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LWzilipuriiatalla-Official in Hittite Cuneiform Sources
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Ozet

Bu cahigmada, Hitite civi yazili kaynaklarda gegen zilipurijatalla- rahibinin gérev ve iglevlerinin ne oldugu incelenmeye
caligilmigtir. Bunun sonucunda, diger gérevlerinin yanisira, ézellikle Anadolu kékenli “inga ritiielleri”nde “ritiiel icracis1” olarak

gorev aldiklari anlagilmig, aym gérevi iistlenen
olabilecekleri sonucuna vanlmigtir.

Wakuttara- ile Hitit tarihinin akis1 icersinde, birbirlerinin yerini almig

Yine, "Wzilipurijatalla- ile Wzipuriiatalla-"nin farkli gorevliler olmasi gerektigi konusu iizerinde durulmustur.

Among Hittite cuneiforms, there are inscriptions called
“construction rituals” produced due to the construction of
new “houses” i.e. a temple or a palace like royal constructions.
These rituals can be classified into two groups as the
“construction rituals” of ancient Anatolian origin and those
with Mesopotamia origin. The “construction rituals” with
Mesopotamian origin have Hurrian effect and Hurrian cult
terms. On the other hand, the “construction rituals” of
ancient Anatolian origin contain Hattic passages, the names of
gods and official cults. The topic of this study encompasses
Wzilipuriiatalla- participating especially in the “construction
rituals” of Hattian origin with the title of priest.

1. Comments on the Term
The term “Wzilipurijatalla- is a nomina actoris composed of
Zilipuri and -talla-! suffixes.? Another variant of the term is
Ll’Jzilipuratalla—.3 The close association of the word
Wilipurijatalla- with Hattian origin god Zilipuri* has been
known ever since the early years of the science of Hittitology.
E Laroche® lays the meanmg of “prétre de Zilipuri” on
zzlzpuruatalla- S. Alp® points out that although a suffix of
possession in origin, -al(l)a- is secondarily used as an item in
forming the names of occupations, and this is among its real
uses. He further states that the words ending with -(a)talla-
and -(a)talli- should be evaluated as a means to produce
-al(l)a- and -al(l)i-, and that LUzzlzpuruatalla means “the
priest of D2111pur1 ; in fact, “belonging to Zilipuri”.” J.
Friedrich® calls LU2111pur11atalla- as “Priester des (Gottes)
Zlhpun A. Kammenhuber,® however, reports its meaning as
Prlester des (protohatt.) Gottes Zilipuri” and claims the word
Yzalipurratallas to be another variant, which is produced as a
result of its long-known vocal change in Protohattic language.
Similarly, the same authority!'° repeats the meaning of “Priester
des (hatt.) Gottes Zilipuri” for LUzzlzpuruatalla- N.van Brock!!
calls both LUzzllpurnatalla- and LUzalzpurratalla as “prétre du
dieu Zilipuri”, while P. Reichert!? uses the words
zilipurijatalla- and zalipurratalla- comparatively in his
dictionary. H. Kronasser!3 lists zilipuriiatalla- under the suffix
of -talla- and describes it as “ein Priester des Gottes Zilipuri” H.
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A. Hoffner'* translates it as “priest of 9Zilipuri”. In later years,
A. Kammenhuber'® has repeated the meaning of “Priester des
hatt. Gottes Zilipuri” for zilipurijatalla- (zalipurratalla-). H.-S.
S’chuster16 has  associated  Wzilipurijatalla- and
Wzalipurratalla- with god of Zilipuri/Zalipura. On the other
hand, F. Pecchioli Daddi!” interprets the word as “sacerdote di
Zilipuri” under the root of zi/alipur(ij)atalla- and does not
mention "Yzipuriiatalla-'® in her work; however, evaluates this
official under the entry of zi/alipur(ij)atalla-.'° In the work of].
Tischler,20 LUzzhpuruatalla- (zilipuratalla-, zalipuratalla-) has
been interpreted as “ein Funktionir, Priester des Gottes
Zilipuri”. The 110th page of the book admits in doubrt that
Wzipurijatalla- means “Funktionir, der mit dem zippuri(ia)-
Gebick beschiftigt ist?”2! 1. Singer?® translates
LWzi(lpuriiatalla- as “priest of DZilipuri”, on the 182nd page
of the same work, LUzipuriiatalla- has been referred to as
LOzith)purijatalla-. M. Darga®® claims that in Anatolian-
Hattlan construction rituals, the name of the priest,
zrllpuruatalla(sf) ( LU zalipuratalla-), who was the performer
of sacrifice ceremony, was derived from the proper name of
the god Zilipuri/a- and he was laden with this sacrifice
offering cult all by himself and spoke in Hattic during the
religious ceremony. D. Yoshida?* analyses the word
YWzi/alipur (ij)atalla-’ as Zilipuri+Suffix -talla- and translates
itas “der Priester des Gottes Zilipuri”, while J. Jie, on the 11th
page of A Complete Retrograde Glossary of the Hittite
Language (1994) refers to the words LUzilipuriiatalla-,
Weipuriiatalla-, “Wzalipurratalla- and L(Jzilipuratalla-
individually. J. Klinger®® asserts that 1Y lzilipuriiatalla cannot
be distinguished from the name ‘god Zilipuri’. However, E.
Rieken?® refers to LU MESzz<ll>pur1at1‘ales as “Priester der
Gottheit Zilipuri”. J. Tischler?” repeats the same meanings for
Llljzilipuri;'atalla/i- (zilipuratalla-, zalipuratalla-) and
zipuriiatalla- in hlS previous work?®, After describing
Wzilipurijatalla- as “ein Priester des hattischen Gottes
Zilipuri”, M. Nakamura® analyses the word as “hatt. GN
Zilipuri (+ (fa)+talla- (Nomen actoris)” and uses the word
with a meaning of “Kultfunktionir” on the 372nd page.
Furthermore, the author concludes that LllJzilipuri;'atalla- and

