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A HURRO-HITTITE HYMN TO ISHTAR

HaNs G. GUTERBOCK

THE UNIVERSITY OF CHICAGO

THE HITTITE TEXT I AM HERE PRESENTING TO MY
FRIEND SAMUEL KRAMER has been known for a long
time. It takes up the first and part of the second
column of a tablet, Bo 2024, published in cuneiform
copy by A. Walther as KUB 24.7 in 1930; the tablet is
now kept in the Istanbul Museum. The second part of
the tablet contains the well-known tale of “The Sun-
god, the Cow, and the Fisherman.™

In contrast to that tale the hymnic first part of the
tablet (CTH 717) was for a long time more or less left
aside because of the difficulties of understanding it.
A. Goetze, in 1933, gave the first translation of col. i
12-32 (AM pp. 262f.), in which he correctly brought
out the essentials. C. G. von Brandenstein (in the
places cited under CTH 717) only commented on
individual lines. Only recently have editions of the
whole text been published. In 1977 there appeared an
article by A. Archi, “l poteri della dea IStar hurrita-
ittita,” Oriens Antiquus 16, 297-311, that contains a
full transliteration and translation of the hymn
(pp. 305-11). Almost simultaneously llse Wegner in-
cluded individual parts of the text in her dissertation,
Gestalt und Kult der Istar-Sawuska in Kleinasien.*
These editions have become a basis for further study
and have been helpful in the preparation of this
article.

' Abbreviations as in the Chicago Hittite Dictionary (CHD)

and HW, HW'.

CTH, 363; part of it was made available by H. Ehelolf as
early as 1926 (OLZ 29, 766-69); the standard edition is by
J. Friedrich, ZA 49 (1950), 224-33. In my Kumarbi (1946),
119-22 1 gave an outline of the story, connecting it with the
tale of Appu (CTH 360, ed. by J. Siegelova, StBoT 14, 1971,
1-34) for reasons that in my mind are still valid. A new
analysis of “The Hurrian Story of the Sungod, the Cow and
the Fisherman™ was published by H. A. Hoffner in M. A.
Morrison and D. I. Owen, eds., Studies on the Civilization
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For some time | wondered whether the hymn was
an introduction to the tale of “The Sungod and the
Cow.” In the beginning of the story the Sungod falls
in love with a beautiful cow, and (apparently as a
result of their union) the cow gives birth to a human
child. Was that the reason for prefacing the tale with
a hymn to the goddess of love? I no longer think so. It
is more likely that KUB 24.7 is simply a Sammeltafel,
a tablet upon which two separate texts happen to be
written. Whether the scribe who thus combined them
was thinking of I$tar’s role in the adventure of the
cow is another question. The main reason for sepa-
rating the two texts, however, is their form: the tale is
told in prose, while the hymn has a clear strophic
structure. Another reason may be the following: In
Kumarbi, 119-22, 1 included both the Appu story and
the tale of the Cow among Hittite texts of Hurrian
origin, and both Friedrich (ZA 49, 213 ff.) and Hoff-
ner (l.c. in note 1) followed me in this. But Siegelova
(StBoT 14, 33f.) showed that there is no evidence for
Hurrian origin in these two tales, and the repertory of
preserved Hurrian mythological fragments published
by M. Salvini (SMEA 18, 1977, 73-91) does not
include a Hurrian text on Appu or the Cow story.
The hymn, on the other hand, shows its Hurrian
origin clearly in the names of the goddesses who are
attendants of I§tar. If thus the two texts have different
backgrounds, this is one more reason for keeping
them apart.

I shall first present the text in transliteration and
translation; this will be followed by a philological
commentary and a literary analysis.

and Culture of Nuzi and the Hurrians in Honor of E. R.
Lacheman (1981), 189-94.

* Hurritologische Studien 111 = AOAT 36, published 1981,
but, according to the preface, completed in 1976.
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TRANSLITERATION

Col. i: First six lines lost; line 7 damaged.

§1

§2

§3

19

20

21

22

23
24

25

26

[ 1-ma Yia-ah-hi(?) i-ia‘[-at/
an-tla-ri(?)

[....] ku-e-e[z-za o o ]MES())’na-at ku-ra-
ak-ki

[ma-a-an?] a-$a-an-zi Sar-ga-u-e-e§-ma ku-e-
ez-za

[UR.SAG?].ME§ nu za-ah-hi-ia tar-ah-hi-is-
kan-zi

[ku-e-ez?)-ma SAL-MESe_giin_-j SAL.MESy \p.
KID-ia SIGs-an-te-es

[wa-al-lla-ah-hi-ia-as $4 ‘GASAN ha-an-te-ez-
zi-u§ SALSUYJUR.LAL.HI.A

[*Ni-nal-at-ta-an °Ku-li-it-ta-an *Si-en-tal-ir-
te-in

[*Ha)-am-ra-zu-un-na-an nu-kan “iSTAR-li &-ir
ku-it

[a-as-Sil-ia-at-ta-ri nu a-pu-u-us a-pé-e-da-ni
E-ni

[§]u’-wa-u-wa-an-zi u-i-ia-az-zi nu KIN-an ku-
it an-ni-i§-kan-zi

Tha-at’ hal-wa-am-na-az an-ni-is-kan-zi £-ir-
ma ku-it

an-ni-is-kdan-zi na-at du-us-ka-ra-at-ta-az-za
(erasure)

an-ni-is-kan-zi ha-an-ta-ir-ma SAL-MESE GE,
A-us§

nu TUG-an Sa-ri-i§-kan-zi ha-an-da-ir-ma
DUMU.MES E-77

nu A.8A-an 1KU-li har-$i-is-kdn-zi

wa-al-la-ah-hi-ia-a§ $4 ‘GASAN ap-pé-ez-zi-us
SALSUHUR.LAL.HI.A

‘A-li-in *Hal-za-a-ri-in *Ta-ru-wis-in
4Si-na-an-da-du-kar-ni-in wa-al-la-ah-hi nu-
kdn ‘GASAN-li

[k Ju-it &-ir pu-uk-kdn nu a-pu-u-us a-pé-e-da-
ni E-ri

a-ni-ia-u-wa-an-zi (eras.) wu-i-ia-zi nu E-ir
tuh[-hi-ma-az-z)a

27 pid-du-li-ig-az-za e-es-Sa-an-zi nu-kdn SALTE

28
29

30
31

[GE4.A-x]

kap-pi-la-a-ir nu-kdn 1-a$ 1-an sAG.pu'-an?
Sal-la-an-ni-is-ki-iz-zi nu nam-ma ha-an-t[a-
an-te-e$(?) TUG-an]

U-vL $a-a-ri-ia-an-zi LO.MES AT-HU-TIM[-ma]

Tkw'-ru-ri-Yia'-ah-hi-ir nu nam-ma A.3A-an
[1ku-fi ¢-vi]

Y Or [0 - o-1]e-e5?

