
provided because of the marriage. It may mean that in the case of Naidu dying childless,
both terhatu and dowry would return to their original owners (the family of the groom and
the family of the bride respectively). In case of Naidu dying leaving children, probably the
dowry received from her family would be her children’s and it would be managed by
Iri-galba (the husband), while the terhatu would remain her family’s.

§8.

The full translation of the text would be, according to the abovementioned observations,
the following:

(1-5) [Iw]assulral[...g]ives. If [...] ... one daughter of [Kul[bser’]. [I]f' the
daughter of KubSer [...], the brothers will give [to] his daughter
(Kubser’s) [...].

(6-9) [I]f Naidu refljelcts Iri-galba and separates him, he will retain the
terhatu of the girl. She will take everything that is hers, all (that) her
fa[ther] had designated from the house, and she will leave.

(10-14) If the lgirl! pulls his nose she will return the terhatu. She will take
everything that is hers, from her father’s house, that she had brought
(and) designated and she will leave.

(15-16) If Naidu does not conceive a first son, her brother Iwassura will give a
daughter.

(17-20) If ['Taltadu gives birth to a first son for Iri-galba and, after this one,
Naidu conceives a first son, the son of' Naidu will also be the eldest. She
will not give AN x[...].

(21-25) If Naidu dies (and) does not have her own son (or) daughter, the terhatu
[...]- All that is hers that [xxx] from her father’s house [...].
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The family structure underlying the document would, therefore, be as follows:

Kubser

—

Iwassura Naidu oo [Iri-galba oo Tatadu
The son will be
the first born

§9.

Document AIT 92 has several elements that should be noted.

§9.1.

Firstly there would be similarities with the three other marriage contracts documented in
Alalah (AIT 91, 93 and 94). AIT 92 is a genuine marriage contract, as well as AIT 91, 93 and
94. This fact, which would be common in Mesopotamia, is not usual in Late Bronze Age
Syria: for example in Emar most of the marriages are included in other kinds of legal
documents, such as wills.

Besides, AIT 92 includes, like most of the other marriage contracts from Alalah, referen-
ces to: the possible sterility of the wife, a potential divorce and the bride-price (terhatu / ua-
durannu).

§9.2.

Secondly, AIT 92 has several aspects which differ from the rest of the marriage contracts
from Alalah. On the one hand, in AIT 92 there is a more detailed regulation of the conse-
quences of a potential divorce. On the other hand, it is agreed that if the wife rejects the
husband, her family will return the terhatu (AIT 92; 6-8, 10-12). The same can be read in
another marriage contract from Alalah (AIT 94; 17-24). But also, AIT 92 states that if the
wife rejects her husband, she will be entitled to keep the dowry that her father had given
because of her marriage (AIT 92; 8-9, 12-14). These are similar consequences to the ones
found in other divorce clauses from Late Bronze Age Syria?®, but different from the Old
Babylonian ones. Besides, in the rest of the marriage contracts from Alalah there are not
provisos for the possibility of the wife dying childless (AIT 92; 17-20). In this case, it also
appears that the family of the wife would keep the dowry, and probably the terhatu would
return to the husband.

2 Seen.12.
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Other differences and similarities with the rest of the marriage contracts from Alalah
may be seen in the following table that shows the different parts of these contracts:

AlT 91 AlT 92 AlT 93 AlT 94

Marriage act 1.2-4 121 | 1.2-4 1. [1-6]
Divorce clauses - 1l.6-14 1. 1724
Proviso in case of sterility of the wife 1.29-31 | I.15-16 | 1.7-8 1. 16-17
Relationship between the new wife -——- L1720 | ——- -
and the other wife of the same husband

Proviso in case of the wife dying childless | ——— IL.21-25 | ——— -
Prohibition for the husband to take 1.25-28 | ——- - 11.9-11

another wife

Handing over the terhatu / uadurannu - - 1. 5-6 -

Establishment of the wife’s special status | 11. 5-19 - - -
(maryannu)

§9.3.

Thirdly, note the situation that arises in the family of the bride, Naidu. She appears to be
the youngest; in lines 8 and 10 she is referred to as suhartu, “young girl”. Her father may
have died, therefore her brother Iwas§ura would have become her legal tutor: he arranges
her marriage and undertakes to give another woman (his own daughter) in marriage to the
husband (Iri-galba), if his sister Naidu is sterile.

§10.

In conclusion, document AIT 92 illustrates the following about the implementation of the
marriage system in Alalah: the importance of marital transmissions (ferhatu and dowry);
the need for the woman to have a tutor in her own marriage, in this case, her brother;
the regulation about the sterility of the woman and the resulting possibility of polygenic
practices; and the importance of the right of primogeniture, which could be legally trans-
ferred. The marriage contract AlT 92, in conclusion, includes a comprehensive legal regu-
lation of the marriage; such detail is unusual in the rest of the marriages of Late Bronze
Age Syria.

Zaragoza, July 2007
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