wzipuriiatallw probably do not lack certain symbols; on the
contrary, they are two different Hattic forms from the
beginning3! )

In a Hattic-Hittite bilingual text, "Yd[u-]d-¢-el in Hattic
has been referred to as Yzilipurijatallas®? in Hittite language:

KBoV 11 (+)** obv.I ’

12 W ah-ta-ri-i-il I“’JGALA

13 LUd[u-]u-e-el34 L‘,Jzi-li-pu-ri-ia-tal-la-as’
14 LUba-ag-ga-zu-e-el LWa'ku-ut'-tar-ra[-a3]
15 I‘Uda-a-gul-ru-na-z;x?-il LU S5ZA LAM.GAR [

As aforementioned, there is a consensus as to the reference of
LOzilipurijata{la-’ to “the priest of god Zilipuri”. Nevertheless,
the term “‘'YSANGA PZilipuri”, i.e. “the priest of god
Zilipuri”, is encountered in Hittite cuneiforms.*> The name of
god Zilip/uu,ri-3® is often listed among the names of gods in
the cult texts, butitis not seen in the lists of gods of oath in the
treaties or instructions.’” This god is mentioned in
cuneiforms with -i-, -a- or -u- ending as in Zilipura/i/u,
Zalipura, Zalipuru.3® The words borrowed into Hittite and
Hattic language are known to have vocal changes of e/a, i/a.3°
In the light of this, the term of ‘Zilipuri’ is also mentioned as

‘Zalipura’ in cuneiforms. Thus, in Hittite language the terms

of LUzzllpuruatalla and 19 zalipuratalla-"*° have been derived
and used in association with the name of this particular god
and with noun suffix -talla-. Not considering the term of
‘LUzzpuruatalla— asaform of LU21<Il>puruatalla-, also because
of the presence of the terms

‘Waipurija-*'  and
NINDAZl;npuri (ia)-"*? in cuneiform tablets, different from the
term ‘*zilipurijatalla-’ taking it as a term belonging to Hattic
origin, which was produced with the addition of the suffix
-talla-, is reasonably suggestive of its being the name of a
different official.

On the obv.III 26 line of the text KBo X 313 which
contains the list of cult provisions for KI.LAM festival,
LU'}"mszi-pu-ri-at-ta-le—ef and onrev.' IV 28th line of KBo XVI
68 (+) 79 (+) KUB XXXIV 86, UGULA WWMES;i py ri-ja-
tal-la-a3 “the supervisor of the zipuriiatalla-men” have been
mentioned. Similarly, on obv.II 4th line of KUB XLVII 83%3
fragment, which is probably about the same festival, the term
of ‘[LG'ME]gzi-pu—ri—ia-t[a-al- ] is encountered. Furthermore,
in the doctoral dissertation of H. Berman,*® on the 3rd line of
the text with number Bo 69/14, | zi-pu-ri-ja-tal-li [ is
mentioned once again. Therefore, the citation of this official in
various texts but with the same form from the same root is
supportive of the above-mentioned idea.