Oriental Society 103.1 (1983)

TRANSLATION

§1 (about six lines missing)
(7) But [when she] go[es] (or: [they] go) to war,
[...] on one side (are) [the ...Js,
they are [like] pillars;
on the other side (are) the mighty [heroes],
they always win in battle;
and [on another side] (are) the esi-women and
‘good’ (shapely?) prostitutes.

§2 (12) I shall praise them, the “first’ lady atten-
dants of Istar:
Ninatta, Kulitta, Sintal-irti (and) [HJ]amra-
zunna.
Whatever household is beloved by Istar,
she sends these into that house in order to
look (after it)(?).
The work which they (the people of the house)
perform,
they perform with laughter;
(17) the house for which they care,
they care for it with joy.
The young brides have been in harmony,
and (so) they keep weaving cloth;
and the sons of the house have been in harmony,
and (so) they continue plowing the field by
the acre.

§3 (22) I shall praise them, the ‘last’ lady at-
tendants of IStar:
Ali, Halzari, Taruwi (and) Sinanda-dukarni
I shall praise.
Whatever household is hated by Istar,
she sends those into that house in order to
treat it.
They do the housework with gr[oaning] and
anguish.
(27) The you[ng brides] were at odds,
and (so) one always pulls the other by the
head,
and they no longer weave [cloth] in har-
[mony].
The brothers have become enemies,
and (so) they [no] longer plow the field [by
the acre];



§4

§5

§6
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32 Thar'-§i-ia-a[n-z]i hal-lu-wa-nu-e-er-m[a-at-
za(?)]

33 nu nam-ma [3e? m]a-al-lu-u-wa-ar U-u[l ki-
Sa-ri(7]

34 nu UR.G1, GI[M-an $A]H4(?) U-uL ha-an-ta[-iz-
Zi®? ... D]

; rna,d
35 nu-kdn NINDA.X[ 0 0 1x  NA4ky-un-ku-nu-uz-

zi-ifln ... .]
36 GiM-an u-e-te-ni an-da tar-nir nal-at ....]
37 ar-ha har-ni-in-ki-i[r]

38 LU-is-ma-kdn DAM-zu-ia ku-i-e-e$ a-as-Si-ia-
a[n-ta-ri]

39 nu-us-ma-as-kan a-as-si-ia-tar zaG[-as)-Sa-an
ar[-nu-wa-an-zi]

40 na-at tu-e<-da>-az-za “1STAR-li-az-za [t]a-ra-
a-an saL'-n[a‘-an ku-i5(?)]

41 pu-pu-wa-la-iz-zi nu-za-kan pu-pu®-wa-lad-rar
ZAG-as$[-Sa-an]

42 ar-nu-uz-zi na-at tu-e-da-za *GA8AN-li-z[a ta-

ra-a-an . ..}
43 1.DUG.GA na-at wa-as-ta-ri tu-uk-ma-kdn [ku-
i§ . ..(M]

44 [a-as)-Si-ia-at-ta-ri nu-us-$i zi-ik URU-a[§ an-
tu-uh-sa-tar(?)]

45 [gal-la-ak-ta-ra-$i na-an an-da ka-a[-ri-ia-§i)

46 [nu-kdn(?) tu-e-da-az'-pdr *15TAR-li-az a-pé-e
[..™]

47 [o]-x ar-ha U-UL ku-it-ki i§-da[m-ma-as-Sa-
an-zi)

48 [ma-a-aln saL-tum-ma a-xa YOmurisu pu-
ulk-kdn-za na-an zi-ik]

49 [‘GASAN-iS(N)] pu-ug-qa-nu-wa-an har-t[i]
ma-a-an [LU-i§-ma A-NA DAM-SU(T)]

50 [im-ma(?)] pu-uk-kan-za nu-us[-ma-as)-kdan

[...... ]

51 [zi-ik(D)] “ISTAR-IS i§-hu-u-wa<-an> Thar-til
[..... ]

52 [....]lx na-a§ mar-la-tar pu-pu-walla-tar
...... ]

S3[..... 1x ma-na-at-kan wa-at-ku-an[-zi
..... ]

S4[....... T)1-hu-zi ap-pa-an-zi-mal-....... ]

SS[eeeei.t. 1 e-Su-wa-ar mar-la[-. . .. .. ]

56 [*1sTAR-in(?) is-ha-mi-is-ki-mi na-an[. . . . .. ]

S Ix-in nu-mu LOX[. ... ... ]

58 (traces)
(gap of about 5 lines)
r....... wa-a$(?)])-ta-as-ku-wa-ar zi-ik
TAR[-i§]

they have quarreled,
(33) and (so) grinding [of grain] no longer
[takes place].
Just as the dog do[es] not [get] along with the
pig(?),
they let [. . .] bread (and?) basalt into the water
like [...]
and (so) they have destroyed [...] com-
pletely(?).

§4 (38) A man and his wife who love each other
and carry their love to fulfillment:
that has been decreed by you, Istar.
[He who] seduces a w[oman]
and carries the seduction to fulfillment:
that [has been decreed] by you, Istar.
[...] (43) sweet-scented oil, and it is pleasing.
For him [who] is beloved [by you]
you make the town[’s people] drowsy and
cover him,
(so that) thanks to you, IStar, those [people]
do not hear anything.

§5 (48) But [if] a woman is ha[ted] by her
husband,
[then you, I§tar] have caused [her] to be
hated.
[But] if [a man] is [even(?) hated [by his wife],
then [you], IStar, have heaped up [...] for
them.
[They/he will .. .]
(52) and he [will commit] a foolish act,
(namely) adul[tery].
They might elope,
[but ... ] will not save [them].
They will be seized [...];
to be [... ] is fooli[sh](?).