I1) The Duty and Functions of LUz:hpuruatalla-

a. LlJz:IlpumataIIa in construction rituals

Based on the construction ritual described in the Hittite lines
of the Hattic-Hittite bilingual text, it is clearly deduced that
when a new palace was constructed, zilipuriiatalla-man was
the person who realized the mythical*” ceremony performed
while the ‘wooden door bolt’ (Glghatalyasf GIS-ru) used to

assure the security of the palace gate was installed.
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KUB I1 2+*8 (w. dupl. KBo XIX 162 obv. 1-3) obv.Il

37 ma-a-anI-NA E.GAL’“"‘t’ GIBIL S®pq-at-tal-ua-at G13-ru
38 ti-it-ta-nu-ua-an-zi U I‘Uzi-li-pu-ri-ia-tal-la-aé’

39 a-pi-ia-ak-ku a-ni-ja-zi ta ke-e INIMMES49 o i

“zilipurijatalla-man performs the (ritual) right there
when the wooden door bolt is installed into the new
palace and says these words.”

In the following paragraph, there are the Hattic words of
zilipurijatalla-man during the performance of the ritual.

The gods with Hattian origin such as Zilipuri and
Sulinkatte>® participate in this ritual. On the 17-18th lines of
the third column, god Zilipura is cited along with king epithet
and referred to as the god standing at the door and building
the throne. In the next paragraph, god Zilipura is taking the
clothes, covers, and shoes and placing them on the throne. In
the rest of the third column between the lines of 48 and 56,%!
god Sulinkatte described as king epithet again takes (his) tools
and raises them and then places them inside on the wood of
the door bolt. Thereby, the goodness is expected to enter,
while the badness is not welcome because god is Sulinkatte
and the king is inside. Following this, at the beginning of
column IV on lines 1-6 and below where the transliteration
and translation of the lines are provided, various materials
taken from the temple by the performer of the ceremony,
zilipurijatalla-man, have been listed.

KUB 11 2+°2 (w. dupl. KBo XIX 162 rev. 6 -10") rev.IV

7 XXX BGAGHA AN.BARIGIN TA.AM XXX C5GAGH!A
URUDU 1 GIN TA.AM

8 INIG.GUL™ 1°* GIN KL.LABI1 GIR URUDU V GIN
KI.LA.BI

9 I[V]>> TU-PU-U URUDU I GIN TA.AM XX
NINDA.GUR4 RAHMA| DU hy-up-pér mar-nu-an

10 1PYSpy 1/ up-par>® KAS.GESTIN U-NU-UT PUSBAHAR'S”
U-NU-UT[AD.KIDH!4)

11 ki-i-ma>8 LUzi-li-pu-ri-irz-tal-la-as)59 |da-a-i)

“Thirty stakes of iron, each weighing one shekel; thirty
stakes of copper, each weighing one shekel, one
hammer’, its weight, one shekel; a dagger of copper, its
weight, five shekels, four’ TUPU of copper, each
weighing one shekel; twenty thick bread, one huppar-
vessel of marnuyan-beer, one huppar-vessel of
KAS.GESTIN drink, pottery implements (and)
implements [of wicker]. These things the zilipurijatalla-
man [takes].”

On the colophon of the same text, the explanation of the
purpose of the ritual, the assignment of zilipurijatalla-man in
this ritual and his speaking Hattic is repeated once again:

KUB 11 2+°C (w. dupl. KBo XIX 162 rev. 11°-13 ";
KBo VII 43 x+1-4") rev.IV
12 DUB I¥AM QA-TI m{(a-)|a-an A-NA E[.GAL*M GIBIL]
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13 ha-at-tal-ua-a$ GIS-r{(u t)]i-it-t{(a-1]°"
14 nuYzi-li-plu-rli-ja-tal-la-a[¥ (ki-))] ud|(-d)]a-|(a-))ar
15 ha-at-ti-li me-ma-i

“The first tablet complete. When a wooden door boltis
installed into the [new]| pallace] zilip[ur]iiatalla-man
says these words in Hattic.”

At the end of the text sacred Hattian characters such as the
Stormgod62 and his spouse, the Sungoddess of Arinna,®? have
been mentioned above all among the gods to whom sacrifices
are offered.

Similarly, in a mythical®® construction ritual organized
bilingually in Hattic-Hittite at the time of a house
construction, the duty of zilipurijatalla-man is taken over by
Wakuttara-5 this time. This ritual realized in laying the
construction is performed by akuttara-man:

KBo XXXVII 1% obv.

1 ma-a-an-za LUGAL-us E¥'A GIBIL™ ku-ya-pi-ik-ki
[ 1% t-e-te-ez-zi ma-a-na-as-ta $a-a-ma-a-nu-us

2 fu-ub-ha-an-zi nu "Ya-ku-ut-tar-a¥ a-ni-g[-ez-zi } ta®8 ke-e
ud-da-a-ar me-ma-i

“When the king builds new houses at some place;
when the stones of foundation are laid, “drinker”
perflorms] a (ritual) and says these words.”

After these lines, Wakuttara- says Hattic words on the left
column. On the right column, however, the Hittite version
corresponding to these words have been presented. The rest
of the text lists the materials taken by akuttara-man from the
palace to perform the ritual:%°

Tev.
22° [L]Ua-ku-ut-tar-a§ [NS-TU E.GALM™ ki-i da-a-i1
SIGyi. %-ri-1¥ BABBAR I SICki-i[5-ri-i¥ GEg)
23" [1%9pit-tu-la-a¥ ZA[GIN 1 Copit-tu-la-as SAs SU-SI
X? SBGAGHIA URUDU 1 GIN.GIN TA.AM
24° [ ]X ua-al-le-e¥ UR[UD)U 11 GIN.GIN TA.AM [ GU,
URUDU V GIN.GIN KLLA.BI nu GU4-un |
25’ [i-t}a-na-na-af kat-tja-a)n [d]a-a-i X11 GBNfG.GUL
URUDU 11 GIN.GIN TA.AM 191G URUDU [ |
26" [xGIIN.GINKLLABI[ ]x URUDU V GIN.GIN
KILLABI|[
“ ‘drinker’ takes these things from the palace: one
white ki¥ri-,’® one [black] ki[37i-], [one] bl[ue] strap;’’
one red strap; seventy’ stakes of copper, each weighing
one shekel [...]. [...] ten ualla- of copper; each weighing
two shekels, one ox of copper, its weight , five shekels
and puts the ox [...] under the altar. Twelve hammers’ of
copper, each weighing two shekels; one door of copper
[.-] its weight [... s|hekel, a copper [...]..., its weight, five
shekels [...].”

On the colophon of the text, that the performer of the ritual is

Wakuttara- has been re-emphasized:
rev. 30" ] A-UA-AT “Og-[Kju-ut-tar-a§ QA-TI

“[--] the words of the “drinker”; finished.”
b. I~"l’zilipuriﬁiatalla- in religious texts
zilipurijatalla-men have duties in various festivals of Hittites.
nuntarrijasha-"? “the Festival of Haste” is celebrated in the
fall at the time of military campaign homecoming around
Hattu%a and lasts about forty days. In a ceremony belonging to
the fourth day of this festivity, zilipurijatalla-man standing on
the left, gives the pebbles he has been holding in his left hand
to the palace attendant and the palace attendant gives them to
the king with his left hand. The king, after shaking them in his
left hand, pours the stones into the river. This incident has
been depicted in the text as follows:

KUB XLIV 8+KUB LVII1 22+72 (w. dupl. KUB [1 7 obv.I x+1-12 ) obv.]
16" Waiili-pu-ri[-ja-t)al-la-as-ma

17° GUB-la-az [(a)}r-ta-ri

18" ta GU[(B-li-i))t ki-i3-3a-ri-it

197 [NA,l(pa-a8))-si-lu-us har-zi

20" [n(a-a3)] A-NA DUMU.E.GAL GUB-li-it ki-5-ri-it’* pa-a-i

21’ DUMU.E.GAL-ma-a¥ GUB-la-az ki-i5-%i-ra-az’>
22" LUGAL-i pa-a-i na-ad-za-kén LUGAL-us
23’ GUB-la-az SU-za’® ¥e-er ar-ha ua-ah-nu-zi’’

24" ta-a¥-kin {D-i an-da i¥-hu-u-ua-a-i’8

“zilipuriliat]alla-man stands on the left and he holds
pebbles with his left hand. He gives them with his left
hand to the palace attendant. The palace attendant
gives them to the king with his left hand. The king
turns them forward and up with his left hand and
pours them into the river.”

Asmuch as gathered from the text, zilipurijatalla-man, serves
in the presence of the king along with the “palace attendant”.
Weilipurijatalla- is also among the officials participating in
KI.LAM’? festival, one of the greatest festivals of Hittite
celebrated in the fall. In KBo XXV 176 rev. 4" ff.,, which hasa
broken beginning, on this festival, presents the hierarchic
order of the cult personnel of Arinna city within themselves.
The anointed priest is at a lower level than the priest
(=$ankunni-) because while Jankunni- is wearing a first
quality garment, the anointed priest is wearing a second
quality garment. In the paragraph that follows, the internal
hierarchic order of Zippalanda city cult personnel has been
stated. Here as well, tazzelli-8® priest and hamina-8' man are
at lower levels than the priest similarly because Sankunni- has
on a first quality garment, while tazzelli-priest and hamina-
man is wearing a second quality garment.3? In the next
paragraph, zilipurijatalla-men are given four thick fabrics.

KBo XXV 176 (w. dupl. KUB X 13 II 14°-15")83 rev.
13” IVvTUSBAR Ll‘”"ﬂiszi-li-pu-u-ri-;’a-tal-h84 pi-an-2[(1)}

“give four sackcloths®® to zilipurijatalla-men.”