§6 (56) [Of Istar] I shall [si]lng and [...] her.
(Two lines too fragmentary for translation,
then gap of ca. 5 lines)

(ii 1) [...] constant [tra]nsgression [did] you,

Istar, [commit]:
you devoured your husbands:
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[...... 1x nu-za “Ymu-11-k4 ar-ha ka-ri-i[ p-ta]

[ku-in-kdn 10-aln LU.3U.Gl-ah-ta ku-in-ma-
kan LU-an ZAG-na .
[ar-nu-ult(?) ku-in-ma-za L0-an YYGurUS-an-
pat har-ni-ik-ta

[nu-z]a LO.MES hu-el-pi GA.RAS.SAR i-wa-ar ar-
ha ka-ri(ip-ta)

[z)i-ik “iSTAR-IS e-$a-ra-§i-la-as-ma-a$ a-ri-Sa-
an-d[a]

GIM-an du-wa-ar-ni-is-ki-it na-as-za-kdn SE.
LU.SAR TGIM-an'(?)

17-1{1 NUM]JUN(?) ka-ri-ip-ta na-as-kdn ar-ha
har-ni-ik-ta

TUG.NIG.LA[M-as-ma(?)]-as-za GiM-an pdr-ku-
wa-ia wa-as-se-es-ki-Si

nu ku-in [ pal-ap-ra-ah-ti ku-in-ma-za pdr-ku-
un-pat ar-ha pid-da-la-Si

ku-in Ti-wa-te'-5i na-an GSAN.ZA.GAR GIM-an
par-ga-nu-Si

ku-in-ma[-kdn a-pé-el-pdt u-e-ta-an-da-as pa-
ra-a

u-wa-te-§[i] A-as-ma (? a-a$-ma?) ku-wa-pi
la-hu-uz-zi

nu wa'-at-ta-ru(?)V KO-iz-zi zi-ig-qa-za “GASAN-
i§ LU.MES-us§

0A-TAM-M[4 zi)-in-ni-i$-ki-§i nu-us-§i-kdn
MAS.TUR.HIL.A

GIM-an [ta-rlu-up-pa-an-zi EGIR-an-da GUL-ki-
S 1x(D)

G184 gt-ta™lu-uz-zi-ma-a§ DU-at na-as-kdn
Gi[R-it ...... ]

[One man] you made old,
another man you [let attain] fulfillment,
another you destroyed even in his prime:
you devour[ed] men like fresh leek.
(6) You, Istar, kept breaking them like the . ..
of their ...
and devoured them like coriander with (its)
[see]d(?),
and completely destroyed them.
When you put clean festive garments on them,
you soil one,
and another you neglect even though he is
clean(!).
(11) Another you bring and make him high like
a tower,
still another you lead out to his own ...,
but when he pours into the waters (? when he
first pours?)
he keeps eating (? drinking?) .. ..
you, I8tar, thus always finish men off.
Afterwards(?) you keep hitting at(?) him(?)
just as one herds kids together.
You have made them into a threshold
and [trample] them [with your] feet.

1.9: Instead of [GIM-an] (Archi) | restore [ma-a-an], the
same word spelled out, because it fills the space better.

§7 18 AN3E-a$-ma-za GIM-an pu-un-tar-ri-ia-li-i§ §7 (18) You are stubborn like an ass, O queen
z[i-ik] Itar!
19 SAL.LUGAL-a$ ®ISTAR-i§ x-ga-x (traces) [..]
20 nu-ut-ta ku-wa-pi [o] x [.... And when [...] you [...]
21 UR.MAH-ma-za G1[M-an . .. You are(?) like a lion [...
22 KALAG.GA-a$ al-p[a-as(?) . .. a terrible clofud . ..]
23 LUMESGURUS-as-ma-za [ . .. To the young men [...]
24 SALMESy; qiypoas x[ . .. to the maidens [...]
25 SALMESq/jg-wa-an[- . . . the a.-women [. . ]
26 zi-ik-pdt “I[STAR-IS . .. Only you, Istar [...]
[End of hymn lost. Walther estimated the gap (§§ 8ff. lost: about 17 lines to the end of the
between line 26 and the double rule marking hymn.)
the end of the hymn as ca. 17 lines.]
COMMENTARY

Although the text uses GIM-an more often, the same tablet
(same scribe, although the other text) has UR.MAH-a$ GIM-an
and huwanhue§sar ma-a-an side by side in col. iii 24, 26.
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10: [UR.SAG].ME3 is free restoration based on the context
and the space available.

11; SALMESogin-i Luwian nom. pl., not known other-
wise.— SAL-MESy .o x1p, Akk. (sg.) harimiu, Hitt. reading
unknown. In the Hittite Laws (§ 194) the word occurs with
its basic meaning “prostitute.” The KAR.KID, often in the
plural and occasionally with a chief or overseer (GAL, UGULA),
plays a role in the cult festivals; for details see H. Otten, ZA
53 (1959), 181f. In none of these occurrences do they actually
exercise their profession. The only hint is contained in a
text which I called “An Initiation Rite for a Hittite
Prince,” where after much eating and some drinking twelve
SAL.-MESy \p K1ID are brought into the presence of the prince.*
For a prostitute functioning in the cult the term “hierodule,”
which is commonly used, is adequate; in our context it may
simply be “prostitute.”

12 and 22: In contrast, the
i.e., LAs and LA, respectively) in the Hittite texts is not a
hierodule. The definition as a kind of prostitute given for
kezertu by both the CAD and the AHw is based on late
sources. For the Old Babylonian period, J. J. Finkelstein
(YOS 13 [1972], 10f.) only considered the possibility that
kezrétu might have engaged in such activities. B. F. Batto (in
1974)° flatly denied it; but M. L. Gallery® argues that a
certain married woman, among whose activities harimitu
“prostitution” is mentioned in one OB document, was a
kezertu, although she is not explicitly so designated. For the
SUHUR.LAL in Hittite texts, a perusal of the Chicago Hittite

SALSUgUR.LAL (also SUJUR.LAL,

Dictionary files’ resulted in the following picture, supple-
menting and modifying the observations of J. Friedrich, SV
2, 155f., 170f.

(1) The S.L. plays no réle in the cult.

(2) She belongs to the palace (Huqq. §§ 31, 32; Dienstanw.
16; KUB 14.4 iii 15). Since she is contrasted to “free” women
in the first two occurrences, she must have been unfree.
Nevertheless,

(3) a S.L. named Kuwattalla and designated as GEME of
the king and queen received a very large estate from Arnu-
wanda 1 and A$munikal (ca. 1400 B.c.).®

* IBoT 1.29 rev. 46-56; see Giiterbock in D. Sinor, ed.,
American Oriental Society Middle West Branch Semi-
centennial Volume [Oriental Studies 3] 1969, 99-103.