According to this text, zilipurijatalla-men are refereed to
along with the attendants such as the priest, anointed priest,
tazelli-priest, hamina-man, cupbearer, and singer, who are the
cult personnel of Arinna and Zippalanda cities.

In a text about the Winter Festival, zilipurijatalla-men
singin the courtyard®® in accompaniment of hubupal-musical
instrument:

KUB X135% (// KUB XLVI 1 rev.I1 6 -8 ") rev.V
10° LU'MEszi-Ii-pu-ri-ia-tal-li-u.?i88
117 S®hu-u-hu-pa-li-it®® SRRV

“zilipuriiatalla-men sing in accompaniment of
hubupal-%° musical instrument.”

Likewise, in a ritual fragment, zilipurijatalla-men are
probably singing along with hubupal-musical instrument:°!

KUBLV4
127 e-klu-zi LU'MEszi-I[i-pu-ri-;'a-tal-le-e§
137 ..SIRRY ..

“[... drink]s. zil[ipuriiatalla-Jmen [... sin]g. ...”

In a text on a festival ritual, zilipurijatalla-men are now
playing huhupal-musical instrument. At that moment,
“zintuhi-women” are singing:

KBo XXIII 92 obv.II

8 | GI)3 PINANNAYA gr-3g-as kat-ta
9’ [a-ra-an-ta L]I)J'I"iE‘é;zi-li-pu-ra-tal-le-e§
107 [Glslgu-bu-pa-a]l-li ua-al-ha-an-zi

117 [MUNUSMES ;i ry-u-hi-i-e§ SIRRY

“[...]Istar musical instruments [stand] below arsa->?
zilipuratalla-men play [hubupa]l-musical instrument
by striking. [zin]tuhi->* [women)] sing.”

The fragment concerning zilipuratalla-men playing the
musical instrument by percussion it is as follows:

KBo XLV 157%

5 " )x-a¥ ar-ta GIS PINANNA[H-AC)
6 U‘)"‘]MESzi-li-pu-ra-tal-li-i.ifx[

77 ] ua-al-ah-ha-an-ni-i$-kdn-2i x|

“ ..stand [..]. zilipuratalla-men ...[...] play Inanna music
instrument(s(?) ...] by beating ...[...].”

On lines 3 and 4~ (?) of the broken text, iy[ant’-%> women
(MUNUS'MESi-y[a-an-te-eS‘(?)) are talked about.
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In a poorly protected festival fragment, IBoT III 429
zilipurijatalla-man has been referred to along with tahan [ziia-]*”
men and huhbupal-music instrument within the same context.

On line 10" of the fragment number 176/u,®
zilipuratalla-man LUGL.GID® has been mentioned together
with the “flute player”; on line 6., men of the temple
(LU'MESE.DINGIR”M) and the clapping women (MYNYSpal-ya-
tal-la-a$) have been referred to.

In another festival ritual, however, zilipurijatalla-man,
“the palace attendant”, “the chief of the palace attendants”,
and the king have been mentioned together. The palace
attendant holding the “clay lump” is running ahead of
zilipuratalla-man, and then taking this lump to the presence
of the king. The chief of the palace attendants, on the other
hand, is holding the cloak of zilipuratalla-man and taking him
to the king. Then, he bows before the king. This has been
described in the text as follows:

KUB LVIII 34 rev.IV

4’ ]1x SAPgaz-za-ar-nu-ul-la

5 1Epi-i-li har-kan-zi

6° [IM-a-)%a pur-pu-ra-an ku-i§ DUMU.E.GAL
7°  bar-zina-a¥ LUzi-Ii-pu-ra-tal-li

8° pi-ra-an hu-ya-a-i na-a-ta IM-a¥

9’  pur-pu-ra-an PA-NILUGAL an-da

10° pé-e-da-i GAL DUMU.E.GAL-ma
11° U:"zi-li-pu-ra-tal-la-an

12° TS jk-nu-un e-ep-zi

13’ na-a¥-ta a-pu-u-un-na an-da

14" A-NAPA-NILUGAL pé-e-hu-te-ez-zi
15" na-a§ LUGAL-i US-KE-EN

“[..] ... and gazzarnul-cloth [...] hold it in the courtyard.
Whichever palace attendant holds the [clay] lump, he
runs before of zilipuratalla-man. Then, he takes the
clay lump!% before the king. The chief of the palace
attendants holds the cloak of zilipuratalla-man. Then,
takes him to the presence of the king. And he bows the
king.”

In the rest of the text, “clay lump” is taken by either “palace
attendant” or “the deaf man” (*YU.HUB), and he presses it on
something that belongs to the king. Since the text is broken,
the thing described could not be identified, but it is hold by

zilipurijatalla-man:'°!

rev.lV
16" nuIM-a$ pur-pu-ra-an na-a¥-$u DUMU E.GAL
17° na-a%-ma “OU.HUB da-a-i na-an-kan LUGAL-i

18" | -tle-e¥-&i an-da ta-ma-as-zi
19° [ YWzi-li-pu-ra-tal-la-a¥-ma-an
207 | -)x-na-u har-zj

102
“and either the palace attendant or the deaf man

takes the clay lump presses it on the king’s [..]. [..
zillipuratalla-man holds [...].”

41
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zilipuratalla-man is sometimes next to the “palace attendant”
and the “deaf man”.

He appears again in another fragment in a similar context
together with the deaf man and cites Hattic words.193

In the rest of the text zilipuratalla-man is referred to in
association with the words on the clay.

A similar text, KUB LVIII 52 rev.III line 14 ", zilipuratalla-
men are mentioned along with “the man of Stormgod” (LU
PU) and courtyard (Ebila-) has been brought up. In the next
paragraph of the same text, zilipuratalla-men is associated
with a cup.1%*

In another festival ritual in KBo XXIV 93, zilipurijatalla-
man performs his duty with “the man of Stormgod” (LU by
and akuttara-man. The text is as follows:

KBo XXIV 93 (w. dupl. HT 40 obv. 2 *-14 ") rev.lII

24  [GI|M-an-ma-at-kdn ka-ri-pa-u-ua-an-zi'°3
as-$a-nu-ya-an|-zi

25 [I@am?]-ma-at L0 PU g ku-ut-tar-ra-as1%
LUza-lz'-pu-[ra-tal-la-a&’]

26 [LU/ MUNUSMESg) . GI URUYg-qt-ti-ja da-a-an a-ni-ja-a[n-zi

27 | ] xxx[t(a)] GIS'bu-im-pa-azlw hur-nu-ya-a[n-zi

28 | ) ar-ri-ra-an-zi'%8 [

29 | Ll a-ku-ut-tar-ra-as'
LUza-li-pu[-ra-tal-la-a.%] 110

30 | | x da-a-an a-ni-ia-an|-z(i)]

31 | -Ix-zi a-pé-jla

32

“But when they prepare to eat, [th]en, they are
perfor[med] by the man of Stormgod, “drinker”,
zalipu[ratalla-]man, the elders/the old women of the
city of Hatti for the second time. [...] ... sprinkle (with
water) the floorboards®. [...] scrape [...] “drinker”,
zalipu[ratalla-Jman [...] ... perform for the second time.
[..] ... and they t[0o ...]”

On a festival fragment involving recitation in Hattic language,
zilipurijatalla-men come and hit themselves six times. One
hits his hand, and the other hits his foot. Then, the supervisor’
of zilipurijatalla-men recites in Hattic:

KUB114!'!! (//KUB XXVIII 96 11 "-18"; //KBo XXVIL 55
rt.col. 4°-9 ) obv.II

8" EGIR-SU-ma!1? LU'}"mszi-li-pu-ri-ia-tal-la-a_if

9"  d-ya-an-zi nu-za V1-SU

10° ya-al-ha-an-zi 1-a¥-za-kdn

117 [S)U-SU ha-at-ta 1-a¥-ma-za-kan'13

12° [GNR-SU ha-at-ta' 14

13" [UGULAQR) 15 YYOMES ;i 1i nuy-ri-ia-tal-la-a¥
14" [ha-at-ti-li ki-is-3a-an ma-al-di

“Afterwards zilipuriiatalla-men come and hit
themselves six times. One hits his hand; the other,
however, hits his foot. The [supervisor(?)] of
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zilipurijatalla-men recites in [Hattic as follows.”
Ina parallel text with recitation in Hattic where god Zilipuri is
mentioned (KUB XXVIII 95), the supervisor of
zilipurijatalla-men recites in Hattic language:

KUB XXVIII 95 obv’ I
1 har-kan-zi UGULA LU’I\"Eszi-l[i-}ml-ri-ia-tal-la-a_if
2 ma-al-ti ha-at-te-li |

“hold. The supervisor of zil[ipurijatalla-Jmen recites in
Hatdc. [...]”

On a festival fragment with recitation in Hattic,
zilipurijatalla-men has been referred to:

KBo XXVII 39 (w. dupl. KUB XXVIII 101 Il x+1-2 )
rt. col.

17" EGIR-an-da-ma-za-kin Llljzi-l[i-pu-ri-ja-tal-la-
18 I-a¥ GIR-SU "1 ha-at-ta-at-ma-za-kin [

“But afterwards zil[ipurijatalla-Jman [..] one hits his
foot[..]”