5 B. F. Batto, Studies on Women at Mari. 1974, 114f. (1
owe this reference to Jo Ann Scurlock, Chicago.) J. Renger,
ZA 58 (1967), 188 does not even mention this condition.
® M. L. Gallery, “Service Obligations of the kezertu-
Women,” Or. 49 (1980), 333-38. (I owe this reference to
S. Kosak, Chicago.)

7 Begun by H. A. Hoffner, JIr., continued under a grant
from the National Endowment for the Humanities.
¥ KBo 5.7, ed. K. K. Riemschneider, MIO 6 (1958), 344-55
as LS |; her name is in rev. 47f.

(4) A S.L. of the same name, presumably the same person,
is the author or co-author of several Luwian purification
rituals (references in Laroche, NH no. 662.2). In most of the
cases she appears together with a certain Silalluhi (NH no.
1148), a SALgu.aI, lit. “old woman” but in effect an exorcist.

(5) In some magic rituals the “tongue,” i.e., harmful
speech, slander vel sim., of the S.L. is exorcised with that of
the palace attendant (DUMU.E.GAL), guardsman (MESEDI),
pastsu-priest (""’GUD[‘J), priest (SANGA) and priestess (AMA.
DINGIR); here too she belongs to the personnel of the palace
(KUB 9.34 i 31-32 and similar texts, cf. CHD lala- 4, esp. 4
b 3).

(6) Deities can have S.L.s. In addition to our text there
are these examples: [SALslugur.LAL ‘Hé-bat (KUB 10.92
vi 7); the same goddess is kept from falling by her
SAL-MESquyur.LAL (KUB 33.106 = Uil 111 A ii 9). Apart
from our hymn I§tar also has them in KUB 39.93 obv. 5, a
text with recitations in babilili, one of which reads: alikatu sa
paniki alifkdtu $a arkiki] SAL-MESSUGUR.LAL-ki SAL-MESy AR
KID-ki “Those who walk before you and those who wal[k
behind you], your S.L.s and your hierodules.” There are 2
SAL'MESSUUUR‘LAL DINGIR-£/um “of the deity” in KUB 31.67 iv
9, where the deity probably is [I3tar of] Lawazantiya of line
8. In KUB 7.54 ii 19, however, the deity meant in the phrase
$4 DINGIR-L1¢ SAL-MESSUHUR LAL can only be the male god
Yarri (16), most probably the counterpart to Erra.

(7) Rarely does a S.L. act in a magic ritual. In the Ritual
of Tunnawi (CTH 409) ii 65-67 she uses nine combs to
cleanse the EN.SISKUR over his whole body while he is bath-
ing, but it is the $Al%u.G1 who brings the combs and pro-
nounces the spell. And in KUB 27.29 iii 5-7 the S.L. throws
water over the EN.SISKUR.

As a result we can state that the S.L. is definitely not a
hierodule in Hittite texts. She is an attendant, in the palace
(where she is unfree), among gods, and also an attendant of
the exorcist. Specifically in this case she is a helper in
bathing a person. This function brings to mind the reliefs
no. 37 and 36 at Yaziiikaya, where Ninatta carries an oint-
ment horn and Kulitta, a mirror.* There we may call them
“lady’s maids™ (German: Zofen), but in general we shall
translate S.L. as “attendant woman™ or “lady attendant.”

12: “GA3AN is simply another logogram for IStar, as shown
by the identical phonetic complement -/i- used with both
‘GASAN and “isTar. Cf. “isTar-li (14) with ‘GASAN-1i (24),
both dat. in parallel clauses. Both writings represent the still
unknown Hittite name of the goddess; cf. also abl. */$T4R-li-
az(-za) (i 40, 46) and “GASAN-/i-z[a] (42), nom. */STAR-i5 (i 51,

fa Gallery, l.c. (n. 6), 338 with n. 22, cites Finkelstein’s
suggestion of 1973 that the kezertu was a hairdresser. This
would fit the reliefs very well and encourages me to interpret
the hieroglyph of no. 36, Kulitta (Laroche, HH, sign no. 158),
as representing curls.
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i1 19). The use of the Hittite name of the goddess rather than
of her Hurrian name, Saugka, side by side with her Hurrian
attendants Ninatta, Kulitta, Sentalirte etc. has a parallel in
the Hittite version of the Hurrian Kumarbi cycle; cf. Ku-
marbi, 96. | therefore use the name I§tar rather than Sauska
in the translation.

14: Of the two alternative restorations of the first sign of
the name as ha or na offered by von Brandenstein, Bild-
beschr., 33, 1 prefer ha, Hamrazunna, because of the fre-
quency of the element hamra/i- in Hurrian; cf. Laroche,
Gloss. hourr., 91f.

15: The restoration [a-as-§i]-ia-at-ta-ri follows Gotze, AM
p. 262; for a-as-. . . cf. i 38f. For the construction with the
dative see Sommer, HAB, 185, and HW?, 401.

15 end: The sign as copied is -ni rather than -ir. The text
writes E-ir (per) for the nom/acc. (i 14, 25) and E-ri (peri) for
the dat.-loc. (25), but here E-ni (parni), the more frequent
form of the dat.-loc.; probably a modernization by the
copyist.

16: The restoration of the first sign and with it of the
verbal stem is uncertain. Goetze refrained from restoring and
translating. Wegner’s restoration is against the available
space and results in a non-existing form. Archi’s restoration
[$]u- is preferable, but “to fill” does not yield a satisfactory
sense. I think of the verb Suwaya- “to look™ although its
“(unattested) infinitive should be *Suwayawanzi rather than
*suwauwanzi. But given the known mixing of similar verbs
by the scribes (cf. Oettinger, Stammbildung, 269ff.) our
interpretation seems possible.

16: For KIN-an = anivan see HW”, 88 r.; for the spelling of
the simple verb aniya- with single n, of its iter.-dur. with
double n see HW?, 87 r.; anniski- with “house” as object was
translated “besorgen” by Goetze (AM, 262), a definition
which does not appear in HW?; presumably it is subsumed
there under “behandeln™ (p. 87 sub Il 2 our passage is not
translated). 1 chose “to care for™ as suiting the context best.

17: For halwamnaz see Otten apud HW 3.Erg., 13.