On another ritual fragment, scapegoats are taken to the field.
zilipurijatalla-man and carpenter (\YNAGAR) sacrifice things
that we could not identify due to broken text:

KBo XXIV 16

9’ | na-a$ LiL-ri pé-e-da-an-zi
10° na-ak-klu-us-$i-us-sa [L)fL-ri pé-en-na-an-z[i]
11° | a-3e-3a-an-zj

12° | x ua-al-ah-hu-u-ya-ar DU-zi

137 LUzi-Ii-p]u-u-ra-at-tal-la-a§ LUNA_GAR!-ia
14° ] nu-us-3i SISKUR g-pu-u-y$ DU-an|-zi]

“[..] take them to the field. [..] and they drive the
[scape]goats to the [fiJeld. [...] place them. [.] .. perform
hitting. [... zilip|uratalla-man and the carpenter [.]and
sacriffice] them for him.”

On a festival fragmant with broken context, zilipurijatalla-
man has been talked about within the same context of
aSufatalla-man:

KUB XLIV 57

2 Jx-za bu-u-rpa-a-an-za a-gp-pla

3 -k]én ne-i-ja LUa-s'u-s‘a-tal-l[a-

4’ 1x da-a-i1v LlIJ'I“"Eszi-li-pu-ra-tal-l[a-af

5° ] X GIR-za-kdn SU-an 1-a$ ha-at-ti

6 MALJAM.ZUg-za SAH.TUR ha-a-&

77 ) plar'-ag-du-un lu-ulk-kjdn-zi

8" 'WALAM].ZUg-kin A-NA DAM-3U $a-ra-a Sa-x|

“[..]...all of them agalin...] turns.... adusatallla]-man |...)
puts/takes ... Four zilipuratal[la-]Jmen [..] hit his foot
and hand once. [...] brings out [the re]citator piglet. [...]

they set the [sh]oot on fire. [... rec]itator to his wife up ...

[.]”

In KUB XLVIII 7, which is a festival fragment with recitation
in Hattic, U:”"‘Eg'z[i- has been mentioned. However, whether
this should be read as LU'}V"Eszinbures‘, I'U'}V‘Es'zilipurijatalle§ or
Ll’J'MEszipuri;'atalle§ is not definite.!1”

c. "Uzilipurijatalla- in religious and administrative texts

In the text of KUB XLIII 29 involving the offerings for local
cults, the chief of zilipurijatalla-men, hesta-man, hapija-men
and zintu)hi-women are cited together:

KUB XLIII 29 gbv.II )
5 " LYi-i5-ta-a GAL LU'MEszi-Ii-pu-u-rj-ia-tal-[la?-ai‘? ]
6 |x-a$ hu-u-ma-an-[d)a-a-a3-3a LU'MEsi_la-a-pl'-ia-af

7 MUNUS'MEszi-in-t]u-hi-e-e§ an-na-nu-ma-an-zi

“[...]hesta-man, the chief of zilipurijatal[la)-men, 18 |..]
.. and all of the hapija-men [..] in order to train
[zint]uhi-women.”

On rev.Ill line 5° of the same text, zilipurijatalla-men are
referred to as ]LU'MESzi-li-pu-u-ri-ia-tal-l[e-e§ |-x-a-an-zi.
Similarly, in the text of KBo VIII 124, zilipurijatalla-men,
“the dog-man” (LUUR.GI7), uyauya-woman, hapi(ja)-men
and zinhuri-men have been cited within the same context:

KBo VIII 124 + rev.

3 JxHLA XX UDUHLA LMES y [

4’ Jx-ip-pdr 1 GU, X UDUHA MUNUSMES x|

5 LIUR Gl ar-ha-a¥1 GU,' V UDU [LJUMES|

6° ] VINUDUBMA LOMES 3j 1y vija-t{al-

7’ ] x XV UDUHMAMUNUS ;g i ya VILUDUHMA LU
8" LUMES|po g pé-e-ex VUDUHMA LUMES i pryy

In another text on the offerings for local cults, zilipurijatalla-
men are mentioned along with zinhuri-men.

KBo X148 obv.

6’ |x Ll’”"‘Egzi-in-bu[-ri-
7’ | x-SU bu-u-ja-an-z[i

87 | x tar-ku-an-zi |

9’ U:”"‘Eszi-li-p]u-ri-at-tal-la-a&‘-za [
10° | x ma-al-di |

“[..] .. zinhu[ri-)men [..] run ... times. [..] dance ... [...
zilipluritalla-[men)] [...] recites ... [...]”
On line 5 of the reverse of the same text, however, the wives
of zilipuriiatalla-men are cited:

rev. ]
4 ‘ ]-mu A-NA "YSA[NGA?

57 ] DAMMES U:“"‘Eszi-I,i-pu-u-r[i-ia-at-tal-la-a&‘
67 MUNUS'MEszi-in-(??)]tu-u-e-e§ u-ua-an-zi[
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“[.] ... to the pri[est ...] the wives of zilipuriljatalla-]
men [... zin]tuhi-(??) [women] come [...]”

In the text of KUB XLVI 29 on a fragment of cult inventory,
zilipurijatalla-men are on duty:

KUB XLVI 29 obv.

2° EGI|R(?)-SU XL(?) NINDA LA-AB-KU|[ |
3 |11 UP-NU-ia

4’ UJP-NU-ia ZLDA IVBAN BAPPIR [ ]
5° ] x LU'MEszi-li-pu-ri-i[a-tal- ]

6’ | (erased) pé-e¥-kin-zi

“[Aflterwards(?) zilipurij[atalla-]men [...] (erased) give
[...] forty(?) moist®/soft’ breads [...] and two handsfull
of [...] [han]dsfull of flour, four BAN beer-bread [...]”

d. LUziIipurijataIla- on the tablet catalog

On the tablet catalog of KUB XXX 43 or in other words, shelf
control record, it is evident that the second tablet on
zalipuratalla-man is not in upright position:

KUB XXX 43" rev.III
4" DUB KM W2a-li-pu-ur-ra-tal-la-a¥ $a-ra-a-ma-at
5° U-ULar-ta-ri

“The second tablet on zalipuratalla-man is not
standing upright.”

111) Conclusion
Weilipuriiatalla- with a word meaning of “the priest of god
Zilipuri” is an official in Hattian cult. However,
LUzipuriiatalla- who serves in Hattian cult should be
evaluated as a distinct official. Wzilipurijatalla- takes part in
the “construction rituals” of Hattian origin as ritual
performer. Wakuttara- just like LUzilipuriiatalla- has been
referred to as a ritual performer. Thus, these two officials
must have replaced each other’s position throughout time.

Furthermore, zilipurijatalla-men also serve in the winter
festival celebrations as was stated in the festivities of
nuntarrijasha- and KLLLAM regularly celebrated by Hittites.
Since the festivities mentioned are of Hattian origin, their
being the officials of Hattian cult is evident once more.
zilipurijatalla-men probably have a prestigious position
because they are present in the festivities attended by the king.
Their titles of GAL LlIJ'MEg‘zilipuriiatallt_zs‘ and UGULA
LU‘MEszilipuriiat.‘alla&‘ also show that they have a hierarchic
order among themselves. zilipurijatalla-men, in addition to
performing the ritual themselves, have other duties as listed:
giving the pebbles to the palace attendant; bowing before the
king; receiving the sackcloth; singing in accompaniment of
huhupal-music  instrument; playing hubupal-music
instrument; reciting in Hattic.

zilipurijatalla-men work with various officials and groups
of people such as the king, the chief of the palace attendants,
palace attendants, the priest, anointed priest, tazzelli-priest,
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hamina-man, cupbearer, singer, tahan|ziia-Jmen, flute player
(LUGLGID), the men of the temple (LOMES £ DINGIRHM), the
deafman (LUU.I:IUB), the man of Stormgod (LU PU), “drinker”
(LUakuttam—), the elders of Hatd, he¥ta-man, hapija-men,
zintuhi-women, the dog-man (LUUR.GI7), uyauua-woman,
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71; Dingol 1998, 1-5; Dingol 1999, 38-41, 44,50; Alp 1999, 11.

LOMES ¢ ti_pu-u-ri-ja-tal-la-

Bibliography
Alp, S. 1940. Untersuchungen zu den Beamtennamen im hethitischen

Festzeremoniell. Sammlung Orientalistischer Arbeiten S. Leipzig:
Otto Harrassowitz Verlag.

Alp, S. 1949. “Hititlerde Sosyal Simf NAM.RA'lar ve {deogramin

Hititce Kargihg.” Belleten 13/50: 245-70.

Alp, S. 1957. “Zu den Korperteilnamen im Hethitischen.”

Anadolu/Anatolia 2: 1-47.

45

Yasemin Arikan

91 See Popko 1988, 89-90.

92 For aria- see Friedrich and Kammenhuber 1979, 343a “ein Gegenstand”;
Singer 1984, 128 (=Glsara§a-?) “interior door(?)”; Unal, 1999, 93
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“Flatenspieler”; Dingol 1999, 44.

100For IM-a¥ purpura- see Otten 1971, 25; for purpura- see Giiterbock and
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