19f.: hantair has been taken in the sense of “vermihlen,”
i.e., “to marry off, give into marriage” by the previous
interpreters. But this translation does not really fit the con-
text: why should the sons of the house have to be married in
order to till the fields? Also the contrasting statements in
lines 27-32 point into a different direction. Decisive for our
passage are two catalog entries: KUB 30.56 iii 10-11 man
UN-§7 IR.ME§-SU GEME.M[E§-$U-ya uL] stXsA-anzi (i.e. han-
danzi) na§ma LU-LuM SAL-TUM-ya UL handanzi, which La-
roche, CTH, 182, translates: “Quand pour une personne ses
serviteurs et ses servantes [ne] s’entendent [pas], ou bien
qu’'un homme et sa femme ne s’accordent pas™;, KUB 30.45 iii
6-9 with dupl. 44 iii(?) 2-5, CTH, 160f. as lines 14-17 of the
composite text and the translation “ne sont pas d’accord.”
Cf. also (I took Puduhepa for my wife) nu handawen Hatt.

iii 2, which Otten, StBoT 24, 17, translates “wir hielten
zusammen.” This is a good rendering; “we understood each
other, were in harmony, had good relations™ would also fit.
In these passages handai- is intransitive, whereas in line 19 of
our text SAL-MES e Ay is the accus. pl. form. Since.
however, DUMU.MES £-77 (20) and LU-MES 4 THUTIM (30) can be
both nom. and acc., while SALTEV[.GE,.A...] (27) is incomplete,
and since in the plural improper use of the -&§ and -us forms
is frequent, I follow the examples cited in taking the verb as
intransitive with “brides™ as subject. This has the advantage
of avoiding change of subject.

29: The restoration proposed by Archi, ha-an-t[a-an-zi U-
uL nu TUG-an], which would give a good sense also with our
interpretation of the verb, seems to be too long for the
available space. | therefore propose a shorter restoration
yielding the same sense. The participle handant-, attested
with meanings like “corresponding to, aligned with™ et sim.,
may also serve as participle to the intrans. use assumed here.

32: For halluwanuer see Goetze, JAOS 74 (1954), 188
(HW [.Erg., 3). Still, the causative form here is difficult. In
the Gilgamesh Epic (Otten, Ist. Mir. 8, 114, line 15, to be
restored after Madd., 82 n. 1) Gilgamesh and Enkidu “incite”
Huwawa “to violence”; but in our text we expect the young
men to be violent, unless, of course, we assume that here the
goddesses are the subject. Since the end of the line is broken,
one might think of restoring a -za for a reciprocal meaning.’

33: In [ o ]x-al-lu-u-wa-ar 1 can only think of restoring
[m]a- which fits the preserved traces. That the neglect of
plowing would lead to curtailment of grinding grain fits the
context. There is space for one more sign, for which 1
propose 3E.

34: The restoration [§]aH rather than [n]ir as in line 36 is
based on the fact that the line seems to contain a simile:
“Just as the dog . ..” (With Archi’s restoration GIM[-an tar-
nlir 1 cannot construe the rest of the line). ha-an-ra[-...]
brings to mind the verb discussed above, although here it
seems to be transitive, since there is no “and” after §ay. But
since the next lines are so fragmentary and difficult to
understand, it is not clear where such a simile would lead.

35: The traces after NINDA do not support Archi’s reading
NlNDA.fi‘7-[E.Dr’s]f.A1?; the first sign looks rather like KASKAL;
cf. NINDA.KASKAL-¥/ KBo 2.17:2 (SL 597, 184). 1 cannot
restore the next few signs. With the “basalt” the grindstone
could be meant. After kunkunuzzi[n] there is space for
another word. “Let into the water” is used in magical and
medical rituals for immersing and thereby dissolving mate-
rials in water. This cannot apply to the stone, so the whole

* But the form halluwanut, KUB 24.7 iii 26 (Cow story,

same tablet!) must be “lowered” as given in HW after
Sommer, HAB 76. There seem to be two unrelated
homonyms.
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remains rather enigmatic. Maybe the GiM-an of 36 should be
taken as the temporal conjunction “when”: “When they let
(pret.) [the . .. (35)] into the water . ..” After na[...]in 36
there is more space than for only the enclitic pronoun -as or
-an or -at. If the lost word was the object, then it would have
to be na[-ar . ..] “and they ...” “And they destroyed [. . .]
completely.”

39 and 41f.: One expects the phrase beginning with zAG to
be the same in both places. I therefore restore zaG[-a§]-5a-an
in 39 and zAG-a$[-Sa-an] in 41, as did Wegner; the last sign
in 41, as copied by Walther, can only be as$, not na. Besides,
ZAG-a$-Sa-an occurs KUB 31.125:7, followed by a trace that
may be the beginning of ar, corresponding to arnu- in our
text. The form is kunna (allative) “to the right” plus -§an.
For the occurrence of this particle in the interior of a
sentence see Carruba, Part.'’ p. 20. zAG-as-Sa-pdt KUB 21.27
i1 32 could be either mistake for zAG-as-Sa-an-pdt or contain
the possessive pronoun -§a, “to his/its right.”

zZAG-na is used as adverb. The right side being the pro-
pitious one, ZAG-na designates what is agreeable to someone,
suits him, etc. Cf. nuttakkan kuit ZAG-na nu apat uppi “send
whatever you please” KBo 2.11 rev. 14 (A U 242); man tukma
UL ZAG-na nu ANA ‘UTU-$I hatrai “if it does not suit you
write to His Majesty” Kup. § 19 D iv 3f. (SV 1 p. 132); “Let
them unload (the grain shipments) in Ura or in La3ti3[a]
kuedani URU-ri ANA DUMU-YA4 ZAG-na(!, copy -us) [naln
apiya katta i[Shuwandu] In whichever city it suits you, my
son, [let them] un[load] it there” (Bo 2810:14-17, H. Klengel,
AOF 1 [1974], 171-73). In our text, ZAG-na arnu- “to
bring/carry to the right,” with asiyatar “love™ as object,"’
would be “carry it to a state where it is pleasing or satisfy-
ing”™; for the translation of our passages | chose “carry to
fulfillment.” In line 39 I restored the verb as 3d. pi. pres. in
order to make the construction parallel to 41f., with -§mas
(39) corresponding to -za (41). One could also think of
restoring ar[nusi] “you (Istar) carry the love for them to
fulfillment,” but that would weaken the parallelism and be
redundant in view of the next clause “that has been decreed
by you, Istar.”

41: pupuwaldi-, pupuwalatar: Wegner, op. cit., p. 142,
came close to the right understanding. The basic stem
LYWpupu- (or bubu-) occurs in the Laws, § 198. This is the
man with whom a married woman committec adultery in her
house. Goetze (A NET, 196) translated “adulterer,” Friedrich
(HG, 87) “Buhle.” In KUB 43.35:12 ”'qupus' assus occurs

' 0. Carruba, Die satzeinleitenden Partikeln in den in-
dogermanischen Sprachen Anatoliens [Incunabula Graeca
32}, 1969.

"' Both Archi and Wegner took it as subject, which would
result in intransitive use of arnu-, not registered in HW?. |
could not find our passage in HW? at all.

in broken context which belongs in the forensic sphere but
leaves us to guess what the adjective “good™ is doing here.
An abstract noun directly derived from this noun is Ll'qupu-
watar, in HW 1.Erg., 16, without reference, now KBo 9.73
obv. 6, the Old Hittite Habiru treaty (CTH 27): [. . . wla$tai
u L(qupuwatar izzi “sins and commits p.,” here perhaps
“fornication” in general rather than “adultery.”

In our passage pupuwalatar, abstract noun derived from
the verb pupuwalai-, has a positive connotation. | think that
the term refers to all kinds of love affairs other than mar-
riage; for translation I chose “to seduce, seduction.” In the
oracle questions KUB 49.94 obv. 2-14, where someone,
presumably the king (cf. line 4), “was determined by oracle
with regard to the word/affair of pupuwalatar” (3) and
where someone (again the king?) has to perform a SISKUR
pupuwalannas “
is obviously one of reproach, regardless of whether the king
had actually had an affair or whether there had only been

a ritual of/against p.” (11), the connotation

some gossip of that sort."”

40: For the restoration [t]a-ra-a-an cf. KUB 14.4 iii 24,
KBo 10.7 ii 18, etc.

40 end: My restoration saL-n[a-an ku-is] is based on my
understanding of pupuwalai-. The traces given by Walther,
while not exactly suggesting the reading saL-n[a-...], at least
are not excluding it (not collated).

43: 1.DUG.GA must have been preceded by a word at the
end of 42, after restored [taran];, wastari after E. Neu, StBoT
5, 192 ()was(s)- “angenehm sein” with n. 3 about our
passage.

43 and 45: In restoring [ku-i$§] and ka-a[-ri-ia-5i] 1 follow
Archi. This latter restoration together with vr kuitki is-
d[am-...] (47) seems to mean that Iitar somehow prevents
someone—perhaps the townspeople (44)—from noticing the
lovers. This leads me to my restoration and understanding of
the first word in line 45.

45: [gallaktarasi, 2d sg. pres. For the first sign 1 can only
think of ga, since 1 know of no other word continuing with

"2 Archi correctly distinguishes between this paragraph,
where the verb has a positive connotation (but where his
rendering “adorare, adorazione™ is, to my mind, not specific
enough) and the next paragraph, where it is negative and
where his translation “infedelta™ is appropriate. But I am not
sure that this necessitates to restore *pupuwa(tar] instead of
pupuwallatar).

" In the ‘prayer of Hattusili and Puduhepa, KUB 21.27 ii
32 (cf. above under zAgG, i 39) cited by Wegner, 142, the
restoration of [pupullawatar is uncertain because of the
trace of a vertical at the end of the gap which is also too long
for [pu-pu-] alone, while a spelling *[pu-pu-ii]-... is not
otherwise attested; nor do the traces in the next line fit a
form of arnu-.
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-laktar-.... A noun galaktar is known. It designates some-
thing that is usually deposited in incantation rituals together
with other objects, most frequently with parhuena-. Otten,
ZA 46, 218, n. 1, defined both words as “angenehme, siisse
Produkte pflanzlicher Art.” In some instances these sub-
stances are expeoted to have the effect that the deity be
galankan:za (partic. pass.) “pacified, reconciled™ vel sim. It is
assumed that the verb and the plant (product) are connected
at least by the magic of the assonance, if not by etymology.
There is one passage where galaktar is inserted or stuck into
some vessel.'* Thus g. itself is a plant, apparently one with a
stem. In our passage the verb denominated from g. has the
result, outlined above, that the lovers are not noticed.

A plant with a stem and having this effect may be the
poppy, which is at home in Anatolia. I leave it open whether
the Hittites extracted the sap or only used the seeds. It is
tempting to connect Hitt. galaktar with Greek gdla, gdlaktos
etc., Latin /ac, lactis, but 1 must leave it to the specialists to
judge this connection. The milky sap of the poppy might be
the link. However, there is another word for “milk” in
Hittite, pankur (if this tentative definition of mine is correct;
HW 3.Erg., 25)."" And according to W. Farber'® there is no
evidence for the use of the poppy or of opium in ancient
Mesopotamia. Thus I refrain from positing galaktar “poppy,”
but I think that the context allows for the interpretation
expressed in the translation.

51: 1 can only make sense out of the signs following is-hu-
u-wa- by inserting an omitted -an and restoring har-ti. The
object of the verb is lost.

52: For marlatar see HW 3. Erg., 23; for pu-pu-wal-. . .]
see above. In view of the bad state of preservation of these
lines the translation can only be tentative.

56: Here begins a new paragraph. Given the small size of
the gap at the end of col. i it is probable that the beginning
of col. ii still belongs to the same. Since I3tar is addressed in
col. ii it is assumed here that her name was the object to “I
shall sing of™ ([is-ha-m)i-i§-ki-mi with Archi).

ii 1: The restoration [wa-as]-ta-as-ku-wa-ar is based on the
fact that according to the Glossaire inverse of P. Reichert'’

“ KBo 22.225 i’ 5-7 with dupl. Bo 2646 iii 2-4 (Otten,
HTR, 121 with obsolete translation); cf. KBo 22 p.vi.

" Not to speak of Ga-u§ KUB 28.70 rev. 12, which could be
a mistake for GuD-us.

' Walter Farber, “Drogen im alten Mesopotamien—
Sumerer und Akkader,” in G. Volger, ed., Rausch und
Realitdt: Drogen im Kulturvergleich (Materialienband zu
einer Ausstellung des ... Museums fiir Volkerkunde der
Stadt Koln. Cologne, 1981), 270ff., 271; courtesy of the
author.

'7 Pierre Reichert, Glossaire inverse de la langue hittite
=RHA 21/73 (1963), 59-143; 108.

this is the only verb that fits the preserved syllables, also
because the following lines indeed describe the misdeeds of
the goddess.

2: The first sign, a5, could be the ending of a 2d sg. pret.,
but I am unable to restore the verb.

3: Beginning of line restored in parallelism to the following
kuinmakan LU-an.

3 end: The last sign is na rather than anything else, and
according to the copy nothing is missing after it. This recalls
the phrase zaG-na arnu- of i 39 ff., and [ar-nu]-Tus? fits the
space and the trace at the beginning of line 4. It is true that
this, in contrast to the list of her misdeeds, would be a
positive act of the goddess, but this has a parallel in line 11.

6: The last two words are hapax legomena. 1 would
analyze the first as eSarasilas+$mas, gen. pl. with poss. pron.
of 3d. pl."®

8 beg.: The traces look like /7-T7/7 (thus also Archi),
followed by traces which could belong to NUMUN. At least,
“coriander with (its) seed(s)” would make sense.

9: ... [-a$-ma]- is the only restoration I can think of that
fits the space and the trace and yields some sense. TUG. NiG.
LAM must be neuter according to the adj. parkuwaya. The
restored reading would be neuter plur. ending -a+§mas+za;
-§mas would refer to the men, since the following kuin—kuin
presupposes a plurality.

10: Although parkun, strictly speaking, is from parku-
“high,” the context here calls for parkui- “clean, pure.”
Mixing of the two adjectives is easy to assume; it would be
the mistake of a scribe who thought of the verb parganu- “to
make high” of the next line. Archi also has “pure.”"’

12-14: These lines are very difficult. wetandas looks like
the participle of weda- “to build” or perhaps wida- “to
bring,” but neither of them fits the context. Because of
lahhu- in 13 one thinks of water, but wetandas is not a form
of watar, wetenas. However, there is a derived -ant- stem
attested as w-i-te-na-an-za (nom. sg.)zo and u-i-te-na-an-te-es

" For arifand[a(-) ...] see HW?> 299 with reference to
aresa-, 259. This cross-reference need not imply morpho-
logical or semantic connection.

' It has been claimed that parkui- originally is the IE
feminine in -7 from an adjective *parku- “clean,” and that the
-i- was retained in order to distinguish this adj. from its
homonym parku- “high.” See O. Szemerényi in Studi linguis-
tici in onore di Vittore Pisani, vol. 2, 1969, 991f. with
references to Holger Pedersen, Hittitisch und die anderen
indoeuropdischen Sprachen, 1938, 35f., and H. Kronasser,
Etymologie der heth. Sprache, 1962-66, 107. If this were
correct, parkun could be an archaic masculine form here, as
tentatively suggested by Eric P. Hamp orally.
® KBo 10.45 ii 24 (Otten, ZA 54, 122); cf. ibid. p. 156 ad
KUB 41.8 iv 37 = p. 139 n. 242, where, however, the
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(nom. pl.).”' and there is a short stem wir(a)- (HW, 255).
Thus it is conceivable that an -anr- stem existed also from
this short stem and that our form was the dat.-loc. pl. of
that.

In line 13 one might read A as logogram “water.” Since the
pronoun -a§ “he” has to follow -ma, not to precede it, the -as§
here would have to be phonetic complement to A, for wetenas
or the hypothetical werandas. But a reading a-as-ma “first” is
not excluded either; cf. HW, 36 and HW?, 425.

14 beg.: Since there is no quoted speech with -wa(r)- in
this whole text, one has to separate nu from the following.
The traces and the somehow “watery” context lead to a
restoration wa-a[t-ta-rju. The following word must be an
iter.-dur. form, regardless of whether it is meant to be KU
(as written) or rather NAG (with an easy mistake): azzikizzi or
akkuskizzi, not ezzazzi or ekuczi, respectively.

If all these hypotheses were correct, they would result in
something like this: “But another one you lead out to his
own waters(?), but when he pours into the waters (or: when
he first pours?) he keeps drinking(?) the foun[tain].” And
what would be meant by this?

15f.: After the plural LU.MES-us of 14 the text here returns
to the singular, -§i “to him/her.” This pronoun probably
refers to a man, not to I$tar, who is here addressed in the 2d
person: GUL-ki-§[i] (again iter.-dur., walheskisi). The first
verb in 16 was restored to "ta-rul-up-pa-an-zi by both Archi
and Wegner. Indeed the traces given by Walther point in this
direction, and if the verb were only uppanzi “they send” 1
would be unable to explain the traces before it. Since rarup-
is transitive, MAS.TUR.HI.A should be object; the 3d. pers. pl.
then stands for the general subject “they” in the sense of
German man, French on. This would result in a translation
“When they gather the kids for him, you keep hitting/beating
afterwards(? or: from behind?).” EGIR-anda (appanda) nor-
mally means “afterwards, thereafter,” but cf. HW? pp. 148ff.,
appa’, sections 11l and VI.—The translation adopted is
another attempt to understand the sentence.

18: puntarriyali§ was translated “ostinato” by Archi, who
already referred to the vocabulary entry KBo 1.50 + KUB
3.99, lines I1-12:%
gu.fJoo]x alo?]=[0 o J-Au = pu-un-tar-ia-u-wa-ar
gu.e.la.a.e = [0-0-ku] $G ANZE = ANXE-a$ pu-un-ta-ri-ia

[-u-wa-ar}
“To be stubborn,” “the stubbornness of an ass™ are obvious
translations. Our text has an adj. in -ali- derived from it. The

restoration "u-el[-te-na-z]a, variant to A-az, and the inter-
pretation as nom. sg. are not certain. The central piece of
KUB 41.8 iv 36-42 is now (1982) missing, so the width of the
gap cannot be ascertained.

* KUB 32.121 ii 28 (Laroche, RA 48, 48).

2 To be published in MSL 17 as Erim-hu§ Bogh. C.

clause is a nominal clause with -za; it therefore has to be
understood with the pronoun of the 2d person as subject.””

25: For SAL'MEgal-la-wa—an[~..‘] see HW? 57. KUB 45.43
ii 5-7 cited there has efu *1ST4 R VRUx-x[-...] ISTU E al-la-wa-
an[-...] kalmusaza 1STU E[...](end of paragraph). “Come, O
18tar, from(?) the town of [...]; from the a.-building [...], but
from the house [of the king(?) get] the lituus.” The word is
not listed in Laroche’s Gloss. hourr.

LITERARY ANALYSIS

It is immediately obvious that the text has a certain
structure. “I shall praise the first attendants” (i 12, §2)
and “I shall praise the last attendants” (i 22, §3) form
a pair, as do “The husband and wife who love each
other” i 38, §4) and “If a woman is hated by her
husband™ (i 48, §5). As is the case with most Hittite
literary compositions, the text is written as if it were
prose, without attention to poetic ‘lines’ or stichoi.”*
When I was editing “The Song of Ullikummi” in JCS
5-6 (1951-52) the editor, Albrecht Goetze, kindly
allowed me to render the text twice, once in the
traditional transliteration following the lines of the
tablet (i.e., the tablet chosen as main manuscript) and
once in ‘broad transcription® arranged according to
syntactic units (clauses) which could be assumed to
coincide with the poetic ‘lines’ (cf. JCS S, 141f.). In
the present case, it seems best still to transliterate the
text according to the lines of the original, so as to
facilitate comparison with the cuneiform copy and
also to give the reader an idea of the space available
in broken passages. In contrast, 1 arrange the transla-
tion according to the clauses supposed to be verses. In
order not to clutter it I enter only a few of the original
line numbers, hoping that they will enable the reader
to compare the translation with the text without too
much difficulty.

As will be seen from my arrangement of the lines
some clauses can be combined with others to form
larger units or sentences; in terms of verses, these
form distichs or tristichs. In broken passages the
arrangement of such units is uncertain, with the result
that the distribution chosen here is by necessity arbi-
trary to a certain extent. Where syntactic units are

* H. A. Hoffner, Jr., “On the Use of Hittite -za in Nominal
Sentences,” JNES 28 (1969), 225-30.

* One exception is the Hittite version of “The Great Prayer
to Istar” (E. Reiner and H. G. Giiterbock, JCS 21 [1967],
255-66), KUB 31.141, where each written line is a stichos.
Note the line numbers of the Hittite version, Hi (1) etc. on
pp. 257ff., and cf. p. 265.
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very short two of them may have formed a single
‘verse.’

As far as the inner structure of the stanzas or
strophes (here numbered as §§) is concerned, a fair
amount of parallel structure can be observed in the
two pairs mentioned above, §§ 2 and 3, §§ 4 and 5.

Thus in §§ 2 and 3 the introduction “I shall praise”
forms a distich with the list of four divine names. This
is followed by another distich, “Whatever household
is beloved/hated, she sends these/those into that
house.” Thereafter, however, the two distichs of §2
ending with the words “with laughter” and “with joy”
are contrasted in §3 by a single line combining “groan-
ing” and “anguish” in one sentence. Then again §2 has
one distich each for the girls’ weaving and the youths’
plowing, whereas §3 devotes a tristich to the girls and
two distichs to the youths. After this come the enig-
matic lines 34-37 of the text, where both the division
into clauses and the translation are problematic; but
in any case these lines form an addition over and
above the parallel parts—if the term be allowed,
a coda.

In the second pair of stanzas (§§ 4 and 5) the
comparison is made difficult by the bad state of
preservation of §5. Both speak of married couples
first, of other relations second. In §4 the structure is
fairly regular: one tristich each for the married couple
and the other lovers; then, after an incomplete and
unclear line (43), another tristich on IStar’s help for
the lovers. In §5 I wrote the translation in five distichs,
but they include a short clause that is lost and other
short clauses that may have to be combined with the
next one. But while the exact wording and verse
structure are problematic, the sequence: married
couple—extramarital relations—consequences of the
latter, is parallel to that of §4.

It is a pity that §§ 1, 6, and 7 are incomplete. In §1
it would seem that five preserved original lines (7-11)
and six lost lines preceding them would have formed
one, rather than two, stanzas.

Above we proposed to take the entire text from
col. i 56 to ii 17 as one stanza (§6). But even if this
were wrong, i.e., if the end of col. i (three preserved
plus five lost lines) were a stanza by itself, the para-
graph from ii 1 to 17 would still be longer than any of
the others. And of §7 only the first sentence, or stich,
is preserved; otherwise only unconnected words at the
beginning of lines; only the length, nine lines on the
tablet, is given.

About the inner structure of §6 I need not say much
beyond what is expressed by the arrangement of the
translation. The one feature that stands out are the

sequences of kuin—kuinma “the one—the other”
clauses, from time to time interrupted by a general
statement. These kuin—kuinma chains are comparable
to those with kuez—kuezza “on one side—on the
other side” of §1.

Concerning the contents, the structure of the text is
clear—as far as preserved. §1 seems to deal with IStar
the Warrior. If understood correctly it describes those
who follow her into battle. In this context the two
kinds of women in the last line might be camp-
followers (German: Marketenderinnen) and pros-
titutes.

In §§ 2-3 the consequences of IStar’s favor and
disfavor is described as it affects whole households; in
§§ 4-5, as it affects individuals. In §§ 4-5 one may
say that it is the mutual love, or the lack of it, of a
married couple that determines IStar’s attitude. In §§
2-3, on the other hand, we do not learn why one
household is loved and the other hated by the goddess.

§6 is the most surprising part of the whole compo-
sition. It is a long list of invectives, reminiscent of the
sixth tablet of the Gilgamesh Epic, although different
in detail. Not every single point is negative, though:
we found that probably two statements give credit to
the goddess (ii 3-4 zAG-na a[rnut] and 11 parganut).
They would underline the unpredictability of the god-
dess, also known from Mesopotamia,” but the overall
tenure of the stanza is to show her cruelty. This
cruelty or dangerousness of the Goddess of Love is, of
course, an essential part of her nature; in singing
about it the poet, in a sense, praises her might.

One would like to know what §7 really contained.
The comparison of the goddess with a stubborn ass at
its beginning lets one expect a lighter tone, but noth-
ing is preserved that would hint at such a tone. And
after §7 there must have been at least one more
stanza, to judge by Walther’s estimate of a minimum
of 16 and a maximum of 20 lines missing.

Even in this incomplete form this text is a piece of
poetry of high quality. In the form in which it has
come down to us it is the work of a Hittite writer.
How close he followed a Hurrian original we shall
only learn if and when such a Hurrian text is dis-
covered. Ultimately one of course looks for Meso-
potamian models. 1 hope that Sam Kramer, the
rediscoverer of Sumerian literature, will be able one
time to tell us about that.

% This side of her character has been illustrated by selec-
tions from many sources in the chapter “Inanna = Infinite
Variety,” by Thorkild Jacobsen in his book The Treasures of
Darkness, 1976, 135-43.



